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SERMON 1. 



2 Thess. ii. 3. 

** Lei no man deceive you by any means :-foT that Day shall not 
come, except there come a falling away firsts and that man of 
«in he revealed^ the son of peidition,*' 

The Thessaeonian Christians had supposed that the coming of 
Christ was near at hand. St. Paul writes to warn them against 
such an expectation. Not that he discountenances their looking 
out for Christ’s coming,— the contrary ; but he tells them that a 
certain event must come before it, and till that was arrived, the 
end would not be. ** That Day shall not come,” he says, “ except 
there come a falling away first.” 

As long as the world lasts, this passage of Scripture will be 
full of reverent interest to Christians. It is their duty ever to be 
watching for the advent of their Loan, to search for the signs of 
it in all that happens around them ; and above all to keep in mind 
this great and awful sign which the text speaks of. At this sea- 
son of the year, then, when we turn our thoughts to the coming 
of Christ, it is not out of place to review the iniimatioiis given 
us in Scripture concerning His precursor: this 1 shall now do in 
several Sermons ; and, in doing so, 1 shall follow the exclusive 
guidance of the ancient Fathers of the Church. 

I follow the ancient Fathers, not as thinking that on such a snb- 
ject they have the weight they possess in the instance of doctrines 
or ordinances. When they speak of doctrines, they speak of 
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tliem afl being universally held. They are witnesses to the fact 
of those doctrines being received, not here or there, but every 
where. We receive those doctrines which they thus bold, not 
merely because they hold them, but because they bear Witness 
that all Christians every where then held them. We take them 
as hoE^st informants, but not at a sufficient authority in them- 
jltel7eMi||Mkgh they are an authority too. If they were to state 
doctrines, but say, ** These are our opinions : 
from Scripture, and they are true/’ we might 
jPjpj WH receiving them at their hands. We might fairly 

as much right to deduce from Scripture as they 
hA; tiuft deductions of Scripture were mere opinions ; that if our 
daducti^ agreed with theirs, that would be a happy coinci- 
dence, and increase our confidence in them ; but if they did not, 
it could not be helped — we must follow our own light. Doubt- 
less no man has any right to impose his own deductions upon 
another, in matters of faith. There is an obvious obligation, 
indeed, upon the ignorant to submit to those who arc better in- 
formed ; and there is a fitness in the young submitting implicitly 
for a time to the teaching of their elders ; but beyond this, one 
man’s opinion is not better than another’s. But this is not the state 
of the case as regards the primitive Fathers. They do not speak of 
their own private opinion ; they do not say, ^*This is true, because 
we see it in Sciipture" — about which there might be differences 
of judgments — but, ** this is true, because in matter of fact it is 
held, and has ever been held, by all the Churches, down to our 
times, without interruption, ever since the Apostles:” where 
the question is merely one of testimony, whether they had 4he 
means of knowing that it had been and was so held ; for if it 
was the belief of so many and independent Churches at once, and 
that as if from the Apostles, doubtless it cannot but be true and 
Apostolic. 

This, 1 say, is the mode in which the Fathers speak as regards 
doctrine; but it is otherwise when they interpret propliecy. In this 
matter there seems to baVe been no Catholic, no universal, no 
openly declared traditions ; and when they interpret, they are for 
the most part giving, and profess to be giving, either their pwn 
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private opinions^ or uncertain traditions. This is what might have 
been expected ; for it it not ordinarily the course of Divine Pro*> 
vidence to interpret prophecy before the event. What the Apo~ 
sties disclosed concerning the future, was for the most part dis^ 
closed by them in private, to individuals— not committed to 
writing, not intended for the edifying of the body of CHRiSTfW 
and was soon lost. Thus, in a few verses after the text, St. Paul 
says, ** Remember ye not, that when 1 was yet with you, I told 
you these things?" and he writes by hints and allusknis, not 
speahing out. And it shows how little care was taken lo^icri-^ 
minate and authenticate his prophetical intimations, that the 
Thessalonians had taken up an opinion, that he had said-^^what 
he had not said — that the Day of Christ was immediately at hand. 

Yet, though the Fathers do not convey to us the interpreta- 
tion of prophecy with the same certainty “as they convey doctrine, 
yet in proportion to their agreement, their personal cliaracter, 
and the general reception at the time, or the authority of the 
sources of the opinions they are stating, they are to be read with 
deference ; for, to say the least, they are as likely to be right as 
commentators now ; in some respects more so, because tlie in- 
terpretation of prophecy has become in these times a matter of 
controversy and party. And passion and prejudice have so inter- 
fered with soundness of judgment, that it is difficult to say who 
is to be trusted in it, or wiiether a private Christian may not be 
as good an expositor as tliose by whom the office has been as- 
sumed. 

1. Now to turn to the passage in question, which 1 shall exa- 
mine by arguments drawn from Scripture, without being solicitous 
to agree, or to say why I disagree, from modern commentators : 
** That Day shall not come, except there come a falling away 
Here it is said that a certain frightful apostasy, and the 
appearing of the Man of sin, the son of perdition, i. e. as is 
commonly called. Antichrist, shall precede the coming of Christ. 
Our Saviour seems to add, that it will kfime^^ 'y precede Him^ 
or that His coming will follow close upon if i for, after speak- 
ing of ** false prophets" and ** false Christs,” ** showing signs 
and wonders,"^ “ iniquity abounding," and ** love waxing cold," 
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and the like, He adds, When ye shall see all these things, 
know that it is near, even at the doors." Again He says, 
** When ye shall see the abomination of desolation. . . .stand 
in the holy place. « • . .then let them that be in Judea flee into 
the mountains Indeed, St. Paul implies this also, when he 
says that Antichrist shall be destroyed by the brightness of 
Christ's coming. 

If, then, Antichrist is to come immediately before Christ, and 
to be the sign of His coming, it is manifest that he is not come 
yet, but is still to be expected. 

Further, it appears that the time of Antichrist's tyranny will 
be three years and a half, which is an additional reason for be- 
lieving he is not come ; for, if so, he must have come quite 
lately, his time being altogether so short ; and this we cannot say 
he has. 

Besides, there are two other attendants on his appearance, which 
have not been fulfilled. First, a time of unexampled trouble. 
** Then shall be great tribulation, such as was not from the begin- 
ning of the world to this time, no, nor ever shall be ; and except 
those days should be shortened, there should no flesh be saved 
This has not come. Next, the preaching of the Gospel through- 
out the world — ** And this Gospel of the kingdom shall be 
preached in all the world for a witness unto all nations ; and 
then shall the end come^" 

Now it may be objected to this conclusion, that St, Paul says, 
in the passage before us, that ** the mystery of iniquity doth al- 
ready work," i. e. even in his day, as if Antichrist had in fact 
come even then. But he would seem to mean merely this, that 
in his day there were shadows and forebodings, earnests, and 
operating elements of that which was one day to come in its ful- 
ness. Just as the types of Christ went before Christ, so the 
shadows of Antichrist precede him. In truth, every event in 
this world is a type of those that follow^ history proceeding for- 
ward as a circle ever enlarging. The days of the Apostles ty- 
pified the last days : there were false Christs and trpubles, and 
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the true Christ came in judgment to destroy the Jewish Church. 
In like manner every age presents its own picture of those fhture 
eventSj which alone are the real fuldiment of the prophecy which 
stands at the head of all of them. Hence St. John says, ** Little 
cliildren, it isahe last time; and as ye have heard that the An- 
tichrist shall comet even now are there many Antichrists ; where- 
by we know that it is the last time Antichrist was comei and 
was not come; it was, and it was not the last time. In the 
sense in which the Apostles' day was tlie end of the world, it 
was also the time of Antichrist. — However, a second objection 
may be made as follows : St. Paul says, *• Now ye know what 
withholdeth, that he (Antichrist) might be revealed in his time." 
Here a something is mentioned as keeping back the manifestation 
of the enemy of truth. The Apostle proceeds ; “ He that now 
withholdeth, will, until he be taken out of the way." Now this 
restraining power being generally admitted to be the Roman 
empire, and the Roman empire (it is argued) having long been 
taken out of the way, therefore Antichrist has long since come. 
I grant that "be that withholdeth," or "letteth," means the 
power of Rome, for all the ancient writers so speak of it. 1 
grant chat as Rome, according to the prophet Daniel’s vision suc- 
ceeded Greece, so Antichrist succeeds Rome, and our Saviour 
Christ succeeds Antichrist *. But it does not hence follow that 
Antichrist is come : for 1 do not grant that the Roman empire is 
gone. Far from it : the Roman empire remains even to this day. 
It had a very different fate from the other three monsters men- 
tioned by the Prophet ; as will be seen by bis description of it. 
"Behold a ’fourth beast, dreadful and terrible, and strong ex- 
ceedingly ; and it had great iron teeth : it devoured and brake 
in pieces, and stamped the residue with the feet of it : and it 
teas diverse from uU the beasts that were before it, and it had ten 
horns*.** These ten horns, an Angel informed him, "are ten 
kings that shall arise out of this kingdom" of Rome. As, then, 
the ten horns belonged to tbe beast, and were not separate from 
it, so are tbe kingdoms into which ^be Roman empire bas been 
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divided, part of that empire itself, continuatioo of that em- 
pire in the view of prophecy, however we decide the Mitorical 
question. And as the Imrns, or kingdoms still eaist, as a matter 
of fact, consequently we have not yet seen the end of the Roman 
empire. ** That which witkholdeth" still exists, though in* its ten 
horns ; till it is removed, Antichrist will not come. And out of 
them he will arise, as the same Prophet informs us : I consi- 
dered tlie horns, and behold, there came up among them another 

little horn and behold, in this horn were eyes like the eyes 

of a man, and a mouth speaking great things.” 

2. Now, in the next place, what is told us about Antichrist by 
the sacred writers ? This first of all, as has been already no- 
ticed, that be embodies a certain spirit, which existed even in 
the days of the Apostles. “ The mystery of iniquity doth already 
work.” ** Even now there are many Antichrists And wkat 
that spirit is, St. John declares in a subsequent chapter. ** Every 
spirit that confesseth not that JesusCiirist is come in the fiesh, is 
not of God ; and this is that spirit of the Antichrist, whereof ye 
have heard that it should come, and even now already is it in 
the world Here we see what its doctrine is to be ; but on that I 
shall not here enlarge. I am speaking of its working which had 
begun in the days of the Apostles, and has doubtless continued 
ever since. Doubtless this malignant principle has been at work 
since from time to time, though kept under by him that ** with- 
holdeth.” Nay, for what we know, at this very time there is a 
fierce struggle, the spirit of Antichrist attempting to rise, and 
the political power in those countries which are prophetically Ro- 
man, firm and vigorous in repressing it. What that spirit is, it 
would be beside my purpose here to attempt to ascertain, any 
more than to enlarge upon its doctrine ; though certainly tliere is 
at this very time, as in the days of our fathers, a fierce and law- 
less principle every where at work,-— a spirit of rebellion against 
God and man, ivbich the powers of government in each country 
can barely keep under with their greatest eflTorts. Whether this 
which we witness he that spirit of Antichrist, whsich is one day 
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to be let loose \ this ambitious spirit, the parent of all heresy, 
schism, sedition, revolution, and war, — whether this be so or not, 
certainly the present framework of society and government, as far 
as it is the representative of Roman power, would seem to be that 
which withboldeth, and Anticlirist is that which will rise when 
this restraint fails. 

3. It Itas been more or less implied in the foregoing remarkSf 
that Aniicbrist is one man, an individual, not a power or a king<^ 
dam. Such surely is the impresstmi left on the mind by tlie 
Scripture notices concerning him, after taking fully into account 
the figurative character of prophetical language ; and such was 
the universal belief of the early Church. Consider these passages 
together, which describe him, and see whether we must not so 
conclude. First, the text and following verses : That day shall 
not come, except there come a falling away first, and that man 
of sin be revealed, the son of ]>crdition, who is the adversary 
and rival of all that is called God or worshipped ; so that he sit* 
teth as God in the temple of God, proclaiming him&elf to be 

God. Then shall tliat wicked be revealed, whom the Lord 

shall consume with the spirit of His mouth, and shall destroy 

with the brightness of His coming whose coming is after 

the working of Satan, with all power and signs and lying won- 
ders." Next, the following passages in the prophet Daniel: 

Anotlier shall rise after them, and be shall be diverse from the 
first, and he shall subdue three kings. And he shall speak ^reat 
words against the Most High, and shall, wear out the saints of. 
the Most Hioie, and think to change times and laws : and they 
shall be given into his hand until a timt^ and times, anti the di» 
viding of time. But the judgment shall sit, and tliey shall take 
away his dominion, to consume and to destroy it unto the end*" 
Again ; ** In his estate shall stand up a vile person, to whom 
they shall not give the honour of the kingdom^; but be shall cotne 
in peaceably, and obtain the kingdom by flaiteriea* • . • • . Ami 
such as do wickedly against the covenant shall he corrupt by flat^ 
teriet; but the peofde that do knew their God ehall be strong, 
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am) do exploits And the king shall do according to bis will ; 

and be shall exalt himselfy and magnify himself above every god* 
and shall speak marvellous things against the Gon of gods, and 

shall prosper till the indignation be accomplished Neither 

shall he regard the Gob of his fathers* nor the desire of women* 
nor regard any god ; for he shall magnify himself above all. 
But in his estate shall he honour the God of forces, and a God 
whom his fathers knew not shall he honour with gold and silver, 
and with precious stones, and pleasant things Let it be ob- 
served, that Daniel elsewhere describes other kings, and that 
the event has shown them to be individuals, as is generally con- 
fessed. And in like manner St. John: ** There was given 
unto him a mouth speaking great things, and blasphemies ; and 
power was given unto him to continue forty and two months. 
And he opened his mouth in blasphemy against Gob, to blas- 
pheme His Name, and His tabernacle, and them that dwell in 
heaven. And it was given unto him to make war with the saints, 
and to overcome them ; and power was given him over all kin- 
dreds and tongues and nations. And all that dwell upon the 
earth shall worship him, whose names are not written in the book 
of life of the Lamb slain from the foundation of the world 
Further, that by Antichrist is meant some one person, is made 
probable by the anticipations, which have already occurred in 
history, of its fulhlroent in this way. Individuals have arisen 
actually answering in a great measure to the above descriptions ; 
and this circumstance creates a probability, that the absolute 
and entire fulfilment which is to come will be in an individual 
also. The most remarkable of these shadows of the coming 
evil appeared before the time of the Apostles, between them and 
the age of Daniel, viz. the heathen king Antiochus, of whom we 
read in the books of Maccabees. This instance is the more to 
the purpose, because he is actually described, (as we suppose) by 
Daniel, in another part of his prophecy, in terms which seem also 
to belong to Antichrist, and as belonging, imply that Antiochus 
war what he seems to be, a type of that mofg fearfb) Rnemy of 
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the Cbmreh. This Antiocbus was the saTage persecutor of the 
Jews, in their bitter times, as Antichrist will be of the Christians. 
A few J^assages from the Maccabees will show you what he 
was. St. Paul in the text speaks of an apostasy, and of Anti* 
Christ as following upon it; thus is the future typided in the 
Jewish history. ** In those days went there out of Israel wicked 
men, who persuaded many, saying. Let us go and make a covenant 
with the heathen that are round about us : for since we departed 
from them, we have had much sorrow. So this device pleased 
them well. Then certain of the people were so forward herein, 
that they went to the king, who gave them licence to do after the 
ordinances of the heathen ; whereupon they built a place of ex- 
ercise at Jerusalem, according to the custom of the heathen ; and 
made themselves uncircumcised, and forsook the holy covenant, 
and joined themselves to the heathen, and were sold to do mis- 
chief.*' After this introduction the Enemy of truth appears. 
** After that Antiochus had smitten Egypt, he returned again, .... 
and went up against Israel and Jerusalem with a great multitude, 
and entered proudly into the sanctuary, and took away the golden 
altar, and the candlestick of light and all the vessels thereof, and 
the table of the shewbread, and the pouring vessels, and the vials, 
and the censers of gold, and the veil, and the crowns, and the 
golden ornaments that were before the temple, all which be pulled 
oflT. And when he had taken all away, he went into his own 
land, having made a great massacre, and spoken very proudly." 
After this, he set fire to Jerusalem, **and pulled down the 
bouses and walls thereof on every side. . • . Then built they the city 
of David with a great and strong wall, • . » and they put therein 

a sinful nation, wicked men, and fortified themselves therein." 
Next, ** King Antiochus wrote to his whole kingdom, that all 
should be one people, and every one should leave his laws : so 
aU the heathen agreed according to the commandment of the 
king. Yea, many also of the Israelites consented to bis religion, 
and sacrificed unto idols, and profaned the sabbath," After this 
be forced these impiefies upon the Israelites. All were to be 
put to death who would not profane the sabbath and festival 
days, and pollute the sanctuary and holy people : and set up 
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alters, and groves, and chapels of idols, and sacrifice swine's flesh 
and unclean beasts," and ** leave their children ttneircuiDoised.'* 
At length he set up an idol, or in the words of the histoiy, “ the 
Abomination of Desolation upon the altar, and builded idol 

altars throughout the cities of Juda on every side And when 

they had rent in pieces the books of the law which they found, 
they burnt them with fire." It is added, Howbeit many in Israel 
were fully resolved and confirmed in themselves not to eat any 
unclean thing, wherefore they chose rather to die . . * . and there 
was very great wrath upon Israel Here we have presented 
to us some of the lineaments of Antichrist, who will be such, and 
worse than such, as Antiochus. 

The history of the apostate emperor Julian, who lived between 
300 and 400 years after Christ, furnishes another approximation 
to the predicted Antichrist, and an additional reason for thinking 
lie will be one person, not a kingdom, power, or the like. 

So again does the false prophet Mahomet, who propagated his 
imposture about 600 years after Christ came. 

And there have been events in our childhood, and in the gene- 
ration before us, which seem to give still additional probability 
to the notion, that Antichrist is one, not many men acting 
together. 

What 1 have said upon this subject may be summed up as 
follows : — that the coming of Christ will be immediately preceded 
by a very awful and unparalleled outbreak of evil, called in the 
text an apostasy, a falling away, in the midst of which a certain 
terrible man of sin and child of perdition, the special and singular 
enemy of Christ, or Antichrist, will appear ; that tliis will be 
when revolutions -prevail, and the present framework of Society 
breaks to pieces ; that at present the Spirit which be will embody 
and represent, is kept under by the powers that be," but that 
on their dissolution, he will rise out of the bosom of tliera, and 
knit them together again in hU own evil way, under liia own rule, 
to the exclusion of the Church, 

4, It would be out of place to say more than this at present. 
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1 will conclude by directing y^iur attention to one particular cir- 
cumstance contained in the text, which 1 have already in part 
commented on. 

It is said there will come a falling away, and the man of sin 
will be reveajed.’* In other words the man of sin ia born of an 
apostasy, or at least comes into power through an apostasy, or 
is preceded by an apostasy, or would not be except for an apos- 
tasy. So says the inspired text: now observe, how remarkably 
the course of providence, as seen in history, has commented on 
this prediction. 

First, we have a comment in the instance of Antiochus previous 
to the prophecy, as I have already shown. The Israelites, or 
at least great numbers of them, discarded their own sacred reli- 
gion, and then the enemy was allowed to come in. 

Next the apostate emperor Julian, uho attempted to overthrow 
the Church by craft, and introduce {uiganism back again : be was 
preceded, nay, he was nurtured, in the first great heresy w hich dis- 
turbed the peace and purity of the Church. About forty years 
before he came to the throne arose the pestilent Arian heresy 
which denied that Christ was God. It ate its way among the 
rulers of the Church like a canker, and what with the treachery 
of some and the mistakes of others, at one time it was all but 
dominant throughout Christendom. The few holy and faithful 
men, who witnessed for the Truth, cried out, with awe and 
terror at the apostasy, that Antichrist was coining. They called 
it the ** forerunner of Antichrist And true, bis Shadow came. 
Julian was educated in the bosqm of Arianism by some of its 
principal upholders. His tutor was the Fusebius from whom 
its partixans took their name; and in due time he fell away to 
paganism, became a hater and persecutor of the Church, and was 
cut ofi* before he had reigned out the brief period which will be 
tbe real Antichrist’s duration. 

The next great heresy, and in its consequences far more 
lasting and far spreading, was of twofold cliaracter,-^witb two 

* wp69pofio^ *AvTtxpl(frw.^^w di keriy ij diroeraeUt* airierrieav ytipol 
dvBpt^iTOi rile reivvp ierlp ^ dmetaeia, xai fiiWit 

irpoedoKa^Oai 6 ^x^poe. Cyiit Catedi. IX. a. 9. 
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heads, as I may call them, Ncstorianism and Eutyehianism, 
apparently opposed to each 6ther, yet acting towards a common 
end : it in one way or other denied the truth of Christ's gra- 
cious incarnation, and tended to destroy the faith of Christians 
not less certainly, though more insidiously, than the heresy of 
Arius. It spread through the East and through Egypt, cor- 
rupting and poisoning those Churches which had once, alas ! been 
the most flourishing, the early abodes and the strongholds of 
revealed truth. Out of this heresy, or at least by means of it, the 
impostor Mahomet sprang, and formed his creed. Here is another 
especial Shadow of Antichrist. 

As to the third and last instance, which I might mention in the 
generation immediately before ourselves, 1 will but observe that, 
in like manner, the Shadow of Antichrist arose out of an apostasy, 
an apostasy to infldcl doctrines, perhaps the most flagitious and 
blasphemous which the world has ever seen. 

These instances give us this warning. Is the enemy of Christ, 
and His Church, to arise out of a certain special falling away from 
God ? And is there no reason to fear that some such Apostasy is 
gradually preparing, gathering, hastening on in this very day ? For 
is there not at this very time a special effort made almost all over 
the world, that is, every here and there, more or less, in sight or 
out of sight, in this or that place, but most visibly or formidably 
in its most civilized and powerful parts, an effort to do without 
religion ? Is there not an opinion avowed and growing, that a 
nation has nothing to do with religion ; that it is merely a matter 
for each man's own conscience, — which is all one with saying 
that we may let the truth fail from the earth without trying to 
continue it 7 Is there not a vigorous and united movement in 
all countries to cast down the Church of Christ from power and 
place ? Is there not a feverish and ever busy endeavour to get 
rfd of the necessity of religion in public transactions? for ex- 
ample, an attempt to get rid of oaths, under a pretence that they 
are too sacred for affairs of common life, instead of providing 
that they be taken more reverently and more suitably ? an at- 
tempt to educate without religion, — that is, by putting all forms 
of religion together, which comes to the same thing ? an attempt 
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lo enforce temperanoei and the virtuea whioh flow fl^om it, without 
religion, by means of societies which are built on mere {nrinciples 
of utility t an attempt to make e^dience, and not irvtk the end 
and the rule of measures of state and the enactments of law ? 
an attempt \o make numbers, and not truth, the ground of main-* 
taining, or not maintaining this or that creed, as if we had sny 
reason whatever in Scripture for thinking that the many will be 
in the right, and the few in the wrong 7 An attempt to deprive 
the Bible of its one meaning to the exclusion of others, to make 
people tl)ink that it may have an hundred meanings all equally 
good, or, in other words, that it has no meaning at all, is a dead 
letter, and may be put aside 7 an attempt to supersede religion 
altogether, as far as it is external or objective, as far as it is 
displayed in ordinances, or can be expressed by written words, 
— to conGne it to our inward feelings, and thus, considering how 
transient, how variable, how evanescent our feelings are, an 
attempt, in fact, to destroy religion 7 

Surely, there is at this day a confederacy of evil, marshalling 
its hosts from all parts of the world, organising itself, taking 
its measures, enclosing the Church of Christ as in a net, and 
preparing the way for a general apostasy from it» Whether 
this very apostasy is to give birth to Antichrist, or whether he 
is still to be delayed, we cannot know ; but at any rate this apos- 
tasy, and all its tokens, and instruments, are of the Evil One and 
savour of death. Far be it from any of us to be of those simple 
ones, who are taken in that snare which is circling around us ! 
Far be it from us to be seduced with the fair promises in which 
Satan is sure to hide his poison I Do yqu chink he is so unskil- 
ful in his craft, as to ask you openly and plainly to join him in his 
warfare against the Truth 7 No ; he offers you baits to tempt 
you. He promises you civil liberty ; he promises you equality ; 
he promises you trade and wealth ; be promises you a remisaioif^ 
of taxes ; he promises you* reform. This is the way in which 
he conceals from you the kind of work to which he is putting 
you ; be tempts you to rail against your rulers and superiors ; he 
does so himself, and induces you to imitate him ; or he promises 
you iUamination, — he oflfers you knowledge, science, philosophy, 
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enlsrgement of mind. He scofiOs at times gone by ; he scoffs at 
every institution which reveres them. He prompts you what 
to say, and then listens to you, and praises you, and encourages 
you. He bids you mount aloft. He shows you how to become 
as gods. Then he laughs and jokes with you, and gets intimate 
with you ; he takes your hand, and gets his (ingers between 
yours, and grasps them, and then you are his. 

Shall we Christians, sons of Goo, brethren of Christ, heirs of 
glory, shall we allow ourselves to have lot or part in this matter ? 
Shall we, even with our little finger, help on the Mystery of ini- 
quity which is travailing for birth, and convulsing the earth 
with its pangs ? O ray soul, come not thou into their secret ; 
unto their assembly, mine honour, be not thou united ** What 
fellowship hath righteousness with unrighteousness? and what 
communion hath light w'ith darkness ? And what concord hath 
Christ with Belial ? or what part hath he that belicveth with an 
infidel? and what agreement hath the temple of God with idols? 
for ye are the temple of the living God. Wherefore, come out 
from among them, and be ye separate .... and touch not the un- 
clean thing lest you be workers together with God’s enemies, 
and be opening the way for the Man of sin, the son of perdition. 


^ Gen. xlix. 6. 


» I Cor. vi. 14—17. 



IS 


SERMON IL 

THE RELIGION OF ANTICHRIST. 


1 John iv. 3. 

* Every ijiirii that confesseth not that Jebui Christ came in the 
Jlesh, is not of God, and this is that spirit of Antichrist, whereof 
ye have heard that it should come, and even now already it is in 
the world** 

St. John tells us in these words what the characteristic of the 
Antichrist should be who is to come ; viz, that he shall openly 
deny our Lord Jesus Christ to be the Son of God come in the 
flesh from heaven. So exactly and fully was this description to 
answer to him, tliat to deny Christ might be suitably called the 
spirit of Antichrist ; and the deniers of Him might be said to have 
the spirit of Antichrist, to be like Antichrist, to be Antichrists. 
The same thing is stated in a former chapter. ** Who is the Liar, 
but he that denieth that Jesus is the Christ ? he is the Antichrist, 
that denieth the Father and the Son. Whosoever denieth the 
Son, the same hath not the Father ' i?om which words, more- 
over, it would appear that Antichrist will be led on from reject- 
ing the Son of God, to the rejection of God altogether, either by 
implication or practically. 

I shall now make some further observations on the character- 
istic marks of the predicted enemy of the Church ; and, as in 
those I made last week, I shall confine myself to the interpreta- 
tions of Scripture given by the early Fathers. 


M John iL 28, 2a 
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My reason for doing «o k this, — that on ao difficult 

a subject as unfulfilled pi^hecy, 1 really can 4ia?e no opinion of 
my own, nor indeed is it desirable I should base, or at least that 
I should put it forward in any formal way. The opinion of any 
one person, even if he were the most fit to form one, could hardly 
be of any authority, or be worth putting forward by itself ; whereas 
the judgment and views of the early Church claim and attract 
our especial regard, because for what we know they may be in 
part derived from traditions of the Apostles, and because they 
are put forward far more consistently and unanimously than 
those of any other set of teachers. Thus they have greater 
claims on our attention than those of other writers, be their 
claims little or great ; if they are little, those of otherrare still 
less. The only really strong claim which can be made on our 
belief, is the clear fulfilment of the prophecy. Did we see all 
the marks of the prophecy satisfactorily answered in the past 
history of the Church, then we might dispense with authority in 
the parties setting the proof before us. This condition however 
can ligrdly be fulfilled, because the date of Antichrist comes 
close upon the coming of Christ in judgment, and therefore 
cannot have happened to as to allow of being appealed to. Nor 
is any history produceable which fulfils all the marks of Anti- 
christ clearly, though some are fulfilled here and there. Nothing 
then is left us, (if we are to take up any opinion at all, — ^if we are 
to profit, as Scripture surely intends, by its warnings concerning 
the evil which is to come), but to go by the judgment of the 
Fathers, whether that be of special authority in this matter or 
not. To them therefore I bad recourse last week, and now shall 
have recourse again. To continue then the subject with the early 
Fathers as my guides. 

1 . It seems clear that St. Paul and St. John speak of the same 
enemy of the Church, from the similarity of their descriptions. 
They both say, that the spirit itself was already at work in their 
day. **That spirit of the Antichrist,” says St.John in the text, 
** is now already in the world.” ** The mystery of lAiquity doth 
already work,** says St. Paul. And they both describe the 
enemy as characterized by the same especial sin, open infidelity. 



tHE BBLUUOK OF AKTICHRIST. 


17 


Su John says, that ** be is the Antichrist that demeih the Filtuer 
and the Son while St. Paul speaks of him in like manner as 
*Uhe adversary and rival of all that is called God, or worshipped 
that ** he sitteth as God in the temple of God, setting forth himself 
that be is God." In both these passages, the same blasphemous 
denial of God and religion is described ; but St. Pao^ adds, in 
addition, that he will oppose all existing religion, true or false, 
all that is called God, or worshipped." 

Two other passages of Scripture may be adduced, predicting 
the same reckless impiety ; one from the eleventh chapter of 
Daniel : ** The king shall do according to his will ; and he shall 
exalt himself and magnify himself above every gvd^ and shall 
speak marvellous things against the God of Qods^ and shall 
prosper till the indignation be accomplished . , . • Neither shall he 
regard the God of his fathers^ nor the Dislre of women (that is, as 
it would appear, the Messiah, to be His mother being the especial 
privilege and object of hope among the Jewish women), nor 
regard any god — for he shall magnify himself above alW^ 

The other passage is faintly marked with any prophetic allu- 
sion in itself, except that all our Saviour's sayings have a deep 
meaning, and the Fathers take this in particular to have such. 
“ I am come in My Father's Name, and ye receive Me not ; if 
another shall come in his own name, him ye will receive This 
they consider to be a prophetic allusion to Antichrist, whom the 
Jews were to mistake for the Christ. He is to come " in his 
own name." Not from God, as even the Son of God came, who 
if any might l»ve come in the power of His essential divinity, 
not in God's Name, not with any pretence of a mission from Him, 
but in his own name, by a blaspbemous assumption of divine 
power, thus will Antichrist come. 

To the above passages may be added those which speak 
generally of the impieties of the last age of the world, impieties 
which we may believe will usher in and be completed in Anti- 
christ : 

** Many shall run to and fro, and knowledge shall be increased. 

^ Jebo V, 43. 

VOL. V. — 83. c 
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, . • •Many abali be purifiedi and made wbite, and tried : but tbe 
wicked shall do wickedly ; and none of the wicked shall under- 
stand, bat the wise shall understand the last days 
perilous times shall eoate, for men shall he lovers of their own 
selves, oove!lottSi boasters, proud, blasphemers, disobedient to 
parents, ..unthankful, unholy, without natural afiection, trace- 
breakers, false accusers, incontinent, fierce, despisers of tliose 
that are good, traitors, heady, high-minded, lovers of pleasures 
more than lovers of Goo, having a form of godliness but denying 
tbe power thereof* ** scoffers walking after their own lusts, 
and saying, Where is the promise of His coming * ?’* ** despising 
government, presumptuous • . • self* willed, not afraid to speak evil 
of dignities .... promising men liberty, while tbemaelves the 
servants of corruption ^ and the like. 

2. 1 just now made mention of the Jews: it may be well 
then to state what was held in 'the early Church concerning 
Anticbrist*8 connexion with them. 

Our Lord foretold that many should come in His name, saying 
** I am Christ." It was the judicial punishment of the Jews, as 
of all unbelievers in one way or anotlier, that having rejected the 
true Christ, they should take up with a false one ; and Anti- 
christ will be tlve complete and perfect seducer, towards whom 
all previous ones are approximations, according to the text just 
quoted, " If another shall come in his own name, him ye will 
receive.” To the same purport are St. Paul's words after 
describing Antichrist ; ** whose coming," he says, ** is . . . wtth all 
deceivableness of unrighteousness in them that perish, because 
they received not the love of the Truth, that they might be 
saved. And for this cause God shall send them strong delusion 
that they should believe a lie, that they all might be damned who 
believed not tbe Truth, but had pleasure in unrighteousness.” 

Hence, considering that Antichrist would pretend to be the 
Messiah, it was of old tlie receivid notion that be was to be of 
Jewish race and to observe the Jenisb rites. 

Further, Su Paul says that Antichrist sliould “sit in the 


^ Dan. xii. 4. 10. 
* 2 Pet. iii. 3, 4. 


Tioi. HI. 2-5. 
« 2 Pet ii. !(k la 
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Temple of God that is, recording to tbe earliev Fatliers, in 
the Mmish Temple* Oiif SaviaarV own wcs^s may be taken to 
aupport thia notion, because lie speaks of ** the Abonstnatioii of 
Desolation/* (wkkh, whatever other meanings it have, in 

its fulness denotes Antichrist,) standing in the iMy phee.** 
Further, tlte fMtrseeuiion of Christ*s witnesses which AntichrisC 
will make, is described by St. John as taking place ta Jerusalm* 
** Their dead bodies shall lie io«the street of the great city, .(which 
spiritually is called Sodom and Egypt<) where aUo <mr Loud nws 
eructfied^'^ 

Now here a remark may be made. At (urst sight, I suppose, 
we should not consider tliat there was much eyidenee from the 
Sacred Text for Antichrist taking part with the Jews, or having 
to do with their Temple. It Js, then, a veryremarhable fact that 
the apostate emperor Julian, who was a type and earnest of 
the great enemy, should, as he did, have taken part with due 
Jewst and set about building their Temple. Here tlte history 
is a sort of comment on the prophecy, and sustains and vindicates 
the early interpretations of it which I am relating. Of course I 
roust be understood to mean, and a memorable circumstance it is, 
that this belief of tlie Church that Antichrist should be con* 
nected with the Jews, was expressed long before Julian's time, 
and that we still posseaa the works in which it is contained. We 
have the writings of two Fathers, both Bishops and martyrs 
of the Church, who lived at least one hundred and fifty years 
before Julian, and less than one hundred years after St* John. 
They both distinctly declare Antichrist's connexion with the Jews. 

The one of them speaks as follows : lo |he Temple wliich 
is at Jerusalem tbe adversary will ait, endeavouring to show 
himself to be the Christ 

And tbe other says, ** Andudiptst will be be who shall resus* 
citate the kingdom of the Jews *.’* 

I . .. '*cujat (De()ju«iU hoe, quod est-in Hlerosolymli, iketum eit Templum, 
ob ear causfiss qu4v a nobti diets sttnt ; in qupndversariui eedebit, tentani if met- 
ipsum Chtlstuni oitfiidfrf , steut et Dsttiimit sit, * ftuum sotsm videtitit Abo- 
minstionetB deeolsttonis/ ** Ax. Iren. Hwr. v. S&» 

* . . . ihrip aSmrai Itfpov dXX’ 4 4 "Avrixp^roc^ A iyupd/i««c, ^ 
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What makes this atill more observable is, that the recent 
Shadow of Antichrist, whom our fathers or we ourselves saw, by 
a sort of fatality (so to speak) took up the cause of the Jews, 
and was almost hailed by them as thehr Messiah, and seemed to 
be drawn irresistibly towards and to hover about the Holy Land, 
which the early Church considered would be the scene of Anti- 
christ's exploits. 

3. Next let us ask. Will Antichrist profess any sort of religion 
at all ? Neither true God nor false God will he worship : so 
far is clear, and yet something more, and that obscure, is told 
us. Indeed, as far as the prophetic accounts go, they seem at 
first sight incompatible with each other. Antichrist is to “exalt 
himself over all that is called God or worshipped." He will set 
himself forcibly against idols and idolatry, as the early teachers 
agree in declaring. Yet in the book of Daniel we read, “ In 
bis estate shall he honour the God of forces ; and a God whom 
his fathers knew not shall he honour with gold and silver, and 
w ith precious stones and pleasant things. Thus shall he do in 
the most strong holds with a strange gad, whom he shall acknotv^ 
ledge and increase with glory What is meant by the words 
translated “ God of forces," and afterwards called “ a strange 
God," is quite hidden from us, and probably will Le so till the 
event; but any how some sort of false worship is certainly 
predicted as the mark of Antichrist, with this prediction the 
contrary way, that he shall set himself against all idols, as well 
as against the true Gon. Now it is not at all extraordinary that 
there should be this contrariety in the prediction, for we know 
generally that infidelity leads to superstition, and that the men 
most reckless in their blasphemy are cowards also. They cannot 
be consistent if they would. But let me notice here again a 
remarkable coincidence, which is contained in the history of the 

Kui avrbs ^lovdaiuv fiaeikfiav dvaeriiOH. Hippol. de Antichristo, § 25. 
St. Cyril of Jeriissleiu also speaks of Antichrist building the Jewish Temple ; 
and be too wrote before Julian's attempt, and^(what is remarkable) prophesied 
!t would fail, ftecause Julian was not the Antichrist, s^ho alone could do it 
Vide Ruff. Hist. x. 37. 

I Dan. xi. 38, 39. 
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laEt fifty ycarii' — a coincidence between actual events and pro- 
phecy sufficient to show us that the apparent cpotradiction in 
the latter may easily be reconciled, though beforehand we may 
not see how ; sufficient to remind us that the all-watchful eye» 
and the ail-ordaining hand of Goo is still over the world) and 
that the seeda sown in prophecy above two thousand years since) 
are not dead, but from time to time, by blade and tender shoot) 
give earnest of the future harvest. Surely the world is impreg- 
nated with unearthly elements, which ever and anon, in unhealthy 
seasons, give lowering and muttering tokens of the wrath to 
come 1 

In that great and famous nation which is near us, once great 
for its love of Christ's Church, since memorable for deeds of 
blasphemy, which leads me here to mention it, and now, when it 
should be pitied and prayed for, made unhappily our own model 
in too many respects, — followed when it should be condemned, 
and admired when it should be excused,— in the capital of that 
powerful and celebrated nation, there look place, as we all well 
know, within the last fifty years, an open aposUcy from Christ- 
ianity ; not from Christianity only, but from every kind of 
worship which might retain any semblance or pretence of the 
great truths of religion. Atheism was absolutely professed ; 
— yet in spite of this, it seems a contradiction in terms to 

* 

say it, a certain sort of worship, and that, as the prophet ex- 
presses it, “a strange worship,” waa introduced. Observe what 
this was. 

I say^ they avowed on the one hand Atheism. They prevailed 
upon an unhappy man, whom their prcccedipgs had forced upon 
the Church as an Archbishop, to come before them in public 
and declare that there was no God, and that what be had liitherto 
taught was a fable. They wrote up over the burial-places that 
death was an eternal sleep. They closed the Churches, they 
seized and desecrated the gold and silver plate belonging to 
them, turning these sacred instruments, like Belshazzar, to the 
use of their impious revellings ; they formed mock processions, 
clad in priestly garments, and singing profane hymns. They 
annulled the divine ordinance of marriage, resolving it into a 
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]t)er« civil contract to be made and ditsolfed at pleaaiire. These 
tWnfS are but a part of their enormhies. 

On the other hand, after having broken away from all restraint 
towards Odn and man, they gave a name to the reprobate state 
itself into which they bad thrown themselves, and exalted it, that 
very negation of religion, or rather that real and living blasphemy, 
into a kind of God. They called it Libebty, and they literally 
worshipped it as a divinity. It wouhi almost he incredible, that 
men who had fttttig off all religion should be at the pains to 
assume a nOw and senseless worship of their own devising, whether 
in superstition or in mockery, were not events so recent and so 
notorious. After abjuring our Lord and Saviour, and blasphe- 
motlsly declaring Him to be an impostor, they proceeded to decree, 
in the public assembly of the nation, the adoration of Liberty 
and Equality as divinities ; and they appointed festivals besides 
in honour of Reason, the Country, the Constitution, and the 
Virtues. Further, they determined that tutelary gods, even 
dead men, may be canonized, consecrated, and worshipped ; and 
they enrolled in the number of these some of the most notorious 
inftdeh and profligates of the last century. The remains of the 
two principal of these were brought in solemn procession into 
one of their Churches, and placed upon the holy altar itself; 
^ incense was offered to them, and the assembled multitude bowed 
down in worship before one of them — before what remained on 
earth of an inveterate enemy of Christ. 

Now, I do not mention all this as considering it the fulftlment 
of the prophecy, nor, again, as if the ftilfllment when if comes 
iHlf be in this precise way, but merely to point out, what the 
coutae of events has shown us in these latter times^ that there 
are ways of fulfrlling sacred announcements that seem at first 
sight cohtfadictoryi— that men may oppose every existing wor- 
ship, trtie snd' false, end yet take up a worship of their own 
from pride, waOtonness, policy, superstition, fanaticism, or other 
reasons. 

And further, let it be remarked that there was a tendeoey 
in (he infatuated people 1 have spoken of, to inirodiiee the old 
Roman democratic worsbipi as if further to show us that Rome, 
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tbo foanb monster of the }>ropbet’s vision^ is not dead* They 
even went so far as to restore the worship of one of the Roman 
divinities (Ceres) by name, raised a statue to her, and appointed 
a festival in her honour. This indeed was inconsiatent with 
exalting tbemsoKas above ali that is called God v" but I 
mention it, as I liave said, not as throwing light upon the pro- 
phecy, but to show that the spirit of old Rome has not passed 
from the world, though its name it almost extinct. 

Still further, it is startling to observe, that that former apos* 
tate in the early times, the Emperor Julian, he too was engaged 
in bringing back Roman Paganism. 

Further still, let it be ofaam'ved that Antbehus too, the Anti-* 
Christ before Cueist, the persecutor of tlie Jews, he too signalised 
himself in forcing Urn Pagan worship upon them, introducing it 
even into the Temple. 

VVe know not w’hat ia to come ; but this we may safely say« 
that, improbable as it is that Paganism should ever be publicly 
restored and enforced by autliority for any time, however short, 
even three years and a half, yet it is tsr less improbable now 
than it was fifty years ago, before the event occurred whbh 1 
have referred to. Who would not have been tliought a madman 
or idiot, before that period, who had conjectured such a por- 
tentous approximation to Paganism as actually took place ? ^ 

4. Now let us recur to the ancient Fathers, and see whether 
their further anticipations do not run parallel to the events which 
have since happened. 

Antichrist, as they considered, will come out of the Roman 
Empire just upon its destruction; — tbat^i% the Roman Empire 
will in its last days divide itself into ten parts, and the enemy 
will come up suddenly out of it upon these ten, and subdue 
three of them, or ali of them perhaps, and ^as the propiiet con- 
tinues) shall speak great words against the Most High, and 
shall wear out the saints of the Most Hioh, and think 
to change times and laws, and they shall be given into his 
band until a cime^ tjines, and tbe dividing of tiine\” Now 
it is very observable that one of tbe two early Fathers whom 


1 Dan. viL 25. 
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I have already cited S expressly says that the ten states (the 
** toes'* of Dan. ii.) which will at length appear, shall be dSrmo- 
cracies, I say this is observable, considering the present state of 
the world, the tendency of things in this day towards democracy, 
and the instance which has been presented to us of democracy 
within the last fifty years, in those occurrences in France to 
which 1 have already alluded. 

Another expectation of the early Church was, that the Roman 
monster, after remaining torpid for centuries, would w^ake up at 
the end of the world, and be restored in all its laws and forms ; 
at^^ this too, considering those same recent events to which 1 have 
alluded, is certainly worth noticing also. One of the Fathers whom 
I have already quoted, expressly deduces from a passage in the 
xiii. chapter of the Apocalypse, that “ the system of Augustus, 
who was founder of the Roman Empire, shall be adopted and esta- 
blished by him (Antichrist), in order to his own aggrandizement 
and glory. This is the fourth monster whose head was wounded 
and healed ; in that the empire was destroyed and came to 
nought, and was divided into ten. But at this time Antichrist, 
as being a man of resources, will heal and restore it ; so that 
it will be active and vigorous once more through the system 
which he establishes 

1 will but notice one other expectation falling in with the 
foregoing notion of the re-establishment of Roman power, enter- 
tained by the Fathers whom I have cited several times ; viz. 
one concerning the name of Antichrist, as spoken of in the xiiith 
chapter of Revelations : “ Here is wisdom,” says the inspired 

* . . . rovTbtv ovv icrofiiifutv, Kai rutv Sita ^aKrvXufV rnc ciVovoc tic 
rlac xiapn^avTuv, Kai TUfV SsKa Ktpdrwv rov rerdprov 9tjpiov tic SUa /3a(ri- 
\tiac fitpiaBsvrufv, ifuifitv tra^iffrtpov rd ifpoKtifiiva. Hippol. de Antichnsto, 
§27. 

^ . rovro eripaivUy hrt card rov Aifyoverov vdfiov, od Kai tf fiaffiXUa 

'Ptafiaitop awkertii Kai aifTbc KtXtvati Kai biard^ti uTtavra 

(^td rot/rot; So^av eavrov frXeiova Treptiroiov^ivoc. Tovro yap iari rb 9tipiop 
rb TtrapTovj ov rj cf^aXi} cai wdXiv lBtpaTtv9n% bia rb KaraXuBt/vai 

abribvt 4 KOI dnpaoOifvai, coi tie biKa 9iaBtmara%vaXv9ripai* dc rdre irav- 
ovpyoc tbv woTTcp Btpawtbett abrijv Ktd dvavttaast .... ivipyiati ydp Kai 
hxbati irdXiv ^id r6v vv* abrov bpiCbfUvop vbpov, Hippol. de Antiehriato, 
§ 49 . 
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text, ** let him that hath underatanding count the number of the 
beast, ibr it is the number of a man, and his number is six 
hundred threescore and six.'* They both give a name, (the 
letters of which together in Greek make up this number) cha- 
racteristic of the position of Antichrist as the head of the Roman 
Empire in its restored state, viz. the word Latinus, or the 
Latin king. 

The earlier of these Fathers speaks as follows : Expect that 
the empire will first be divided into ten kings ; then while they 
are reigning and beginning to settle and aggrandize themselves, 
suddenly one will come and claim the kingdom, and frighten 
litem, having for his name the very number 6G6 ; him recognize 
as the Al omination of Desolation. This is implied in the Apos- 
tle’s saying, * When (hey shall say peace and safety, then sudden 
destruction shall come on them " llien he goes on to mention, 
together with two other words, the name of Latinos as answering 
to the number, and says of it, ** This is very probable, since it is 
the name of the last empire ; — for the Latins (that is, the Romans) 
are now in powtT 

'The other Father thus speaks : Since • . • . • the w'ound of the 

first monster was healed and it is plain that the Latins are 

that empire, therefore he is called the Latin King (Latinus), the 
name passing from an empire to an individual®." Whether this 
anticipation will be fulfilled or not, cannot say. 1 only men- 

> Scientes Hrmum numerum qui a Scriptnra arintinciatua est, id egt, teiCMri' 
torum sexaginta sex, sualineant prirnum quidem divUionem regni in decern ; post 
delude, iUis regnaniibua et iiicipientibua corrigere sua negotia, et augere auum 
regniioi, qui de improviiso advenerit regnum ilbi vindicans et terrebit priedictOH, 
babens nomen continens priedictom nuineruiu, hubc verv cognoacere esvr* Abomi- 
nationem desotationis. Hoc et Apostolus ait, * Quum dixerint,’ &c. Iren. Hur. 
V. 30. 

* ** Sed et AarcTvac nomen habet sexcentorum seiicaginta sex numerum ; et 
valde ▼erMniile est, quoniam novissimum regnum hoc^habet vocabuluni. Latinl 
enSm sunt qui nunc regnant.*' Ireo. Hssr. ibid. He goes on, however, to say 
he prefers one of the ether words. 

* . . . dX\* ivnltf vpoi^ijfitv Xfyovric,5ri lOipairt^Oq ^ vXffytf rofi Bifpiov 

rov frpiMrov, xa2 irwfinfSXaXthf f^v ffxdvo, roi&rioriv, * ^avtphv 6* iori 

Sn el Kparovvr^ in cfol Aoricrot, ife opofia 

fitraySftttfw yipftat AaritroC* ^ Antichristo, L 
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lion it as showing the belief of the Fathers in tlie restoration 
and re-establishment of the Koroan empire, which has certainly 
since their clay been attempted. 

h seems then, on the whole, that, as iar as the tesdonony of 
the early Church goes, Antichrist will be an open blasphemer, 
opposing himself to every existing worship, true and false, — a 
persecutor, a patron to the Jews, and a restorer of their worship, 
and, further, the author of a novel kind of worship. Moreover, 
lie will appear suddenly, at the very end of the Roman empire, 
which once was and now sleeps ; tliat he will knit it into one, and 
engraft his Judaism and his new worship (a sort of Paganism, it 
may be) upon the old discipline of Caesar Augustus ; that in con«» 
sequence he will earn the title of the Latin or Roman King, as 
Wst expressive of his place and character ; lastly, that he will 
pass away as suddenly as he came* 

Now concerning this, I repeat, I do not wish to pronounce how 
far the early Church was right or wrong in these anticipations, 
though events since have variously tended to strengthen its 
general interpretations of Scripture prophecy. 

It may be asked, What practical use is there in speaking of 
these tilings, if they be doubtful? With a short notice of this 
objection, I shall conclude. 

First, it is not unprofitable to bear in mind that we are still 
under what may be called a miraculous system. 1 do not mean 
to maintain that literal miracles are taking place now, but that 
our present state is a |M)rtion of a providential course, which be- 
gan in miracle, and at least at tlie end of the world, if not 
before, will end in miracle. The particular expectations above 
detailed may be right or wrong ; yet an Antichrist, whoever and 
whatever be be, is to come ; marvels are to come ; the old Ro- 
n)an empire is not extinct ; the devil, if bound, is bound but for 
a season ; the contest of good and evil is not ended. I repeat it, 
in the present state of things, when the great object of education is 
supposed to be the getting rid of things supernatural, when we are 
bid to laugh and jeer at believing every thing we do not see, are 
told to account for every thing by things known and ascertained, 
and to assay every statement by the touchstone of experience, 1 



THV RlUOlOlf at AWTICHROT. £7 

must thmk that this vision of Anticbri'st, as a supernatural power 
to tome, is a great providential gain, as bemg a eounterpoise to 
the evil tendencies of the age. 

And next, it must surely be profitable for our tlioughts to be 
sent backurard and forward to tite beginning and the end of the 
Gospel times, to the Brst and second coining of Christ. What 
we want, is to understand that we are in the place in which the 
early Christians were, with the same covenant, ministry, sacra* 
ments, and duties ; — to realise a state of things long past away ; 
—to feel that we are in a sinful world, a world lying in wickedness ; 
— to discern our position in it, that we are witnesses in it, that 
reproach and suffering are our ponion,^ — so that we must" not 
** think it strange ** if they come upon us, but a kind of gracious 
exception if they do not to have our hearts awake, as if we 
had seen Christ and His Apostles, and seen their miracles,— 
awake to the hope and waiting of His second coming, looking 
out for it, nay, desiring to see the tokens of it ; — thinking often 
and much of the judgment to come, dwelling on and adequately 
entering into the thought, that we individually shall be judgedn. 
All these surely are acta of true and saving faith ; and this is one 
substantial use of the Hook of Revelations, and other prophetical 
parts of Scripture, quite distinct from our knowing their real 
interpretation, viz. to take the veil from our eyes, to lift up the 
covering which lies over the face of the world, and make us see, 
day by day, as we go in and out, as we get up and lie down, as 
we labour, and walk, and rest, and recreate ourselves, the Throne 
of God set up in (he midst of us, His majesty and His judgments. 
His Sow’s continual intercession for the fleet, their trials, and 
their victory. 

May Goo enable us all thus to walk by faith, not by sight, 
and live in the past and future, eioi in the present ! 
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Rev. xvii. 18 . 

** The woman which thou sawest is that great city, which reigneth 
over the kings of the earth” 

The city spoken of in these words is evidently Rome, which was 
then the seat of empire all over the earth, — which was supreme 
even in Judma. We hear of the Romans all through the Gospels 
and Acts. Our Saviour was born when His mother, the Blessed 
Virgin, and Joseph, w^ere brought up to Bethlehem to be taxed 
by the Roman governor. He was crucified under Pontius 
Pilate, the Roman governor. St. Paul was at various times pro- 
tected by the circumstance of his being a Roman citizen ; on the 
other hand, when he was seized and imprisoned, it was by the 
Roman governors, and at last he was sent to Rome itself, to the 
emperor, and eventually martyred there, together with St. Peter. 
Thus the sovereignty of Rome, at the time when Christ and 
Mis Apostles preached and wrote, which is a matter of historical 
notoriety, is forced on our notice in the New Testament itself. It 
is undeniably meant in the text, by the great city which reigneth 
over the kings of the earth. 

The connexion of Rome with the reign and exploits of Anti- 
christ, is so often brought before us in the controversies of the 
day, that it may be well, after what I have already had occasion 
to say on the subject of the last enemy of the Church, to consider 
now what Scripture prophecy says concerning Rome ; which I 
shall attempt to do, as before, with tlie guidance of the early 
Fathers. 
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Now lei US observe what the Chapter says^ in which die text 
occurst concerning Rome, and what we may deduce from it. 

This great city is described under the image of a woman, 
cruel, profligate, and impious. She is described as arrayed in all 
worldly splendour and costliness, in purple and scarlet, in gold 
and precious stones, and pearls, as shedding and drinking the 
blood of the saints, till she was drunken with it. Moreover she 
is called by the name of Babylon the Great/’ to signify her 
power, wealth, profaneness, pride, sensuality, and persecuting 
spirit, after the pattern of that former enemy of the Church. 1 
need not here relate how all this really answered to the character 
and history of Rome at the time St. John spoke of it. There 
never was a more ambitious, haughty, hardhearted, and worldly 
people than the Romans ; never any, for none else bad ever the 
opportunity, which so persecuted the Church. Christians suffered 
ten persecutions at their hands, as they are commonly reckoned, 
and very horrible ones, extending over two hundred and fifty 
years. The day would fail to go through an account of the tor* 
tures they suffered from Rome ; so that the Apostle’s description 
was as signally fulfilled afterwards as a prophecy, as it was 
accurate at the time as an historical notice. 

This guilty city, represented by St. John as an abandoned 
woman, is said to be seated on ** a scarlet-coloured monster, full 
of names of blasphemy, having seven heads and Un horni*' 
Here we are sent back by the prophetic description to the seventh 
chapter of Daniel, in which the four great empires of the world 
are shadowed out under the figure of four beasts, a lion, a bear,^ 
leopard, and a nameless monster, ** diverse.” from tbe rest, ** dread- 
ful and terrible, and strong exceedingly ** end it had ten horns.'' 
This surely is tbe very same beast wbieb St. John saw : the ten 
horns mark it. Now this fourth beast in Daniel’s vision is the 
Roman empire ; therefore ** the beast” on which the woman sat, 
is the Roman empire. And this agrees very acc|irately with tbe 
actual position of things in history ; for Rome, the mistress of 
the world, might well be said to sit upon, and be carried about 
triumphantly on that world which she bad subduedi and made her 
creature. Further, the prophet Daniel explains the ten horns 
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of the beast to be ^4en lungs that shall ariae^’ out of ihio 
empire ; in which St. John agrees, saying, Tbs ten hems which 
thou sawest are ten kings, which have received no kingdom as 
yet, but receive power ai kings one hour with Ae beast*” More- 
over in a former vision Daniel speaks of the empire as destined 
to be “ divided,” as “ partly strong and partly broken Fur- 
ther still, this empire, the beast of burden of the woman, was at 
length to rise against her and devour her, as some savage animal 
might turn upon its keeper ; and it was to do this in the time of 
its divided or multiplied existence* The ten horns which thou 
sawest upon the beast, these shall hate” her, **and shall make her 
desolate and naked, and shaU eat her flesh and burn her with 
fire*” Such was to be the end of the great city. I/astly, three 
of the kings, perhaps all, are said to be subdued by Antichrist, 
who is to come up suddenly while lliey are in power ; for such 
is the course of Daniel’s prophecy — “ Another shall rise after 
them, and he shall be diverse from the first, and be shall subdue 
three kings, and be shall speak great words against the Most 
High, and shall wear out the saints of the Most High, and think 
to change times and laws ; and they shall be given into his hands 
until a time, times, and the dividing of time.” This power, who 
was to rise upon the kings, is Antichrist ; and I would have yon 
observe how Uome and Antichrist stand towards each other in 
the prophecy. Rome is to fall before Antichrist rises ; for the 
ten kings are to destroy Rome, and Antichrist is then to appear 
and supersede the ten kings. As far as we dare judge from the 
fiords, this seems clear. St. John says, ** the ten horns shall 
hate and devour” the woman : and Daniel says, ** 1 considered 
the horns, and behold, there came up among them another little 
horn'* with “ eyes like the eyes of "a man, and a mouth speaking 
great things that is Antichrist. 

Now then, let us consider how far these prophecies have been 
fulfilled, and w|jat seems to remain. 

In the first place, the Roman empire did break up, as foretold. 
It divided into a number of separate kingdonis, such as our own, 
France, and the like ; ysf it is difficult to number ten accurately 
>Dm. il 41,42. 
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Ncsel, dMMigh lloioe eertiiitilj Itto bein Serohted 
in ^ nMlit &il^l wi loiserabfe wgy^ j^et'it bte iitft e^ctly suf- 
fered from Aen |>srtf its own former emplrt| lmt fT 0 in %ari>s- 
rians who eatne d4wfi upon it from regions external to it^ end, 
in the thM j^aee, it still exfeti |» a eity, wkerean it was to be 
** desolatedi devoured, and bilrned with fire/* And, fourthly, 
there is one point in the description of the ungodly city, wln<^ 
has hardly been fulfilled at alt in the case of Rome. She had 
“ a golden cop in her band full of abominMions,** and made 
** the inhabitants of the earth drunk with the w'ine of her forni- 
cation ;** expressions which imply surely some seduction or de- 
lusion which she was enabled to practise upon the world, and 
which, 1 say, has not been fulfilled in the case of that great 
imperial city upon seven hills of which St. John spake. Let us 
consider some of these points more at length. 

1 aay, the Rpman empire has scarcely yet been divided into 
ten. The prophet Daniel is conspicuous among the inspired 
writers for the clearness and exactness of his predictions ; so 
much so, that some infidels, overcome by t)ie truth of them, 
could only take refuge^in the unworthy, and, at the same time, 
most unreasonable and untenable supposition, that they were 
written after the events which they profess to foretel. But we 
Itave had no such exact fulfilment in history of the ten kings ; 
therefoffe we must suppose that it is yet to come. With this ac- 
cords the ancient notion, that they were to come at the end of the 
world, and last but a short time, Antichrist coming upon them. 
There have, indeed, been approximations to that number, yet, I 
conceive, nothing more. Now observe ^6w the actual state of 
things corresponds to the prophecy, and to the primitive interpre- 
tation of it. It is difficult to say whether the Roman empire is 
gone or not : in one sense, it is, — for it is divided into kingdoms ; 
in another eense, it is not, — for the date cannot be assigned at 
which k cat|)e to an end, and much might be said in various ways, 
to show that it might be considered still existing, though in a muti- 
lated and decayed atate. But if thu be so, and if it is to e|id in 
ten vigorous kings, as Daniel says, then it must ohe day revive. 
Now observe, I say, how the prophetic description answers to 
this account of it. ** The Beast," that is, the Roman empire, ** the 
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Monster that thou aawest, ms and is and sAall astcend out 
of the abyss, and go into perdition.** Again, mei^ion is made of 

the Beast that was, and is nol, and yet tr.’* Again, we are ex- 
pressly told that the ten kings and the empire shall rise together ; 
the kings appearing at the time of the monster's resurrection, 

not in its languid and torpid state. ** The ten kings have 

received no kingdom as yet, but receive power as kings one hour 
with the beast." If, then, the Roman power is still prostrate, 
the ten kings have not come ; and if the ten kings have not come, 
t]^e destined destroyers of the woman, the full judgments upon 
Rome have not yet come. 

Thus the full measure of judgment has not fallen upon Rome ; 
yet her sufiPerings, and the sufferings of her empire, have been 
very severe. St. Peter seems to predict them, in his First Epistle, 
as then impending. He seems to imply, that Christ’s visitation, 
which was then just occurring, was no local or m^entary venge- 
ance upon one people or city, but a solemn and extended judg- 
ment of the whole earth, though beginning at Jerusalem. “ The 
time is come," he says, ** when judgment must begin at the house 
of God (at the sacred city) ; and, if it ffrst begin at us, what 
shall the end be of them that obey not the Gospel of God ? And 
if the righteous scarcely be saved” (i. e. the remnant who should 
go forth of Zion, according to the prophecy, that chosen seed in 
the Jewish Church which received Christ when He came, and 
took the new name of Christians, and shot forth and grew far 
and wide into a fresh Church, or, in other words, the elect whom 
our Saviour speaks of as being involved in all the troubles and 
judgments of the devoted people, yet safely carried through) 4 
“ if the righteous scarcely be saved, where shall the ungodly and 
the sinner appear,” — the inhabitants of the world at large ‘ ? 

Here is intimation of the presence of a fearful scourge, which was 
then going over all the ungodly world, beginning at apostate Jeru- 
salem, and punishing it. Such was the case ; vengeance first fell 
upon the once holy city, which was destroyed by the Romans: it 
proceeded next against the executioners themselves «The empire 
was disorganized, and broken to pieces with dissensions and insur- 

> 1 Pet. iv. 17 , 18. Vide also Jer. zxt. 38, 39. Ezek. iz. 6. 

» Vide Is. zlvii. by e . 
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r^ttohSi wi& pfaijB^eit, Mid etnliqtrsfeM, edtilatless 

hosts of b^rhsri^hsilttaelc^ it frdm the north ind wip iM por* 
tiokied it out, ini burned atid pillaged ^Rotne itselil THe judg- 
ment, I say, which began at lertisaletn, steadily tracked its way 
for centuries round and round the world, till at length, with un- 
errirlg aim, it smote the haughty mistress of all nations herself, 
the guilty woman seated upon the fourth monster which Daniel 
saw. I will mention one or two of these fearful inflictions. 

Hosts of barbarians Came down upon the civilised world, the 
Roman empire. One multitude, — though multitude is a feeble, 
word to describe them, — invaded France \ which was living in 
peace and prosperity under the shadow of Rome. They desolated 
and burned town and country. Seventeen provinces were made a 
desert. Eight metropolitan cities were set on fire and destroyed. 
Multitudes of Christians perished even in the churches. 

The fruitful dist of Africa was the scene of another of these 
invasions ^ The barbarians gave no quarter to any who opposed 
them. They tortured their captives, of whatever age, rank, and 
sex, to force them to dj^cover their wealth. They drove away 
the inhabitants of the cities to the mountains. They ransacked 
the cliurches. They destroyed even the fruit-trees, so complete 
was the desolation. 

Of judgments in the course of nature, I will mention three out 
of a great number. One, an inundation from the sea in all parts 
of the Eastern empire. The water overflowed the coast for two 
miles inland, sweeping away houses and inhabitants along a line 
of some thousand miles. One great city (Alexandria) lost fifly 
thousand persons ^ * 

The second, a series of earthquakes ; some of which were felt 
all over the empire. Constantinople was thus shaken above forty 
days together. At Antioch 230,000 persons perished in another. 

And in the third place a plague, which lasted (languishing and 
reviving) through tlie long period of fifty-two years. In Con- 
stantinople during three months there died datly'"3000, and at 
length 10,000 persons. I give these facts from a modern writer, 

1 A. D. 4n, Vide Gibbon, Hiit vnL v. cbsp. 30. * A. D. 480. Vida 

Gibbon, ififitL voL vL ebap. 83. * A. D« 885. IbUL kw» cHsp. 98. 

vot. V.— 33. 
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who is neither favourable to Cbristiaoityi nor isr^ulous in matters 
of historical testimony* la some countriea . th; population was 
wasted away altogether^ and has not recovered to this day 

Such were the scourges by which the fourth monster of 
Daniel’s vision was brought low» **the Loro God's sore judgments, 
the sword, the famine, and the pestilence Such was the pro- 
cess by which “ that which letteih,” (in St. Paul’s language) 
began to be taken away though not altogether removed even 
at this day* 

And, while the world itself was thus plagued, not less was the 
ofiending city which had ruled it. Rome was taken and plundered 
three several times. The inhabitants were murdered, made cap- 
tives, or obliged to fly all over Italy. The gold and jewels of 
the queen of the nations, her precious silk and purple, and her 
works of art, were carried oflP or destroyed. 

These are great and notable events, and cet^ainly form part 
of the predicted judgment upon Rome ; at the same time they 
do not adequately fulfil the prophecy, which says expressly, on 
the one hand, that the ten portions of the empire itself which had 
almost been slain, shall rise up against the city, and make 
her desolate and burn her with fire," which they have not yet 
done ; and, on the other hand, that the city shall experience a 
total destruction, which has not yet befallen her, for she still 
exists. St. John’s words on the latter point are clear and de- 
terminate. ** Babylon the great is fallen, is fallen ; and is become 
the habitation of devils, and the bold of every foul spirit, and 
a cage of every unclean and hateful bird’ words w'hich would 
seem to refer us to the curse upon the literal Babylon ; and 
know how it was fulfilled. The prophet Isaiah had said, that 
in Babylon " wild beasts of the desert should lie there, and their 
houses be full of doleful creatures, and owls should dwell there, and 
satyrs," or devils, ** should dance there "And we know that all 
this has happened to Babylon ; it is a heap of ruins ; no man 
dwells there ; nay, it is diflScult to say even where exactly it was 
placed, so great is the desolation. Such a desolation St. John 

* A. D. 640, Ibid, vol. vli. chap. 48. 

3 £xek. liv. 21. > Rev. xviii. 2. , * Uai xlil* 21, 
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seems to predicti concerning the guilty persecuting city we are 
considering; and in spite of what she has sufiereil, such a deso* 
lation has not come upon her yet« Again, she shall be utterly 
burnt with fire, for strong is the Loan Gon, who judgeth her.” 
Surely this implies utter destruction, annihilation. Again, 
mighty angei took up a stone, like a great millstone, and cast it 
into the sea, saying, Thus with violence shall that great city 
Babylon be throw'n down, and shall be fmnd no more ai all,** 

To these passages I would add this reflection. Surely Rome 
is spoken of in Scripture as a more inveterate enemy of God and 
His saints even than Babylon, as the great pollution and bane of 
the earth: if then Babylon has been destroyed wholly, much 
more, according to all reasonable conjecture, will Rome be de- 
stroyed one day. 

It may be farther observed, that serious men in the early Church 
certainly thought that the barbarian invasions were not all that 
Rome was to receive in the way of vengeance, but that God 
w'ould one day destroy it by the fury of the elements. Rome,** 
says one of them, at a time when a barbarian conqueror had pos- 
session of the city, and all things seemed to threaten its destruc- 
tion, Rome shall not be destroyed by the nations, but shall 
consume away internally, worn out by storms of lightning, whirl- 
winds, and earthquakes 

This is what may be said on the one side, but after all some- 
thing may be said on the other; not indeed to show that the 
prophecy is already fully accomplished, for it certainly is not, 
but to show that, granting this, what accomplishment remains 
has reference not to Rome, but to some other object or objects 
of divine vengeance. I shall explain my meaning under two heads. 

1 . First, why has not Rome been destroyed hitherto ? how 
was it that the barbarians leR it? Babylon sunk under the 

> Greg. Dial. U. IS. Dr. Burton, Ancfiq. of Rome, p. 476, quctea the following 
passoge of St. Malacbi's prophecy, (A. D. 1130,) about the Mne of the Popes, 
which seems to look the same way. ** In the last peraeoation of the Holy Qhiircb, 
Peter of Rome shall be on the throne, who shall feed his flock in many tribula- 
tions. When these are pait, the eiiy upah Seven WU skaU be destroyed, and the 
awinl Judge shatt Judge the people.” 

0 2 
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avenger whom God brought against it — Rome has not : why is 
this ? for if there has been a something to procrastinate tlie ven- 
geance due to Rome hithertOi peradventure that obsucle may 
act again and again, and stay the uplifted hand of divine wrath 
till the end come. The cause seems to be simply this, that 
when the barbarians came down, God had a people in that city. 
Babylon was a mere prison of the Church ; Rome had received 
her as a guest. The Church dwelt in Rome, and while her chil- 
dren suffered in the heathen city from the barbarians, so again they 
were there the life and the salt of the city where they suffered. 

Christians understood this at the time, and availed them- 
selves of their position. They remembered Abraham's inter- 
cession for Sodom, and the gracious announcement made him, 
that had there been ten righteous men therein, it would have 
been saved. 

When the city was worsted, threatened, and at length over- 
thrown, the Pagans had cried out that Christianity was the 
cause of this. They said they had always flourished under 
their idols, and that these idols and devils (gods as they called 
them) were displeased at them for the numbers among them 
who had been converted to the faith of the Gospel, and had in 
consequence deserted them, given them over to their enemies, 
and brought vengeance upon them. On the other hand, they 
scoffed at the Christians, saying in effect, ** Where is now your 
God ? Why does he not save you ? You are not better off than 
we ; — like the impenitent thief, '' If Thou be the Christ, save 
Thyself and us or, like the multitude, If He be the Son of 
God, let him come down from the Cross.” This was during the 
time of one of the most celebrated bishops and doctors of the 
Church, St. Austin ; and he replied to their challenge. He re- 
plied to them, and to his brethren disc, some of whom were of- 
fended and shocked that such calamities should have happened to 
a city which had become Christian ^ He pointed to the cities 
which had already sinned and been visited, and showed that they 
had altogether perished, whereas Rome was still preserv^. Here 
Umn he said was the very fulfllment of the promise of God, an- 
‘ Austin, de Urbis Excidlo, vol. vi. p. 628, £d. Ben. et de Civ. De),i. 1 — 
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nouneed Abraham ; for the sake of the ChristiatM in it, Rome 
was diastised, not oYerthriiwn utterly* 

Historical facta support St* Augustine’s view of things : Goo 
showed visibly, not only provided secretly, that the Church 
should be the salvation of the city. The fierce conqueror, Alaric, 
who first came against it, exhorted his troops, ** to respect the 
Churches of the Apostles St. Peter and St. Paul, as holy and in- 
violable sanctuaries and he gave orders that a quantity of 
plate consecrated to St* Peter should be removed into his Clmrch 
from the place where it had been discovered 

Again, fifty years afterwards, when Attiia was advancing 
against the city, the bishop of Rome of the day, St. Leo, formed 
one of a deputation of tiiree, who went out to meet him, and was 
successful in arresting his purpose. A few years afterwards, Oen- 
seric, the most savage of the barbarian conquerors, appeared before 
the defenceless city. The same fearless prelate went out to meet 
him at the head of his clergy, and though be did not avail to save 
the city from pillage, yet he gained a promise that the unresisting 
multitude should be spared, tlie buildings protected from fire, 
and the captives from torture ^ Thus from the Goth, Hull, and 
Vandal, did the Christian Church shield the guilty city in which 
she dwelt. What a wonderful rule of God’s providence is herein 
displayed, which occurs daily ! the Church sanctifies yet suffers 
with the world, sharing its sufferings yet lightening them. In 
the case before us, it has (if we may humbly say it,) suspended, 
to this day, the vengeance destined to fall upon her who was 
drunk with the blood of the martyrs of Jesus. That ven- 
geance has never fallen ; it is still suspendbd ; nor can reason 
be given why Rome has not fallen under the God’s 
general dealings with His rebellious creatures, and suffered 
(according to the prophecy), the fulness of ^God’s wrath begun 
in her, except that a Christian Church is still in that city, 
sanctifying it, interceding for it, saving it. That part of the 
Christian Church, (alas !) has in process of time become infected 
with the sins of Rome iuelf, and learned to be ambhiouB and 
cruel after the fashion of those who possessed the plade afore^ 

* Ibid, vol vi. ^sp, 36, 36. 


^ Vide Gibbon, Hist, vol v. chap. 31. 
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times'. Yet if it were what some would make iti if it were as 
reprobate as heathen Rome itself, what stays the judgment 
long ago begun ? why does not the Avenging Arm, which made 
its first stroke ages since, deal its second and its third, till the 
city has fallen? why is not Rome as Sodom and Gomorrah, 
if there be no righteous men in it 7 

This then is the first remark I would make as to the fulfil- 
ment of the prophecy which is yet to come ; perchance, through 
God’s mercy, it may be procrastinated even to the end, and never 
be fulfilled. Of this we can know nothing one way or the other. 

2. Secondly, let it be considered, that as Babylon is a type of 
Rome, and of the world of sin and vanity, so Rome in turn 
may be a type also, whether of some other city, or of a proud 
and deceiving world. The woman is said to be Babylon as well 
as Rome, and as she is something more than Babylon, namely, 
Rome, so again she may be something more than Rome, which is 
yet to come. Various great cities in Scripture, are made, 
in their ungodliness and ruin, types of the world itself. Their 
end is described in figures which in their fulness apply only to 
the end of the world ; the sun and moon are said to fall, the 
earth to quake, and the stars to fall from heaven As then 
their ruin prefigures a greater and wider judgment, so the chap- 
ters of which the text forms a part may have a further accom- 
plishment not in Rome, bu|^ in the world itself, or some other 
great city to which we cannot at present apply them, or to all 
the great cities of the world together, and to the spirit that rules 
in them, their avaricious, luxurious, self-dependent, irreligious 
spirit. And in this sense is already fulfilled a portion of the 
chapter befoMps, which does not apply to heathen Rome ; 1 
mean the desMption of the woman as making men drunk with 
her sorceries and delusions ; for such, surely, nothing but an 
intoxication is that arrogant, ungodly, falsely liberal, and worldly 
spirit, which great cities spread through a country. 

^ No opinion, one way or the other, is here expressed as to the question, 
how far, as the local Church bss saved Rome, so Rome hss corrupted the local 
Church, or whether the local Church in consequence, or agsin whether other 
Cliurches elsewhere, may or may not be types of Antichrist* 

* Vide Isaiah xiil. 10, &c. 
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Tci turn up what 1 have said. The questioA asked was, Is not 
(as is commonly said and believed among us) Rome mentioned in 
the Apocalypsci as having especial share in the events which will 
come at the end of the world by means or after the time of Anti* 
Christ? I answer this, that Rome's judgments have come on 
her in great measure, when her empire was taken from her ; that 
her persecutions of the Church have been in great measure 
judged, and the Scripture predictions concerning her fulfilled ; 
that whether or not she shall be further judged depends on two 
circumstances, first, whether “ the righteous men" in the city who 
saved her when her judgment first came may not, through God’s 
great mercy, be allowed to save her still ; next, whether the pro- 
phecy relates in its fulness to Rome or to some other object or ob- 
jects of which Rome is a type. And further, I say, that if Rome 
is still to be judged, this must be before Antichrist comes, be- 
cause Antichrist comes upon and destroys the ten kings, and 
lasts but a short space, but the ten kings are to destroy Rome. 
On the other hand, so far would seem to be clear, that the 
prophecy itself has not been fully accomplished, whatever we 
decide about Rome’s concern in it. The Roman empire has 
not yet been divided into ten heads, nor has it yet risen against 
the woman, whoever she stands for, nor has the woman yet re- 
ceived her ultimate judgment. 

We are warned against sharing in ^r sins, and in her punish- 
ment. How shall we feel when the end comes, if we be found 
mere children of this world and of its great cities ; with tastes, 
opinions, habits, such as are found in its cities ; with a heart de- 
pendent on human society, and a reason mpuided by it ! What 
a miserable lot will be ours at the last day, to fii id jj pu rselves be- 
fore our Judge, with all the low feelings, princiPIs, and aims 
w^hich the world encourages ; with our thoughts wandering (if 
that be possible then), wandering after vanities ; with thoughts 
which rise no higher than the consideration of our own comforts, 
or our gains; with a haughty contempt for the Church, her 
ministers, her lowly people ; a love of rank and station, an admi- 
ration of the splendour and the fashions of the world, an affec- 
tation of refinement, a dependence upon our powers of reason^ 
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an habitual self-esteem, and an utter ignorance of the number 
and the heinousness of the sins which lie against us ! And when 
the judgment is over, and the saints have gone up to heaven, and 
there is silence and darkness where all was so full of Hie and 
expectation, where shall we find ourselves ? Men now give fair 
l^mes to sins and sinners ; but then all the citizens of Babylon 
i^ill appear in their true colours, as the word of God exhibits 
them, ** as dogs, and sorcerers, and whoremongers, and mur- 
derers, and idolaters, and lovers and makers of lies.'* 
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Daniel xii. 1. 

" There shall be a time 0 / trouble, such as never was since there was 
a nation even to that same time; and at that time thy people 
shall be delivered, every one that shall be found written in the 
booh/* 

We have been so accustomed to hear of the persecutions of the 
Church, both from the New Testament and from the history of 
Christianity, that it is well if we have not at length come to 
regard the account as words of course, to speak of them without 
understanding what we say, and to receive no practical benefit 
from having been told of them : much less are we likely to take 
them for what they really are, a characteristic mark of Christ's 
Church. They are not indeed t^neccssary lot of the Church, 
but at least one of her appropriate badges ; so that on the whole, 
looking at the course of history, you might set down persecution 
as one of the peculiarities by which you, recognise her. And 
our Lord seems to intimate how becoming, bow natural persecu- 
tion is to the Church, by placing it among ^is Beatjtudes. 

** Blessed are they who are persecuted for righteousness’ sake, 
for theirs is the kingdom of heaven giving it the same high 
and honourable rank in the assemblage of evangelical graces/ 
which the Sabbath bolds among the ten Commandments, — 1 
mean, as a sort of sign and token of His followers, and, as such, 
placed in the moral code, though in itself external to it. 

He seems to show us this in another way, via., as intimating 
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to US the fact, that in persecution the Church begins and ends. 
He left her in persecution, and He will find her in persecution. 
He recognises her as His own, — He framed, and He will claim 
her, — as a persecuted Church, bearing His Cross. And that 
awful relic of Him which He gave her, and which she is found 
with at the end^ she cannot have lost by the way* 

The text speaks of the great persecution yet to come— and 
seems referred to by our Lord in His solemn prophecy before 
His passion, in which He comprises both series of events, both 
those which attended His first, and those which will attend at 
His second coming — both persecutions of His Church, the early 
and the late. He speaks as follows Then shall be great 
tribulation, such as was not since the beginning of the world to 
this time, no, nor ever shall be ; and except those days should 
be shortened, there should no flesh be saved ; but for the elect's 
sake, those days shall be shortened / 

Having been led, at this season of the year, to speak of that 
dreadful visitation which will precede the return of Christ to 
judge the world, I mean the coming of Antichrist, I will end the 
subject now with a few brief remarks on the persecution which 
will attend it. In saying that a persecution will attend it, I do 
but speak the opinion of the early Church, as I have tried to do 
all along, and shall do in what follows. 

First, I will cite some of the principal texts which seem to 
refer to this last persecution. 

Another shall rise after them, and • ... he shall speak great 
words against the most High, and shall wear out the saints of the 
most High, and think to change times and laws; and they shall 
be given into his hand until a time, times, and the dividing of 
time* i. e. three years and a half. 

** They shall pollute the Sanctuary of strength, and shall take 
away the Daily Sacrifice, and they shall place the Abomination 
that luaketh desolate, and such as do wickedly against the 
Covenant shall he corrupt by flatteries ; but the people that do 
know their God shall be strong and do exploits. And they that 


' Matt. xxiF. 21, 22. 


> Dan. vil 24, 25. 
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understand among the people, shall instruct many t yet they 
shall fall by the sword, and by dame, by captivity, and by spoil, 
many days 

** Many shall be purified, and made white, and tried ; but the 
wieked shall do wickedly . . * . and from the time that the Daily 
Sacrifice shall be taken away, and the Abomination that maketfa 
desolate set up, there shall be a thousand two hundred and 
ninety days*,” 

** Then shall be great tribulation, such as was not since the 
beginning of the world*,” and so on, as I just now read it. 

*^The beast that ascendeth out of the bottomless pit shall 
make war against them, and shall overcome them, and kill them. 
. • . .And they that dwell upon the earth shall rejoice over them, 
and make merry, and shall send gifts one to another, because 
these two prophets tormented them that dwelt on the earth 

** And the woman fled into the wilderness, where she hath a 
place prepared of God, that they should feed her there a thou* 
sand two hundred and threescore days 

** And there was given unto him a mouth speaking great 
things and blasphemies ; and power was given unto him to con- 
tinue forty and two months. And be opened bis mouth in blas- 
phemy against God, to blaspheme His name, and His tabernacle, 
and them that dwell in heaven : and it was given unto him to 

make war with the saints, and to overcome them . • . and all that 

S’ 

dwell upon the earth shall worship him, whose names are not 
written in the book of life of the Lamb alain from the foundation 
of the world *.” 

** 1 saw an Angel come down from heaven, having the key of 
the bottomless pit, and a great chain in his hand; and he laid 
bold on the dragon, that old serpent, which is the devil and 
Satan, and bound him a thousand years . , . , and afier that he 
must be loosed a little season , • • « and shall go out to deceive the 
nations which are in the four quarters of the earth, Oog and 
Magog, to gather them together to battle : the number of whom 

1 Dan. xi. 31— '33. * Dan. xVu 10. ll. * Matt. xxiv. 21. 

< Rev. xl. 7 — 10. ® Rev. xil. 5. • Rev. *IU, 5— 8. 
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is as the sand of the sea. And they went up on the breadth of 
the earth, and compassed the camp of the saints about, and the 
beloved city 

These passages were understood by the early Christians to 
relate to the persecution, which was to come in the last times ; 
and they seem, evidently, to bear upon them that meaning. Our 
Saviour's words, indeed, about the fierce trial which was coming, 
might seem at first sight to refer to the early persecutions, those 
to which the first Christians were exposed ; and doubtless so 
they do : yet, violent as these persecutions were, they were 
not considered by those who suffered them to be the proper 
fulfilment of the prophecy ; and this surely is itself a strong 
reason for thinking they were not so. And it is confirmed by 
parallel passages, such as the text, which certainly speak of a 
persecution still future ; yet surely our Saviour used the very 
words of the text, and referred to what it refers to ; and 
therefore, whatever partial accomplishment His prediction had 
in the early Church, He surely speaks of nothing short of the 
last persecution when His words are viewed in their full scope. 
He says, There shall be great tribulation, such as was not since 
the beginning of the world to this time, no, nor ever shall be : 
and except those days should be shortened, there should no flesh 
be saved ; but for the elect’s sake those days shall be short- 
ened.” And immediately after, ** There shall arise false Christs 
and false prophets, and shall show great signs and wonders; 
insomuch that, if it were possible, they shall deceive the very 
elect.” In accordance with this language, the text says, “ There 
shall be a time of trouble, such as never was since there was a 
nation, even to that same time : and at that time thy people shall 
be delivered, every one that shall be found written in the book.” 
One of the passages I quoted front the Revelations says the 
same, and as strongly : ** It was given him to make war with 
the Saints, and to overcome them .... and all that dwell on the 
earth shall worship him, whose names are not written in the 
book of life 


‘ Rev. XX. 1-^9. 


* Re?. xiH. 7> 8. 
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Let us then apprehend and realize the idea, thus dearly 
brought before us^ that, sheltered as the Church has been from 
persecution for 1500 years, yet a persecution awaits it, before 
the, end, fiercer and more perilous than any which occurred at its 
first rise. 

Further, this persecution is to be attended with the cessation 
of all religious worship. ** They shall take away the Daily Sacri- 
fice/' — words which the early Fathers interpret to mean, that 
Antichrist will suppress for three years and a half all religious 
worship. St. Augustine questions whether baptism even will be 
administered to infants during that season’. 

And further, we are told : ** They shall place the Abomination 
that maketh desolate," — they shall ** set it up our Saviour 
declares the same. What this means we cannot pronounce. In the 
former fulfilment of this prophecy, it has been the introduction 
of heathen idols into God’s house. 

Moreover the reign of Antichrist will be supported, it would 
appear, with a display of miracles, such as the magicians of 
Egypt effected against Moses. On this subject, of course, we 
wait for a fuller explanation of the prophetical language, such as 
the event alone can give us. So far, however, is clear, that 
whether real miracles or not, whether pretended, or the result, 
as some have conjectured, of discoveries in physical science, they 
will produce the same effect as if they were real, viz. the over* 
powering the imaginations of such as have not the love of Ood 
deeply lodged in their hearts, — of all but the elect. Scripture 
is remarkably precise and consistent in this prediction. ** Signs 
and wonders," says our Lord, ** insorau^ , that, if it were pos* 
sible, they shall deceive the very elect." St. Paul speaks of 
Antichrist as one ** whose coming is after the working of Satan, 
with all power, and signs, and lying wonders, and with all de- 
ceivableness of unrighteousness in them that perish; because 
they received not the love of the Truth, that they might be 
saved. And for this cause God shall send them strong delusion, 
that they should believe a lie’.’’ And St. John: ** He doetb 
great wonders, so that He maketh fire come down from heaven 
^ Auguitine. * 3 Tbeit. il 
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on the earth in the sight of meni and dcceiveth them that di^ell 
on the earth by the means of those miracles which he had power 
to do in the sight of the beast 

In these four respects, then, not to look for others, will the 
last persecution be more awful than any of the earlier ones : in 
its being in itself fiercer and more horrible ; in its being attended 
by a cessation of the ordinances of grace, ** the Daily Sacrifice 
and by an open and blosphemous establishment of in6delity, or 
some such enormity, in the holiest recesses of the Church; 
lastly, in being supported by a power of working miracles. 
Well is it for Christians that the days are shortened !-* short- 
ened for the elect’s sake, lest they should be overwhelmed, — 
shortened, as it would seem, to three years and a half. 

Much might be said, of course, on each of these four particu- 
lars ; but I will confine myself to making one remark on the first 
of them, the sharpness of the persecution. — It is to be worse 
than any persecution before it. Now, to understand the force of 
this announcement, we should understand in some degree what 
those former persecutions were. 

This it is very difficult to do in a few words ; yet a very slight 
survey of the history of the Church will convince us that cruel- 
ties more shocking than those which the early Christians suffered 
from their persecutors, are beyond our conception beforehand. 
St. Paul’s words, speaking of the persecutions prior to his time, 
but faintly describe the trial which came upon the Church in his 
day and afterwards. He says of the Jewish saints, They 

were tortured, not accepting deliverance ” they ** had 

trials of cruel mockings and scourgings, yea, moreover, of bonds 
and imprisonment : they were stoned, they were sawn asunder, 
were tempted, were slain with the sword : they wandered about 
in sheepskins and goatskins ; being destitute, afflicted, tormented.” 
Such were the trials of the Prophets under the Law, who io a 
measure anticipated the Gospel, as in doctrine, so in suffering ; 
yet tlie suffering, when the Gospel came, was as much sharper, 
as tlie doctrine was clearer, than their foretaste of either. 


^ Rev. xiii. 19, 14. 
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To show you to what ezteot the ewly pmeeutioiii wont, I 
will rea4 you part of an account of one of them b the south of 
France ; and, as I read it, would have you bear in mind the de* 
claratton in the text, that there is some suffering still to come, to 
which none which has hitlierto happened, is worthy to be com- 
pared, and therefore not even what I am now going to read. It 
is written by eye-witnesses. 

. The rage of the populace, governor, and soldiers, espe- 
cially lighted on Sanctus, a deacon ; on Matiirus, a late convert; 
on Attains, and on Blandina, a slave, through whom Cubibt 
showed that die things which are lowly esteemed among men, 
have high account with God. For when we were all in fear, and 
licr own mistress was in agony for her, lest she should be unable 
to make even one bold confession, from the weakness of her 
body, Blandina was filled with such stfengtb, that even those 
who tortured her by turns, in every possible way, from rooming 
till evening, were wearied and gave it up, confessing she bad 
conquered them. And they wondered at her remaining still alive, 
her whole body being mangled and pierced in every part. But 
that blessed woman, like a brave combatant, renewed her 
strength in confessing ; and it was to her a recovery, a rest, and 
a respite, to say, ^ I am a Christian.’ • • • . • Sanctus also endured 

exceedingly all the cruelties of men with a noble patience 

and to all questions would say nothing but * 1 am a Christian.* 
When they had nothing left to do to him, they fastened red hot 
plates of brass on the tenderest parts of his body. But though 
his limbs were burning, he remained upright and unshrinking, 
stedfast in liis confession, bathed and 8tre|;!gihened from heaven 
with that fountain of living water that springs from the well of 
Christ. But his body bore witness of what had been done to it, 
being one entire wound and deprived of the external form of 
man.’* 

After some days they were taken to the shows where the 
wild beasts were, and went through every torture again, aa 
though they had suffered nothing before. Again they were 
scourged, forced into the iron cliair (which was red hot,) dragged 
about by the beasts, and so came to their end. ** But Blandina 
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was hung up upon a cro8s» and placed to be devoured by the 
beasts that were turned in/' Afterwards she tvas scourged ; at 
last placed in a basket and thrown to a bull, and died under the 
tossings of the furious animal. But the account is far too long 
and minute, and too dreadful, to allow of my going through it. 
I give this merely as a specimen of the sufFerings of the early 
Christians from the malice of the devil. 

Take again the sufferings which the Arian Vandals inflicted, at 
a later time. Out of four hundred and sixty Bishops in Africa, they 
sent forty-six out of the country to an unhealthy place, and con- 
fined them to hard labour, and three hundred and two to different 
parts of Africa. Afier an interval of ten years, they banished two 
hundred and twenty more. At another time they tore above four 
thousand Christians, clergy and laity, from their homes, and 
marched them across the sands, till they died either of fatigue or 
ill usa^e. They lacerated others with scourge8,^burned them with 
hot iron, and cut off their limbs \ 

Hear how one of the early Fathers, just when the first perse- 
cution was ceasing, meditates on the prospect lying before the 
Church, looking earnestly at the events of his own day, in order 
to discover from them, if he could, whether the predicted evil 
was coming. 

" There will be a time of affliction, such as never happened 
since there was a nation upon the earth till that time. The fearful 
monster, the great serpent, the unconquerable enemy of mankind, 

ready to devour The Lord knowing the greatness of the 

enemy, in mercy to the religious, says, ' Let those that are in 
Judaea flee to the mountains.' However, If any feel within him a 
strong heart to wrestle with Satan, let him remain (for I do not de- 
spair of the Church's strength of nerve), let him remain, and lethim 
say, * Who shall separate us from the love of Christ ?'.... Thanks 
to God, who limits the greatness of the affliction to a few days, 
for the elect's sake those days shall be cut short. Antichrist 
shall reign only three years and a half," a time, times, and the 
dividing of time Blessed surely he who then shall be a 


* Gibbon, Hiit. chap. 87. 
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martyr for Christ ! I consider that the martyrs at that season 
will be greater than all martyrs ; for the former ones wrestled 
with man only, but these, in the time of Antichrist, will battle 
with Satan himself personally. Persecuting emperors slaugh- 
tered the former ; but they did not pretend to raise the dead, nor 
made show of signs and wonders: but here there will be the 
persuasion both *of force and of fraud, so as to deceive, if pos- 
sible, even the elect. Let no one at that day say in his heart, 

* What could Christ do more than this ? by what virtue worketh 
he these things? Unless God willed it, He would not have per- 
mitted it.’ No : the Apostle forewarns you, saying beforehand, 

* God shall send them a strong delusion/ — not that they may be 

excused, but condemned; those, vi«. who believe not in the 
Truth, that is, the true Christ, but take pleasure in unrighteous- 
ness, that is, in Antichrist Prepare thyself, therefore, O 

man ! thou hearest the signs of Antichrist ; nor remind only thy- 
self of them, but communicate them liberally to all around thee. 
If thou hast a child according to the flesh, delay not to instruct 
him. If thou art a teacher, prepare also thy spiritual children, 
lest they take the false for the True. For * the mystery of ini- 
quity doth already work.’ 1 fear the wars of the nations ; 1 fear 
the divisions among Christians ; I fear the hatred among bre- 
thren. Enough ; but God forbid that it should be fulfilled in our 
day. However, let us be prepared 

To these observations 1 will add only two remarks : first, that 
it is quite certain, that if such a persecution has been foretold, it 
has not yet come, and therefore is to come. We may be wrong 
in thinking that Scripture foretels it, though it has been the 
common belief, 1 may say, of all ages ; l)ut if there be, it is 
still future. So that every generation of Christians should be on 
the watch-tower, looking out, — nay, the more and more, as time 
goes 00 . 

Next, 1 observe that signs do occur from time to time, not 
to enable us to fix the day, for that is hidden, but to show us 
it is coming. The world grows old — the earth is crumbling 

‘ Cyc. Catcch. xv. 16, 17 . 

VOL. V. — 85. E 
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away — the niglu is far spent — the day is at hand. The shadows 
begin to move — the old forms of empire wliich have lasted ever 
since Christ was with us, heave and tremble before our eyes, and 
nod to their fall. They are they which keep Christ from us — 
He is behind them* When they go, Antichrist will be released 
from that which letteth, and after his short but fearful season 
Christ \^ill come. 

For instance : one sign is the present state of the Roman Em- 
pire, if it may be said to exist, though it does exist ; but it is like 
a man on his death-bed, who after many tl^roes and pangs, at last 
goes off when you least expect, or perhaps you know not when. 
You watch the sick man, and you say every day will be the last ; 
yet day after day goes on — you know not when the end will come 
— he lingers on — gets better — relapses, — yet you are sure after 
all he must die — it is a mere matter of time, you call it a matter 
of time : so is it with the old Roman Empire, which now lies so 
still and helpless. It is not dead, but it is on its death'bed. 
We suppose indeed that it will not die without some violence 
even yet, without convulsions. Antichrist is to head it ; yet in 
another sense it dies to make way for Antichiist, and this latter 
form of death is surely hastening on, whether it comes a few years 
sooner or later. It may outlast our time, and the time of our 
children ; for we are creatures of a day, and a generation is 
like the striking of a clock ; but it tends to dissolution, and its 
hours are numbered. 

Again, anotlier anxious sign at the present time is what appears 
in the approaching destruction of the Mahometan power. This 
too may outlive our day ; still it tends visibly to annihilation, 
and as it crumbles, perchance the sands of the world*s life are 
running out. 

And lastly, not to mention many other tokens which might 
be observed upon, here is this remarkable one* In one of the 
passages I just now read from the book of Revelations, it is 
said that in the last times, and in order to the last persecution, 
Satan, being loosed from his prison, shall deceive the nations in 
the extremities of the earth, Gog and Magog, and bring them to 
battle against the Church. These words had been already used 
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by the prophet Ezekiel, who borrows the latter of them from the 
tenth chapter of Genesis. We read in that chapter that after the 
flood the sons of Japheth were Corner, and Magog, and Madai, 
and Javan, and Tubal, and Meshech, and Tiraa.'* Magog is 
supposed to be the ancestor of the nations in the north, the 
Tartars or Scytbjpns. Whatever then Gog means, which is not 
known, here is a prophecy that the northern nations should be 
stirred up against the Church, and be one of the instruments 
of its suffering. And it is to be observed that twice since that 
prophecy was delivered, the northern nations have invaded the 
Church, and both times they have brought with them, or rather 
(as the text in the Revelations expresses it) they have been 
deceived into an Antichristian delusion, — been deceived into it, 
not invented it. The first irruption was that of the Goths and 
Vandals in the early times of the Church', and they were deceived 
into and fought for the Arian heresy. The next was that of 
the Turks, and they in like manner w'ere deceived into and 
fought for Mahomedanism. Here then history since, as in 
other instances, is in part a comment upon the prophecy. Now, 
1 do not mean that as to the present time, we see how this 
is to be accomplished in its fulness, after the pattern of the 
Shadows which have gone before. But thus much we see — we 
see that in matter of fact the nations of the North are gathering 
strength, and beginning to frown over the scat of the Roman 
Empire as they never have done since the time when the Turks 
came down. Here then we have a sign of Antichrist's ap- 
pearance — I do not say of his instant coming, or his certain 
coming, for it may after all be but a type or shadow; still, 
so far as it goes, it is a preparation, a warning, a call to 
sober thought — ^just as a cloud in the sky (to use our Lord’s 
instance) warns us about the weather. !(; is no sure proof 
of what is to be, but we think it prudent to keep our eye 
upon it. 

This is what I have to say about the last persecution and its 
signs. And surely it is profitable to think about it, though we 
be quite mistaken in the detail. For instance, after all it may 
not be a persecution of blood and death, but of crafl and sub- 

E 2 



52 TH£ PERSECUTION OF ANTICHRIST. 

tilty only — not of miracles, but of natural wonders and powers 
of human skill, human acquirements in the hands of the devil. 
Satan may adopt the more alarming weapons of deceit — he may 
hide himself— he may attempt to seduce us in little things, and 
so to move the Church, not all at once, but by little and little 
from her true position. 1 do believe he itas much in this 
way in the course of the last few centuries^?'! believe he has 
moved every part of the Church, this way or that way, but some 
way or other from the truth as it in Jesus, from the old faith 
on which it was built before the division of the east and 
west*.** It is his policy to split us up and divide us, to dis- 
lodge us gradually from off our rock of strength. And if there 
is to be a persecution, perhaps it will be then ; then, ][)crhaps, 
when we are all of us in all parts of Christendom so divided, 
and so reduced, so full of schism, so close upon heresy. When 
we have cast ourselves upon the world and depend for protection 
upon it, and have given up our independence and our strength, 
then he may burst upon us in fury as far as God allows him. 
Then suddenly the Roman hlmpire may break up, and Anti- 
christ appear as a persecutor, and tlie barbarous nations around 
break in. But all these things dire in God’s hand and God’s 
knowledge, and there let us leave them. 

This alone I will say, in conclusion, as I have already said 
several times, that such meditations as these may be turned to 
good account. What a curb upon our self-willed, selfish hearts, 
to believe that a persecution is in store for the Church, whether 
or not it comes in our days ! Surely with tliis thought before us 
we cannot bear to give ourselves up to thoughts of ease and 
comfort, of making money, settling well, or rising in the world. 
Surely with this thought before us, we cannot but feel that we are, 
what all Christians really are in the best estate (nay rather would 
wish to be had they their will, if they be Christians in heart) 
pilgrims, watchers waiting for the morning, waiting for the light, 
eagerly straining our eyes for the first dawn of day — looking out 


^ Vide Bishop Kenn's will. 



THE PERSECUTION OF ANTICHRIST, 


5 $ 


for our Saviour’s comingi His^lorious advent, when He will end 
the reii;n of sin and wickedness, accomplish the number of His 
elect, and perfect those who at present struggle with infirmity, 
yet in their hearts love and obey Him. 

May He perform all this in His owm good time, according to 
His infinite iiii^|p! May He give us strength according to 
our days, and pei^ at the last ! 


NOTE. 

The following pagsage from Bighop Horsley’s Letters, published in the British 
Magazine for 1834, is very remarkable, considering it was written nearly forty 
years since. It is here quoted as bearing on the subject of the fotegoing Sermons. 

** The Church of Gou on earth will be greatly reduced, as we may well ima- 
gine, in its apparent numbers, in the times of Antichrist, by the open desertion 
of the powers of the world. This desertion will begin in a professed indillVrcnce 
to any particular form of Christianity, under the pretence of universal toleration ; 
which toleration will proceed from no true spiiit of^harity and forbearance, but 
from a design to undermine Christianity, by multiplying and encouraging sec- 
taries. The pretended toleration will go far beyond a just toleration, even as it 
regards the diHercnt sects of Christians. For governments will pretend an indif- 
ference to all, and will give a protection in preference to none. All establishments 
will be laid aside. From the toleration of the most pestilent heresies, they will 
proceed to the toleration of Mahometanism, Atheism, and at last to a positive 
persecution of the truth of Christianity. In these times the Temple of God will 
be reduced almost to the Holy Place, that is to the small number of real Chris- 
tians who worship the Father in spirit and in truth, and regulate their doctrine 
and their worship, and their whole conduct, strictly by the word of God. The 
merely nominal Christians will all desert the profession of the truth, when the 
powers of the world desert it. And this tragical event I take to be typified by 
the order to St. John to measure the Temple and the Altar, and leave (he outer 
court (national Churcjies) to be trodden under foot by tbje Gentiles. The pro- 
perty of the clergy will be pillaged, the public worship insulted and vilified by 
these deserters of the faith they once professed, who are not called apostates be- 
cause they ncv( r were in earnest in their profession. Their profession was no- 
thing more than a compliance with fashion and public authority. To principle 
they were always what they now appear to be, Gentiles. When this general 
desertion of the faith takes place, then will commence the sackcloth ministry of 
the witnesses .... There will be nothing of splendour in the external appearance 
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of tliese Churches ; they will have no support from governments, no honours, 
no emoluments, no immunities, no authority, but that which no earthly power 
can take away, which they derived from Him, who commissioned them to be 
His witnesses.” B. M. vol. v. p. 620. 

There are reasons, not necessary here to mention, for adding, that these 
Sermons were written several years since. 


Oxford, 

The Feast of St» Peter. 
1838 . 
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These Tracts are continued in Numbers^ and sold at the price of 
2d, for each sheets or 7s, for 50 copies, 

LONDON : PttINTED FOR J, G. F. & J. RIVINGTON, 

ST. Paul's church yard, and Waterloo place. 

1840. 


Gilbert 8e Riyinoton, Printers, 8ti John's Square, Loudoni 


The following works, all in single volumes, or pamphlets, and 
recently published, wilt be found more or less to upholder elucidate 
the general doctrines inculcated in these Tracts : — 

Bp. Taylor on Repentance, by Hale. — Rivinglons. 

Bp. Taylor’s Golden Grove. — Parker, Oxford. 

Vincentii Lirinensis Commonitorium, with translation. — Par- 
ker, Oxford. 

Pusey on Cathedrals and Clerical Education* — Roake Varty. 

Hook’s University Sermons. — Talboys, Oxford. 

Pusey on Baptism (published separately). — Rivingtons. 
Newman’s Sermons, 3 vols. — Rivingtons. 

Newman on Romanism, &c. — Rivingtons. 

The Christian Year. — Parker, Oxford. 

Lyra Apostolica. — Rivingtons. 

Perceval on the Roman Schism. —Lesllf. 

Bishop Jebb’s Pastoral Instructions. — Duncan. 

Dodsworlh’s Lectures on the Church. — Burns. 

Newman on Suffragan Bishops. — Rivingtons. 

Keble’s Sermon on Tradition. — Rivingtons. 

Memoir of Ambrose Bonwick. — Parker, Oxford. 

Hymns for Ciiildrcn on the Lord’s Prayer. — Rivingtons. 

Law's first and second Letters to Hoadly. — Rivingtons. 

Bp. Andrews’ Devotions. Latin and Greek. — Pickering. 
Hook’s Family Prayers. — Rivingtons. 

Herbert’s Poems and Country Pastor. 

Evans’s Scripture Biography. — Riiingtons. 

Le Bas’ Life of Archbishop Laud. — Rivingtons. 

Jones (of Nay land) on the Church. 

Bp, Bethell on Baptismal Regeneration. — Rivingtons. 

Bp. Beveridge’s Sermons on the Ministry and Ordinances. — 
Parker, Oxford. 

Bp. Jolly on the Eucharist. 

Fulford’s Sermons on the Ministry, &c. — Rivingtons. 



Rose*fi Sermons on the Ministry. — Riviti^ions, 

A Catechism on the Church. — Parker^ Oxford. 
Russeirs Judgment of the Anglican Church. — Paily. 
Poole’s Sermons on the Creed. — Grants Edinburgh. 
Sutton on the Rucharist.-^Par^er* Oxford. 
lieslie on the Regale and Pontificate. — Leslie. 

Pusey’s Sermon on November 5. — RMnglons. 

Larger Works which may he profitably studied. 

Bishop Bull’s Sermons. — Parker^ Oxford. 

Bishop Bull’s Works. — University Press. 

Waterland’s Works. — Do. 

Wall on Infant Baptism. — Do. 

Pearson on the Creed. — Do. 

Ijcslic’s Works. — Do. 

Bingham’s Works. — Straker, London. 

Palmer on the Liturgy, — University Press. 

Palmer on the Church. — Rivingtons. 

Hooker, ed, Keble, — Do. 
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WHETHER A CLERGYMA^^ OF THE CHURCH OP ENGLAND BE 
NOW BOUND TO HAVE MORNING AND EVENING PRAYERS 
DAILY IN HIS PARISH CHURCH? 

COLLECTIONS IN ORDER TO THE RESOLUTION OF THIS aUEBTION. 

1 . Book of Common Prayer, — “ They (the Fathers) so 
ordered the matter, that al) the whole Bible (or the greatest 
part thereof) should be read over once every year; intending 
thereby, that the clergy, and especially such as were ministers 
in the congregation, should (by often reading and meditation in 
God’s word) be stirred up to godliness themselves, and be more 
able to exhoit others by wholesome doctrine, and to confute 
them that were adversaries to the truth •uid further, that the 
people (by daily hearing of the Holy Scripture read in the 
Church) might continually profit more and more in the know- 
ledge of God, and be the more inflamed with the love of His 
true religion /’ — Concerning the Service of the Church* 

** All priests and deacons are to say daily the Morning and 
“ Evening Prayer, either privately or openly, not being let by 
** sickness, or some other urgent cause. And the curate that 
** ministereth in every parish-church or chapel, being at home, and 
** not being otherwise reasonably hindered, shall say the same in 
the parish-church or chapel where he ministereth, and shall 
** cause a bell to be tolled thereunto a convenient time before he 
“ begin, that the people may come to hear God’s word, and to 
“ pray with him/* — Ibid* 

[Note, that these lest directions used to be inclosed in inverted 
commas, probably for the purpose of calling peculiar 
attention. It might be asked on what authority the 
commas have been omitted in recent editions of the 
Prayer Book ?] 

VOL. V, — 84 . 
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BOOK or COMMON PKAYEE. 


3. ** Vhe Psalter shall be read through once every month, as it 
is there appointed, both for Morning and Evening Prayer." — 
Order hm the Pealter U appointed to be read. 

4. The Old Testament is appointed for the first lessons at 
Morning and Evening Prayer, so as the most part thereof will 
be read over every year once. The New Testament is appointed 
for the second Lessons at Morning and Evening Prayer, and 
shall be read over orderly every year thrice.” — Order how the 
rest of Holy Scripture is appointed to he read. 

5. Title.— “The Order for Morning and Evening Prayer 
daily to he said and used throughout the year.” 

(5. Tb Deum* — Hay by day we magnify thee. . . • 

“ Vouchsafe, O Lord, to keep us this day without sin.” . 

7. Rubric. — “ The Collects [for Peace and for Grace] shall 
never alter, but daily be said at Morning Prayer throughout 
all the year.” — See also the Collect for Grace. 

See likewise the Rubric before the Second Collect at Evening 
Prayer, and the Collect for Aid against all Perils. 

The Collect for th0First Sunday in Advent is to be repeated 
every day, until Christmas Eve. 

That for Ash-Wednesday is to be read every day in Lent, after 
the Collect appointed for the day. 

The Morning and Evening Service to be used daily at Sea, 
shall be the same which is appointed in the Book of Common 
Prayer. 

8. In the Prayer-book of 1552^ instead of “ not being let by 
aickness,” &c. (see No. 2.) we have, “ except they be letted by 
preaching, studying of divinity, or some other,” &c. 

9. Q. Elizabeth’s Injunctions, 1559. — “ Item, That weekly 

upon Wednesdays and Fridays, not being holy days, the curate 
at the accustomed hours of service shall resort to church, and 
cause warning to be given to the people by knolling of a bellt 
and say the Litany and Prayers.” — Injunction 48th. Bishop 
Sparrow's Coll. p. 78. ’ \ , 

10. Canon xiv. James I. — “The Common Prayer shall be 
said or sung distinctly and reverently upon such; days as are 
appointed to be kept holy by the Book of Common Prayer, and 



PftAYSR-BOOK OP Tftl CRURC^ OF SCOTLAND. 3 

their evesi aod at convenient and usiial times of those days, and 
tn such place of every church as the bishop of the diocese, or 
ecclesiastical ordinary of the place shall think meet for the large- 
ness or straitnesB of the same, so as the people may be most 
edified. All ministers likewise shall observe the orders, TiM, 
and ceremonies, prescribed in the Book of Common Prayer, as 
weH in reading the Holy Scriptures, and saying of prayers, as in 
administration of the Sacraments, without either diminishing in 
regard of preaching, or in any other respect, or adding any thing 
in the matter or form thereof.*’ 

1 1 . Canon xv. — The Litany shall be said or sung, when, 
and as it is set down in the Book of Common Prayer, by the 
parsons, vicars, ministers, or ^curates, in all cathedral, colle- 
giate or parish churches and chapels, in some convenient place, 
according to the discretion of the bishop oY the diocese, or eccle<« 
siastical ordinary of the place. And that we may speak mora 
particularly, upon Wednesdays and Fridays weekly though 
they be not holydays, the ministers at the accustomed hours of 
service shall resort to the church and chaPi, and warning being 
given to the people by tolling of a hell, shall say the Litany 
prescribed in the Book of Common Prayer ; whercunto we wish 
every householder dwelling within half a mile of the church to 
come, or send one at the least of bis household fit to join with 
the minister in prayers.” 

12. After the words ‘‘some urgent cause,” (see No. 2.)tha 
Scotch Prayer-book had, “ Of which cause, if it be frecpiently 
pretended, they are to make the bishop of the diocese, or the 
archbishop of the province, the judge and al^ower.” 

13. Title of the Litany, — “ Here followeth the Litany to be 
used after the third collect at Morning Prayer, called the Collect 
forGrace, upon Sundayes, Wednesdayes and Friijayes, and at other 
times when it shall be commanded by the ordinarie, and without 
omission of any part of the other daily service of the Church on 
those days.” — Prager-hook of the Church of Scotland^ 1637; 


> Soerat Hist. I v. c. 22. 3. BadLTcm.S. Episti M (23. fid. B.) 

A 2 



4 


DR. NICfiOILS. 


14. Grayer in ^mbeb wbekb. — ** A Prayer to be aaid in 
the Ember weeks, for those which are then to be admited into 
holy orders; and is to be read every day of the week, be^ 
ginning on the Sunday before the day of ordination.**— Prayer-^ 
book of the Church of Scotland, 

15. Act OF Uniformity, 14C. 2. cap. iv. § 2. — Be it enacted 
by the King’s most excellent Majesty, &c., That all and singular 
ministers in any cathedral, collegiate or parish church or chapel, 
or other place of public worship within this realm of England, 
dominion of Wales, and town of Berwick-upon-Tweed, shall be 
bound to say and use the Morning Prayer, Evening Prayer, 
celebration and administration of both the Sacraments, and all 
other the publick and common prayer, in such order and form as 
is mentioned in the said book, annexed and joined to this present 
act, and intituled, ' The Book of Common Prayer,* Ac. : and 
that the Morning and Evening Prayers therein contained, shall, 
upon every Lord’s Day, and upon all other days and occasions, 
and at the times therein appointed, be openly and solemnly read 
by all and every miiihter or curate in every church, chapel or 
other place of public worship within this realm of England, and 
places aforesaid.” 

16 . Dr. Nicholls. — ** Morning and evening Prayer shall he 
used, and all other the Common Prayer, administration, &c. 
in tlie order and form, and on the days, and times appointed, 
nor will any dispensation excuse the performance of what is here 
required.” — Dr, NicholCs on the Act of Uniformity, 

jl 7 c( rubric here (see No. 2.) speaks of the whole Morning 
and Evening Prayer, which our Reformers would not have in any 
case neglected by ministers of the Church ; but that they shopid 
be as diligent, in using the English Liturgy, as the'Papists were 
the Latin ; and if they could not get a congregation at church, 
they should use the public forms with their own families at 
home. 

** Now, it is certain, by the rules of the Romau Church, even 
before the Reformation, and the Council of Trept, that the 
clergy were obliged to recite the canonical boprs, or the offices 
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of the several hours of day and night, which are in the Breviary ; 
cither publicly in a church br chapel, or privately by themselves. 
The canon law is positive as to this, with relation to priests. 
Decret. dts. 91. And it is the common opinion of the divines 
and canonists, jhat deacons and sub-deacons were obliged to die 
same. Wherefore, since our Reformers thought it convenient 
that the mumbling over the prayers in private should be laid 
aside by the clergy, they would not perfectly exonerate them 
from the constant repetition of the public devotions ; and there- 
fore they changed the private recital of the Morning and Evening 
service, which was before performed by each clergyman alone by 
himself, ituo family prayer, when a congregation could not be 
gotten at Church.* —Dr. Nicholls in locum. 

1 8. ** The two times of worshipping Gop in public among the 
Jews, were Morning and Evening, and that by God's own ap* 
pointment ; tl^c Morning and Evening Sacrifice drawing the 
people together for that purpose. * Thou shalt offer upon the 
altar two lambs of the first year : the one lamb thou shalt offer 
in the morning, and the other in the evening.’ (Exod. xxix. S2.) 
Which precept was constantly observed, as long as the city and 
polity of the Jews stood. For Josephus says, Ale rfje Trptst 

TE Kal wepl Evrdrijv dipay, Upovpyovvrufy cti rov (itapov. ‘ I'wicc 
a day, in the morning and at the ninth hour, they offer sacrifice.* 
Joseph. Ant. lib. xiv. c. 4. And that this was the hour of 
prayer, for devout people to go to the temple, to perform their 
devotions there, is plain from Acts iii. 1. * Peter and John 
went op together into the temple, being tbe ninth hour,’ which 
is confirmed by the Talmud. R. Jose Chaninah saith, 
* The patriarchs appointed the prayers.* R. Josua Ben Levi 
saith, * They appointed them according to the daily sacrifices. 
Morning Prayer is till the fourth hour; the prayer of the 
Mincha, or the Evening, is till evening.’ **^Beracoth, cited by 
Dr. Lighifoot, Talm. Ex. p. 649. 

** Upon this account, the primitive Christians, who would not 
be behind-hand with the Jews in their devotion, did constantly 
observe these two sbleinn times of prayer; and did very early 
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add a third. Forp as some detout Jews had a third hour, winch 
they devoted to prayeri viz. (our twelve^ o’clock) when they 
retired to some closet, or other private place, to say their 
prayers, as we see in the example of Peter, who went op on 
the house-top to pray about the sixth hour (Acts x. P.) : so the 
primitive Christians turned this hour, which was formerly Yolttit<« 
tary, into a settled hour of public devotion. For so it was 
settled before St. Cyprian's time ; for this Father gives a ratioSale 
of the institution of the three solemn hours of prayer. The Morn- 
ing Prayer (he says) was instituted in remembrance of Curist’b 
resurrection ; the Noon Prayer in remembrance of His cruci- 
fixion, and the Evening prayer in token of His d^ath, (Vide 
Cyp. de Or. Dorn.) which is confirmed likewise by a passage in 
St. Clemens of Alexandria, Et nvtg kuI Apag raicrag inrovifwvffiy 
<2»c Tpirify, ical cfcri/v, Kal hyarriVf &c. ** Though some 
are for stated hours of prayer, viz. 9, 12, and S o’clock; yat 
the 6 yywffriKog, the most perfect Christian, will be always 
praying/’ (Clem. Alex. Strom, vii.) Soon after, the monks, who 
wonld be more devout than common Christians, were for more 
hours of stated prayer : and in St. Basil’s time, they had mounted 
them up to seven. (Op. tom. ii. p. 479.) At last these were 
established by decree of Pope Pelagius II., and the Psalms 
appointed for each hour, which was the rise of what they call 
canonical hours in the Church of Rome. (Pol. Virg. de Rer. Inv. 
lib. ii. c. 2.) But our Church, in her reformation, has brought 
back the solemn times of prayer to the most ancient institution, 
and enjoined only morning and evening prayer to be uaed.^’^ 
/>r. NicholVs note on “ Proper Less^s for Sundays'* 

19. Day by day, &c. (see No. 6.) Therefore in the worda of 
the Psalmist let us say, * Every day do we bless thee, and praise 
thy name for ever and ever,’ be pleased therefore to answer the 
petitions of this day’s devotion, and to preserve us from sin, 
till the course of our public exercise returns to-morrow/*—- Z>r. 
NichollSi Paraphrdee 00 the Te Dctim. 

20. Crbxd. — ** St. Ambrose (Ad Virg. lib. iii.) advises the use 
of the Creed every morning. And St. Ausun (De Symb. id 
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Cbl lib. i) mQirmog and night. King Canotua ordered 4t to be 
used in our daily de?ouoou’*~2i>. Notu m the ApoHM Creed* 
[But see No* 26. of tbisXTdllectioii.] 

21. ** The latter part of the Collect for Grace (see No. 70 does 

exactly agree widi that in the Greek Liturgies : Avpiieai ri 
XocTOP TOpoveifee §ip9fyfucdr ical ^^a/i«'pnfreP| acd 

wdrra rer Euchol. Gr. Lucero. Orat. 2/^’ 

— Id. Note an the Collect far Orace* 

22. ** And we beseech thee» out of thy tender mercy to 
all thy creatureSf and especially to thy faithful servants, that 
thou wouldest be {deased to defend us from all the dangers which 
the night brings along with it ; from fire and thieves ; from dis** 
eases and sudden death ; from all unchaste thoughts and frightful 
dreams ; and that thou wouldest preserve us in health and safety 
to the next morning.*’ — In. Paraph, on the third Collect at 
Evening Prayer* 

22. Bishop Overall. — Of ministers daily saying the service. 
^Thts was so ordered in the Council of Venice, under Pope 
Leo I., and after that in the Council of Ments, Can. 67. Cle« 
ricus, quern intra muros civitatis suss manere constiterit, et 
matutinis hymnis, sine probabili excusationc asgritudinis, inventus 
fuerit defuisse, septemdiebus a communione babeatur extraneus,” 
&c . — Bishop Overall ap. Nicholls. 

24. All the priests and deacons shall be bound to say daily.” 
— So that we are all bound, and all priests are in the Church of 
Borne, daily to repeal and say the public service of ihe Church. 
And it is n precept the most useful and necessary of any other 
that belongs to the ministers of God, and^such as have cure of 
other men’s souls, would men regaid it and practise it a little 
more than they do among us. We are all for preaching now ; 
and finr attending die service and prayers appointed by the 
Church fmr God’s worship, and the good of all men, we think 
that too mean an office tor us, and therefore, as if it were not 
worth our labour, we commonly hire others under us to do it, 
more to aatiafy the law» then to be answerable to our duties. 
Heiom a command that bsaeb us every da|i»io say the Morning 
and Evening Prayer ; How romiy are the men that are noted 

13 
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to do it t It is well have a backnloor fer an excuse to 
come out at here ; for good men ! they are so bolabouted with 
studying of divinity, and preaching the word, that they have no 
leisure to read these same common prayers ; as if this were not a 
chief part of their office and charge committed unto tliem. 
Certainly, the people whose souls they have care of, reap as 
great benefit, and more too, by these prayers, which their 
pastors are daily to make unto Gon for them, either privately or 
publicly, as they can do by their preaching ; for Gon is more 
respective to the prayers which they make for the people, than 
ever the people are to the sermons which they make to them.** — 
Id. ibid. p. 6. 

25. Bishop Cosins.-— Every curate is enjoined to say the 
Morning and Evening Prayer daily in the Church, unless he be 
Otherwise reasonably letted. Which requires an explanation 
(against them that account themselves * reasonably letted* by any 
common and ordinary affairs of their own) whether any thing 
but sickness, or necessary absence abroad, shall be sufficient to 
e^^Euse them from this duty.** — Bishop Cosins ap. Nicholls^ 67. 

26. It does not appear, (see No. 20.) from the Latin version 
At least, that Canute ordered the Creed to be used in the daily 
devotions. — See Sir H. Spelman*s Councils^ vol. i. p. 
549. 

27 . Saxon Church. — Excerptio 2*^ Egbert! Archiep. Ebor. 
circ. An. Christi 750. 

** Item, Ue omnes sacerdotes, horts competentibus diei et noetts, 
suarum sonent ecclesiarum signa : et sacra tunc Deo celehrent 
officia ; et populos erudiant, quomodoaut quibus Deus adorandus 
est horis.** — Spelm. Cone. 1. p. 259. 

Ex. ejusdem Egbert! Poenitentialis Lib. 2*^, 

5. ** Si quis clericus aut monaefaus corporis sanitate consistens, 
si vigiliis et cotidianis officiis defuerit, perdat communionein.*’ 

6. Si quis clericuSi absque corpusculi sui inaaqualitate, vigiliis 
deest, stipendio privatits, excommunicetur.*" 

7. ** Si quis eierieus, dato signo, non staum adVccleatam pro- 
peraverit, correptiottibus subjacebit .** — Spelmath Cone. voL i. 
p. 276. 
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28. ^'Docemus etianitUt quia statis teniporibus campaiMi^ pulset, 
ti Mt ononis tone sacerdos cantitmsuumborariMiii in ccclesiapsallat. 
Detun in limore invooet solicited et pro omni populo preces 
fundaL*’ — Canon* dat^ nth Edg^ Reg* Spelm* i* p* 

S9, De mane et vespere orando. 

Dicendum illis ut singulis diebus* qui atnplius non potest^ 
saltern duabus vicibus oret ; mane scilicet et vespercj dioons 
symbolum sive Orationem Dominicam ; Qui plasmasti me mi- 
serere mei ; vel etiam» Deus propitius esto mihi peccatori. £t 
Domino gratias agena pro quotidianm vitae commeatibusi et quia 
se ad imaginem suam creare dignatus sit, ej; a peccatoribus aegre- 
garc ; his actis, et solo Deo Creatore suo adorato aanctos invocet, 
ut pro ae intercedere ad mojestatem divinam dignentur; hmc 
facient quibus basilicffi locua prope eat in basilica. Qui vero 
in itinere« aut pro qualibet occasione in ‘sylvis aut in agris est» 
ubicunque enim hora matutina vel vespertina invenerit, sic fociat, 
sciens Deum ubique prsesentem esse, dicente Psalmista, In 
omni loco dominationis ejus, et ai ascendero in cmlum, tu ibi 
es,’* &c. — Spelm. Cone. 28^^* Capit. incert* EdU. vol. i, p. 599* 
80 . Db. Bisse. — Though the public worship be appointed 
to be daily offered up in our parish churches, and in some few 
is offered up according to appointment ; yet in these great temples 
(Cathedrals) the morning and evening sacrifice is never inter- 
mitted : it is offered day by day continually, even as the Lamb 
under the law. These are the great mother churches in every 
diocese, from which the parochial churches being originally 
derived, and upon which being dependent, are to be looked upon 
as parts of them, and belonging to them, ^ae living members of 
the same body ; and therefore the acts and offerings which are 
offered up in these greater, are accepted for all the lesser parisli 
ichurcbea witliin their dependence, where the daily offering is 
not upon just cause observed, as indeed it generally cannot ; 
:even as the daily sacrifice of tiie temple was imputed to the 
aeveral synagogues, where only the law and the^ prophets were 
exp(miided«afid that everySabbatb-day* These catbedrjed temples, 
these moiber-churciies, the sure <restiiig-p||ice,fbr tlie ark of the 
covenant, before which the daily ofiering never ceaseth to be 
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oflered morning and cveningr^faese are our strength and salva- 
tion, and are of far greater use and security to out people and to 
our land, than all the watchfulness of our senators^ or policy of 
our ambassadors, or valour of our mighty men/*-^Z)r. Bme^ 
Rationale on Cathedral Worship^ pp. 59, 54. 

^1. T. .... the corruptions and cruelties of the Church 
of Rome, made those that justly opposed her in many thingsi to 
forsake others, without any other reason but tlie hatred of being 
like to her who Imd been so cruel towards them. And among 
these, I reckon this to be the chief, that they not only left off 
the daily offices of God’s puhlick worship, but also that ancient 
order for the performance thereof on the Lord’s day, which was 
most accommodate,’’ &c . — Preface to a book intituled ** Adoice to 
the Readers <f the Common Prayer^ by T, S. [possibly, Dr. 
Thomas Smith, the friend of Bishop Ken.] 1689.” 

92. ** Hereby (by the use of our Liturgy) we shall be greatly 
assisted in holy meditations (while our minds will be stored with 
abundance of excellent matter for the same), and in educating 
our children religiously, in keeping our families in unity and 
order, and performing the worship belonging to the same, and 
many other great benefits that we shall experience in a devout a 
attendance on the daily service of God in publick appointed by 
this Church ; by which means they will also be more confirmed 
in their love hereunto, and become examples to others, who will 
be more effectually drawn to their duty, by observing the prac- 
tice of this way of piety, than by disputations about it.” — Ibid, 
sub fin* 

^9. I was lately told of an order in some Lutheran 
churches, whose service consists chiefly in singing the Psalms 
of David to the praise and glory of Ood, and songs of love 
and honour to our blessed Saviour, composed by excellent 
persons among themselves: they have twice a day assemblies for 
this service ; and that all may know what is to be sung, there is 
a table hung up at the entrance of the ofaurch, where tt is written 
down what Psalms and Songs are appointed for tbe^day ; and the 
people (coming earlf to church) go first to this place, and cake 
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iiatiee what they, are to amg, and look it out' Tiaady before the 
sepviee beginB/’-^ifdptee to p. db. 

d4, ** Whereaa we have an order moBt profitable and eomfort* 
able to pious roiiids^ ^via. to have public prayers daily, that 
those who are pot hindered by necessary provisions for themselves 
and family^ or other works of justice and mercy, may constantly 
enjoy the heavenly delights of God's house, in Christian comtnu* 
nion and fellowship of the Spibit (which certainly are above any 
can be found elsewhere) and for a freedom whereunto a plentiful 
estate is more desirable than upon any other account whatsoever) : 
yet notwithstanding this, many of the richest and most leisurely 
persons never take care that this order be observed in their own 
pariah churches ; and when it is, will scarce ever come there, 
but make that which should give them the greatest advantage 
and obligation to come, to be a hindrance thereunto : 1 mean that 
men make use of their riches to run themselves into such vast 
trades and troublesome projects, whereby they are so incum- 
bered with cares and labours, that they are less at leisure for 
God’s service than the poor and indigent ; or else (if they incline 
more to pleasure than profit) they take no care to order their 
carnal divertisements, that they may be no hindrance to the ser. 
vice of God ; but make ih&n more joyful and zealous therein 
(though this they ought to do), but suffer these to ingross all 
their time and exhaust all the vigor and strength of their minds, 
that either they never come to church at ail (at least on week- 
days), or if they do, they are more ready to sleep than pray, 
and are &r from taking such delight in these spiritual exercises 
Bt.ibey find in carnal recreations : nay, mtmy I have observed 
tbit will stand altogether idle and unemployed (a thing that 
seems tedious to nature itself ), and yet will not divert themselveB 
with going : to ^ureh ; and in this I have observed the feUiale 
BCbL most guilty, wbo being not so subject to be incumbered with 
business as maUf and often wanting opportunity of eompsny, 
aspects, and {HsMomei, have notbtng else to do; ind yet living 
near the chaises tdiare piayers are daily read, asISom or never 
come' tbereJ'-^ifdwcB to the iScinferv, I 1 

35. ** That the Church hath well appointed these daily offices 
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of divine worship, it being agreeable to reason and the divine 
prescription to the Jews, and the cnstoms of the wisest and most 
civilized of the (ventiles ; — this, and much more that might be 
said of like nature, being so evident, I must believe those kind 
of men, that think our daily attendance at prayers is being right-^ 
ecus over-much, are not moved hereunto by any thing of reason 
or sober consideration; but are wholy influenced by pride or 
covetousness, or other carnal affections which hinder the exercise 
of their rational faculties, &c. The second sort to whom I shall 
apply myself, and for whose sake I chiefly undertook this work, 
is such as have a love for these holy ofSces, and daily fr^uent 
them ; to wliom my earnest request is, that they will persist in 
the good way they have begun, attend to the best manner of per- 
formance, and make all the rest of their lives answer to the de- 
votion herein. For the first of these, I doubt not but such who 
do understand the grounds and reasons upon which this way 6f 
our public service was first ordered, and have taken up this 
practice, not upon some carnal and secular accounts (as may 
sometimes happen), but in a sense of their duty to God and 
man : I say, these will, 1 hope, easily and eflectually comply 
with my desire, and save me the labour of arguments. The in- 
ward peace and satisfaction they will find in governing them- 
selves in this matter by reason and not by fancy, and in following 
the universal custom and usage of Christians for many ages, and 
of most even in this, and not that of heretiques and schismatiques ; 
in obeying the orders of our own Church, made with the greatest 
advice and by the most unbiassed persons of any in the world ; 
end not herding with Quakers, Fifth-monarchy-men, Anabaptists, 
andt>tber turbulent sects that oppose the same and seek its ruin ; 
in finding all that was good and profitable, all that was decent 
and solemn, all that was truly primitive or any way praiseworthy 
in the service of the Church of Rome, still retained in ours, Ac. 
1 say, the satisfaction they will find in considering the excellency 
of our Form of divine service will prevent all inclination to tnim 
into other ways.’ to the Readers, p« 1<^8. 141. 

36. *' I do heartily congratulate the hap'py succesa of sUCh 
ministers, who in conscience of their assent and consent to the 
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orders of this Church, have taken upon them the oonsuint daily 

reading of the Common Prayer in their parish churches * 

that do not make the backwardness of their people to come to 
prayers a pretence for their own neglect (when they never tried 
how forward they would be if they had opportunity and good in- 
struction) /• . . . they have found success beyond their expecta- 
tion, the numbers of thos| that have attended the prayers being 
much greater than what others do ordinarily suggest to be 
likely,** &c. 


** DAILY PRAYERS IN AND ABOUT THE CITY (1683). 


-! 


King's Chapel, 

Duke’s Chapel, 
Westminster Abbey, 

Kly Honse, 

Temple, 
iiincoln’s Inne, 

Cray's Inne, 

St. James, Clerkcnwell, 
Charter House . , . 

St. Christopher's . . 

St. Martin's Church 


Mor. 

Ev. 

6& 10 

4 

8 

4 

10 ' 


11 

4 

6 

0 

6 

5 


Tabernacle 

St Paul's Covent 

Garden 

St Martin's Ludgate 
St. Dion. Back Ch. . 
St. Andrew Undershafl, 
Old Fish Street . . • 
St. Autholin's, \ 

St, Sepulchre's, j ' * 
St Mary Woolnoth . . i 


Mor. 

9 

10 

9 

n 


11 


Ev. 

3 


.3 

3 

0 

6 

6 


“ At St. Aldermanbury, at 11 Morn, and 5 Even* Being 

given by a pious person for one year, with promise of settling it 
for ever, if it be attended by any considerable number in that 
time. ’Tie a thousand pities future generations should be hin- 
dered of such a benefit by the indevotion of this .’* — Advice to the 
Readers^ pp. 11^. 168. 

37* Bf. Jeremy Taylor. — ** Between this (morning) and 
noon usually are said the publick prayers appointed by authority, 
to which all the clergy are obliged, and other devout persons that 
have leisure to accompany them .’* — Jeremy Taylor^ Holy 
P* 39. 

38. Bf, Fell* — If I requir^e a constant diligence in 

offering the daily sacrifice of prayer for the people^ at Jeaat at 
those returns which tl^ Ckardi ^joins, the usual answer is, they 
are ready to do their duty, but the people wiU not be.jg^evailed 
with to join with them. . And so when the minister has tho- 
roughly accused his flock, he thinks be has absolved himself, bis 
church becomes a sinecure; and because others forbear to do 
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their duty, there remains none tot him to do. Bdt, my bretbreti 

if our people be negligent, we are the miore obKged^ to 

industry ; if they are indevout, we ought to be more Healous ; if 
they are licentious, we ought to be more exemplary. Nor letaOy 
man say, the people will not be prevailed upon : how know we 
what will be hereafter ? They who resisted one attempt may yMd 
unto another ; or if they yield not to ^single instance, they may 
to many and more pressing,’* &c. — From Bishop FeWs Charge to 
his Clergy^ 1685. 

d9. Robert Nelsok.^^* Q. Is the obligation [of attending 
puUick worship] sufficiently discharged by going to church on 
Sundays and holy days ? 

A. It is to be wisht, that all Christians were constant in at- 
tending the public worship on Sundays and holy days ; because 
’tis likely ’twould dispose them to repeat such exercises of devo- 
tion with greater frequency. But considering that among the 
Jews there was a morning and evening sacrifice daily offered to 
God at the Temple ; and that the precepts of the Gospel oblige 
us to * pray always,’ and to * pray without ceasing ;* and that 
the ancient prophets expressly declare that there should be as 
frequent devotion in the days of Christ, as there had been in 
former times ; that * prayer shall be made unto Him continually, 
and daily shall He be praised.’ Considering these things, I say, 
as prayer, the Christian sacrifice should be offered morning and 
evening in public assemblies ; so they that have such opportuni- 
ties, and are not lawfully hindered, should endeavour so to regu- 
late their time, as to be able constantly to attend such a great 
advantage to the Christian life. And as those who have leisure 
cannot better employ it, so they must have but little concern for 
the honour and glory of God, that neglect such opportunities of 
declaring and publishing His praise.” — Nelson's Fasts^ p. 440, 
9d edit. 1705. 

40. Bishop Bubket.— Though there is still much ignorance 
among t|ieir [the Roman} mass priests ; yet thehr parish priests 
are generally another sort of men: they are well instructed in 
their religion * lead regular lives, and perform thehr pamriiiftl 
duties with a most wonderful diligence. They do not only say 
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mass, and ibe odier pnblick functions daily* but they are ^idmoal: 
perpetually employing themselves in the seY«nd’ parts of their 
eures : instructing die youthi hearing confessime*. and Yiak&V 
die sick : nnd besides all thia» they are under the constaUtobltga* 
tion of the breviary /’ — Bishop Bumet, Pref. to hn tike* on 
PtuL Care* 

41 . Homily.**— ** To the bouse or temple of Gob» at all ttmea 
by common order appointed* are all people that be godly indeed, 
bound with all diligence to resort, unless by sickness or other 

most urgent causes they be letted therefro If we would 

compare our negligence in resorting to the house of the Loan 
there to serve Him, with the diligence of the Jews in coming 
daily very early, sometime by great journeys, to their temple, 
and when the multitude could not be received within the Temple, 
the fervent zeal that they had, declared in standing long without 
and praying: we may justly in this comparison condemn our 
slotbfulness and negligence, yea plain contempt, in coming to the 
Lord’s house, standing so near unto us, so seldom and scarcely 
at any time .” — First Part of the Homily “ Of the right Use of the 
Church:* 

4iS« Da. Cave. — The Christian Churches began to rise apace, 
according as they met with more quiet and favourable times; 
especially under Valerian, Gallienus, Claudius, Aurelian, and 
some other emperors : of which times Eusebius (Hist. Eccl. L 8. 
c. 1« p. 292.) tells us, that the bishops met with the highest 
respect and kindness both from people and governors. And 
adds ; But who shall be able to reckon up the innumerable mul- 
titudes that daily .flocked to the faith ofCpatsT, the number of 
congregations in every city ?” Cave*8 Primit* Christie 

amty^ part L 6« 

43. ** As that day [the Jewish Sabbath] was kept as a com^ 
memoraiflon of God’s Sabbath, or resting from the work of craa« 
turn, BO was this set iqiart fbr religious uses, as the solemn me^ 
morial of Christ’s resting fiofn the work of ous redemption in 
tliis world, completed upon the day of His resurrection, . VTbtch 
l^rings into my nund that custom of theirs, so universally common 
in those days, that whereas at other times they kneeled at 
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prayers, on the Loao^s day they alw^ays prayed standing, as ia 
expressly affirmed both by Justin Martyr (Ap. 2. p. 98.) and 
Tertullian (De Coron, c. 3. p. 102,): the reason of which we 
find in the author of the Questions and Answers in Jistin Martyr 
(Resp. ad Quest. 115. p. 468.) It is (says he), that by this 
means we may be put in mind both of our fail by sin, and^niour 
resurrection or restitution by the grace of Christ : that for six 
days we pray upon our knees, is in token of our fall by sin ; but 
that on the Loan's day we do not bow the knee, does symboli*- 
cally represent our resurrection .” — Cavers Primitive Christianity^ 
part L c. 7. p. 168. 

44. ** Their family duties were usually performed in this 

order : at their first rising in the morning they were wont to meet 
together, and to betake themselves to prayer (as is plainly im* 
plied in Chrysostom’s Exhortation ') to praise God for the pro-* 
tection and refreshment of the night, and to beg His grace and 
blessing for the following day : this was done by the master of 
the house, unless some minister of religion were present. *Tis 
probable that at this time they recited the Creed or some confes- 
sion of their faith, by which they professed themselves Christians, 
and as it were armed themselves against the assaults of dangers 
and temptations ; however, I question not but that now they read 
some parts of Scripture, which they were most ready to do at all 
times, and therefore certainly would not omit it now. That 
they had their set hours for prayer, the third, sixth, and ninth 
hour, is plain both from Cyprian, Clem. Alex, and others : this 
they borrowed from the Jews When night approached^ be- 

fore their going to rest, the family was again called to prayer, 
after which they went to bed : about midnight they were gene- 
rally wont to rise to pray and to sing hymns to God.” — Cavds 
Primitive Chrisiianityy part i. c. 9. pp. 262. 266. 

45. ** Eusebius (Eccl. Hist. lib. ii. c. 28. p. 68, ex^ Hege- 
sippo) reports of St. James the Just, that he was wont every day 
to go alone into the church, and there kneeling upon the pave- 

’ Horn. I. de Free. tom. 1. p. 750. Ed Due. Basil. Ep. ad Oreg. da ViL 
Solit. tom. 3. p. 43. (Ep. ii. 2. Ed. B.) 
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ment ao long to pour, out his prayers to OoD| till his knees 
became as hard as a earners.*’ — Cave*s Primitive Christianity, 
ubi sup. ^ 

46. Af first (while the spirit of Christianity was yet warm 
and vigorcois, and the hearts of men passionately inflamed with 
thefdve of Christ) it is more than probablo they communicated 
every day, or as oft as they came together for publick worship, 
insomuch that the canons apostolical (Caiv 9.) and the synod of 
Antioch (Can. 2.) threaten every one of the faithful with excom- 
munication, who come to church to hear the Holy Scriptures, but 

stay not to participate of the Lord’s Supper This custom 

of receiving the Sacrament every day continued some consider- 
able time in the Church, though in some places longer than in 
others, especially in the Western Churches. From Cyprian * we 
are fully assured it was so in his time : ^ We receive the Eucha- 
rist every day (says he), as the food that nourislies us to salva- 
tion.* — The like St. Ambrose* seems to intimate of Milan, 
whereof he was bishop; nay, and after him St. Hierome tells us 
it was the custom of the Church of Rome*; and St. Augustine 
seems pretty clearly to intimate that it was not unusual in his 
time\ In the Churches of the East this custom wore off sooner, 
though more or less according as the primitive zeal did abate 
and decay ; St. Basil * telling us, that in his time they communi- 
cated four times a week, on the Lord’s day, Wednesday, Friday, 
and Saturday, yea, and upon other days too, if the memory or 
festival of any martyr fell upon them.” — Cavers Primitive Chrix- 
tianity, part i. e. 2. p. 369. 

47. George Herbert. — “ His obedidnee and conformity to 
the Church and the discipline thereof, was singularly remark- 
able. Though he abounded in private devotions, yet went 
he everg morning and evening with his family to the church, 
and by his example, exhortations, anc^ encouragements, drew 
the greater part of his parishionef’s to accompany him daily 

* De Or. Dom. p. 494. Ed. Ven. * De Sacr. i. v, c. 4. § 25. 

* Adv. Jovian, lib. i. p. 30, &c. 

* De Senn. Dom. in Mont. 1. ii. 25. Ep. 118, ad Jan. (Ep. 54. 4. Ed. B.) 

* Bas. Ep, 289, ad Ctesariam Patric. (£p. 93. Ed. B.) 

VOL. V. — 84. 


D 



18 


MR. GEORGE HERBERT. 


in the publick celebration of divine service.’* — Prrface to “ The 
Temple'* 

“ Mr. Herbert's own practice was to appear constantly with 
his wife and three nieces (the daughters of a deceased sister) and 
his whole family twice every day at the church prayers^ in the 
chappel which does almost joyn to his parsonage-house. ^.And 
for the time of his appearing, it was strictly at the canonical 
hours of 1 0 and 4, and then and there he lifted up pure and cha- 
ritable hands to God in the midst of the congregation. And he 
would joy to have spent that time in that placet where the honour 
of his Master Jesus dwelleth ; and there, by that inward devo- 
tion which he testified constantly by an humble behaviour and 
visible adoration, he, like Joshua, brought not only ' his own 
houshold thus to serve the Lord,' but brought most of bis pa- 
rishioners, and many gentlemen in the neighbourhood, constantly 
to make a part of his congregation twice a day ; and some of 
the meaner sort of his parish did so love and reverence Mr. Her- 
bert, that they would let their plow rest when Mr. Herbert’s 
saints'-bell rung to prayers, that they might also offer their devo- 
tions to God with him, and would then return back to their plow. 
And bis most holy life was such, that it begat such reverence to 
God, and to him, that they thought themselves the happier, 
when they carried Mr. Herbert’s blessing back with them to 
their labour. Thus powerful was his reason, and his example, 
to perswade others to a practical piety and devotion. And his 
constant publick prayers did never make him to neglect his own 
private devotions, nor those prayers that he thought himself 
bound to perform with his family. ..... Thus he continued, till 
a consumption so weakened him, as to conhne him to his house, 
or to the chappel, which does almost joyn to it ; in which be 
continued to read prayers constantly twice every day, though he 
were very weak : in one of which times of his reading, bis wife 
observed him to read in pain, and told him so, and that it wasted 
his spirits and weakened him ; and lie confessed it did, but said, 

* his life could not be better spent than in the service of his 
Master Jesus, who had done and suffered so much for him. But 
(said he) I will not be wilful ; for though my spirit be willing, 
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yet I find my flesh is weak ; and therefore Mi^. Bostdek slidll be 
appointed to read prayers for me to-morrow, and I will now be 
only a hearer of them, till this mortal shall put on immortality.' 
And Mr. Bostock did the next day undertake and continue tins 
happy employment, till Mr. Herbert's death ." — haac Waltor^if 
Life ef Herhertf pp. 307. 31 S. 

48 . Nicolas Farrer. — Mr. Farrer having seen the manners 
and vanities of the world, and found them to be, as Mr. Herbert 
says, * a nothing between two dishes,' did so contemn it, that 
he resolved to spend the remainder of his life in mortifications, 
and in devotion, and in charity, and to be alwaies prepared for 

death He being accompanied with most of his family, did 

himself use to read the common prayers (for he was a deacon) 
every day, at the appointed hours of ten .and four, in the parish 
church which was very near his house, and which he had both 
repaired and adorned : and he did also constantly read the Mat^ 
tins every morning at the hour of six, either in the church, or in 
an oratory, which was within his own house : and many of the 
family did there continue with him after the prayers were ended, 
and there they spent some hours in singing hymns or anthems, 
sometimes in the church, and often to an organ in the oratory : 
and there they sometimes betook themselves to meditate, or to 
pray privately, or to read a part of the New Testament to them- 
selves, or to continue their praying or reading the Psalms : and 
in case the Psalms were not alwaies read in the day, then Mr. 
Farrer, and others of the congregation, did at night, at the ring 
of a watch-bell, repair to the chnrch or oratory, and there be- 
take themselves to prayers, and lauding Gbn, and reading the 
Psalms that had not been read in the day ; and when these, or 
any part of the congregation grew weary or faint, the watch-bell 
was rungi sometimes before, and sometimes after midnight, and 
then another part of the family rose, and tnainiained the watch, 
sometimes by praying, or singing lauds to Goo, or reading the 
Psalms ; and when after some hours they also ^ew weafry or 
faint, then they rung the watch-bell, and were also relieved by 
some of the former, or by a new part of the society, which con- 
tinued thehr devotions until morning. And it is to he noted 

B 2 
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that in this continilhd serving of God, the Psalter, or whole book 
of Psalms, was in every four-and-twenty hours sung or read 
over, from the first to the last verse ; and this was done as con- 
stantly as the sun runs his circle every day about the world, and 
then begins again the same instant that it ended. Thus did Mr. 
Farrer and his happy family serve God day and night : thus did 
they alwaies behave themselves, as in His presence. And they 
did alwaies eat and drink by the strictest rules of temperance, — 
eat and drink so, as to be ready to rise at midnight, or at the 
call of a watch-bell, and perform their devotions to God. ..... 
And this course of piety and liberality to his poor neighbours, 
Mr. Farrer maintained till his death, which was in the year 
16S9.” — Walton's Life of G. Herbert^ p. 316. ed. 1675. 

49. Dr. Best. — “ The highest orders of men and women in 
our Church, instead of being exempted from the exercise of 
daily public prayer by their exalted station, are more loudly 
called upon than others to be constant in their observance of this 
duty. ..... It would not be difficult to point out to you the 
example of a personage [King George 111.] who has a greater 
weight of duties, a greater burthen of cares, a greater variety 
of earthly concerns upon his mind, than any other individual 
amongst us, who nevertheless suffers neither business nor any 
other avocation to prevent his first addresses to the Majesty of 
Heaven, for pardon and peace, for grace and direction, for the 
welfare of his people, and for his own and others’ present and 
future happiness. After this, let no excuses be made for the 
neglect of our daily service.” — Dedication of “ Best's Essay f to 
the Society for promoting Christian Knowledge, 

50. ** As the want of a congregation is the only justihable, so 
is it the only true reason why wc do not meet with a daily cele- 
bration of it in our parochial churches ; in some of which it would 
be extremely difficult, if not impracticable, especially in country 
villages, to comply with her order for it ; and therefore to them 
we conclude iUWas not intended to be given.” — Dr. Best's Essay 
on the Daily Service of the Churchy 12. 

51. “ In St, Matt, xviii. 20, Christ hath especially declared, 
that ’ where two or three are gathered together id His Name, 
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there is He in the midst of them.’ Comfortftble words, indeed, 
to the daily frequenters of the daily service,-^ words that Carry 
with them a strong motive to their perseverance in this pious 
practice, — ^words that supply the ministers of the Gospel (whose 
duty it is to attend continually on this very thing) with a power- 
ful reason against being quite disheartened from all further cele- 
bration of the daily service, by the non-attendance of so many 
of their people upon it, — words that are, both to pastor and 
dock, a great argument for the continuance of the daily service, 
though so small is the number of frequenters in it.”— J5r. Best's 
Essay^ d£. 

[But the whole of this Essay deserves to be carefully read. 
It was re-published by the Society for Promoting Christian 
Knowledge, in the year 1794.] 

52. Bp. Jeremy Taylor. — Every minister is obliged pub- 
licly or privately to read the Common Prayers every day in the 
week, at morning and evening ; and in great towns and populous 
places conveniently inhabited, it must be read in churches, that 
the daily sacrifice of prayer and thanksgiving may never cease.” 
— Advice to the Clergy of Down and Connor ^ §. Ixxvii. 

5.1. William III. — ” That the bishops do use their utmost 
endeavour to oblige the clergy to have public prayers in the 
Church, not only on holy-days and litany-days, but as often as 
may be, and to celebrate the holy sacrament frequently.” — 
Injunctions to the Archbishops, §.11. 

54. Dr. Hammond. — ” In the discharge of his ministerial 
function, he satisfied not himself in diligent and constant preach- 
ing only, (a performance wherein some of late have fancied all 
religion to consist), but much more conceived himself obliged 
to the offering up the solemn daily sacrifice of prayer for bis 
people, administering the Sacraments, &c. The offices of prayer 
he had in his church [PenshurstJ not only upon the Sundays 
and festivals, and their eves, as also Wednesdays and Fridays, 
according to the appointment of the Rubric ; (wjpich striet duty 
and ministration, when it is examined to the hotttim, will prove 
tlie greatest objection against the Liturgy; as (hat which, besides 
its own trouble and austerity, leaves no leisure for factious and 
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licentious meetings at fairs and markets), but every 4bj is the 
week, and twice on Saturdays and holiday-eves ; for bit assist- 
ance wherein he kept a curate, and allowed him a comfortable 
salary. And at those devotions he took order that bis family 
should give diligent exemplary attendance.*’ — Bp. Felfs Life of 
Dr. Hammond^ p. 162, c*t seq, 

55. When we reckon up and audit the expenses of the 
Doctor’s (Hammond) time, we cannot pass his constant tribute 
of it paid by him to Heaven in the offices of prayer, which took 
up 60 liberal proportions of each day unto itself, for the ten last 
years of his life, and probably the preceding. Besides occa- 
sional and supernumerary addresses, his certain perpetual 
returns exceeded David’s seven times a day. As soon as he 
w^as ready, (which was usually early) he prayed in his chamber 
with his servant, in a peculiar form composed for that purpose ; 
afler this he retired to his own more secret devotions in his 
closet. Betwixt ten and eleven in the morning be had a solemn 
intercession in reference to the national calamities ; to this, after 
a little distance, succeeded the morning office of the Church, 
wliicli he particularly desired to perform in bis own person, and 
would by no means accept the ease of having it read by any 
other. In the afternoon he had another hour of private prayer, 
which on Sundays he enlarged. . . . About five o’clock, the solemn 
private prayer for the nation, and the evening service of the 
Church returned. At bed-time his private prayers closed the 
day ; and after all even the night was not without its office, the 
5l8t Psalm being his designed midnight entertainment.” — FelVs 
Life of Hammondf p. 250, See also, p. 265. 

56. Mr. Wheatly. — ” People of all ages and nations have 
been guided by tlie very dictates of nature not only to appoint 
some certain seasons to celebrate their more solemn parts of 
religion, but also to set apart dmly some portion of time for the 
performance of divine worship. To his peculiar people, the 
.lows, God Himself appointed their set times of public devotion; 
i’omroanding them ‘ to offer up two lambs daily, one in the 
morning and the other at even,’ which we find from otlier places 
ot Scripture (Acts ii. 15. iii, 1.) were at their third and ninth 
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hours, which answer to our nine and three ; that so those 
burnt-offerings, being types of the great Sacrifice which Christ 
the Lamb of God was to offer up for the sins of the world, might 
be sacrificed at the same hours wherein His death was begun and 
finished. . . And though the Levitical LaW expired together wi^h 
our Saviour, yet the public worship of God must still have 
some certain times set apart for the performance of it; and 
accordingly ail Christian Churches have been used to have their 
public devotions performed daily every morning or evening. The 
Apostles and primitive Christians continued to observe tiie same 
hours of prayer with the Jew^s, as might easily be shown from 
the records of the ancient Church. But the Church of England 
cannot be so happy as to appoint any set hours when either 
morning or evening prayer shall be said ; because, now people 
are grown so cold and indifferent in their devotions, they would 
be too apt to excuse their absenting from the public worship, 
from the inconveniency of the time ; and therefore she hath only 
taken care to enjoin that public prayers be read every * morning 
and evening daily throughout the year that so all their members 
may have opportunity of joining in public worship twice at least 
every day. But to make the duty as practicable and easy both 
to the minister and people as possible, she hath left the deter- 
mination of the particular hours to the ministers that officiate, 
who, considering every one his own and his people’s circum- 
stances, may appoint such hours for morning and evening 
prayer, as they shall judge to be most proper and convenient. 
§ S. But if it be in places where congregations can be bad, and 
* the curate of the parish be at lunne, and ^ot otherwise reason- 
ably hindered,’ she expects or enjoins that * he say the same in 
the parish church/ &c. But if for want of a congregation, or 
some other account, he cannot conveniently read them in the 
church, he is then bound to say them in the family where he 
lives ; for by the same Rubric, * all priests and deacons are to 
say daily the momiog and evening prayer, either privately or 
iiljtoty/ &c* . . • The occasion of our Rubric was probably a rule 
m the Roman Church, by which, even before the Reformation 
and the Council of Trent, the clergy were obliged to recite the 
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canonical hours^ (i. e. the offices in the breviary for the several 
hours of day and night), either publicly in a church or chapel, or 
privately by themselves. But our Reformers, not approving the 
priests performing by themselves what ought to be the united 
devotions of many ; and yet not being wholly to discharge the 
clergy from a constant repetition of their prayers, thought fit to 
discontinue these solitary devotions ; but at the same time 
ordered, that if a congregation at church could not be bad, the 
public service, both for morning and evening, should be recited 
in the family where the minister resided. Though according to 
the first book of King Edward, * this is not meant that any roan 
shall be bound to the saying of it, but such as from time to time, 
in cathedral and collegiate churches, parish churches and chapels 
to the same annexed, shall serve the congregation.' ” — W/ieatlyon 
the Common Prayer^ pp. 83, 84. Sixth Ed. 

^7. ** That the primitive Christians, besides their solemn ser- 
vice on Sundays, had public prayers eoery morning and evenings 
daily ^ has already been hinted : but a learned gentleman (Bing- 
ham, Ant. B. 13. c. 9. s. 1. vol. 3* p. 281.) is of the opinion 
that this must be restrained to times of peace ; and that during 
the time of public persecution, they were forced to confine their 
religious meetings to the Lord’s day only. And it is certain 
that Pliny and Justin Martyr, who both describe the manner 
of the Christian worship, do neither of them make mention of 
any assembly for public worship on any other day ; so that their 
silence is a negative argument that in their time was no such 
assembly, unless perhaps some distinction may be made between 
the general assembly of both city and country on the Lord’s day, 
and the particular assemblies of the city Christians (who bad 
better opportunities to meet) on other days ; which distinction 
wc oflen meet with in the following ages, when Christianity was 
come to its maturity and perfection. However, it was not long 
after Justin Martyr’s time, before we are sure that the Church 
observed the custom of meeting solemnly on Wednesdays and 
Fridays, to celebrate the Communion, and to perform the same 
servii^c as on the Lord’s day itself, unless perhaps the sermon 
was wanting. The same also might be showed from as early 
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authorities in relatioD to the festivals of their martyrs, and the 
whole fifty days between Easter and Whitsuntide. [Tcrt. de Id. 
et dejCor.] Nor need we look down many years lower, before 
we meet with express testimony of their meeting eoery day for 
the public worship of God. For S. Cyprian tells us that in his 
time it was customary to receive the holy Eucharist every day ; 
a plain demonstration that they had every day public assemblies, 
since we know the Eucharist was never consecrated but in such 
open and public assemblies of the Church. §. 2. That these 
daily devotions consisted of an evening as well as a morning 
service even from S. Cyprian's time, the learned author I just 
DOW referred to (Bingham, ubi sup.) endeavours to prove. How- 
ever, in a century or two afterwards, the case is plain, for the 
author of the * Constitutions’ not only speaks of it, but gives us 
the order of both the services. — 1. 8. c. 37.” /d. pp. 113, 114. 

58. Dean Comber. — “ We may call this (public prayer) the life 
and soul of religion, the anima mundi, that universal soul which 
quickens, unites, and moves the whole Christian world. Nor is 
the case of a private man more desperate, when lie breathes no 
more in secret prayer, than the condition of a church is, where 
public devotions cease. St. Hierome, out of Hippolytus, puts 
the cessation of Liturgy as a principal sign of the coming of 
Antichrist. (Hieron. Com. in Dan.) And nothing more clearly 
shows a profane generation, the very title of wicked men in 
Scripture being that * they call not upon God.' It is well if 
any of us can excuse ourselves ; but the general neglect of daily 
prayers by ministers, (who are both desirous and bound to 
perform them,) doth too sadly testify they ^a re tired out with the 
people's constant absence, and altogether witnesseth an universal 
decay of true piety. Perhaps the dishonour that is cast upon 
God and religion, will not move tliese disregarders and neglecters, 
since they live so that a stranger could not imagine they had 
any God at all. But 1 hope they have yet so much charity for 
their own persons, that it may startle them to consider what 
mischiefs are hereby brought upon their own selves as well as 
others. Wherefore, let them ask the cause of all that atheism 
and profaneness, luxury and oppression, lying and deceiving, 
malice and bitterness, that is broke in upon us, to the torment 
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and disquiet of the whole world. Let them nsk, why they 
plague others with their sins, and others requite ^em .again ? 
and it will appear that ail this is come upon us because we forget 
Goo and heaven^ death and judgment, which daily prayers would 
mind us of. • . • But if these evils be too thin and spiritual, let it 
be inquired whence our national and personal calamities proceed, 
epidemical diseases, wars, and pestilences ? Whence comes the 
multiplication of heresies, the prevalency and pride of the 
enemies of the true religion ? The Jews will tell you, * Jacob's 
voice in the synagogue keeps off Esau's hands from the people.’ 
We have disrespected and slighted Goo and his worship, and He 
may justly put us out of our protection : * If he meet us not 
in his house, he may go away displeased',* and then we 
lie open to all evil when our defence is departed from us ; and 
they that provoke him so to doe, are enemies to themselves, and 
to the Church and state where they live, indeed the worst of 
neighbours^. But, notwithstanding all this, while sober and 
devout men lament this epidemical iniquity, and groan under the 
sad effects thereof, passionately wishing a speedy remedy, the 
offenders grow bold by their numbers, and hardened by this 
evil custome, till they now despise a reproof, and deny this neg- 
ligence to be a sin, because they have no mind to amend it. 
But these are of two kinds : 1. Those that make their business 
their apology, and suppose it is unreasonable to expect them every 
day at common prayer, and judge it sufficient to say they cannot 
come. 2, Those who despise the Prayers of the Church, &c . . . . 
1. We shall demonstrate the reasonableness of the daily attendance 
on public prayers, and that principally from the universal reason 
of all the world, and the concurrent practice and consent of 
all mankind, which agrees in this, that wheresoever they own 
a God, true or false, they daily perform some worship to him 
The very heathens, beside their private requests and vows, made 


' Si Deus synagogam intrat, et nemo inventus est, abiit iratus, ut Isa. I. 2.— 
BuA'i. Spiag, 

> Qulsquis incolit civitatem in qua extat synagoga, et cam tecum non adiit, is 
est vicinus malus.^/t Nath, de Lair, 

3 Hel and the Dragon, 4. 
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particular addreRtes to their temples in ail their great eoiioeriis, 
and yet abstained not from the daily sacrifices^ nor from the 
irtquent festivals of their numerous deities ; in Egypt (as Por- 
phyry retates) they praised their gods with hymns three or four 
times every^ day. The Turks are called to their houses of 
prayer five times every day, and six times upon the Fridays ; 
and he that notoriously absents himself is punished with disgrace, 
and hsth a fine set upon him. And if our Saviour think it 
reasonable we should doe something more [Trepitro6r]^ how dare 
we call it unreasonable, when we are not enjoined to doe so much 
as they? But to go on, who knows not that the Jews had set 
hours of prayers, when all devout people (even Christ’s Apostles) 
went to the teitiple or synagogues to offer up public supplica- 
tions ? And these hours are observed among them exactly to 
this very day. One instance of their strictness in this particular 
we learn from the Talmud ; where it appears that because of 
the distance of the temple, and the impossibility of attendance 
on the daily sacrifice, those who could not come hired certain 
devout men, w'ho were called ^ viri stationis,* the men of appea/r^ 
ance, to present themselves daily there and put up petitions for 
them. And the Pharisees not only observed the usual hours of 
prayer, but doubled them, and zealously kept them all. Now J esus 
tells us, our righteousness must exceed theirs, if ever we hope to 
enter into His kingdom. Which precept of His, some of us could 
almost afibrd to call an intolerable burthen, for we call a smaller 
matter by a worse name. To pass, then, to the Christian Church. 
We have an express command, to pray ** without ceasing,” that is, 
without omitting the set times whidi ^very day return, and 
ought to be observed. In obedience hereunto, the Church in the 
Apostles’ time, met at daily prayers ; and so did the primitive 
Christians for many ages after, who had their^ Liturgy, Eucharist, 
and Hymns, even in the night, when persecution prevented them 
in the day. And surely their zeal and fervour is a huge re^ 
proach to our sloth, who yet call ourselves of the same religion, 
and are so far from venturing lives and estates to enjoy oppor- 
tunities of devotions, that we will not leave our shop nor our 
company, nay, our very idleness half an hour, for a freer and 
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more easie worship than tliey could enjoy. Surely, we are at 
unlike them in practice as we are like in name and profession. 
Twice a day was not enough for them, wherefore they appointed 
(in the days of martyrdom) three set times in every day for 
prayer, nine, twelve, and three in the afternoon, and punctually 
observed them. Afterwards, in more quiet times, it was wonder** 
full to behold the orderly performance of morning and evening 
prayer in huge assemblies of men and women, who failed not to 
tlieir constant attendance. These are the men and times whose 
principles we are reformed by ; but 1 wish that corrupted Church, 
who forced us to a separation, do not prove more conformable 
to the outward part of their practice in a due observance of 
public prayer, than we who have more knowledge, better prayers, 
fewer excuses, and yet less devotion. Wherefore let us no 
more complain of our own Church for expecting us at daily 
prayers. Let us rather challenge all nations and people for 
fools, and declare it unreasonable that we should have any God 
at all, or let Him have any of our time, though He give us all we 
have. Let us tell tlie world, we are self-sufficient for the con- 
duct and defence of ourselves and our aiTairs, and then we shall 
discover ourselves what we are. We must not feign ourselves 
too busy ; for we do lay aside our business daily, for causes less 
weighty, and advantages more inconsiderable. If vanity or lust, 
Sathan or his emissaries call, we can hnd leisure ; and why not 
when God calls ? unless we think all that time lost which is spent 
upon His service, or as if we needed not His blessing. In short, 
ii' unavoidable business did hinder us and nothing else, many 
men might come always, and all sometimes, and every day an 
hundred for one that now comes. Wherefore it is sloth and 
covetousness, or atheism and irreligion, keeps us away. And if 
so, what signide those pretences of praying at home (which 
ought to be done too)? Verily, no more than those of ihe 
idle school-boy who seeks a corner, not to learn, but play 
without disturbance. And truly it is to be doubted that eon- 
stunt neglecters of puhlick prayers use seldom and slight devo- 
tions in private, for they make tlie same objections against them. 
Finally, therefore, do but remember the reasonableness of this is 
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DO be tried at a higher tribunal, and come as often as Gon can 
in reason expect to meet you there, and I shall ask no more. 

. • • . But it is urged that these prayers, though good in tbeni- 
selves, will grow Hat and nauseous by daily use, and conse- 
quently become an impediment to devotion. Ans^ We come 
not to the house of God for recreation, but for a supply of our 
wants ; and therefore this might be a better reason of an empty 
theatre than a thin congregation. We come to God in publick, 
to petition for the relief of our own general necessities, and those 
of the whole Church, viz., for pardon of sin, peace of conscience, 
and succours of divine grace, and a deliverance from sin and 
Sathan, death and hell ; as also for food and raiment, henlth 
and strength, ^tection and success in all our concerns ; and 
more generally for the peace of tlie kingdom, the prosperity of 
the Church, the propagation of the Gospel, and the success of 
its ministers. Now these things are always needful, and always 
the same, to be prayed for every day alike. Wherefore, (unless 
we be so vain as to fansie God is delighted with variety and 
change as well as we), what need is there to alter the phrase 
every day, or what efficacy can a new model give to our old 
requests. Particular wants and single cases must be supplied 
by the closet devotions, for the publick, whether by form or 
extempore, can never reach all those, which are so numerous 
and variable. Wherefore one form may fit all that ought to be 
asked in the Church ; and why then should we desire a needless 
and infinite variety and alteration? If we do, it is out of 
curiosity, not necessity. The poor man is most healthful whose 
kbour procures him both appetite and .^digestion, who seldom 
changeth his dish, yet finds a relish in it, and a new strength 
from it every day ; and so it is with the sober and industrious 
Christian, who busying himself in serving Gpn, gets daily a new 
sense of his wants, and consequently a fresh stomach to these 
holy forms, which are never flat or dull to him that brings new 
aftkstions to them every day. It is the epicure and luxurious, 
the crammed lazy wanton, or the diseased man, that need fuelques 
ckouSf or sauces, to make his daily bread desirable. And if 
his be our temper, it is a sign of a diseased soul, and an effect 
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of our surfeiting on holy things. In this we resemble those 
murmurers who despised the bread of heavenr because they had 
t datly^ and loathed manna itself, calling it in scorn dry men/. 
This was sufficient to sustain their bodies, and satisfie their 
hunger, but they required * meat for their soul,’ that is, to feed 
their fancies and their lusts ; even as we do, for whom the 
Church hath provided prayers sufficient to express our needs, 
but not to satiate our wanton fancies, nor gratifie the lust of 
our curiosity ; and we complain they are insipid ; so perhaps 
they are to such, for the manna had no taste to the wicked ; but 
it suited itself to the appetite and taste of every good man, as 
the Jews tell us in their traditions. Sure I am it is true here ; 
for if we be curious and proud, or carnal and ^ofane, there is 
no gust in the Common Prayers ; but a truly pious man can every 
day here exercise repentance and faith, love and desire, and so 
use them as to obtain fresh hopes of mercy, peace of conscience, 
increase of grace, and expectations of glory ; and whoever finds 
not this, the fault is not in the prayers, but in the indisposition 
of his own heart.” — Dr* Comhet^s ” D%$c<mrse on the daily fre- 
quenting of the Common Prayer*' 

59. ** 1 conclude this preface with a twofold request : First, to 
my brethren of the clergy, that they will read these prayers so 
frequenilyj that such as have leisure may never want oppor- 
tunity thus to serve God ; and so fervently^ that those who do 
attend them, may be brought into an high esteem of them. It 
was a great end to God’s instituting the priest’s office, and a 
principal motive to our pious ancestors in their liberal provisions 
for it : That there might be an order of men on purpose, to pray 
daily for all mankind, especially for such as could not daily 
attend Divine Service : So that if we neglect this daily sacrifice, 
we neither answer the designs of God nor of our benefactors. 
And as we are not excused by, so we ought not to be dis- 
couraged at the people’s slowness in coming to daily prayers, for 
their presence is indeed a comfort to us, and an advantage to 
themselves ; but their absence doth not hinder the success, nor 
should it obstruct the performance of our prayers. The promise 
of Jesus is made to two or three; and since our petitions are 
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directed to God, we need not regsrd who is sbsent, to long as He 
is present, to whom we speak ; for He accepts otir requests, not 
by the number, but the sincerity of those tiiat ma]|ie them. Let 
our congregation, therefore, be great ox small, it is our duty to 
reade these prayers daily $ and every^y to doe it with such 
fervency and reverence, as may declare that our affections keep 
pace with our words, while we are presenting so excellent re- 
quests to so infinite a Majesty upon so weighty occasions. • . . • 
And if the people daily come, and constantly use the Common 
Prayer in this manner, they will neither be tired with the length, 
nor wearied with the frequent repetition thereof ; for it will ap- 
pear to be the most noble and comfortable exercise that religion 
doth afford ; it wKl increase their graces, multiply their blessings, 
and fit them for the never-ceasing service of the heavenly 
choir.” — Ih%d. sub fin. 

60 . Bp. Bull. — When the Bishop came to live at Brecknock, 
they had publick prayers in that place only upon Wednesdays, 
and Fridays, but by his care, during his stay there, they have 
prayers now every morning and evening in the week. The 
method he took to establish this daily exercise of devotion was 
briefly this : Upon his visiting the college in that town, he made 
the following proposal to the prebendaries, that whereas they 
had each of them a certain yearly stipend under the name of a 
pension out of their respective prebends, towards reading of 
daily prayers in the college chapel, which by reason of its 
distance from the body of the town, were very little frequented, 
and indeed hardly by any but the scholars of the froe-school, 
which is adjoining to it ; whether it would^ not be a very useful 
and acceptable piece of service to the town, if those pensions 
should be applied to encourage the vicar of Brecknock to per.* 
form daily the morning and evening service in the town Church 
or Chapel, as k is usuaUy called* This proposal appeared to 
them BO reasonable, that they all readily agreed to it. By this 
means die vicarage is considerably augmented, and the eoUege 
prayers are stiU kept up for the benefit of the schcdars, to whom 
chiefly they could be of use since the ruin of the eoj^ge, die 
master of the school having ever since discltargod that duty ; 
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and the Bishop, for his encouragement, gape him a prebend just 
by the town, with a design that it might for ever be annexed to 
the school, ^nd wherm at Caermarthen they had only morn- 
ing prayers upon when his Ijordship first came to 

that town, he set u{falB^onstant evening prayers ; and towards 
this additional labour, he allowed the curate the yearly synodals 
of the archdeaconry ; to which Mr. Archdeacon Tenison, who is 
very ready to contribute to all works of charity and piety, being 
then upon the place, added twenty shillings a year out of his 
revenue there ; and the prayers are still kept up and well 
frequented.*' — From the Life of Bishop Bull, by Mr. Nelson, 
p. 439. 

61. Bishop Stillingpieet. — ** I could heartily wish that in 
greater places, especially in such towns where there are people 
more at liberty, the constant morning and evening prayers were 
duly and devoutly read, as it is already done with good success 
in London, and some other cities. By this means religion will 
gain ground, when the publick offices are daily performed ; and 
the people will be more acquainted with Scripture, in hearing 
the lessons ; and have a better esteem of the prayers, when they 
become their daily service, which they offer up to Ood as their 
morning and evening sacrifice; and the design of our Church 
will be best answered, which appoints the order for morning and 
evening prayer to be said daily throughout the year." — Charge 
to the Diocese of Worcester, 1690. ' Works, vol. iii. p. 630. 

62. Bishop Bbveridoe. — ** Daily prayers are slighted and 
neglected among us, far more, to our shame be it spoken, than 
among any other sort of people in the world. The Papists will 
rise up in judgment with this generation, for they every day 
observe their canonical hours for praying, at least, for that 
which they believe to be so. The Jews will rise up in judg- 
ment with this generation, for they never omitted to offer their 
daily sacrifices, so long as they had an house of God wherein to 
offer them. The Turks shall rise up in judgment with this 
generation, for when their priests call the people to prayer, as 
they do i^veral times every day, they immediately run to their 
mosques or temples, and if any offer to stay at home, he is 



BISHOP GIBSON. — ARCHBISHOP 8FXKER. 


33 


shunned by all^ as a wicked atheistical wretch* The lieathens 
will rise up in judgment with this generation, for if they had 
such opportunities as we have of praying and praising their 
Almighty Creator every day, 1 doub1^||i but they would do 
it far more constantly than it is donj|||y 4nost of us. What 
then can we e'xpect but that some severe judgment or other will 
ere Ipng be indicted on us, when people generally live as 
without God in the world, notwithstanding the dear discoveries 
that He hath made of Himself unto them, and notwithstanding 
the means of grace which are so constantly administered to them, 
but they will not use them — fVerks, Vol. v. p. 234. 

63. Bishop Gibson. — “ As for those, to whom God has given 
greater degrees of leisure from the business of life, to attend to 
reading, prayer, and other exercises and offices of religion; 
they must remember that He will expect from them greater 
improvements in purity and goodness, suitable to the special 
advantages and opportunities which He has bestowed upon them. 
And among those may well be reckoned, the provisions made in 
these two great cities for daily prayers in the Church, which are 
attended by many serious Christians, to their great spiritual 
benefit, and might be attended by many more, without prejudice 
to health, or hinderance to business,’* — IVth Pastoral Letter* 
Ench. Theol. ii. 302. 

64. Archbishop Secker. — But besides your and their duty 
on the Lord’s day, it is appointed, that all ministers of parishes 
read prayers on hoIy*days, on Wednesdays, and Fridays ; and 
undoubtedly your endeavours to procure a congregation at such 
times ought not to be wanting. Were I to, repeat to you the 
strong expressions which my great predecessor Bishop Fell 
used, in requiring this part of ecclesiastical duty, they would 
surprise you. But I content myself with saying that public 
worship was from the very first ages constantly performed on the 
two stationary days of each week ; that ail holy- days appointed 
by the Church were carefully observed by the clergy, and the 
number of them now is not burthensome ; that where you can get 
a competent number to attend at these times, you will a very 
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pious and useful, as well as regular part ; that your own houses 
will sometimes furnish a small congregation, and what success 
you may have with others, nothing but trials, repeated from 
time to time, can inform ytou.” — 2nd Charge to the Clergy of the 
Diocese of Oxford^ pp. Jr, 2. 

65. Bishop Butler. — “ That which men have accounted reli- 
gion in the several countries of the world, generally speaking, 
has had a great and consfiicuous part in all public appearances, 
and the face of it been kept up with great reverence throughout 
all ranks, from the highest to the lowest ; not only upon occa- 
sional solemnities, but also in the daily course of behaviour. In 
the heathen world their superstition was the chief subject of 
statuary, sculpture, painting, and poetry. It mixed itself with 
business, civil forms, diversions, domestic entertainments, and 
every part of common life. The Mahometans are obliged to 
short devotions five times between morning and evening. In 
Roman Catholic countries, people cannot pass a day without 
having religion recalled to their thoughts, by some or other 
memorial of it; by some ceremony or public religious form 
occurring in their way ; besides their frequent holidays, the short 
prayers they arc daily called to, and the occasional devotions 
enjoined by confessors. By these means their superstition 
sinks deep into the minds of the people, and their religion also 
into the minds of such among them as are serious and well dis- 
posed. Our Reformers, considering that some of these observ- 
ances were in themselves wrong and superstitious, and others of 
them made subservient to the purposes of superstition, abolished 
them, reduced the form of religion to great simplicity, and 
enjoined no more particular rules, nor leil any thing more of 
what was external in religion, than was in a manner necessary to 
preserve a sense of religion itself upon the minds of the people. 
But a great part of this is neglected by the generality amongst 
us ; for instance, the service of the Church, not only upon com- 
mon days, but also upon saints’ days, and several other things 
might be mentioned. Thus they have no customary admonition, 
no public call to recollect the thoughts;, of Goo and religion from 
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one Sunday to another. It was iar otherwise undci the Law. 
* These words,’ gays Moses to the children of Israel, ‘ which I 
cominand thee,* &e. And as they were commanded this, so it 
is obvious how much the constitution of that law was adapted 
to effect it, and keep religion ever in view. And without some- 
what of this* nature, piety will grow languid, even among the 
better sort of men ; and the worst will go on quietly in an 
abandoned course, with fewer int£#uptions from within than 
they would have were religious redeciions forced ofiener upon 
their minds, and consequently with less probability of their 
amendment. Indeed, in most ages of the Church, the care of 
reasonable men has been, as there has been for the most part 
occasion, to draw the people off from laying too great weight 
upon external things, upon formal acts of piety. But that state 
of matters is quite changed now with. us. These tilings are 
neglected to a degree which is, and cannot but be attended 
with a decay of all that is good. It is highly seasonable now 
to instruct the people in the importance of external religion. . * . 
The frequent returns, whether of public devotion, or of any 
thing else, to introduce religion into men’s serious thoughts, will 
have an influence upon them, in proportion as they are suscepti- 
ble of religion, and not given over to a reprobate mind. For 
this reason, besides others, the service of the Church ought to 
be celebrated as often as you can have a congregation to attend 
it. But since the body of the people, especially in country places, 
cannot be brought to attend it oftencr than one clay in a week, 
and since this is in no sort enough to keep up in them a due 
sense of religion, it were greatly to be wished they could be 
persuaded to any thing which might in sodie measure supply the 
want of more frequent public devotions, or serve the like pur- 
poses .” — Charge to the Ckrgy of Durham^ 1751. 


The above extracts were collected by a friend of the writer, 
when a student for holy orders, about 24 or 25 years since, and 
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have not long since come to hand accidentally. It appeared 
desirable that they should be published, with as little alteration 
as possible, even in form or order, so as to establish the fact, 
that we have always had in our prayer-b6oks, and in the writings 
of our ritualists, and other eminent divines, a witness against 
our neglect of this duty ; and a witness so clear and decided, 
as to arrest the attention of a young person studying these l^poks 
at the very time when daily service was most completely 
disused, and in a manner forgotten. 

It will be seen, therefore, that this collection does not pretend 
to be a Catena^ nor to contain all the testimonies in favour of this 
practice, which arc to be found in the divines of our branch of 
the Church. 

It is believed, however, that any one who will seriously con- 
sider the extracts tiiat are here set forth, will find in tliem enough 
to convince him, 

First, That the objections against the practice, and the diffi- 
culties in the way of restoring it, arc not so great as they are 
supposed to he. 

Secondly, That tiie duty itself is of such importance, one might 
perhaps say of so great necessity, for the maintenance of true 
religion, that it would he no more than right to make some 
venture, and, if need be, patiently to suffer discouragement and 
mortificatioii for the sake of performing it. 

And, at any rate, it is quite certain that this view of the daily 
service is very far from being in any way modern or “ new- 
fangled.” 

It has been made a point of conscience to quote the passages 
exactly as tltey stand in the books whence they are taken, and in 
such a manner as to give a fair impression of the views enter- 
tained by the respective writers. 

In consequence, there are one or two statements contained in 
them, which seems to the person who sends this collection to call 
for some kind of protest on his part. 

It is submitted, (hat the excuse for the neglect of the service 
in counlry villages, which Dr. Best suggests in extract 50, would 
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be a plea for omitting it in town churches^ and even in cathedrals, 
where there may be no congregation. And it shoidd be con- 
sidered whether what he says in that passage be in any way 
reconcileable to his opinions as more solemnly and distinctly 
expressed in the extract that follows. And the first part of this 
observation appears applicable also to a statement of Dr. Bisse, 
in No. 30, that “ the daily offering g^nnot be observed in lesser 
parish churches.** ^ 

Further, from the extracts here made from Wlieatly and 
Nicholls, it would seem that they thought the Church meant to 
“ discontinue'* or discourage ^ all “ solitary** repeating of her 
services. And indeed the language used by Dr. Nicholls does 
not appear suitable to llic seriousness and sanctity of such a 
subject. 

But the writer of this notice begs leave hunjbly to submit, 
that, although the services ought, if possible, to be read in the 
church, or in some family congregation, yet should any clergy- 
man be prevented from saying them thus “ openly,** he is bound 
by the rubric to say them to himself privately,*’ unless pre- 
vented by some urgent cause. Such, it is apprehended, was the 
view of the rubric generally enterta'ined in the seventeenth 
century. 

And the writer would venture to express his conviction, that if 
a churclinian ^\ere, under such discouraging circumstances, to 
perse\ere in the private practice of this duly, he would gain 
thereby the greatest comfort and advantage; and when restored 
to a more full enjoyment of the means of grace, would find his 
delight and edification in the services increj^sud beyond any thing 
he could have possibly anticipated. 

He thought, moreover, it might be useful to add four fresh 
authorities, — one from the most simple and practical, as well as 
the most learned (perhaps) of our ritualists, and the others as 
illustrating the practice and opinions of three very distinguished 
bishops. 

Bishop Sparrow. — *• Whatsoever the world think, thus to be 
the Lord’s remembrancers, putting Him in mind of the people’s 
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wants (Isaiah Ixii.), being, as it were, the angels of the Lord, 
interceding for the people, and carrying up the daily prayers of 
the Church in their behalf, is one of the most useful and principal 
parts of the priest's office* So St* Paul tells us, who, in the First 
Epistle to Timothy, chap, ii., exhorts Bishop Timothy, that he 
should take cnrCf frst of all, that this holy service be offered up 
to God. *I exhort, prayers and supplications, 

intercessions and giving of thanks, be made for all men ; for 
kings,' &c. What is the meaning of thU ‘ first of ail V I will 
that this holy service be offered up daily. And the faithful 
know how we observe this rule pf St. Paul, offering up daily 
this holy sacrifice morning and evening. See Chrysostom on 
the place'* 

St. Paul, in the first chapter of this Epistle, at the eighteenth 
verse, had charged his son Timothy to war a good warfare," 
to ** hold faith and a good conscience," and presently adds, ** I 
exhort therefore, that first of all prayers, &c. be made." As if 
he had said, You cannot possibly hold faith and a good conscience 
in your pastoral office, unless, first of all, you be careful to make 
and offer up prayers, &c. For this is the first thing to be done, 
and most highly to be regarded by you. Preaching is a very 
useful part of the priest's office, and St, Paul exhorts Timotliy to 
preach the word, be instant in season, out of season," and the 
more because he was a bishop, and had to plant and water 
many churches, in the infancy of Christianity, among many 
seducers and temptations : but yet, first of all, he exhorts, that 
this daily office of presenting prayers to the throne of grace, in 
behalf of the Church, be carefully looked to. 

This charge of St. Paul to Timothy, holy Church here lays 
upon all those that are admitted into that holy office of the 
ministry, that they should offer up to God this holy sacrifice of 
prayers, praises, and thanksgivings, this savour of rest, daily — 
morning and evening. And would ail those whom it concerns 
look well to this part of their office, I should not doubt but that 
Goi) would be as gracious and bountiful to us in the performance 
of this service, as Me promised to be to the Jews in the offering 
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of the Iamb, morning and evening, Exod. xxix. 42, 43. ** He 

would meet us and 6t>eak with us,’* that is, graciously answer our 
petitions ; He would dwell with us and be our God,” and we 
should know by comfortable experiments of His great and many 
blessings, that He is the Lord our God. — RatwnaU of the Com- 
mon Prayer — on the Rubric which orders the daily service, p. 9. 

ARCHDisiior Laud. — ** 1 stayed at Lgmbeth till tiie evening, to 
avoid the gazing of the people. 1 went to evening prayer in my 
chapel. The Psalms of the day, Ps. 93 and 94, and Chap. 50 of 
Psai, gave me great comfort. God make me worthy of it, and 
(it to receive it.” — Diary, p. 60. 

Bishop Ken. — ** But your greatest zeal must be spent for the 
public prayers, in the constant and devout use of which the 
public safety, both of Church and State, is highly concerned : be 
sure then to offer up to God every day the morntng and evening 
prayers ; oder it up in your family at least, or rather, as far as 
your circumstances may possibly permit, offer it up in the church, 
especially if you live in a great town, and say over the Litany 
every morning during the whole of Lent. This 1 might enjoin 
you to do on your canonical obedience, * but, for love’s sake, 1 
rather beseech you,’ and I cannot recommend to you a more 
devout and comprehensive form of penitent and public inter- 
cession than that, or more proper for the season. Be not dis- 
couraged if but few come to the solemn assemblies, but go to the 
‘ bouse of prayer,' where God is well known for a sure refuge; 
go, though you go alone, or but with one besides yourself ; and 
there, as you are God’s * remembrancer,’ keep not silence, and 
give Him no rest, till He establish, till Hewnake Jerusalem a 
praise in the earth.” — Bp. Ken's Pastoral Letter to his Clergy, 
concerning their behaviour during Lent. 1688. 

Bishop Wilson. — From Archdeacon Hewetspn’s advice to him 
the day he was ordained Ueacon, the Festival of St. Peter, 1686. 

VI. To say the morning and evening prayers, either pub- 
licly or privately, every day, is, T. W. knows, the Church’s 
express command, in one of the rubricks before > the calendar. 

VIII. Never to miss the Church’s public devotions twice a 
day, when unavoidable business, or want of health, or of a church, 
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as in travelling, doth not hinder.”— CruitweWs Life^ at the begin* 
ning of Bp. Wilson’s Works, pp. 3 & 4, folio ed- 

How well this advice was followed appears from the following 
statement further on : — 

« Every summer morning at six, and every winter morning at 
seven, the family attended him to their devotions in the chapel, 
where he himself, or one of his students, performed Uie service of 
the daijy and in the evening they did the same.'* — Ibid, p. 1.5, 



TABLE OF PUBLIC SERVICES IN LONDON 


IN THE BEGINKIKO OF THE EIGHTEENTH CENTURY, 
AS STATED IN A WORK OP THE DAY» CALLED 

“PIETAS LONDINENSI S. ’ 


{From the '^British Magazine** for March^ 1838.) 


DAILY AND OCCASIONAL SERVICES. 


Aylesbury Chapel, St. John's-closc — 
Wednesdays and holydays, at 10 
a. m. 

Alban, Sl, Wood-street, and St. 
Clave, Cripplegatc — Wednesdays, 
Fridays, and holydays, at 1 1 a. m. 

All Saints, or Allhallows Barking, 
Tower-street — Daily, at 8 a. m. 
and 7 P* ni. Holy Communion 
every Sunday at 12. 

All Saints, or Allhallows, Bread- 
street, and St. John the Evange- 
list — Wednesdays and Fridays in 
Lent, all holydays, at 11 a. m. 

All Saints, or Allhallows the Great 
and the Less, Thames-street — 
Wednesdays, Fridays, holydays, 
and public days, at 11 a.m. 

All Saints, or Allhallows, Lombard- 
street — Wednesdays, Fridays, and 
holydays, at 11 a.m. 

All Saints, or Allhallows, Loodoii- 
wall — Wednesdays, Fridays, and 
holydays, at 11 a.m. 

All Saints, or Allhallows, Staining- 
lane — Wednesdays, Fridays, and 
holydays, at 11 a. m. 

Alphage, St., Cripplegate — Wednes- 
days, Fridays, holydays, and public 
days, at 11 a. m. 

Andrews, St., Holbom-^Daily ; S. 6, 
W. 7f snd 11a. m., and 3 p. m. 
Holy Com. every Sunday at 12, 
and several occasions. Easter 
day, 7 atid 12. 

Andrew, St, Undershaft, or St, Mary 
at Axe — Daily ; S. (I, W. 7» and 11 
a. 111 ., and G p. m. 

Andrew, St, Wardrobe, and St. Anne 
Blackfriars— Wednesdayb, F ridays. 


all holy and public days, at 11 
a. m. 

Anne and Agnes, Sts. — Wednesdays, 
Fridays, all holy and public days, 
at 11 a.m.. Holy Com. three Inst 
Sundays in the month, at 7 a. m. 

Anne, St, Soho — Daily; S. 6, W, 
7, and 11 a. m , and 4 and 8 p. ni. 
Holy Com. first and third Sundays, 
and Good Friday, at 12; Christ- 
mas, Easter and Whit Sunday, at 
7 a. m. and 12. 

Anthony, or Aniholinc, St., Watling- 
street, and St John Baptist — 
Daily ; S. 6, W. 7f a. m. 

Augustine, or Austin, St, Old-changc 
—•Wednesdays, Fridays, holy and 
public days, at 1 1 a. m. 

Bartholomew, St, the Great — Daily 
ill the last week in the month, at 
11a. m., and 5 p, in. 

Bartholomew, St, the Less — Daily 
at 11 a.m. 

Bartholomew, Rt, the Little, near 
the Royal Exchange — Wednes- 
days, Fridays, holydays, and public 
days, at 11 a. m., and daily, 8 p.m. 

Berwick-street Chapel, Soho — Daily, 
at 11 a. ni., and 6 p. m. 

Benedict, St, or St. Bennet Fink, 
Threadneedlc- street — Wednes- 
days, Fridays, and holydays, at 
11a. m. 

Benedict, or Bennet, St, Grace- 
church -street — Wednesdays, Fri- 
days, all holy and public days, at 
11a. m. 

Benedict, or Bennet, St., and St. 
Peter, PanFs Wharf — Wednes- 
days, Fridays, and all holy and 
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public days, at 11 a.m. ,* evening 
only on holydays and Saturdays, 
at 3. 

Bloomsbury Chapel — Daily, at 11 
a. m. and 3 p. m. Holy Com. on 
the third Sunday in the month. 

Rotolph, St., Aldcrsgate — Daily, at 
11a. m., and three p. m. 

Botolph, St., Aldgate — Daily at 11 
a. m, ; S. 7> W. fl, p. m. ; Wednes- 
day evening always at 6. 

Botolph, St., Bishopsgate — Daily, at 
11 a. m. and 7 P« ni, 

Bridget, or Brides, St., Fleet-street 
— Daily, at 1 1 a. in. and 8 p. m. 

Bridewell Chapel — Holy Communion 
on the third Sunday in the month. 

Charterhouse Chapel — Daily, at 11 
a. in, : S. 6, W. 2 p. m. 

Christ’s Church, Newgate-street, and 
St. Leonard, Foster-lane — Daily, 
nt 1 1 a. m. ; S. 5, W. 3 p. m. 

Christ’s Church, Surrey — Wednes- 
days, Fridays, and holydays, at 11 
a. m. 

Christopher, St., Threadncedle-street 
— Daily, at 0 a.m. and 8 p.m. 

Clement Danes, St., Strand — Daily, 
at 11 a.m. and 3 and 8 p. ra. ; 
Sundays, 3 and 7 p* nt* Holy Com. 
every Sunday, besides other times. 

Clement, St., in St. Clemcnt’s-lane, 
City — Wednesdays, Fridays, and 
holydays, at 11 ii. ni. 

Dionyse, or Dionis, St., or Dionis 
Back. Ch., or St. Dennis or Dio- 
nysius the Areopagife — Daily, at 
S. 8, W. !) a. m., and 6 p. ra. 

Drapers’ Alms-house Chapel, St. 
Deorge's-fields — Daily, at S. 8, 
W. 9 a. m. N. B. The Liturgy is 
not used in this Chapel, but a form 
of pruyci, because the foundation 
will not support a chaplain. The 
inhabitants attend the mother 
church on Sundays, and at some 
other times. There is another 
chapel at Newington Butt.s be- 
longing to an alms-house built by 
the same founder, Mr. John Wal- 
ter, citizen and draper. 

Duke-street Chapel, St, James’s* 
paik — Daily, at 11 a. m., and 4 
p. m. Holy Communion every 
Sunday and holyday. 

Diinstan, St., in the Kesl — Wednes- 
days, Fridays, and holydays, at 
11 a. m. 

Dunstan, St., Stepney — Daily, at 11 
a. m. ; S. 8, W. 3 p. m. Holy Com. 


first and second Sundays of Uie 
month. 

Dunstan, St, in the West — Daily, at 
7 a.m. and 3 p. m. ; on Wednes- 
days, Fridays, holy and public days, 
again at 11 a.m. Holy Commu- 
nion every Sunday and holyday at 
12; every day for a week sifter 
Christmas, Easter, and Whit Sun- 
day at 8, after morning prayers. 

Edmund, St, the King and Martyr, 
Lombard-street — Daily, at 11 a.m. 
and 7 P> ni. 

Ely House Chapel (if the Bishop is 
resident) — Daily, at 8 a.m. and 
4 p. m. ; on Sundays, holy and 
public days, again at U a. m. 

Ethelburga, or Ethclhurgh, St, 
Bifhopsgate-street — Wednc.sdays, 
Fridays, and holydays, at 11 a. m. 

Fleet Chapel — Daily, at 11 a.m. and 
3 p. in. ; but on Sundays and holy- 
days, at 10 a. m. Holy Commu- 
nion, besides the usual times, be- 
fore Michaeimis Term. 

George, St, Bloomsbury — Daily, at 
11a. m. and 4 p. m. Holy Coni, 
every Sunday, Good Friday, New 
Year’s day, and other solemn 
days. 

George, St, Botolph-lane — Wednes- 
days, Fridays, and holydays, at 11 
a. m. 

George, St., fhe Martyr, Southwark 
— Wednesdays, Fridays, holy and 
public days, at 10 a. m. 

Giles, St, Cripplegate — On Litany 
and holydays, at 11 a. m. and 8 
p. m. 

Gile.s St in the Fields — Daily, at 

10 a. m. and 3 p. in. Holy Com. 
first and secoud Sundays of the 
month after prayers at 7» and some 
other occasions. 

Gray Coat Hospital Chapel, West- 
minster — Daily, at 7< a. m. and 6 

p. 111. 

Gray’s Inn Chapel — Daily, at 11 
a. m. i S. 8, W. 3 p. m. Holy Com. 
twice a term, besides Christmas, 
Easter, and Whitsuntide. 

Helen, St, the Great, Bishopsgate- 
street — Wednesdays, Fridays, and 
holydays, at 11 a.m. 

Hog Lane Chapel, Monmouth-slreet 
— Daily, at 11 a. m. 

Horse Guards Chapel — ^Daily, at 11 
a. ra. 

Hoxtott Hospital Chapel — Dally, at 

11 a.m.; S. 5, W. 3 p.m. Holy 
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Com. last Sunday of Uie month, 
and other Bolemn occasions. 

James, St., Clerkenwcli — Dally, at 11 
a. in. ; l^turday only, at S p. ro. 

James, St., Chapel, or Chapel Royal 
— Daily, at 8 and 11 a. m. and 5 
p.ni. N.B. During her M^eaty’a 
absence only, a( 1 1 a. m., and 5 p. m. 
Holy Com. twice every Sunday 
when the Queen is resident, other- 
wise once. 

James, St. in Duke’s-place, Aldgate 
— Wednesdays, Fridays, and holy- 
days, at 1 1 a. m. Holy Communion 
second Sunday of the month. 

James, St., Thames-street — Wednes- 
days, Fridays, and holidays, at 11 
a. 111 . 

James, St., Westminster — Daily; S. 
G, W. 7f and 11 a. m. and 9 and G 
p. in. lloly Com. second Sunday in 
the month, every Sunday from Palm 
Sunday to Trinity Sunday, New 
Year's day, on Christmas and other 
great days, twice. 

John St, of Jerusalem, Hackney — 
Wednesdays, Fridays, and holydays 
at 1 1 a. m. 

John, St., Wapping — Daily ; S. 8, W. 
9 a. m. ; S. 5, W. 3 p. in. 

Islington Alms-house Chapel — Daily, 
at ] I a. m. and 4 p. m. 

Katharine, St., Coleman — Wednes- 
days, Fridays, and holidays, at 1 1 
a. tn. 

Katharine, St., Cree — Wednesdays, 
Fridays, and holydays, at 10 a. m.; 
on Saturdays ; S. 4, W. 3 p. m. 

Katharine, St, by the Tower — Daily, 
at 1 1 a. m. 

King’s-strcct Chapel, St. James's — 
Daily ; S. 6, W. 7, and 1 1 a. m. and 
3 and 6 p. m. Holy Com. last Sun- 
day in the month. 

Knightsbridge Chapel. 

Lambeth Chapel — Dally ; S. 7» W. 8, 
and 12 a. m. and 2 and 0 p. m. 

Lamb's Chapel, Hart^street, Cripple- 
gate — ^Wednesdays and Fridays, at 
8 a. m. Holy Communion never 
administered. 

Lawrence, St, Jewry — Daily, at 6 a.m. 
and 8 p. ra. ; on Mondays, Wednes- 
days, Thursdays, and Saturdays, 
again at 11 a. m. ; on Thursday 
evenings again, at 3 p. m. Holy 
Com. every Sunday at 8, except the 
first, then at 12 

Leonard, St., Shoreditch — Wednes- 
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days, Fridays, Italy and Mate days, 
at 1 1 a. m. 

Lincoln's Inn Chapel — Dally, at 11 
a. m. and 5 p. ra. Holy Com. Christ- 
mas, Easter, second Sunday in Sep- 
tember, and first and last Sunday 
of every Term. 

London Workhouse Chapel, Blshops- 
gate-street — Daily, at 6 a. ni. and 6 
p. m. 

Ludgate Prison Chapel — Daily, at 
10 a.m. N.B. Sixpence allowed 
each time. The most prudent lay- 
man reads, if no clergyman is in 
prison. 

Magnus, St., London-bridge — Daily, 
at 1 1 a. m. and 8 p. m. 

Margaret, St., Lothbury — Wednes- 
days, Fridays, and holydays, at 1 1 
a. m. 

Margaret, St., Pattens — Wednesdays, 
Fridays, and holydays, at 1 1 a. m. 

Margaret, St., Westminster — Fri- 
days, Boly and state days, at 10 
a. m. ; but daily, S. 6, W. 7 p* m. 

Marshalsea, Chapel of — Wednesdays 
and Saturdays, at 3 p. m. 

Martin, St.-Daily ; S. G, W. 7 a. m. 
and 0 p. m.; on Wednesdays, Fri- 
days, and holydays, again at 10 
a. m. and 3 p. m. Holy Com. Ist 
Sunday, Christmas day, F.a8ter and 
Whitsunday, twice ; but the rest of 
the Sundays, and New Year's day, 
Good Friday, and Ascension day, 
once. 

Martin, St., Ludgate — Dally, at II 
a. m. and G p. m. 

Martin, St., Dutewitch or Otterwick 
— Wednesdays, Fridays, and holy- 
days, at 1 1 a. m. 

Mary, Su, Abchurch — Wednesdays, 
Fridays, and holydays, at 11 a. m. ; 
holydays and on Saturdays, at 4 
p.ra. 

Mary, St., Aldemianbury — Wednes- 
days, Fridays, and holydays, at 11 
a. m. 

Mary, St., Aldermary — Wednesdays, 
Fridays, and holydays, at 11 a. in. 

Mary, St., le-Bow — Daily, at 8 a. m. 
and 5 p. m. Holy Communion every 
hoiyday, at 8 a. m. 

Mary, St., at Hill — Wednesdays, 
Fridays, and holydays, at 1 1 a. m. ; 
and on Saturdays, and holydays, at 
3p. m. 

Mary, St., Islington — Wednesdays, 
Fridays, and holydays, at 1 1 a. ni. ; 
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and on Saturdays and Iiolydays, at 
3 p. in. 

Mary, St., Lambeth — Wednesdays, 
Fridays, and holydays, at half-past 

10 a.in. ; Saturday, at 3 p. ni. ; 
every day in Lent, at 11 a. m. Holy 
Com. Ash Wednesday, Good Fri- 
day, and other solemnities, besides 
the regular. 

Mary Magdalen, St., Bermondsey — 
Daily, at 11 a. m. Holy Com. twice 
on all holydays which fall on the 
Ist Sunday, and Christmas day, 
Easter day, and Whitsunday. 

Mary Magdalen, St., Old Fish-strcct 
— Wednesdays, Fridays, and holy- 
days, at 1 1 a. in. ; and on Saturdays 
in Lent, at 3. p m. 

Mary, St., Newington Butts — Wed- 
nesdays, Fridays, and holy and 
public days, at 1 1 a. in. 

Mary, St., Rotherhithc — Wednesdays, 
Fridays, and holydays, and Sutur* 
days before Communion, at 11 a. ni. 
Holy Com. 2nd Sunday. 

Mary, St, le-Savoy— Daily, at S. 7, 
W. 8 u. m. and 6 p. m. ; on Wednes- 
days, Fridays, and holydays, again 
at 10 a. in. Holy Com. 1st Sunday, 
twice, 7 and 12. 

Mary, St., Somerset — Holy and public 
days, at 1 1 a. ni. 

Mury, St., Whitechapel — Wednesdays, 
Fridays, holy and public days, at 

11 a.m. ; Saturdays at 3 p. ni. Holy 
Com. every Sunday, all holyday.s 
Monday and Tuesday in Easter 
week, Easter day, Whitsunday, 
Good Friday, Christmas day, Ash 
Wednesday. 

Mary, St, Woolnoth — Daily, at 11 
a. ni., and 5. p. in. 

Mnilhew, St, Fridny-strect — Wed- 
neHda>5, Fiidays, holy and publie 
days, at 10 u. ui. Holy Com. Ist 
Sunday twice, on all holy duvs at 
10 . 

Michael, St, Basinghall — Wednes- 
days, Fridays, holy and public days, 
at 11 a.ni. ; daily at A p. m. 

Michael, St, Cornhill — W'ednesdays, 
Fridays, and holy and public days, 
at 1 1 a. ni. 

Michael, St., Crooked-lune — Wednes- 
days, Fridays, and holy and public 
days, at 1 1 a. m. 

Michael, St., Qiieenhithc — Wednes- 
days, Fridays, and holy and public 
days, at 1 1 a. m. ; daily, at 8 p. in. 


Michael, St, Royal — Wednesdays 
and Saturdays, at 11 a. m., and 3 
p. m. 

Michael, St., Wood-street — Wednes- 
days, Fridays, and holydays, at 1 1 
a. m. 

Mildred, St., Bread-street — Wednes- 
days, Fridays, and holydays, at 11 
a. m. 

Mildred, St, Poultry — Wednesdays, 
Fridays, and holydays, at 1 1 a. m. 

New Chapel, Westminster-- Daily, at 

9 a. m., and 3, 4, and A p. m., as the 
days lengthen. 

Newgate Chapel — Wednesdays, Fri- 
days, and holydays at lU a. m. ; 
during the eight sessions, daily, at 

10 a. m., and .3 p. m. 

Nicholas, St. Coleabhy— Wednesdays, 
Fridays, holy and slate days, at 1 1 
a. m. 

Olave, St., Hart-street — Wednesdays, 
Fridays, and holy and state days, 
at 11 a. m., Saturdays in Lent, at 
3 p. m. 

Olave, St., Jewry — Holy and public 
days, and on Wednesdays and Fri- 
days, from October to May, at 11 
a. m. 

Oluve. St., Southwark — Wednesdays, 
Fiidays, and holy and public days, 
at 1 1 a. in. ; Saturdays, at 3 p. in. 

Oxenden Chapel, Huyiuarket — Daily, 
at 10 a. in. No Coininuiiion. 

Palmer's, Mrs., Chapel - Daily, at 11 
a. m. 

Paul’s, St., Cathedral - Daily, at S. (i, 
W'. 7, and 1 1 a. in., and 3 p. in. Holy 
Communion every Sunday. 

Paul, St., Covent Garden — Daily, S. (i, 
W. 7 and 10 u. m. and 3 and G p. in. 
Holy Com. 1st and 3rd Sundays in 
the month, and other occasions. 

Paul, St., Shad well — Daily, at 1 1 a. ni.; 
S, A, \y. 3 p. m. 

Pest House Chapel — Daily, at 1 1 a. m., 
and 3 p. in. 

Peter, St, Cornhill — Daily, at 11 
a. in. and 4 p. m. Holy Com. every 
Sunday. 

Peter, St., Chapel, St. Peter's Hos- 
pital — Wednesdays, Fridays, and 
holydays. N.B. The keeper of the 
hospital reads till means can be pro- 
vided to support a minister. 

Peter, St, Poor, Broad-street — Wed- 
nesdays, Fridays, and holydays, at 
11a. m. 

Peter, St., in the Towci — Wednes- 
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da 3 rs, Fridays, and liolidays^at 11 
a. in> 

Peter, St., alias Westminster Abbey 
— Daily, at S. 6, W. 7» and 10 a. m. 
and 3 p. ni. 

Poplar Chapel — Wednesdays, Fridays, 
and Saturdays, at 11 a.ni. Holy Com. 
3rd Sunday, at 1 p> m. 

Prison of Qiieen'^s Bench Chapel — 
Daily, at 7 a- ni. 

Queen's Square Chapel, Westminster 
— Daily, at 1 1 a. m. and 4 p. m. in 
winter; only on Wednesdays, Fri- 
days, and lioiydays in the summer; 
but evenings always. 

Queen’s-street, Great, Chapel — Daily, 
at 1 1 a. m. and 4 p. m. Holy Coro, 
last Sunday in the month. 

The Rolls Chapel — Molydays, at 10, 
a. in. and 3 p.ra. Holy Com. 7 times 
a year. 

Saviour, St., or St. Mary’s Overic, 
Southwark — Wednesdays, Fridays, 
holy and public days, at 1 1 a. ni. 

Sepulchre, St., Snow-hill —Daily, at 
S a, W. 7, u. rn., and S. 3, W. 4 
p. m. ; on Wednesdays, Fridays, 
holy and public days again, at 11 
a.in. Holy Com. 1st Sunday, and 
every Sunday from Easier to 
Trinity. 

Skinners’ Alms-house Chapel, Mile 
End — Daily, at 11 a. ra. 

Somerset House Chapel-- Daily, at 11 
a. in., and 4 p. m. Holy Corn. 3rd 
Sunday in the month. 


Stephen, St., Coleman -street — Daily, 
at 1 1 a. m. Holy Communion every 
Sunday. 

Stephen, St., Walbrook — Dally, at 11 
a. m. ; and on Saturday a in Lent at 
4 p. ni. 

Stratford -le- Bow — W ednesdaya, Fri- 
days, holy and state days at 11 
a. m. 

Swithine, St., Canon-street — Daily, 
at 11a. m. and 5 p. m. 

Temple Church — Daily, at 8, or 7, nr 
0 a. m. and 4 p. in. 

Thomas, St, Southwark — W’cdnes- 
days, Fridays, and holydays, at 11 
a, m. Holy Com. 2d Sunday. 

Thomas, St., Hospital Chapel — Daily 
at .3 p. m. 

Trinity Chapel, Bond-street — Daily, 
at 1 1 a. ni., and 3 p. in. Holy Com. 
3rd Sunday. 

Trinity in the little Miriuries — Holy 
and public days, and in Lent on 
W’edncsdays and Fridays, at 1 1 
a. m. 

Vedasr, or St Foster— Wednesdays, 
Fridays, and holydays, at 1 1 a. in. ; 
evening, daily, at 6 p. m. 

Vintners’ Alms-houses Chapel — Wed- 
days, Fridays, holy, and public days, 
at 11 a. m. 

Whitehall Chapel — Daily, at 11 a. m., 
and 5 p. m. Holy Com. privately 
every Sunday, but publicly on the 
Ist Sunday. 
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Hook’s University Sermons. — Talboys, Oxford, 

Pusey on Baptism (published separately ), — Rivingtons. 
Newman’s Sermons, 4 vols. — Rivingtons, 
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LECTURE I. 

DIFFICULTIES IN THE SCRIPTURE PRQOF OF THE DOCTRIHES 
OF THE CHURCH. 

I PROPOSE in the following Lectures to suggest some thoughts by 
way of answering an objection, which often presses on the mind 
of those who arc inquiring into the claims of the Churchi and the 
truth of that system of doctrine which it especially represents, 
w'hich is at once her trust and her charter. They hear much 
stress laid upon a certain system of doctrine ; they see much 
that is beautiful in it, much that is plausible in the proof 
advanced for it, much which is agreeable to the 'analogy of 
nature, which bespeaks the hand of the Creator, and is suit* 
able to the need and expectations of the creature,— much that is 
de$;p, much that is large and free, fearless in its course, sure in 
its stepping, and singularly true, consistei^t, entire, harmonious 
in its adjustments ; but they seem to ask for more rigid proof in 
behalf of the simple elementary propositions on which it rests ; 
or in other words, by way of speaking more clearly, and as a 
chief illustration of what is meant (thougti it is not the same 
thing), let roe say, they desire more adequate and explicit Scrips 
lure proof of its truth. They find the proof to be rested on. 
Scripture, and therefore they require more explicit %:riptuYe 
proof They say, ** All this that you say about tlie Church is very 
specious, and very attractive ; but where is it to be found in the 
VOL. V. — 85 , 
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inspirfd Volume Aii4 that it \%noi found there (that is, I 
mean not found fulljr'a^it might be), seems to them proved at 
once by the simple &ct, that all persons {as I may say, for the 
exceptions are very few ), — all those who try to go Scripture 
only, fall away from the Church and her doctrines, to one or 
other sector party, as if showing that whatever is or is not 
scriptural, at least the Church, by consent of all men, is not so. 

1 am stating no rare or novel objection : it is one which (I 
"iuppose) all of us liave felt, or perhaps feel : it is one which, be- 
fere now (I do not scruple to say), 1 have much felt myself, and 
that without l)€ing able satisfactorily to answer : one which 1 be- 
lieve to he one of the main difBculties, and (as 1 think) one of the 
intended difficulties which God’s Providence puts at this day in 
the path of those who seek Him as He would have them, for 
purposes known or unknown, ascertainable or not. Nor am I 
at all sanguine that I shall be able, in what I shall say, to present 
any thing like a full view of the difficulty itself, even as a pheno- 
menon *, which different minds feel differently, and do not quite 
recognize as their own when stated by another, and which it is dif- 
ficult to bring out even according to one’s own idea of it. Much 
less shall 1 be able to assign it its due place in that system which 
nevertheless 1 hold to be true, and in which it is hut a. difficulty. 
I do not profess to be about to account for it, reconcile it, and 
dismiss it ai^ a thing which was in a man’s way, but is henceforth 
behind him ; — yet, subdued as my hopes may be, I have too 
great conddence in that glorious Creed, which I believe to have 
been once delivered to the Saints, to wish in any degree to deny 
the difficulty, or be unfair to it, to smooth it over, misrepresent 
it, or defraud it of its due weight and extent. Though I were 
to grant that the champions of Israel have not yet rescued this 
portion of the sacred territory from the Philistine, its* usurping 
occupant, yet was not Jerusalem in the bonds of the Jebusites 
till David’s time ? and shall I, seeing with my eyes and enjoying 
the land of promise, be over-troubled with one objection, which 
stands ^vanquished (supposing it), and, like haughty Haman, 
count the King’s favour as nothing till I have all my own way, 
and nothing to try me ? In plain terms, I conceive 1 have most 
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abundant ciTidence given me of the divine origin of the; Church 
system: how then is that evidence which h given, not given, 
because though given in Scripture, it might be given more expli-* 
cUly and and (if I may so soy) more consistently ? 

One consideration alone must create on anxiety in entering on 
the subject I propose. It is this t — Those who commonly make 
this objection which is to be considered, viz. the want of adequate 
Scripture evidence for the Church doctrine, have, I feel sure, no 
right to make it ; that is, they are inconsistent in making it ; for 
they cannot consistently object against a person who believes 
more than they do, unless they cease to believe so much as they 
do believe. They ought, on their own principles, to doubt or 
disown much which happily they do not doubt or disown. This 
then is the direct, appropriate, polemical answer to them, or (as 
it is called) an argumentum ad homif{cm> ** Look at home, and 
say, if you can, why you believe this or that, which you do be- 
lieve : whatever reasons you give for your own belief in one, we 
can give for our belief in the other. If you are reasonable in 
believing the one, so arC we in believing the other. Either wc 
are reasonable, or you arc not so. You ought not to stand 
where you are ; you ought to go further one way or the other,’* 
Now it is plain, that if this be a sound argument against our 
assailants, it is a most convincing one ; and it is obviously very 
hard and very unfair if we are to be deprived the use of it. And 
yet a cautious mind will ever use it with anxiety ; not that it is 
not most effective, but that it may be (as it were) too effective : it 
may drive the parties in question the wrong way, and make things 
worse instead of better* It only undertakes to show that they are 
inconsistent in their present opinions ; dnd from this inconsistency 
it is plain they can escape, by going further either one way or 
the other, — by adding to their creed, or by abandoning it alto- 
gether. It is then what is familiarly called a kill or cure remedy. 
Certainly it is better to be inconsistent than consistently wrong, 
— to bold some truth amid error, than to hold nothing but error, 
— .fo believe than to doubt. Yet when I show a man l|||pt he is in- 
consistent, 1 make him decide whether of the two he loves better, 
the portion of truth he already holds, or the portion of error. If 

A 2 
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he loves the truth better, he will abandon the error ; if the error, 
he will abandon the truth. And this is a fearful and anxious trial 
to put him under, and one cannot hut feel loth to have recourse 
to it. One feels that perchance it may be better to kel|) silence, 
and to allow him, in shallowness and presumption, to assail one- 
self, than to retort, however justly, his weapons on himself ; — 
better for oneself to seem a bigot, than to make him a scofTer. 
Tims, for instance, a person who denies the Apostolical Succes- 
sion of the Ministry, because it is not clearly taught in Scripture, 
ou;;(ht, I conceive, if consistent, to deny the Godhead of the 
Holy Ghost, which is nowhere literally stated in Scripture. Yet 
there is sometliing so dreadful in his denying the latter, that one 
may often feel afraid to show him his inconsistency, lest, rather 
than admit the Apostolical Succession, he should consent to do 
so. This is one of the great delicacies of disputing on the sub- 
ject before us : yet, all things considered, 1 think, it only avails 
to the cautious use, not the abandonment, of the argument in 
question. For it is our plain duty to preach and defend the truth 
in a straightforward way. Those who arc to stumble must 
stumble, rather than the heirs of grace should not hear. While 
wo offend and alienate one man, we secure another ; if we drive 
one man further the wrong way, we drive another further the 
right way. The cause of truth, the heavenly company of saints, 
gains on the whole more in the one way than the other. A 
wavering or shallow mind does perhaps as much harm to others 
as a mind consistent in error, nay, is in no very much better 
state itself ; for if it has not developed into systematic scepti- 
cism, merely because it has not had the temptation, its present con- 
scientiousness is not worth much. Whereas he who is at present 
obeying God under imperfect knowledge has a claim on His 
Ministers for their doing their part towards his obtaining further 
knowledge. He who admits the doctrine of the Trinity, in spite 
of feeling its difficulties, whether in itself or in its proof— who 
submits to the indirectness of the Scripture evidence on which it 
rests, has ^ right to be told those doctrines concerning the 
Church, which are as certainly declared in Scripture, yet not 
more directly and prominently, and which will be as welcome to 
him when known, as those which he already knows. It is there- 
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fore one’s duty to leave the event to God, begging Him to bless, 
yet aware that, whenever He visits, He divides. 

In sayigg this, I by no means would imply that the only argu- 
ment in behalf of our believing more tlian the generality of men 
now do, is, that else we ought in consistency to believe less, — 
far from it indeed ; but this argument is the one that comes first, 
and is the most obvious and the most striking. Nor do I mean 
to say, — far from it also, — that ail on whom it is urged, tvill in 
fact go one way or the other ; the many will remain pretty much 
where education and Iiabit have placed them, and at least will not 
confess that they are afiected by any new argument at all. But 
of course when one speaks of anxiety about the effect of a certain 
argument, one speaks of cases where it has effect, not where it 
1ms not. Where it has effect, 1 say, that effect may he for good 
or for evil, and that it is an anxious thing. 

Now then, first, let rne state the objection itself, which is to 
he considered. It may be thrown into one or other of the fol- 
lowing forms : that “ if Scripture laid such stress, as we do, upon 
the doctrines of Baptism, the Lord’s Supper, Church Union, 
Ministerial Power, Apostolical Succession, Absolution, and other 
rites and ceremonies,— upon external, or what is sometimes called 
formal religion, — it would not in its general teuoiir make such 
merely indirect mention of them ; — that it would speak of iliein as 
plainly and frequently as we now always speak of them ; whereas 
every one must allow that there is next to nothing on the surface 
of Scripture about them, and very little even under the sur- 
face of a satisfactory character.” Descending into particulars, 
we shall have it granted us, perhaps^ that Baptism is often 
mentioned in the Epistles, and its spiritual benefits ; but ** its 
peculiarity as the one pknarij remission of sin,” it will be urged, 
** is not insisted on with such frequency and eaniestness as might 
be expected, — chiefly in one or two passages of one Epistle, and 
there obscurely” (in Heb. vi. and x.). Again, ** the doctrine of 
Absolution is made to rest on but one or two texts (in Matt. xvi. 
and John xx.), with little or no practical exemplification of it in 
the Epistles, where it was to be expected. Why,” it may be 
asked, “ are not the Apostles continually urging their converts to 

2 
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rid themselves of sin after Baptisnii as best they can, by penance, 
confession, absolution, satisfaction ? Again, why are Christ's 
ministers no where called Priests? or at most, in one or two 
obscure passages (as in Rom. xv.)? Why is not the Lord's 
Supper expressly said to be a Sacrifice ? why is the Lord's 
Table called an Altar but once or twice (Matt. v. and Heb. xiii.), 
even granting these passages refer to it ? why is consecration of 
the elements expressly mentioned only in one passage (1 Cor. x.) 
in addition to our Lord's original institution of them ? wiiy is 
there but once or twice express mention made at all of the Lord's 
Supper, all through the New Testament, and what there is, chiefly 
in the same Epistle ? why is there so little said about Ordina- 
tion ? about the appointment of a Succession of Ministers ? about 
the visible Church (1 Tim. iii. 15.)? why but one or two pas- 
sages on the duty of fasting? In short, is not (it may be 
asked) the state of the evidence for all these doctrines just this, 
— a few striking texts at most scattered up and down the inspired 
volume, or one or two particular passages of one particular 
epistle, or a number of texts which may mean, but need not 
mean, what they are said by Churchmen to mean, which say 
something looking like what is needed, but with little strength 
and point, inadequately and unsatisfactorily? Why then are 
we thus to be put ofi'? why is our earnest desire of getting at 
the trutli to be trifled with ? is it conceivable that, if these doc- 
trines were from God, Me would not tell us plainly ? why does 
He make us to doubt ? why does He keep us in suspense * ? — it is 
impossible it should be so. Let us, then, have none of these 
expedients, these makeshifl arguments, this patchwork system, 
these surmises and conjectures, and here a little 'and there a 
little, but give us some broad, trustworthy, masterly view of 
doctrine, give us some plain intelligible interpretation of the 
sacred text, such as will approve itself to all educated minds, 
as being really gained from the text, and not from previous 
notions which are merely brought to Scripture, and seek to find a 
sanction in it. Such a broad comprehensive view of the sacred 
volume would most assuredly be fatal to the Church doctrines. 


* aipttg. John x. 24. 
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But tins (it will be urged) is not all ; there are texts in the 
New Testament actually inconsistent with that system. For 
example, what can he stronger Igainst the sanctity of particular 
places, nay of any institutions, persons, or rites, than our Lord’s 
declaration, that God is a Spirit, and they that worship Him, 
must worship Him in spirit and in truth ? or against the 
Eucharistic Sacrifice, than St. Paul’s contrast in Hcb. x. between 
the Jewish sacrifices and the one Christian Atonement ? or can 
Baptism really have the gifts which are attributed to it in the 
Catholic or Church system, considering how St. Paul says, that 
all rites arc done away, and that faith is all in all V* Such is 
the sort of objection which it is proposed now to consider. 

Now, in what remains of this Lecture I shall but briefly draw 
out the argumentum ad kominem I have alluded to, or in other 
words, show that the argument in question proves too much for 
the purposes of those who use it ; that it leads to conclusions 
beyond those to which they would confine it ; and if it tells for 
any thing, tells for much which they repudiate. 

Now the argument in question proves too much, first, in this 
way, that it shows that external religion is not only not im- 
portant or necessary, but not allowable. If, for instance, where 
our Saviour said, “ Woman, believe Me, the hour cometb, when 
ye shall neither in this mountain nor yet at Jerusalem, worship 

the Father The hour cometh and now is, when the true 

w'orshippers shall worship the Father in spirit and in truth : for 
the Father seeketh such to worship Him ; God is a Spirit, and 
they that worship Him, must worship Him in sjiirit and in 
truth if He means that the external local worship of the Jews 
was so to be abolished that no external local worship should 
again be enjoined, that the Gospel worship was but mental^ 
stripped of every thing material or sensible, and offered in that 
simple spirit and truth which exists in heaven, — if so, it is plain 
that all external religion is not only not imperative under the Gos- 
pel, but forbidden. This text, if it avails for any tiling against 
Sacraments and Ordinances, avails entirely ; it ctits them away 
root and branch. It says not that they arc not important, but that 


1 John iv. 21—24. ' 



8 


DITnCULTlES IN THE SCBiPTteE FEOOF 


they are not to be. It does not leave them at our option. Any 
interpretation which gives an opening to their existing, gives so far 
an opening to their being impoiUmt. If the command to worsliip 
in spirit and truth is consistent with the permission to worship 
through certain rites, it is consistent with the duty to worship 
through them. Why are we to have a greater freedom (if I may 
so speak) than Goj> Himself? why are we to choose what rites 
we please to worship in, and not Ood choose them ? as if spirit- 
uality consisted, not in doing without rites altogether, (a notion 
which at least is intelligible,) but in our forestalling our Loan 
and Master in the choice of them. Let us take the text to 
mean that there shall be no external worship at all, if we will (we 
shall be wrong, but we shall speak fairly and intelligibly) ; but, 
if there may be times, places, ministers, ordinances of worship, 
though the text speaks of worshipping in spirit and in truth, 
what is there in it to negative the notion of God having diosen 
those times, places, ministers, and ordinances, so that if 7ve at- 
tempt to choose, we shall commit the very fault of the Jews, 
who were ever setting up golden calves, planting groves, or 
consecrating ministers without authority of God ? 

And what has been observed of tliis text, holds good of all ar- 
guments drawn, whether from the silence about, or the supposed 
positive statements of Scripture, against, the rites and ordinances 
of the Church. If obscurity of texts, for instance, about the 
grace of the Eucharist be taken as a proof that no great benefit 
is therein given, it is an argument against there being any 
benefit. On the other hand, wlien certain texts are once deter- 
mined to refer to it, the emphatic language used, when it is 
spoken of, shows that the benefit is not small. We cannot say 
the subject is unimportant, without saying it is not mentioned. 
Either no gift is given in the Eucharist, or a great gift. If only 
the 6th 6f St. John, for instance, does allude to its benefit^ it 
shows it is not merely an edifying rite, but an awful communi- 
cation beyond words. Again, if the phrase of ** the communi- 
cation of the body of Christ/’ used by St. Paul, means any gift, it 
means a great one. You may say it does not mean any gift, only 
a representation or figure of the communication ; this I call ex- 
plaining away, but still it is intelligible ; but I do not see how, if it 
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is to be taken literally as a real communicationf it can be other 
than a communication of His Body. Again, though the Lord’s 
Table be but twice called an Altar in Scripture, yet granting that 
a is meant in those passages, it is spoken of so solemnly, 
that it matters not though it be no where else spoken of, 
** We have* an Altar, whereof they have no right to eat which 
serve the tabernacle.'’ We do npt know of the existence of the 
ordinance except in the knowledge of its importance ; and in cor- 
roboration and explanation of this matter of fact, let it be well 
observed that St. Paul expressly declares that the Jewish rites 
are not to be practised because they are not important. 

This is one way in which this argument proves too much ; so 
that they who for the sake of decency or edification, or from an 
imaginative turn of mind, delight in ordinances, yet think they 
may make them for themselves, in thatjthey bring no special bless- 
ing with them, these as plainly will contradict the Gospel as those 
who attribute a mystical virtue to them, nay more so ; for if 
any truth is clear, it is, that such ordinances as are without virtue 
are abolished by the Gospel, this being the exact case of the 
Jewish rites. 

Now as to the other point of view in which the argument in 
question proves too much for the purpose of those who use it : — 
If it be a good argument against the truth of the Ajiostolical 
Succession and similar doctrines, that so little is said about them 
in Scripture, this is quite as good an argument against nearly all 
the doctrines which are held by any who is called a Christian in 
any sense of the word ; as a few instances will show. 

First, as to Ordinances. There is not a single text in the 
Bible enjoining infant baptism : the Scripture warrant on which 
we baptize infants, consists of inferences carefully made from 
various texts. How is it St. Paul does not in his Epistles remind 
parents of so great a duty, if it is a duty ? " 

Again, there is not a single text telling us to keep holy the first 
day of the week, and that instead of the seventh. God hallowed the 
seventh day, yet we now observe the first. Why do we do this ? 
Our Scripture warrant for doing so is such as this : since the 
Apostles met on the first day of the week, therefore the first 
day is to be hallowed ; and since St. Paul says the Sabbath is 
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aboUshed^ therejwe the seventh day (which is the Sabbath) is 
not to be hallowed :** — this is a true inference, but very indirect 
surely. It is not on the surface of Scripture. We might infer, 
though incorrectly still we might infer, that St. Paul meant that 
the command in the second of Genesis was repealed, and that now 
there is no sacred day at all in the seven, though meetings/or 
prayer are right on Sunday. There is nothing on the surface of 
Scripture to prove that the sacredness conferred in the beginning 
on the seventh day now by transference attaches to the first. 

Again, there is scarcely a text enjoining going to Church for 
joint worship. St. Paul happens in one place of his Epistle 
to the Hebrews, to warn us against forgetting to assemble 
together for prayer. Our Saviour says that where two or three 
are gathered together, He is in the midst of them ; yet this 
alludes in the first instance not to public worship, but to Church 
councils and censures, quite a distinct subject. And in the Acts 
and Epistles wc meet with instances or precepts in favour of 
joint worship ; yet there is nothing express to show that it is 
necessary for all times, — nothing more express than there is to 
show that in 1 Cor, vii. St. Paul meant that an unmarried state is 
better at all times, — nothing which does not need collecting and 
inferring with minute carefulness to Scripture. The first dis- 
ciples did pray together, and so in like manner the first disciples 
did not marry. St. Paul tells them who were in a state of 
distress to pray together so much the more as they see the day 
approaching — and he says that celibacy is “ good for the present 
distress,** The same remarks might be applied to the question 
of community of goods. On the other hand, our Lord did not 
use social prayer : even when with His disciples He prayed by 
Himself, and His directions in Matt. vi. about private prayer, 
with the silence which He observes about public^ might be as 
plausibly adduced as an argument against public, as the same kind 
of silence in Scripture concerning turning to the east, or making 
the sign of the Cross, or concerning commemorations for the 
dead in Christ, accompanied with its warnings against formality 
and ceremonial abuses, is urged as an argument against these 
latter usages. 

Again : — there is no text in Scripture which enjoins us to 
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** esteblish” religion (as the phrase is), or to make it national and 
give the Church certain honour and power ; whereas our Lord’s 
words, “ My kingdom is not of this world,” (John xviii. 36.) may 
be interpreted to discountenance such a proceeding. We con- 
sider that it is right to establish the Church on the ground of 
rbH’e deductions, though of course true ones, from the sacred 
text ; such as St. Paul’s using his rights as a Roman citizen. 

There is no text which allows us to take oaths. The words 
of Christ and St. James seem plainly the other way. Why then 
do we take them ? We infer that it is allowable from finding 
that St. Paul uses such expressions as ** 1 call God for a 
record upon my soul” — “ the things which I write unto you, 
behold, before God, I lie not” (2 Cor. i. 23 ; Gal. i. 20) ; these 
we arguCi Rnd rightly, arc equivalent to an oath. 

Again, considering God has said,' ** Whoso sheddeth man’s 
blood, by man shall his blood be shed,” it seems a very singular 
power which wc give to the Civil Magistrate to take away life. 
It ought to rest, one might suppose, on some very clear per- 
mission given in Scripture. Now, on what does it rest? on 
one or two words of an Apostle casually introduced into 
Scripture, as far as anything is casual ; on Si. Paul’s saying in a 
parenthesis, **he (the magistrate) bcarcth not the sword in vain 
and he is speaking of a heathen magistrate, not of a Christian. 

Again ; — On how many texts does the prohibition of jiolygamy 
depend, if we set about counting them ? 

Next, consider how Doctrine will stand, if the said rule of 
interpretation is to hold. 

If the Lord’s Supper is never distinctly called a Sacrifice, or 
Christian ministers never called Priests, still, let me ask, (as 1 
have already done,) is the Holy Ghost ever expressly called God 
in Scripture ? No where ; we infer it from what is said ; we 
compare parallel passages. 

If the words Altar, Absolution, or Succession, are not in Scrip- 
ture (supposing it), neither is the word Trinity. 

Again : how do we know that ilie New Testament is inspired ? 
does it any where declare this of itself? no where ; Aow, then, 
do we know it ? we infer it from the circumstance that the office 



IS DIFFICULTIES IN THE 8CE1FTDRE PROOF 

of the Apostles who wrote it was what it was, and from the Old 
Testament being inspired. 

Again : whence do Protestants gain their common notion, that 
every one may gain his faith from Scripture for himself? 

Again : consider whether the doctrine of the Atonement may 
not be explained away by those who explain away the doctfibe 
of the Eucharist ; if the expressions used concerning the latter 
ere merely figurative, sc may be those of the former. 

Again : on how many texts does the doctrine of original sin 
rest, that is, the doctrine that we are individually born under God's 
displeasure, in consequence of the sin of Adam ? on one or two. 

Again : how do we prove the doctrine of justification by faith 
only ; it is no where declared in Scripture. St. Paul does but 
speak of justification by faith, not faith only, and St. James 
actually denies that it is by faith only. Yet we infer, and truly, 
that there is a correct sense in which it is by faitli only ; though 
an Apostle has in so many words said the contrary. Is any 
Church doctrine, about the power of Absolution, the Cliristian 
Priesthood, or the danger of sin after Baptism, so disadvantage- 
ously circumstanced in point of evidence as this ? 

On the whole then, I ask, on how many special or palmary texts 
do any of the doctrines or rites we hold depend ? what doctrines 
or rites would be left to us, if we demanded tlie clearest and 
fullest evidence, before we believed any thing ? what would the 
Gospel consist of? would there be any revelation at all left? 
Some all-important doctrines indeed at first sight would remain, 
such as the divinity of Christ, the unity of God, and the supre- 
macy of divine grace, and our election in Christ, and the 
resurrection of the body, and eternal life or death to the right- 
eous or sinners ; but little besides. Shall we give up the divinity 
of the Holy Ghost, original sin, the Atonement, the inspiration 
of the New Testament, united worsliip, the Sacraments, and 
infant baptism ? Let us do so. Well : — I will venture to say that 
then we shall find difficulties as regards those other doctrines, 
as the divinity of Christ, which I have described as remaining ; 
they are only clearer than the others, not so clearly stated as to 
be secured from specious objections. We shall have difficulties 
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about the meaning of the word ** everlasting/’ as applied to 
punishment, about the compatibility of divine grace with free- 
will, about the possibility of the resurrection of the body, and 
about the sense in which Christ is God. The mind which rejects 
a doctrine which has but one text in its favour, on the ground that 
if ilji^were important, it would have more, can, where a doctrine is 
mentioned often, always find occasion to wonder that it is not men- 
tioned in this or that particular place, where it might be expected. « 
When it is pressed with such a text as St. Thomas’s concession, 
My Lord and my God,** it will ask, But why does our Loud 
say but seven days before to Sc. Mary Magdalen, ** 1 ascend to 
My Father and your Father, to My God and your God ?*’ When, 
with St. Peter's confession, ** Lord, Thou knowest all things. 
Thou knowest tliat I love Thee,** it will ask, But why does 
Christ say of Himself, that He does not know the last day, only 
the Father ? Indeed, the more arguments there are for a 
doctrine in Scripture, the more objections will be found against 
it ; 80 that on the whole, I think, even the Scripture evidence 
for the divinity of Christ, will be found in fact as little to satisfy 
the captious mind, when fairly engaged to discuss it, as that for 
infant baptism, great as is the difference between the evidence 
for the two. And the history of these last centuries bears out 
this remark. 

1 conclude, then, that there must be some fault somewhere in 
this specious argument ; that it does not follow that a doctrine 
or rite is not divine because it is not clearly stated in Scripture ; 
that there arc some wise and unknown reasons for doctrines being 
as they are, not clearly stated there. To be sure, 1 might take 
the other alternative, and run the full leiSgth of scepticism, deny- 
ing that any thing is divine, whatever it is, which is not spoken 
of in Scripture beyond all contradiction and objection. But for 
many reasons 1 cannot get myself to do this, as 1 shall proceed 
to show in future Lectures. 
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LECTURE IL 

THE DIFFICULTIES OF LATITUDINARIANISM. 

^ No one, I think, will seriously maintain, that any other definite 
religious system is laid down in Scripture at all more clearly tlian 
the Church system. It may be maintained, and speciously, that 
the Church system is not there, or that this or that particular 
doctrine of some other system seems to be there more plainly 
than the corresponding Church doctrine ; but that Presbyterian- 
ism as a whole, or Independency as a whole, or the religion of 
Lutherans, Baptists, Wesleyans, or Friends, as a whole, is more 
clearly laid down in it, and with fewer texts looking the other 
way, — that any of these has less difficulties to encounter than the 
Creed of the Church, — I do not think can successfully be main- 
tained. The arguments which are used to prove that the Church 
system is not in Scripture, may as cogently be used to prove that 
no system is in Scripture. If silence in Scripture, or apparent 
contrariety, is an argument against the Church system, it is an 
argument against system at all. No system is on the surface of 
Scripture ; none, but has at times to account for the silence or 
the apparent opposition of Scripture as to particular portions of it. 
This, then, is the choice of conclusions to which we are brought : 
— eUher Christianity contains no definite message, creed, revela- 
tion, system, or whatever other name we call it, nothing which 
can be made the subject of belief at all ; or, though there is a 
true creed or system (whatever it is), yet it is not on the surface of 
Scripture, but contained in a latent form within it, and to be 
maintained only by indirect arguments, by comparison of texts, 
by inferences from what is said plainly, and by overcoming or 
resigning oneself to difficulties ; or, though there is a true creed 
or system revealed, it is not in Scripture, but to be gained col- 
laterally from other sources. I wish persons to consider this 
statement steadily. I do not see that it can be disputed ; and if 
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not) it ill very important. I repeat it ; we have a choice of three 
conclusions. Either there is no definite religious information 
given us in Christianity at all, or it is given in Scripture in an in* 
direct and covert way, or it is given, but not in Scripture. The first 
is the Latitudtnarian view which has gained ground in this day ; 
the second is our own received ground ; the third is the ground 
of the Roman Church. If then we will not content ourselves 
with merely probable, or (what we may be disposed to call) in- 
sufficient proofs of matters of faith and worship, we mu^ become 
either utter Latitudinarians or Papists. Tf wc will not submit to 
the notion of the doctrines of the Gospel being hidden under the 
text of Scripture from the view of the chance reader, we must 
submit to believe that there are no doctrines at all, or that the 
doctrines are not in Scripture, but elsewhere, as in Tradition. 1 
know of no other alternative. 

Many men, indeed, will attempt to find a fourth way, thus : 
they would fain discern one or two doctrines in Scripture clearly, 
and no more ; or some generalised form, yet not so much as a 
bod?/ of doctrine of any character. They consider that a certain 
message, consisting of one or two great and si^le statements, 
makes up the whole of the Gospel, and that these are plainly in 
Scripture ; accordingly, that he who holds and acts upon these is 
a Christian, and ought to be acknowledged by all to he such, for 
in holding these, he holds all that is n(Tes$ary. These state- 
ments they sometimes call the essentials, the peculiar doctrines, 
the vital doctrines, the leading idea, the great truths of the 
Gospel, — and all this sounds very well ; but when we come to 
reahze what is abstractedly so plausible, we are met by this in- 
surmountable difficulty, that no great number of persons agree 
together what are these great truths, single views, leading idea, or 
peculiar doctrines of the Gospel. Some say that the doctrine 
of the Atonement is the leading idea ; sotne, the doctrine of spi- 
ritual influence ; some, that both together are the peculiar doc- 
trines ; some, that love is all in all ; some, that the acknowledg- 
ment that Jesus is the Christ ; and some, that tl.e resurrection 
from the dead is after all the essence of the Gospel, and all that 
need be believed. Moreover, since, as all parties must confess, 
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the Catholk Doctrine of the 'Ifdnity is not brought form 
upon the surface of Scripture, it follows either that it i|i one part 
of the leading idea, or that the leading idea is not on the surface^^ 
And if the doctrine of the Trinity is not to be accounted as one 
of the leading or fundamental truths of revelation, the keystone 
of the mysterious system is lost ; and that being lost, mystery 
will, in matter of fact, be found gradually to fade away from 
the creed altogether ; that is, the notion of Christianity as being a 
revelatt(|||i of new truths, will gradually fade away, and the Gos- 
pel will be considered in course of time scarcely more than the 
rcpublication of the law of nature. This, I think, will be found 
to be the historical course and issue of this line of thought. If 
we will have it so, that the doctrines of Scripture should be on 
the surface of Scripture, though I may have my very definite 
notion what doctrines are on the surface, and you yours, and 
another his, yet you and he and I, though in appearance com- 
petent to judge, though serious, earnest, and possessed of due 
attainments, shall not agree together what those doctrines are ; so 
that, practically/^hat I have said will come about in the end, — 
that (if we are midid) we shall be forced to allow, that there is 
no system, no creed, no doctrine at all lucidly and explicitly set 
forth in Scripture ; and if we will hot seek it under the surface, 
we must either give up seeking it, or seek it, in Tradition, — we 
must become Latitudinarians or Romanists. 

Now of these alternatives, Romanism or Latitudinarianism, 
the latter I do really conceive to be quite out of the question 
with every serious mind. The Latitudinarian doctrine is ibis : 
that every man's view of revealed religion is acceptable to God, 
if he acts up to it ; that no one view is in itself better than another, 
or at least that we cannot tell which is the better. All we have 
to do then is to act consistently with what we hold, and to value 
others if they act consistently with what they hold ; that to be 
consistent constitutes sincerity ; that where there is this evident 
sincerity, it is no matter whether we profess to be Romanists or 
Proteiitants, Catholics or Heretics, Calvinists or Arminians, 
Anglicans or Dissenters, High Churchmen or Puritans, Episco- 
palians or Independents, Wesleyans or Socinians. Such seems 
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to be doctrine of «Lattta4e. I cm conceive such a 

view of th^ subject ui be inAintainab1e» supposti^ Gon'liad given 
no revelation,— though even tlien, by the way, and were 
even left to the light of nature, belief in His existence and moral 
government woulcU one should think, at least be necessary to 
please Him: ** He that cometh to God must believe that He is, 
and that He is a rewarder of iliem which diligently seek Him*,** 
But however, not to press this point, one may conceive that, 
before God had actually spoken to us, He might accept ^ sufti* 
cient, a sincere acting on whatever religious opinions ; but that 
after a revelation is given, there is nothing to believe, nothing 
(to riise an expressive Scripture word) to hold^ to hold fast, that 
a message comes from God, and contains no subject matter( or, 
that containing it (as it roust do), it is not important to be re- 
ceived and is not capable of being learned by any one who takes 
the proper means of learning it, that there is nothing in it such, 
that we may depend on our own impression of it, feel we have 
really gained something, and continue in the same opinion about 
it, — all this is so extravagant, that I really cannot^ter into the 
state of mind of a person so maintaining it, ffpnk he is not 
aware what he is saying. Why should God speak, unless He 
meant to say something ? Why should He say it, unless He 
meant us to hear ? Why should we be made to hear, if it mat- 
tered not whether we accepted it or no ? What the doctrine is, 
is another and distinct question ; yet that there is some doctrine 
revealed, and that it is revealed in order that it may received, 
and that it really is revealed, that it is not hidden, so as to be a 
mere matter of opinion, a chance what is true and what not, or 
as if there were a number of opposite mhdes of holding it, one 
as good as another, but that it is plain in one and the same sub- 
stantial sense to all who sincerely and suitably seek for it, and 
that God is better pleased when we hold it than when we do not, 
— all this seems a truism. Where it is given us, whether entirely 
in Scripture, or partly elsewhere, this again is another and seeon^ 
dary question ; though that it is given somewhere eaimot be denied 
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iurely without aome eccentrijit^ ckt confusion of inmdi^ 
want of seriousness and candour When then we once4ocide that 
^ there is some essential doctrine proposed to bur faith* the question 
at once follows* wktU is it, and hcrv muchf and wk^^? and we are 
forthwith involved in re$earchet of some kind or other* some- 
where or other ; for tlm doctrine is not written on the sun. 

For reasons sudi as the above, 1 really cannot conceive a se^ 
rious man* who realised what he was speaking about* a consist 
tent I^titudinarian. He always will reserve from the general 
proscription his own faw>urite doctrine* whatever it is ; and then 
holding it, he will be at once forced into the difRculty which is 
ours also* but which he would fain make ours and not his* that 
of stating clearly what this doctrine of his is* and what are those 
grounds of it, such as to enable him to take in just so much of 
dogmatic teaching and nothing more* to hold so much firmly* 
and to treat all the rest as comparatively unimportant. 

Rl^elation implies a something revealed* and what is revealed 
is imperative on our faith, because it is revealed. Revelation 
implies imppr^iveness ; it limits in its very notion our liberty of 
thought, bedpe it limits our liberty of error, for error is one 
kind of thought. 

But now* putting aside abstract considerations* let us turn to 
the /act which is urged in behalf of Latitudinarianism. The door 
trine* then, that it matters not what you believe* so that you act 
up to what you believe, is grounded (it would seem) on this 
alleged fact* that no one creed of any sort can be surely gathered 
from Scripture* — that the divine message* the whole counsel of 
Goj>* is not there. Whichever view of religion you fia upon (it 
is satcl)^ there are parts of it which, by a candid* dispassionate* 
unprejudiced observer* will be pronounced additions to Scrips 
ture ; thereof $ (it is inferred), there is no definite creed or mes- 
sage at all revealed anywhere." Indeed ! Supposing the fact to 
be as stated (which I do not grant, but supposing it), is this the 
necessary condusion? No; there is another. Such an infer- 
ence indeed as the above is a clever controversial way of setUing. 
the matter ; it is die sort of answer which in the schools of dis- 
putation or the courts of law* may find a place* where men are 
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not in ; but jt h m ontirj»r Mritbout « kwi* It b «n 

excuse for indolence, lovo of quiet, or worldltaese. There ia 
mwlher answer. 1 do not adopt it, 1 do not see 1 am drtven to it, 
because I dd* not allow the premises from which the arpunent 
starts. 1 do not allow that there b no creed at all contained in 
Scripture, though 1 grant it is not on the surface. But if there 
he no divine message, gospel, or creed, produceable from Scrip* 
ture, this would not lead me one iota towards deciding that there 
was none at all any where. No ; it would make me k»ok^Cttt of 
Scripture for it, that is all* If there is a revelation, there must 
be a doctrine ; both our reason and our hearts tell us so. If it is 
not in Scripture, it is somewhere else, it is to be sought else* 
where. Should the fact so turn out, (which I deny),, that 
Scripture is so obscure that nothing can be made of it, even 
when the true interpretation is otherwise given, so obscure that 
every person will have his own interpretation, and no two alike, 
this would drive me, not into Latitudinarjanisro but into RoAan- 
ism. Yes, and it will drive the multitude of men. It is far more 
certain that revelation must contain a message, that that 
message must he in Scripture* It is a less vi(i||||i^ to one’s 
feelings to say that part of it is revealed elsewhere, than to say 
that nothing is revealed any where. There is an overpowering 
antecedent improbability in Almighty God’s announcing that He 
has revealed something, and revealing nothing ; there is no 
antecedent improbability in His revealing it elsewhere than in an 
inspired volume. And, 1 say, the mass of mankind will leel it 
so. It is very well for educated persons, at their ease, with few 
cares, or in the joyous time of youtli, to argue and speculate 
about the impalpableness and veraatility bf * the divine message, 
its chameleon-like changeableness, its adaptation to each fresh 
mind it meets ; but when men are conscious of sin, are sorrow** 
fnl, are weighed down, are desponding, they ask for someibiag. 
to lean on, aometking external to themselves. It wiH not do to 
tell them that whatever they at present hold as true, is eooqgb. 
They want to be assured chat what seems to them true, b true ; 
they want something to lean on, holier, diviner, more stable than 
their own minds. They have an instinctive feeding that there b 
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an external, eternal truth which is their only stay, and.^ mocks 
them, after being told of a revelation, to be assured next that 
that revelation tells us nothing certain, nothing which we do not 
know without it, nothing distinct from our own impressions con- 
cerning it, whatever they may be, — nothing such as to exist 
independently of that shape and colour into which our own 
individual mind happens to throw it. Therefore, practically, 
those who argue for the vague character of the Scripture in- 
formaMns, and the harmlessness of all sorts of religious opinions, 
do not tend to advance Latitudinarianism one step among the 
many ; they advance Romanism. That truth, w'hich men are 
told they cannot find in Scripture, they will seek out of Scrip- 
ture. They will never believe, they will never be content with, 
a religion without doctrines. The common sense of mankind 
decides against it. Religion cannot but be dogmatic, it ever has 
been. All religions liave had doctrines ; all have professed to carry 
wittf them benefits which could be enjoyed only on condition of 
believing the word of a supernatural informant, that is, of 
embracing some doctrines or other. It is a mere idle sophis- 
tical theory, "to suppose it can be otherwise; Deatroy religion, 
make men give it up, if you can ; but while it exists, it will 
profess an insight into the next world, it will profess important 
information about the next world, it will have points of faith, it 
will have dogmatism, it will have anathemas. Christianity, 
therefore, ever will be looked on, by the multitude, as it is, as a 
rule of faith as well as of conduct. Men may be Presbyterians 
or Baptists, or Lutherans, or Calvinists, or Wesleyans ; but some- 
thing or other they will be ; a creed, a creed necessary to 
salvation, they will have ; a creed either in Scripture or out of 
it ; and if in Scripture, 1 say, hidden in Scripture, indirectly 
gained from Scripture. Latitudinarianism, then, is out of the 
question; and you have this choice, to be content with indirect 
proofs tti Scripture, or to look for tradition out of Scripture. 
You cannot get beyond this ; either you must take up with us, 
(or with some system not at all better off, whether Presbyterian- 
ism, or Independency, or tlte like), or you must go to Rome. 
Which will you choose ? You may not like us ; you may be 
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imptttiont and impetoavit ; you may go forward, but back you 
cannot go. 

But further, it can scarcely be denied that Scripture, if it does 
not supply, at least speaks of, refers to, sanctions, recommends 
some certain doctrine or message which is to be believed in order 
to salvation ; and which, accordingly, if not found in Scripture, 
must be sought for out of it. It says, “ He who believeih shall 
be saved, and he who believeth not shall be damned it speaks 
of “ the doctrine of Christ,** of keeping the faith,** of “ the 
faith once delivered to the saints,** and of ** delivering that which 
has been received," recounting at the same time some of the 
articles of the Apostles* Creed. And the case is the same as 
regards discipline ; rules of worship and order, whether supplied 
or not, are at least alluded to again and again, under the title of 
** traditions.'* Revelation then will be inconsistent with itself, 
unless it had provided some creed somewhere. For in Scrip- 
ture it implies it has ; therefore some creed exists some^^ere, 
whether in Scripture or out of it. 

Nor is this all ; from the earliest times, so early that there is 
no assignable origin to it short of the Apostles, one definite 
system has existed in the Church both of faith and worship, and 
that in countries far disjoined from one another, and without 
any appearance (as far as we can detect) of the existence of any 
other system any where ; and (what is very remarkable) a sys- 
tem, such, that the portion in it which relates to matters of faith 
(or its philosophy), accurately fits in and corresponds to that 
which relates to matters of worsliip and order (or its ceremonial) ; 
as if they were evidently parts of a whole, ^ and not an accidental 
assemblage of rites on the one hand, an^ doctrines on the other ; 
— a system moreover which has existed ever since, and exists at 
the present day, and in its great features, as in other branches of 
tife Church, so among ourselves; — a system moreover which at 
least professes to be quite consistent with and to appeal and 
defer to the written word, and thus in all respects accurately 
answers to that which Scripture seems alluding to in the notices 
above cited. Now, is it possible, with this very significaut phe- 
nomenon standing in the threshold of Ghrtsiian history, that a 
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person can be of opinion that one creed if worship it as good as 
another ? St. Paul speaks of one faith, one baptism, one bodj ; 
this in itself is a very intelligible hint of his own view of Christ- 
ianity ; but as if to save his words from misinterpretation, here 
in history is at once a sort of realisation of what he seems to 
allude to. Under these circumstances, what excuse have we 
for n6t recognizing in the system of doctrine and worship in 
question, that system td which the Apostles refer in Scripture? 
They evidently did not say out in Scripture all they had to say ; 
this is evident on the face of Scripture* evident from what they do 
say. St. Paul says, ^ The rest will I set in order when I come.’* 
St. John, ** I had many things to write, but 1 will not with ink 
and pen write unto thee ; but 1 trust 1 shall shortly see thee, 
and we shall speak face to face.** This he says in two epistles. 
Now supposing, to take the case of profane history, a collection 
of letters was extant by the founders or remodellers of the 
Platonic or Stoic philosophy, and supposing they in them refer- 
red to their philosophy, and treated of it in parts, yet without 
drawing it out, and then besides, supposing there were other and 
more direct historical sources of various kinds from which a dis- 
tinct systematic account of their philosophy might be drawn, one 
account and but one from many witnesses, should we not take 
it for granted that this was their system, that system of which 
their letters spoke ? Should not we take up that system con- 
veyed to us by history with (I will not say merely an antecedent 
disposition in its favour, but) with a confidence and certainty 
that it was their system ; and if we found discrepancies between 
it and their letters, should we at once cast it aside as spurious, or 
rather try to reconcile them, suspect that we were in fault, that we 
had made some mistake ; and even if after all we could not 
reconcile all parts (supposing it), should we not leave them as 
difficulties, and believe in the system notwithstanding? The 
Apostles refer to a large existing fact, their system ; history in- 
forms us of a system, as far as we can tell, contemporaneous, 
and claiming to be theirs \ — what other claimant is tbere ? 

Whether, then, the system, referred to but not brought out in 
Scripture, be latent there or not, whether our view be right or 
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the BcNBian view^ Bt me a system there is ; we see it, we 
have it external to Scripture* There it stands, however we may 
detenxHne this further question* Whether we adopt the wording 
of our sixth article or not, we cannot obliterate tim fact thas a 
system does exist substantially in history ; all die proofs you may 
bfii^ of the obscurities or the unsystematic charaoter of Scrip* 
ture cannot touch this independent fact; were Scripture lost 
to us, that fact would remain* You have your choice to say 
that Scripture does* or does not agree with it* If you think it 
actually dmgreet with Scripture, then you have your choice 
between concluding that you are mistaken in so thinking, or that 
this system coming to us, as it does, on the same evidence with 
Scripture, yet is not divine as well as Scripture. If, however, 
you consider that it merely teaches things additional to Scripture, 
then you have no excuse for not admitting it in addition to 
Scripture* And if it teaches things but indirectly taught in Scrip- 
ture, then you must admit it as an interpreted or comment ^pon 
Scripture. But, whether you say it is an accordant or a dis- 
cordant witness, whether the supplement, complement, or inter- 
preter of Scripture, there it stands, that consistent harmonious 
system of faith and worship, as in the beginning ; and, if history 
allowed any weight in the discussion, it is an effectual refuta- 
tion of Latitudinarianism. It is a fact concurring with the 
common sense of mankind and with their wants. Men want a 
dogmatic system ; and behold in the beginning of Christianity, 
and from the beginning to this day, there it stands* This is so 
remarkable a coincidence that it will always practically weigh 
against Latitudinarian views* Nor does it avail to say, that 
there were additions made to it in the inurse of years, or that 
the feeling of a want may have given rise to it ; for what was 
added after, whatever it was, could not create that to which it was 
added ; and I say that first of ail, before there was a time for the 
harmonious uniform expansion of a system, for the experience md 
supply of human wants, for the influence of innovation, and the 
growth of qprrupdoD, and with all fair alldwonce for diflerences 
of opinion as to how miteh is primitive, or when this or that 
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particular fact is witnessed, or what ioterjpiretatioD is to be given 
to particular passages in historical documents, ^from the first a 
system exists. And we have no right to refuse it, merely on the 
plea that tve do not see all the parts of it in Scripture, or that we 
think some parts of it to be inconsistent with Scripture ; for 
even though some parts were not there, this would not disprove 
its truth ; and even though some parts seem contrary to what is 
there, this appearance might after all be caused simply by our 
own incompetency to judge of Scripture. 

But perhaps it may here be urged, that I have proved too 
much ; that is, it may be asked, “ If this system is so natural, 
and appears at once in the writings of the Apostles’ disciples, as 
in the Epistles of St. Ignatius, horv is it that it is not in the 
writings of the Apostles themselves ? how does it happen that it 
does appear in the short Epistles of Ignatius, and does not in the 
Epistles of St. Paul ? so that the tendency of the foregoing argu- 
ment is to disparage the Apostles’ teaching, as showing that it 
is not adapted, and Ignatius’s is adapted to our wants.” But 
the answer to this is simple ; for tliough the Apostles' writings 
do not on their surface display the system, they certainly do 
express (as I have said) a recognition of its existence and of its 
principle. If, then, in spite of this there is no Apostolic system 
of faith arid worship, all we shall have proved by our argument 
Is, that the Apostles are inconsistent with themselves ; that, they 
recognize the need of a system, and do not provide one. How 
it is they do not draw down a system, while they nevertheless 
both recognize its principle and witness its existence, has 
often been discussed, and perhaps I may say something inci- 
dentally on the subject hereafter. Here, I do but observe, that 
on the one side of the question we have the human heart expecting, 
Scripture sanctioning, history providing, — a coincidence of three 
witnesses ; and on the other side only this, Scripture not actu^ 
ally providing in form and fulness what it sanctions. 

Lastly, I would observe that much as Christians have differed 
in tliese latter or in fotmer ages, as to what is the Ujm faith and 
" what the true worship and discipline of Chbist, yeVCne and all 
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have held that Cbn 9 ij|nity is dogmatic and social, that creeds 
and forms are not to be dispensed with. There baa been an 
uninterrupted maintenance of this belief from the beginning of 
Cbrisdantty down to this day, with exceptions so partial and 
ephemeral as not to deserve^notioe. I conclude, then, either 
that the notion of forms and creeds, and of unity in them, 
is so natural to the human mind as to be spontaneously pro- 
duced and cherished in every age ; or that there has been a 
strong external reason for its ba^ng been so cherished, whether 
in authority or in argumentative proof, or in the force of 
tradition. In whatever way we take it, it is a striking evi- 
dence in favour of dogmatic religion, and against that unreal 
form, or rather that mere dream of religion, which pretends 
that modes of thinking and social conduct are all one and all 
the same in the eye of God, supposing each of us be sincere 
in our own. 

Dismissing, then, Latitudinarianism once for all, as untenable, 
and taking for granted that there is a system of religion revcale4i 
in the Gospel, 1 come, as I have already stated several times, 
one or other of two conclusions : either that it is not all in 
Scripture, but part in tradition only, with the Romanists,-— or with 
the English Church, that though it is in tradition, yet that ft can 
also be gathered from the communications of Scripture. As to 
the non-descript system of religion now in fashion, that nothing 
is to be believed but what is clearly in Scripture, that all its own 
doctrines are clearly these and none other, and that as to history 
it is no matter what it says and what it does not say, except so 
far that it must be used to prove the -canonicity of Scripture, 
this Will come before us again and ag&iif in the following Lec- 
tures. Suffice that it has all the external extravagance of Lati- 
tudinarianism without its internal consistency. It is inconsistent 
because it is morally better : Latitudinarianism is consistent 
because it is intellectually deeper. Both, however, are mere 
theories in theology, and ought to be discarded by serious men. 
We must mmt up our ideal notions, and resign ourselves to 
facts. WeVust take things as we find them, as God has given ' 
them. We did not make them, ,we cannot alter them, though 
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we are sometimes tempted to think it very hard we cannot. 
We must submit to tymm instead of quarrelHiig with them. 
We must submit to the indirectness of Scripture, unless we think 
it wiser and better to become Romanists ; and we must employ 
our minds rather (if so be) in accounivng for the fact, than in ex- 
cepting against it. 



LECTURE III. 


ON THE GENERAL STRUCTURE OF THE BIBLE AS A 
RECORD OF FAITH. 

Enough perhaps has now been said by way of opening the sub- 
ject before us. The state of the case, I conceive to be as I have 
said. The structure of Scripture is such, so irregular and im- 
methodical, that either we must hold that the Gospel doctrine or 
message is not contained in Scripture (and if so, either that there 
is no message at all given, or that it is given elsewhere, out of 
Scripture), or, as the alternative, we must hold that it is but indi- 
rectly and covertly recorded there, under the surface. Moreover, 
since the great bulk of professing Christians in this country, what- 
ever their particular denomination may be, do consider, agree- 
ably with the English Church, that there are doctrines revealed 
(though they differ what), and that they are in Scripture, they 
must undergo, and resign themselves to an inconvenience which 
certainly does attach to our Creed, and, as they often suppose, 
to it alone, that of having to infer from Scripture, to prove cir- 
cuitously, to argue at disadvantage, to leave difficulties, and to 
seem to others weak or fanciful reasoners. They must leave off 
attacking our proofs of our doctrines as insufficient, not being 
stronger in their own proofs themselves. No matter whether they 
are Lutherans or Calvinists, Wesleyani or Independents, they 
have to wind their way through obstacles, in and out, avoiding 
some things and catching at others, like men making their way in a 
wood, or over broken ground. If they believe in consubstantia- 
tion with Luther, or the absolute predeslination of individuals, 
with Calvin, they have very few texts to produce which, in ar- 
gument, will appear even specious. Or how, if Wesleyans, do 
they prove Ahat the Gospel sanctions an order of ministers, yet 
allows man to choose them ? Where do they find a precedent in 
Scripture for a self-chosen ministry ? or if no mere succession, 
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and no mere human appointment are intended by them, where 
has the Gospel promised them infallible evidence from God, 
whom He will have as His ministers one by one ? And still more 
plainly have these religionists strong texts against them, whaN 
ever be their sect or persuasion. If they be Lutherans, they 
have to encounter St. James’s declaration, that ** by works a 
man is justified, and not by faith only’;” if Calvinists, God's 
solemn declaration, that as He liveth. He willeth not the death 
of a sinner, but rather that he should live ?” if a Wesleyan, St. 
Paul’s precept to “ obey them that have the rule over you, and 
submit yourselves* if Independents, the same Apostle’s decla- 
ration concerning the Church’s being “ the pillar and ground of 
the Truth if Zuinglians, they have to explain how Baptism is 
not really and in fact connected with regeneration, considering it 
is always connected with it in Scripture ; if Friends, why they 
allow women^to speak in their assemblies, contrary to St. Paul’s 
plain prohibition ; if Erastians, why [they distort our Saviour’s 
plain declaration, that His kingdom is not of this world ; if 
maintainers of the every day secular Christianity, what they make 
of the woe denounced against riches, and the praise bestowed on 
celibacy. Hence, none of these sects and persuasions has any 
right to ask the question of which they are so fond, “ Where in 
the Bible are the Church doctrines to be found ? fVhere in 
Scripture, for instance, is Apostolical succession, or the priestly 
office, or the power of absolution ?” This is with them a favour- 
ite mode of dealing with us ; and I in return ask them, Where 
are we told that the Bible contains all that is necessary to salva- 
tion ? Where are we told that the New Testament is inspired ? 
Where are we told that justification is by faith only ? Where are 
we told that every individual who is elected is saved ? Where are 
we told that we may leave the Church, if we think its ministers 
do not preach the Gospel ? or, Where are we told that we may 
make ministers for ourselves ? 

All Protestants, then, in this country, Churchmen, Presbyte- 
rians, Baptists, Arminians, Calvinists, Lutherans, Friends, Inde- 
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pendents, Wesleyans, Unitarians, and whatever other sect claims 
the Protestant name, all who consider the Bible as the one 
standard of faith, and much more if they think it the standard of 
morals and discipline, are more or less in this difiBculty, — the more 
BO, the wider they consider the field of revelation, and the less, the 
narrower ;* but they cannot escape from it altogether, except by 
falling back into utter scepticism and latitudinarianism, or on the 
other hand going on into Romanism. Nor does it rid them of 
their difficulties, as 1 have said more than once, to allege, that 
all that is incapable of clear Scripture proof are the peculiarities 
of each sect; so that if all protestants were to agree to put 
out of sight their respective peculiarities, they would then have 
a creed set forth distinctly, clearly, and adequately, in Scripture. 
For take chat single instance which I have referred to in a for* 
mer Lecture, the doctrine of the Trinity. Is this to be considered 
as a mere peculiarity or no ? Apparently a peculiarity ; for on 
the one hand it is not held by all Protestants, and next, it is not 
brought out in form in Scripture. First, the word Trinity is not 
in Scripture. Next 1 ask, How many of the verses of the Athana- 
sian Creed are distinctly set down in Scripture ? and further, take 
particular portions of the doctrine, vis. that Christ is equal to 
the Father, that the Holy Ghost is God, or that the Holy 
Ghost proceedeth from the Father and the Sok, and consider 
the kind of texts, and the modes of using them, by which the proof 
is built up. Yet is there a more sacred, a more vital doctrine in 
the circle of the articles of faith than this ; Let then no one take 
refuge and comfort in the idea that he will be what is commonly 
called an orthodox Protestant, — 1 mean, that he will be just this 
and no more ; that he will admit the dbetrine of the Trinity, but 
not that of the Apostolical succession, — of the Atonement, but 
not of the Lord's Supper,— ^f the influences of grace, but not of 
Baptism. This is an impossible position it is shutting one eye, 
and Poking with the other. Shut both or open both. Deny 
that there is any necessary doctrine in Scripture, or consent to 
prove indirectly thence what you at present disbelieve. 

The Whole argument, however, depends of course on the cer- 
tainty of the fact assumed, viz. Scripture is unsystematic and 
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irBegolar in its communicaiions to the extent to which | have 
supposed it to be. To this pointy therefore, 1 shall, in the Lec- 
tures which follow, direct attention. Here, howev^, 1 shall con- 
fine myself to a brief argument to ahow that under the dlrcuiyi- 
stances it mtuti be so. 1 ob^rve then iw follows 

In what way inspiration is compatible with that personal agency 
on the part of its instruments, which the composition of the Bible 
evidences, we know not ; but if any thing is certain, it is this,'— 
that, though the Bible is inspired, and therefore, in one sense, 
written by God, yet very large portions of it, if not far the 
greater part of it, are written in as free and unconstrained a man- 
ner, and (apparently) with as little consciousness of a superna- 
tural dictation or restraint, on the part of His earthly instruments, 
as if He had had no share in the work. As God rules tlie will, yet 
the will is free,— as He rules the course of the world, yet men 
conduct it,— so He has inspired the Bible, yet men have written 
it. Whatever else is true about it, this is true, — that we may 
speak of the history^ or mode of its composition, as truly as of 
that of other books ; we may speak of its writers having an ob- 
ject in view, being influenced by circumstances, being anxious, 
taking pains, purposely omitting or introducing things, supplying 
what others had left, or leaving things incomplete. Though the 
Bible be inspired, it has all such characteristics as might attach 
to a book uninspired,— the characteristics of dialect and style, 
the distinct eiSects of times and places, youth and age, of moral 
and intellectual character ; and 1 insist on this, lest in what 1 am 
going to say, I seem to forget (what 1 do not forget), that in 
spite of its human form, it has in it the spirit and the mind of 
Gop. 

1 observe, then, that Scripture is not one book ; it is a great 
number of writings, of various persons, living at different times, 
put together into one, and assuming ks existing form as if casu- 
ally and by accident. It is as if you were to setae the pl|;>era 
or correspondence of leading men in any school of philosophy or 
science, which were never designed %E>r publication, I’ring 
them out in one volume. You would find probably lii'tlie coK 
lection so resulting many papers begun and Pot Antdied ; sdme 
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pfurlft •ystenuuie and did»cti€» but (he gmler pam made op of 
liiols or of notices^ which osaumod first prineipice instead of 
assertiog them, or of discussions upon particoiar points which 
haippened to call for thefar attendoiu I say the dodrines^ the first 
principles, the roles, the ohgects of fhe school woidd be taken 
&r grantedt alluded to, impitedi not stated. You would have 
some trouble to get at them ; you would have many repatittOns, 
many hiatuses, many things which looked like contradictions ; 
you would have to work your way through heterogeneous mate* 
rials, and after your best efforts there would be much hopelessly 
obscure ; or, on the other hand, you might look in vain in such 
a casual collection for some pardcular opinions which the 
writers were known nevertheless to have held, nay to have in- 
sisted on. 

Such, I conceive, with limitations presently to be noticed, is 
the structure of the Bible. Parts, indeed, are more regular than 
others : parts of the Pentateuch form a regular history. The book 
of Job is a regular narrative *, some prophecies are regular, one or 
two epistles ; but even these portions are for the most part in- 
corporated in or with writings which are not regular ; and we 
never can be sure what we shall find, or what we shall not find* 
They are the writings -of men who bad already been introduced 
into a knowledge of the unseen world and the society of Angels, 
and reported what they had seen and heard ; and they are full of 
allusions to a system, a course of things, which was ever before 
their minds, which was too awful and too familiar to be described 
minutely, which we do not know, and which these Allusions, 
such as they are, but partially disclose to us. Try to make out 
tile history of Rome from the extant letters of some of its great 
politicians, and from the fragments of ancient annals, histories, 
laws, inscriptions, and medals, and you will have something 
like Mm matter of fact, viewed antecedently, as regatds the 
strudlre of the Bibkf and the task of deducing the true system 
of religion firotn it. 

This being, as I eonceiv^ i^ly the statd of the cum in sub* 
stance, 1 own it seems to me, juigmg arUecedmiilyt very impco* 
baWe indeed, that it sAoaM coat^n the ndiole of the revealed 
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word of God. 1 own that to my mind» at first sight, I am 
naturally led to look not only there, but elsewhere for notices .o0 
sacred truth ; and 1 consider that they who say that the fiA>le 
does contain the whole revelation, (as I do say myself), that they 
and I, that we, have what is called the onus probandif the burden 
and duty of proving it, on our side. Till we prove it does con- 
tain the whole of revealed truth, it is natural, from the primd^^ 
facie appearance of Scripture to suppose it does not. Why, fot 
instance, should a certain number of letters, more or less private, 
written by St. Paul and others to particular persons or bodies, 
contain the whole of what the Spirit taught them ? We do not 
look into Scripture for a complete history of the secular matters 
which it mentions ; why should wc look for a complete account 
of religious truth ? You will say that its writers wrote in order to 
communicate religious truth ; true, but not all religious truth : 
that is the point. They did not sit down with a design to com- 
mit to paper all they had to say on the whole subject, all they 
could say about the Gospel ; but they either wrote to correct 
some particular error of a particular time or place, or to ** stir up 
the pure minds'* of their brethren, or in answer to questions, or to 
give directions for conduct, or on indifferent matters. For 
instance, St. Luke says he wrote his Gospel that Christians might 
know ** the certainty of the things in which they had been 
instructed.** Does {his imply he told all that was to be told ? 
Any how he did not ; for the other Evangelists add to his narra- 
tive. It is then fur from being a self-evident truth that Scrip- 
ture must contain all the revealed counsel of God ; rather the 
probability lies the other way at first sight. 

Nevertheless, at least as regards matters of faith, it does (as 
we in common with all Protestants hold) contain all that is 
necessary for salvation ; it has been overruled to do so by Him 
who inspired it. By parallel acts of power. He both seei^tly 
inspired the books, and secretly formed them into a perfeftTule 
or canon. I shall not prove what we all admit, but I state it, to 
prevent misapprehenfibn. If asked we know this to be the 
case, 1 answer, that the early Church thought so, which must 
have known. And, if this anawer does not please, the inquirer 



AS A RVCOaD or FAITH. 


SS 


iiiA 3 ^ lock out for a better as he ean. 1 know of tio other. 
1 require no other. For our preseiit Church it is eiiough» as 
the Homilies show. It is enough that Scripture has been over- 
ruled to contain the whole Christian faith, and that the early 
Church so taught, though its form at first sight might lead to an 
op{K>site conclusion. And this being once proved, we see in 
state of things an analogy to God's providence in other 
cases. How confused is the course of the world, yet it is the 
working out of a moral system, and is overruled in every' point 
by God's will ! Or, take the structure of the earth ; mankind 
is placed in fertile and good dwelling-places, with hills and 
^valleys, springs and fruitful fields, with metals and marbles, and 
other minerals, and coal, and seas, and forests ; yet this beauti- 
ful and fully furnished surface is the result of (humanly speak- 
ing) a series of accidents, of gradual influences and sudden 
convulsions, of a long history of change and chance* 

Yet while we admit, or rather maintain, that the Bible is the one 
standard of faith, there is no reason why we should supjpose the 
overruling iiand of God to go further than we are told it has 
gone. That it has overruled so far as to make the apparently 
casual writings of the Apostles a canon of faith, is no reason 
that it should have given them a systematic structure, or a 
didactic form, or a completeness in their subject-matter. So far 
as we have no proof that the Bible is more than at first sight it 
seems to be, so far the antecedent probability lies against its being 
more. Both the history of its composition and its internal 
structure are against its being a complete depository of the 
Divine Will, unless the early Church ^says it is. Now the early 
Church does not tell us this. It does nbt'seem to have con- 
sidered that a complete code of morals^ or of Church gwtrnmtnU 
or of rt/er, or of dUcipUne, is in Scripture ; and therefore so far the 
original improbability remains in force. Again, this antecedent 
improfaibility tells even in the case of the doclrims of faith at 
far as this, that it reconciles us to the necessity of gaining them 
inJirfcliy from Scripture, Idl it is a near Aing (if I may so 
speak) that they are in Scripture at all ; the wonder i#,. that they 
are uU there; humanly judging, they would not be there but for 
VOL. V. — 85. 
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God’s interposition ; and. therefore, since they arc there by a 
sort of accident, it is not strange they shall be but latent there, 
and only indirectly produceable thence. Gox» efiects His great- 
est ends by apparent accidents. As in respect to this eartli, we 
do not 6nd minerals or plants arranged witliin it as in a cabinet, 
— as we do not find the materials for building laid out in order, 
stone, timber, and iron, — ^as metal is found in ore, and timber ^ 
the tree, — so we must not be surprised, but think it great gain, 
though we find revealed doctrines scattered about high and low 
in Scripture, in places expected and unexpected. It could not 
be otherwise, the same circumstances being supposed. Sup- 
posing fire, water, and certain chemical and electrical agents in 
free operation, the earth’s precious contents could not be found 
arranged in order and in the light of day without a miracle ; and 
so without a miracle (which we are no where told to expect) we 
could not possibly find in Scripture all sacred truths in their 
place, each taught clearly and fully, with its suitable promi- 
nence, its varied bearings, its developed meaning, supposing 
Scripture to be, what it is, the work of various independent 
minds in various times and places, and under various circum- 
stances. And so much on what might reasonably be expected 
from the state of the case. 
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LECTURE TV. 

! MODE IN WHICH FACTS OP HISTORY ARE CONTAINED 
IN SCRIPTURE- 

I HAVE above insisted much upon this point, — that if Scripture 
contains any religious system at all, it must contain it covertly, 
and teach it obscurely, because it is altogether most immethodical 
and irregular in its structure ; and therefore, that the indirectness 
of the Scripture proof of the Catholic system is not an objection 
to its cogency, except as it is an objection to the Scripture proof 
of every other system ; and accordingly that wc must take our 
choice (Romanism being for the time put aside,) between utter 
latitudinarianism and what may be called the method of Indirect 
Consequences. Now this argument depends evidently on the 
fact, that Scripture is thus unsystematic in its structure, — a fact 
which it would not be necessary to dwell upon, so obvious is it, 
except that examining into it will be found much to increase its 
appositeness as an argument, and to throw light upon the whole 
subject of Scripture teaching. Something, accordingly, 1 have 
already observed on the subject, from antecedent considerations, 
and now I proceed, in the course of several Lectures, to inquire 
into the matter of fact. 

1 shall refer to Scripture both as a record of historical events 
and of general doctrine, with a view of exhibiting the peculiar chaa; 
racter of its structure, the unostentatious, indirect, or covert man- 
ner, which for whatever reason it adopts in its statements of what- 
ever kind. This, 1 say, will throw light on the subject in hand ; for 
so it is, directly we come to see that any thing, which has already 
attracteH our notice in one way, holds good in others, that there 
is a certain law, according to i|hich it occurs uniforinjj^ in various 
circumstances, we gain a satisfaction from the very emoeidence, 
and seem to find a reason for it in the very circumstance that it 
does proceed on a rule or law. Even in matters of conduct, in 
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which an external and invariable standard might seem to in- 
terfere, the avowal, ** It is my way,” “ I always do so,” is often 
given and accepted, as a satisfactory account of another’s mode 
of acting. Order implies a principle ; order in God’s written 
word implies a principle or design in it. If I show that the Bible 
is written throughout with this absence of method, I seem to 
find an order in the very disorder, and become reconciled to it 
in particular instances. That it is obscure and inartificial as re- 
gards the relation of facts, seems to explain its being so in 
statement of doctrines ; that it is so as regards one set of doc- 
trinces, seems to account for its being so as regards another. 
Thus, tlie argument from analogy, which starts with the profes- 
sion of being only negative^ ends with being positive^ when drawn 
out into details ; such being the difference between its abstract 
pretension and its actual and practical force. 

In the present Lecture I propose to mention some instances of 
the unstudied and therefore perplexed character of Scripture, as 
i' regards its relation of facts; and to apply them, as 1 go, to the ob- 
jection to the Church doctrines which is under discussion, drawn 
from the mode in which they too are stated in Scripture ; and 1 
shall begin without further preface. 

An illustration occurs in the very beginning of the Bible. 
However we account for it, with which 1 am not concerned, you 
will find that the narrative of the Creation, commenced in the 
first chapter, ends at the third verse of the second chapter, and 
then begins a fresh narrative, carrying on the former, but going 
back a little way. The difference is marked, as is well known, 
^ the use of the word “ God” in the former narrative, and of 
^LordGod” in the latter. According to the former, God is 
said to create man ” in His own image ; male and female created 
He them” on the sixth day. According to the latter, the Lord 
God created Adam, and placed him in the garden of Eden, to 
dress and keep it, and gave him the command abibut the 
forbidden fruit, and brought the beasts to him ; and afterwards, 
on his finding the want of a helpmeet, caused him to sleep, and 
took one of his ribs, and thence made woman. This is an in- 
stance of the unsolicitous freedom and want of system of the sa- 
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cred narrative. The second account, which is an expansion of 
the first, is in the letter opposed to it. Now supposing the nar- 
rative contained in the second chapter was not in Scripture, but 
tvas the received Church account of roan’s creation, it is plain 
not only would it not be tn, but it could not even be gathered or 
proved from the first chapter ; which makes the argument all the 
stronger. Evidently not a pretence could be made of proving 
from the first chapter the account of tlie dressing the garden, 
tlie naming the brutes, the sleep, and the creation of Eve from 
a rib. And most persons in this day would certainly have disbe- 
lieved it. Why? Because it wanted authority ? No. There would 
be some sense in such a line of argument, but they would not go 
into the question of authority. Whether or not it had Catholic tra- 
dition in its favour, whether^Catholic tradition were or were not a 
sufficient guarantee of its truth, would hot even enter into their 
minds, they would not go so far, they would disbelieve it at 
once on two grounds ; first, they would say Scripture was silent 
about it, nay, that it contradicted it, that it spoke of man and^ 
woman being created both together on the sixth day ; and, se- 
condly, they would say it w'as incongruous and highly impro- 
bable, and that the account of Adam’s rib sounded like an idle 
tradition. If (I .say) they set aside for want of evidence of its 
truth, that is a fair ground ; but I repeat, tbeir reason for setting 
it aside (can it be doubted ?) would be, that it was inconsistent with 
Scripture in .actual statement, and mlthe it in tone. But it in 
Scripture. It seems then that a statement may seem at variance 
with a certain passage of Scripture, may bear an improbable ex- 
t€*rior, and yet come from God. Is it so^tsangc, so contrarj^ 
the Scripture account of the institution, that the Lord’s Supper 
should be a sacrifice, as it is inconsistent with the first of Ge- 
nesis, and antecedently improbable that the ^cond chapter also 
should be true ? No one ever professed to tltiducc the second 
chapter from the first ; all Anglo-Catholics profess to prove the 
sacrificial character of the Lord’s Supper from Scripture* Thus 
the Catholic doctrine of the Eucharist is not unscriptural, Unless 
the Book of Genesis is (what is impossible, God forbid !) self- 
contradictory, • 

Agafii, take the following account, in the beginning of the fifth 
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chapter of Genesis, and say whether, if this only had coroe down 
to us, we should not, with our present notions, have utterly 
disallowed the account of Eve's creation, the temptation, the ftll, 
and the history of Cain and Abel : — ** This is the book of the ge- 
neration of Adam. In the day that Gon created man, in the like- 
ness of God created He him ; male and female ereated He them ; 
and blessed them, and called their name Adam, 4n the day when 
they were create<l. And Adam lived an hundred and thirty 
years, and begat a son in his own likeness, after his image, and 
called his name Seth." If the contrast between Gon^image and 
Adam's image be insisted on, then I would point out, how indi- 
rect and concealed it is« 

Again : I believe I am right in saying that we are nowhere 
told in Scripture, certainly not in the Old Testament, that the 
Serpent that tempted Eve was the Devil. The nearest approach 
TO an intimation of it is in the last book of the Bible, where the 
^devil is called “ that old serpent." Can we be surprised that 
other truths are but obscurely conveyed in Scripture, when this 
iiardly escapes (as I may say) omission ? 

Again : we have two accounts of Abraham denying his wife ; 
also, one instance of Isaac being betrayed into the same weak- 
ness. Now supposing we had only one or two of these in Scrip- 
ture, and the remaining by tradition, should we not have utterly 
rejected the latter as a perverted account ? On the one hand, 
we should have said it was inconceivable that two such passages 
should occur in Abraham's life ; or, on the other, that it was most 
unlikely that both Abraham and Isaac should have gone to 
dpar, in the time of a king of the same name, Abimelech. Yet 
because St. James says, ** Confess your faults one to another^'' if 
we read that in the early Church there was an usage of secret 
confession made to the priest, we are apt to consider this latter 
pr.ictice, which our Communion Service recognizes, as a mere 
perversion or corruption of the Scripture command, and that the 
words of St. James are a positive argument against it. 

In Deuteronomy we read that Moses fasted for forty days in 
the Mount, twice ; in Exodus only one fast is mentioned. Now 
•.upposing Deuteronomy were not Scripture, but merely part of 
the Prayer Book, should we not say it was in this instance evi- 
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dently mistaken ? This is what men do as regards Episcopacy. 
Deacons are spoken of by St. Paul in his Epistles to Tipoothy 
and Titus, and Bishops ; but no third order in direct and express 
terms.* The Church considers that there are two kinds of Bi- 
shops, or, asjthe word signifies, overseers ; those who have the 
oversight of single parishes, or priests, and those who have the 
oversight of m^y togetlier, or what are now specially called 
Bishops. People say, “ Here is a contradiction with Scripture, 
which speaks of two orders, not of three.’* Yes, just as really 
a contradiction as the chapter in Deuteronomy is of the chapter 
in Exodus. But this again is to take far lower ground than we 
need ; for we all contend that Episcopacy, even granting it is an 
addition to some passages of Scripture, yet is in accordance with 
others. 

Again: in the history of Balaam we read, God came unto 
Balaam at night, and said unto him, If the men come to call 
thee, rise up and go with them; but yet the word which I shall 
say unto thee, that shalt thou speak Presently we read, “ And 
God’s anger was kindled, because he went ; and the Angel of 
the Lord stood in the way for an adversary against him.” Now 
supposing the former circumstance (the permission given him to 
go) was not in Scripture, but was only the received belief of the 
Ciiurch, would it not be at once rejected by most men as incon- 
sistent with Scripture ? And supposing a Churchman were to 
entreat objectors to consider the strong evidence in Catholic tra- 
dition for its truth, would not the answer be, “ Do not tell us of 
evidence ; we cannot give you a hearing ; your statement is in 
plain contradiction to the inspired text, ^bich says that 
anger was kindled. How then can He have told Balaam to go 
with the men ? The matter stands to reason ; we leave it to the 
private judgment of any unbiassed person.^ Sophistry indeed 
may try to reconcile the tradition with Scripture ; but after all 
you are unscriptural, and we uphold the pure word of truth 
without glosses and refinements.” Now, is not this just what is 
done in matters of doctrine ? Thus because our Lord repre- 


' Numb. xvn. 20. 
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sents the Father saying, in the paraUe of the Prodigal Son, 

Bring forth the best robe, and put it on him ; and put a ring 
on his hand, and shoes on his feet it is argued that this is in* 
consistent with the Church usage, even supposing for argument’s 
sake it has no Scripture sanction, of penance for sin. 

Again : the Book of Dueteronomy, being a recapitulation of 
the foregoing Books, in an address to the Isr^lites, is in the 
position of the Apostolic Epistles. Exodus, Leviticus, and Num- 
bers being a more orderly and systematic account, are somewhat 
in the position of Catholic tradition. Now Deuteronomy diflers 
in some minute points from the former books. For example : 
in Exodus, the fourth commandment contains a reference to the 
creation of the world on the seventli day, as the reason of the in- 
stitution of the Sabbath : in Deuteronomy, the same commandment 
refers it to the deliverance of the Israelites out of Egypt on that 
day. Supposing we had only the latter statement in Scripture, 
and supposing the former to be only the received doctrine of the 
Church, would not this former, that is, the statement contained 
in Exodus, that the Sabbatical rest was in memory of God rest- 
ing after the Creation, have seemed at once fanciful and un- 
founded? Would it not have been said, ** Why do you have 
recourse to the mysticism of types ? here is a plain intelligible 
reason for keeping tlie sabbath holy, viz. the deliverance from 
Egypt. Be content with this : — besides, your view is grossly 
carnal and anthropomorphic. How can Almighty God be said 
to rest ? And it is unscriptural ; for Christ says, “ My Father 
worketh hitherto, and I work.” Now is it not a similar proce- 
d^ to argue, tliat since the Holy Eucharist is a “ communica- 
tion of the body and blood of Christ,” therefore it is not also a 
mysteriouf representation of His meritorious sacrifice in the sight 
of Almighty God ? 

Again : the Books of Samuel and Kings, compared with those 
of Chronicles, would supply many instances in point, of which I 
select a few. For instance : — 

In 2 Kings xv. we read of the reign of Azariah kin^ of Judah. 


^ Luke av. 22. 
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h is said, ** he did that which was right in the sight of th^ Lord, 
according to all that his father AmaEtah had done and then 
that ** the Lord smote the king^ so that he was a leper unto the 
day of bis death and we are referred for ** the rest of the acts 
of Azariah, and all that he did/’ to ** the book of the chronicles 
of the kings of Judah.” We turn to the Chronicles and find an 
account of the|^caus^of the visitation which came upon him. 
** When he was strong, his heart was lifled up to his destruction ; 
for he transgressed against the Lord his God, and went into the 
temple of the Lord to burn incense upon the altar of incense. 
And Azariah the priest went in after him, and with him fourscore 
priests of the Lord that were valiant men. And they withstood 
Uzziah the king, and said unto him, It appertaineth not unto 
thee, Uzziah, to burn incense unto the Lord, but to the priests 
the sons of Aaron, that are consecrated to burn incense : 
go out of the sanctuary, for thou hast trespassed ; neither shall 
it be for thine honour from the Lord God. Then Uzziah was 
wroth, and had a censer in bis hand to burn incense; and while 
he was wroth with the priests, the leprosy even rose up in his 
forehead before the priests in the bouse of the Lord, from beside 
the incense altar. And Azariah, the chief priest, and all the 
priests, looked upon him, and, behold, he was leprous in his 
forehead, and they thrust him out from thence ; yea, himself 
hasted also to go out,, because the Lord had smitten him. And 
Uzziah the king was a leper unto the day of bis death, and dwelt 
in a several house, being a leper ^ 

Now nothing can be more natural than this joint narrative. 
The one is brief, but refers to the other fpr Abe details ; and ||^e 
other gives it. Suppose, then, a captious mind were to dwell 
upon the remarkable silence of the former,— ^magnify it as an 
objection, — and on the other hand should allude to the tendency 
of the second, narrative to uphold the priesthood, and should 
attribute it to such a design. Should we think such an argu* 
ment valid, or merely ingenious, clever, amusing, 'yet not trust* 
worthy ? I suppose the latter ; yet this instance is very near a 
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paralleUto the case as it stands, between the New Testament and 
the doctrine of the Church. For instance, after St. Paul has 
declared some plain truths to tlie Corinthians, he says, Be yc 
followers of me ; for this cause, have 1 sent unto you Timotheus, 
who is my beloved son, and faithful in the Lord, who shall bring 
you into remembrance of my ways, which be in Christ, as I 
teach every where in every Church refers them to an 

authority beyond and besides his epistle, — to Timothy, nay to his 
doctrine as he had taught in every Church. If then we can 
ascertain, for that I here assume, what was that doctrine taught 
every where in the Church, we have ascertained that to which 
St. Paul refers us ; and if that doctrine, so ascertained, adds 
many things in detail to what he has written, developes one thing, 
and gives a different impression of others, it is no more than 
such a reference might lead us to expect, it is the very thing he 
prepares us for. It as little therefore contradicts what is written, 
as the books of Chronicles contradict the book of Kings ; and if 
it appears to favour the priesthood more than St. Paul docs, 
this is no more than can be objected to the Chronicles compared 
with the Kings. 

Again, after, not teachmg, but reminding them about the 
Lord’s Supper, he adds, ** the rest will I set in order when 1 
come.” When then we find the Church has always considered 
that Holy Sacrament to be not only a feast or supper, but in 
its fulness to contain a sacrifice, and to require a certain Litur- 
gical form, how docs this contradict the inspired text, whicli 
plainly signifies that something else is to come besides what it 
hq| said itself? So far from its being strange that the Church 
brings out and fills up St. Paul’s outline, it would be very strange 
if it did not. Yet it is not unusual to ascribe these additional 
details to priestcraft, and without proof to call them corruptions 
and innovations, in the very spirit in which freethinkers have 
before now attributed the books of Chronicles to the Jewish 
priests, and accused them of bigotry and intolerance. 

It is remarkable how frequent are the allusions in the Epistles 
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to other Apostolic teaching beyond themselves, i. e. besides the 
written authority. For instance ; in the same chapter, ** 1 praise 
'^you brethren, that ye remember me in all things, and keep the 
traditions, as 1 delivered them to you.*’ Again, ** I have also 
received,” or had by tradition, “ of the Lord that which also 1 
delivered unto you,” that is, gave by tradition unto you. This 
giving and receiving ijlras not my writing. Again, ** If any man 
seem to be contentious, we have no such custom, neither the 
churches of God he appeals to the received custom of the 
Church. Again, ** I declare unto* you the Gospel whicii 1 
preached unto you, which also ye have received, and wherein ye 

stand, for 1 delivered unto you (gave by tradition) first 

of all that which I also received,” by tradition. Again, Stand 
fast, and hold the traditions which ye have been taught, whether 
by word or our epistle*.” Such passages prove, as all will 
grant, that, at the time there were means of knowledge distinct 
from Scripture, and containing information in addition to it. 
When, then, we actually do find in the existing Church system of 
those times, as historically recorded, such additional information, 
that information may be Apostolic or it may be not ; but how- 
ever this is, the mere circumstance that it tf in addition, is no 
proof against its being Apostolic; that it is extra-scriptural is 
no proof that it is unscriptural, for St. Paul himself tells us in 
Scripture, that there are truths not in Scripture. And we may as 
fairly object to the books of Chronicles that they are an addition 
to the books of Kings. In saying this, 1 am not entering into 
the question which lies between us and the Romanists, whether 
these further truths are substantive additions or developemedts, 
whether in faith or in conduct and discipline. 

Further ; the Chronicles pass over David’s great sin, and Solo- 
mon’s fall ; and they insert Manasseh's repentance. The account 
of Manasseh’s reign is given at length in the second hook of 
Kings ; it is too long of course to cite, but the follow'ing are some 
of its particulars. Manasseh * “ used enchantments and dealt 
with familiar spirits and wiaards;” he ''seduced them to do more 
evil than did the nations whom the liOiiD destroyed before the 
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children of Israel.” ** Moreover Manasseh shed innocent blood 
very much, till he had filled Jerusalem from ohe end to another.” 
Afterwards, when Josiah had made his reforms, the sacred wTiter 
adds *, “ Notwithstanding the Lord turned not from the Jlerceness 
of His great rvralhi wherew'ith His anger was kindled against 
J udah, because of all the provocations that Manasseh had pro- 
voked him withal.” And again in Jehoiakjm’s time ^ Surely, 
at the commandment of the Lord came this upon Judah, to 
remove them out of Flis sight for the sins of Manasseh, according 
to all that he did ; and al60*for the innocent blood that he shed ; 
for he filled Jerusalem with innocent blood, which the Lord 
would not pardon.** And again in the book of Jeremiah *, “ I 
will cause them to be removed into all the kingdoms of the 
earth, because of Manasseh^ the son of fJezekiah king of Judah, 
for that which he did in Jerusalem.” Who would conjecture 
with such passages of Scripture before him, that Manasseii 
repented before his death, and w'as forgiven ; but to complete 
the illusion^ (as it may bo called,) the account of his reign in the 
book of Kings ends thus “Now the rest of the acts of 
Manasseh, and all that he did, and his sin that he sinned^ are 
they not written in the book of the chronicles of the kings of 
Judah V* not a word about his repentance. Might it not then 
be plausibly argued that the books of Kings precisely limited and 
defined rchat the Chronicles were to relate, the sin that he 
sinned ;” that this was to be the theme of the history, its outline 
and ground plan, and that their absolute silence about his repent- 
ance was a cogent, positive argument tiiat he did not repent ? How 
little do they prepare one for the following most affecting recor^ 
of him ? “ When he was in affliction, he besought the Lord his 
God, and humbled himself greatly before the God of his fathers, 
and prayed unto Him. And He was entreated of him, and heard 
his supplication, and brought him again to Jerusalem into his 
kingdom. Then Manasseh knew that the Lord He was God. 

And he took away the strange gods, and the idol out of 

Uie house of the Lord, and tlie altars that be had built in the 
mount of the house of the Lord, and in Jerusalem, and cast them 
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out of the city, &c Now the rest of the acts of Manas- 

seh, and hfs prayer unto his God, and the words of the seers that 
spake to him in the name of the Lord God of Israel, behold 

they are written in the book of the kings of Israel So 

Manasseh slept with his fathers If then the books of Kings 
were the only canonical account, and the books of Chronicles 
part of the Apocrypha, would not the latter be pronounced an un- 
scriptural record, a legend and a tradition of men, not because the 
evidence for their truth was not sufficient, but as if they contra- 
dicted the books of Kings ? at least, is not this what is done as 
regards the Church syst^ of doctrine, as if it must be at vari- 
ance with the New Testament, because it views the Gospel from 
a somewhat distinct point of view, and in a distinct light ? 

Again : the account given of Jehoash in the Kings is as fol- 
lows®: — “Jehoash did that which was- right in the sight of the 
Lord a/l his dayst wherein Jehoiada the priest instructed him.^' 
And it ends thus, “ His servants arose and made a conspiracy, 
and slew Joash in the house of Millo:’* there is no hint of any 
great defection or miserable ingratitude on his part, though, as 
it turns out on referring to Chronicles, the words “ all his days 
wherein,** &c. are signiBcant. In the Chronicles we learn that 
after good Jehoiada's death, whose wife had saved him from 
Athaliah, and who preserved for him his throne, he went and 
served groves and idols, and killed Zechariah the son of Jehoiada 
when he was raised up by the Spirit of God to protest. Judg- 
ments followed, — the Syrians, and then “ great diseases,'* and 
then assassination. Now, if the apparently simple words, “ all 
the days wlierein,*’ &c. are emphatic, why may not our Saviour's 
Swords, “ If thou bring thy gifts to tbe'^ altar*' be emphatic, or 
“If thou wouldst be perfect^** suggest a doctrine which it does 
not exhibit ? 

Now let us proceed to the Gospels ; a few instances must 
suffice. 

Considering how great a miracle the raising of Lazarus is in 
itself, and how connected with our Lord's death, how it is that 
the three first Gospels do not mention tt? lliey speak of the 
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chief priests taking counsel to put him to death, but give no 
reason ; rather they seem to assign other reasons, as the parables 
he spoke against them^ At length St. John mentions the 
miracle and its consequences. Things important then may be 
true, though particular Inspired docuiuents do not mention them. 
As the raising of Lazarus is true, though not contained at all in 
the first three Gospels, so the gifl of consecrating the Eucharist 
may have been committed by Christ to the priesthood, though 
only indirectly taught in any of the four. Will you say, 1 am 
arguing against our own Church, which says that Scripture ** con^ 
tains all things necessary to be believ^ to salvation V* Doubt- 
less, Scripture contains all things necessary to be believed ; but 
there may be things contained which are not on the surface, and 
tilings which belong to the ritual and not to belief Points of 
faith may lie under the surface, points of observance need not be 
in Scripture at all. The consecrating powej^r is a point of ritual, 
yet it is indirectly taught in Scripture, though not brought out, 
when Christ said, ** Do this,” for He spake to the Apostles who 
were priests, not to His disciples generally. 

Again : I just now mentioned the apparent repetition in 
Genesis of the account of Abraham's denying his wife ; a remark 
which applies to the parallel miracles which occur in the histories 
of Elijah and Elisha, as the raising of the dead child and the 
multiplication of the oil. Were only one of the parallel instances 
in Scripture, we should certainly call the other a corruption or 
distorted account; and not without some show of reason, till 
other and better reasons were brought. And in like manner as 
regards the Gospels, did the account of the feeding of the 4000 
with seven loaves rest on the testimony of Antiquity, most of 
would have said, You see how little you can trust the fathers ; 
it was not 4000 with seven loavesi but 5000 with five.” Again* 
should we not have pronounced that the discourses in Luke vi. 
xi. and xii., if they come to us through the fathers, were the 
same only in a corrupt form as the Sermon on the Mount in 
Matt. V — vii. and as xxiii. ? Nay, we should have seized for 
instance on Luke xi. 41, ^*But rather alms of such things 
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as ye have, and behold all things are clean unto you/' as a 
symptom of incipient Popery, a mystery already working. Yes, 
our Saviour s own sacred words (1 fear too truly) would have 
been seized on by some of us as the signs of the dawn of Anti- 
christ. This is a most miserable thought. 

Again : St. Matthew, St/^ark, and St. Luke, say, that Simon 
of Cyrenc bore Christ’s cross; St. John, that Christ Himself 
Imre it. Both might be true, and both of course were true. 
He bore it part of the way, and Simon {mrt. Yet 1 conceive, 
did we find it was the tradition of the Church that Simon bore 
it, we should decide, without going into the evidence, that this was 
a gloss upon the pure scri^ural statement. So, in like manner, 
even supposing tliat, when St. Paul says, ‘‘ Yc do shop) forth the 
Loro's death till He come,” he meant, which I do not grant, by 
**show forth,” preach, remind each other of, or commemorate 
among yourselves, and nothing more, (which I repeat 1 do not 
grant,) even then it may be that the Holy Eucharist is also a 
remembrance in God’s sight, a pleading before Him the merits 
of Christ’s death, and so far a propitiatory offering, though this 
view of it were only contained in the immemorial usage of the 
Church, and was no point of necessary faith contained in Scripture. 

Again: Judas is represented as banging himself in St. Mat- 
thew, yet in the Acts as falling headlong, and his bowels gushing 
out, I do not mean to say, of course, tliat these accounts arc 
irreconcilable even by us ; but is the difference wider than this, 
which exists between the explicit Scripture statement that 
confirmation imparted miraculous gifts, and the Church view, 
not clearly brought out in Scripture, that it is also an ordinary 
rite conferring ordinary ? ^ 

We know how difficult it is to reconcile the distinct accounts 
of the occurrences which took^place at the Resurrection with 
each other, and our Lord’s appearances to 'His disciples. For 
instance : according to Matt, xxviii., it might seem that Christ 
did not appear to His disciples till, He met them in tlie moun- 
tain in Galilee ; but in St. Luke and St. John Hia iirst ai^ear- 
anoe was on the eveninAtf the day of Resurrection. Again: .in 
the Gospels according m St. Mark and St. Luke, the Ascension 
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seems to follow immediately on the Resurrection; but in the 
Acts our Lord is declared to have shown Himself to His dis- 
ciples for forty days. These forty days are a blank in two 
Gospels. And in like manner, even though Scripture be con- 
sidered to be altogether silent as to intermediate state, and 
to pass from the mention of death to that of the judgment, there 
is nothing in this circumstance to disprove the Chlirch’s doc- 
trine, (if there be other grounds for it,) that there is an in- 
termediate state, and that it is important, that in it the souls 
of the faithful are purified and grow in grace, that they pray for 
us, and that our prayers benefit them.^ 

Moreover, there is on the face of the New Testament plain 
evidence, that often it is but referring to the circumstances it re- 
lates, as knownt and not narrating them. Thus St. Luke, after 
describing our Lord's consecration of the bread at supper time, 
adds immediately, ‘‘ Likewise also the cup after supper, saying V' 
&c. he does not narrate it in its place ; he does but allude to it 
as a thing well known in the way of a note or memorandum. 
Again : St. Mark, in giving an account of St. John Baptist’s 
martyrdom, says, When his disciples heard of it, they came 
and took up his corpse and laid it in the tomb He is evidently 
speaking of an occurrence, and of a tomb wliich w^ere well known 
to those for whom he wrote. If historical facts be thus merely 
alluded to, not taught, why may not doctrines also ? Here again 
it will be replied, that Scripture was written to teach doctrine, not 
history; but in the case before us this will not hold good for many 
reasons. First, is it true that the Gospels were not written to 
teach us the facts of Christ’s life? Next, is it true that the 
account of the institution of the Lord’s Supper is a mere abstract 
historical narrative, and not recorded to direct our practice ? 
Further, where is the proof that ||cripture Was intended to teach 
doctrine? This is one of the mein points in dispute. But 
enough in answer to a gratuitous proposition; and enough 
indeed in exemplification of the characteristic of Scripture, which 
1 proposed to consider. 


^ Luke xxU. 20. 
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leAure V. 

THB IMPRESSION CONVEYED BY THE STATEMENT OP FACTS 
AND DOCTRINES IN SCRIPTURE. 

‘ ‘ y- 

The peculiarities, then, of the narrative portion of Scripture are 
such as 1 have described ; it is unsystematic and unstudied ; — 
from which I would infer, that as Scripture relates facts without 
aiming at completeness or consistency, so it relates doctrines 
also ; so that if it does after all include the whole system of doc- 
trine (as wc of the English Church hold), it is not from any 
purpose in the writers so to do, but from the overruling provi- 
dence of God, overruling just so far as this, to secure a certain 
result^ not a certain mode of attaining it, — not so asjo interfere 
with their free and natural manner of writing, but imperceptibly 
guiding it ; in other words, not securing their teaching against 
indirectness and irregularity, but against eventual incomplete* 
ness. From which it foUows, that we must not be surprised to 
find in Scripture doctrines of the Gospel, however momentous, 
nevertheless taught obliquely, and capable only of circuitous 
proof; — such for instance as that of the Blessed Trinity, — and, in 
the number the especial Church doctrines, such as the Aposto- 
lical Succession, the efficacy of the Holy Eucharist, and the 
details of the Ritual. / 

The argument, stated in a few words, stands thus :^Ab dis- 
tinct portions in Scripture itselfe^re apparently inconsistent with 
one another, yet are not really so ; in like manner it does not 
follow that Scripture and Catholic doctrine are at variance with 
each other, even if they too seem to be so. 

Now I projpose to go over the ground again in somewhat a dif- 
ferent way, not confining^yself to illustrations from Scripture 
narrative, but taking othm from Scripture teaching also, and 
VOL. V. — 85. 
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that with a view of answering another form which the objection 
is likely to take. 

The objection then may be put thus We are told, it seems, 
in the Prayer Book, of a certain large and influential portion of 
doctrine, as constituting one great part of the Christian revela- 
lation, that is, of Sacraments, of limisters, of Rites, of Observ- 
ances ; we are told that these are the appointed means through 
which Christ’s gifts are conveyed to us. Now when we turn to 
Scripture, we see iimch indeed of those gifts^ we read much of 
what He has done for us, by atoning for our sins, and mucjii 
of what He does in us, that is, much about holiness, faith, 
peace, love, joy, hope, and obedience ; but of those intermediate 
portions of the revelation coming between Him and us, of which 
the Church speaks, we read very little. Passages, indeed, are 
pointed out to us as if containing notices of them, but they are in 
our judgment singularly deficient and unsatisfactory ; and that, 
either because the meaning assigned to them is not obvious and 
natural, but (as we think) strained, unexpected, recondite, and 
at best but possible, or because they are conceived in such plain, 
unpretending words, that we cannot imagine the writers meant 
to say any great thing in introducing them. On the other hand, a 
silence is observed in particular places, where one might expect 
the doctrines in question to bementionod. Moreover, the general 
tone of the New Testament is to our apprehension a full dis- 
proof of them ; that is, it is moral, rational, elevated, impas- 
sioned, but there is nothing of what may be called a sacramental, 
ecclesiastical, mysterious tone in it. — For instance, let Acts xx. be 
considered : — * Upon the first day of the week, when the dis- 
ciples came together to break bread ’ — who would imagine, from 
such a mode of speaking, that this was a solemn, mysterious rite ? 
The words ‘bread bread* are^qite a familiar expression. Or 
again : — ‘ Christ our Passover is sacrificed for us, therefore let 
us keep the feast, not with old leaven, neither with the leaven 
of malice and wickedness, but with the unleavened bread of since- 
rity and truth/ — Here, if the Church system were true, one might 
have expected that in mentioning ‘ ^ feast,' a reference 

would be made to the Loan’s Supper, % being the great feast of 
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Christ's sacrifice ; wilereas, instead of the notion of any literal 
feast occurring to the sacred writer, a mental feast is the only 
one he proceeds to mention ; and the unleavened bread of the 
Passover, instead of suggesting to his mind the sacred elements in 
the Eucharist, is to him but^ typical of something moral, * since- 
rity and trufli/ ** 

“Or again: — ^•Lo, I am with you alway,^ven unto the end 
of the world — This means, we are told, that Christ is with the 
,, present Church, as it is called : for when Christ said • with you,' 
He meant, with' you and your descendants, and the Church so- 
called at present is descended from the Apostles and first dis- 
ciples. How very covert, indirect, and unlikely a meaning !“ 

“ Or, to take another instance : How is it proved that the 
Lord’s Supper is generally necessary to salvation ? By no part 
of Scripture except the sixth chapter of St. John. Now sup- 
posing that a person denies that this passage belongs to the Sa- 
crament, how shall we prove it ? And is it a very strong measure 
to deny it ? Do not many most excellent men now alive deny it ? 
have not many now dead denied it ?“ 

This is the objection now to be considered, which lies, it would 
seem, in this ; that, after considering what was said in the last 
Lecture, after all allowances on the score of the unstudied cha- 
racter of Scripture, there is still a serious difficulty remaining, — 
that the circumstance that the books of Scripture were written at 
different times and places, by different persons without concert, 
explains much, — explains why there is no system in it, why so 
much is out of place, why great truths come in by the bye, nay, 
would explain why others were left otK, weca there any such ; 
but it does not explain the case as it stands, it does not explain 
why a doctrine is not introduced when there is a call for it, why 
a sacred writer should come up to it, as it were, and yet 
pass by it ; why, when be does introduce it, he should mentim 
it so obscurely, as not at all to suggest it to an ordinary reader ; 
why, in short, the tone and character of his writing should be just 
contrary to his real meaniiig. This is the dUfieulty, —strongly, 


> Matt, xxviii. 20. 
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nay, almost extravagantly put, but still plausible, — on which I 
shall now set before you some remarks. 

Now there are two attributes of the Bible throughout, which, 
taken together, seem to meet this difficulty, — attributes which, 
while at first sight in contrast, have a sort of necessary con- 
nexion, and set off each other, — simplicity and depth. Simpli- 
city leads a writer to say things without display; and depth 
obliges him to use inadequate words. Scripture then treating of 
invisible things, at best must use words leas than they ; and, as 
if from a feeling that no words can be worthy of them, it does 
not condescend to use even the strongest that exist, but often 
takes the plainest. The deeper the thought, the plainer the word ; 
and word and thought diverge from each other. Again, it is a 
property of depth to lead a writer into verbal contradictions ; 
and it is a property of simplicity not to care to avoid them. 
Again, w^hen a writer is deep, his half sentences, parentheses, 
clauses, nay his words, have a meaning in them independent of 
the context, and admit of exposition. There is nothing put in for 
ornament's sake, or for rhetoric ; nothing put in for the mere sake 
of any thing else, but all for its own sake ; all as the expressions 
and shadows of great things, as seeds of thought, and with cor- 
responding realities. Moreover, when a writer is deep, or again, 
when he is simple, he does not set about exhausting his subject 
in his remarks upon it ; he says so much as is in point, no more ; 
he does not go out of his way to complete a view or to catch at 
collateral thoughts : he has something before him which he aims 
at, and while he cannot help including much in his meaning 
which he does not aim at, he does aim at one thing, not at an- 
other. Now to illustrate these remarks upon Scripture, and to 
apply them. 

1. One of the most remarkable characteristics of Scripture 
narrative, which 1 suppose all readers must have noticed, is the 
absence of expressions by which the reader can judge whether the 
events recorded are presented for praise or blame. A plain 
bare series of facts is drawn out ; and whether for imitation or 
warning, often cannot be decided except by the context, or by 
the event, or by our general notions of propriety, — often not at 
2 
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all. The bearing and drift of the narrative are hot giv^n.~For 
instance, when the prophet Isaiah told Alias to ask a sign, he 
said, ** 1 will not ask, neither will I tempt the Lord.’* Was this 
right or wrong ? 

When Elisha said to Joash, ** Smite on the ground,*’ the king 
“ smote thrice and stayed.'* What was the fault of this ? We 
should not know it was faulty but by the event, viz. that the 
man of God was wroth with him, and said, Thou shouldest have 
smitten five or six times 

What was David's sin in numbering the people? Or take 
the account of Moses striking the rock t — And Moses took the 
rod from before the Lord, as He commanded him. And Moses 
and Aaron gathered the congregation together before the rock, 
and he said unto them, Hear now, ye rebels 1 must w^e fetch you 
water out of this rock ? And Moses lifted up his hand, and 
with his rod he smote the rock twice ; and the water came out 
abundantly, and the congregation drank, and their beasts also’." 

I really do not tliink we should have discovered that there was 
any thing wrong in this, but for the comment that follows: 
“ Because ye believed Me not, to sanctify Me," &c. ; though of 
course when we are told, we are able to point out where their 
fault lay. 

And in that earlier passage in the history of Moses, when his 
zeal led him to smite the Egyptian, we are entirely left by the 
sacred narrative to determine for ourselves whether his action was 
good or bad, or how far one, how far the other. We are left to 
a comment, the comment of our own judgment, external to the 
inspired volume. . » 

Or consider the account of Jeroboam’s conduct from first to 
last m the revolt of the ten tribes ; or that of the old prophet who 
dwelt in Samaria. Is it not plain that Scripture does not inter* 
pret itself? 

Or consider the terms in which an exceedingly great impiety 
hf Ahaji; and the high priest is spoken of ; and $ay, if we knew 
not the Mosaic law, or if we were not told in the beginning of 


* 2 Kings xiii. 18, 18. 


’ Numb. XI. 0—11. 
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the chapter what the character of Ahaz waa, whether we ahould 
b4 able to determine, from the narrative itself/ whether he was 
doing a right or a wrongs or an indifferent action. There is no 
epithet, no turn of sentence, which betrays Gob’s view of his 
deed. It passes in the Scripture narrative, as in God’s daily 
providence, silently. 1 allude to the following passage “ And 
king Ahaz went to Damascus to meet Tiglath^pileser king of 
ANyria, and saw an altar that was at Damascus : and king Ahaz 
sent to Urijah the priest the fashion of the altar, and the pattern 
of it, according to all the workmanship thereof. And Urijah the 
priest built an altar according to all that king Ahaz had sent 
from Damascus : so Urijah the priest made it against king Ahaz 
came from Damascus. And when the king was come from Da- 
mascus, the king saw the altar ; and the king approached to the 
altar, and offered thereon. And he burned his burnt-odering 
and his meat-*offering, and poured his drink*offering, and sprin-^ 
kled the blood of his peace-offerings upon the altar. And he 
brought also the brasen altar, which was before the Lord, from 
the fore-front of the house, from between the altar and the house 
of the Lord, and put it on the north-side of the altar. And king 
Ahaz commanded Urijah the priest, saying, Upon the great altar 
burn the morning burnt-offering. .... .and the brasen altar shall 
be for me to inquire by. Thus did Urijah the priest, according 
to all that king Ahaz commanded 
Or, again, how simple and unadorned is the account of St. 
John Baptist’s martyrdom ! “ Herod had laid hold of John 
and bound him, and put him in prison for Herodias' sake, his 
brother Philip's wife ; for^John said unto him, It is not lawful 
for thee to have her. And when he would have put him to death, 
he feared the multitude, because they counted him as a pro- 
phet. But when Herod’s birth-day was kept, the daughter of 
Herodias danced before them, and pleased Herod. Whereupon 
he promised with an oath, to give her whatsoever she would ask. 
And she, beii^ instructed of her mother^ said, Give me here 
John Baptist's head in a charger. And the king was sorry: 


* 2 Riugs zvi. 
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nevertbelBBs for ihe oaih’s $«k6| and them whiell sat with him 
at meat) he commanded it* to be given her. And hn sent# and 
beheaded John io the priaon. And hie head waa bi<ougbt in a 
charger, and given to the damsel ; and she brought it to her 
mother, Apr) his disciples came, and took up the body, and 
buried it, and went and told Jasys Not a word of indigna- 
tioHt of lament, or of triumph i Such is the style of Scripture^ 
singularly contrasted to the uninspired style, most beautiful but 
still human, of the ancient Martyrologtes ; for instance, that of 
the persecution at Lyons and Vienne ^ 

St. Paul’s journey to Jerusalem, against the warnings of the 
prophets, is the last instance of this character of Scripture nar* 
rative which shall be given. The facts of it are related so 
nakedly, that there has been room for maintaining that he was 
wrong in going thither. That he was right would seem certain, 
from the way he speaks of these warnings : ** Behold 1 go knmd 
in ihe apirit unto Jerusalem, not knowing the things that shall 
befall me there, save that the H 01 .Y Ghost wiinesseth in every 
city, saying that bonds and afflictions abide me’;” and also from 
Christ’s words in the vision : Be of good cbeer,.Paul; for as 
thou hast testified of Me in Jerusalem &c» Yet though this 
be abundantly enough to convince us, yet, I confess, the impress 
sion conveyed by the disciples at 'J'yre saying to St, Paul 
** through the Spirit, that he should not go up to Jerusalem and 
of Agabus at Cmsarea, and, when he got to Jerusalem, by his 
attempt to soften the Jews in showing conformity to the Law, and 
by his strong words seemingly retracted to Aiiaoias, and by his 
dividing the Jewish council by proclain^Ug himself a Pharisee, — 
the impression, I say, conveyed by all this would in itself be' (a 
very false one,) that there was something human in his conduct. 

Thus the style of Scripture is plain and ppjiourless, as regards 
the relation of facts ; so that we are continually perplexed wbal 
to think about them and the parties concerned in them. We want 
albomment, — they are evidently but a tiexi for a comment, — and 

‘ Matt. xiv. 3—12, ^ Vide Records of the Church, Na VI. 

* Acts XK. 22, 23. * Ih. xxiii. 11. » Ib. xxi. 4. 
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as they stand may be turned this way or that way, according to 
the accidental tone of mind in the reader. And often the true 
comment, when given us in other parts of Scripture, is startling. 
1 think it startling at first sight that Lot, being such as he Is re-* 
presented to be on the whole in the Old Testament, should be 
called by St. Peter ** a just man.*' 1 think Ehud’s assassination 
of Eglon a startling act,— the praise given to Jael for killing Si- 
sera, startling. It is evident that the letter of the sacred history 
conveys to the ordinary reader a very inadequate idea of what is 
recorded, considered as a bodily, substantial, and (as it were]f 
living and breathing transaction. 

Equal simplicity is observed in the relation of great and awful 
events. For instance, consider the words in which is described 
the vision of Goo vouchsafed to the elders of Israel. “ Then 
went up Moses and Aaron, and Nadab and Abihu, and seventy 
of the elders of Israel ; and they saw the God of Israel : and 
there was uMer His feet as it were a paved work of a sapphire- 
stone, and as it were the body of heaven in his clearness. And 
upon the nobles of the children of Israel He laid not His hand : 
also they saw Goo, and did eat and drink Or consider the 
account of Jacob's wrestling with the Angel. Or the plain, un- 
adorned way in which the conversations, if I may dare use the 
word, between God and Moses are recorded, and Almighty God’s 
laments, purposes of wrath, appeasement, repentance. Or be- 
tween the Almighty and Satan, in the first chapter of Job. Or 
how simply and abruptly the narrative runs, “ And [the Serpent] 

said unto the woman and the woman said unto the serpent 

or, ** And the Lord opeq^d the mouth of the ass, and she said 
to Balaam and Balaam said unto the ass’.” Minds familiar- 

ized to supernatural things, minds set upon definite great objects, 
have no disposition, no time to indulge in embellishment, or to 
aim at impressiveness. 

And so in like manner the words in which the celebration of 
the holy Eucharist is spoken of by St. Luke and St. Paul 
(breaking bread) are very simple : they are applicable to a com- 


* Exod. xxiv. 9-^11. 


^ Numb. xxii. 28, 29. 
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mon meal quite at well aa to the Sacrnnentt and they tmly do 
not exclude, they in no reapect introduce that fill! aiidi awful 
meaning which the Church hat ever put on them. ** A# He sat 
at meat with them, He took bread, and blessed it, and brake, 
and gave to them ; and their eyes were opened ** They con- 
tinued atedfastly in the breaking of bread and in prayers’*" ** The 
first day of the week, when the disciples came together to break 

bread When He therefore was come up again and had 

broken bread, and eaten, and talked a long while even till break 
of day, so He departed’." ** When He had thus spoken, He took 
bread, and gave thanks to God in tlie presence of them all ; and 
when He had broken it, He began to eat The bread which 

we break, is it not the communion of the body of Christ * ?** 
** The Loud Jesus, the same night in which He was betrayed, took 
bread, and when He had given thanks He brake it Now no 
words can be simpler than these. What is remarkable is the re- 
peated mention of the very same acts in the same (Wder, -^taking, 
blessing or giving thanks, and breaking. Certainly the constant 
use of the word ** break" is very remarkable. For instance, in 
the ship, why should it be said, And when He had thus^epoken. 
He took bread, and gave thanks; and when He had broken it, He 
began to eat," since He alone eat it, and did not divide it among 
his fellow-passengers ? But supposing the passages bad been a 
little less frequent, so as not to attract attention by their simila- 
rity, what could be more simple than the words, ^what less 
adapted to force on the mind any high meaning ? Yet these 
simple words, blessings breakings eating, giving, have a very high 
meaning put on them in the Prayer J^qoki put on them by the 
Church from the first ; and a person mayd>e tempted to say the 
Church’s meaning is not borne out by such simple words. 1 ask, 
are they more hare and colourless than the narrative of many a 
transaction in the Old Testament? 

2. So much on the plain and (as it were) unconscious way in 
which great things are recorded in Scripture. However, it is oh- 

* Luke xxiv. 30, 31. ^ Acts iL 42, * lb. xx. 8—11. 

« AcU xxvii. 35. * 1 Cor. x. 16. ^ • lb. xL 23, 24. 
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jected that there is not an allusion to the Church doctrines^ even 
whera one would think this roust have been, had they been in 
tlie inspired writer’s mind ; that is, were they part of the divine 
revelation. For instance, St. John says, ** If we confers our 
sins, He is faithful and just to forgive us our sins, and to cleanse 
us from all unrighteousness Why (it is asked) is nothing said 
here concerning Absolution, or the Lorp’s Supper, as the means 
of forgiveness ? Certainly then the tone of the New Testament 
is unsacramental ; and the impression it leaves on the mind is 
not that of a Priesthood and its attendant system. Now 1 con- 
ceive that a series of Scripture parallels to this, as regards other 
matters, might easily be drawn out, all depending on this prin- 
ciple, and illustrating it in the case before us ; viz. that when the 
sacred writers were aiming at one tiling, they did not go out of 
their way ever so little to introduce another. The fosliion of this 
day indeed, is ever to speak about all religious things at once, and 
never to introduce one, but to introduce all, and never to maintain 
reserve about any ; and those who are imbued with the spirit which 
this implies, doubtless will find it difficult to understand how the 
sacred writers can help speaking of what is very near their sub- 
ject, when it is not their subject. Still we must submit to facts 
which abundantly evidence they could. This omission of the 
Sacraments in St. Paul and St. John, so far as distinct mention 
i 4 ‘ omitted (for they are frequently mentioned), as little proves 
that those Apostles were not aware and thinking of them, as St. 
James’s Epistle is an evidence that he did not hold the doctrine 
of the Atonement, which is not there mentioned. Or consider 
Jiow many passages there are in the history, where some circum- 
stance is omitted which one would expect to be inserted. For 
instance : St. Peter struck off the ear of Malchus, when our 
Lokp was seized. St. John gives the names ; St. Matthew and 
St. Mark relate the occurrence without the names. This is com- 
monly explained on the ground that St. John writing later than 
his brotiier Evangelists, and when all parties were dead, might 
give the names without exposing St. Peter to any civil inconve* 


' 1 John i. 9. 
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niences. True, this is an explanation so far ; but what explains 
their omitting, and St. John iHnitting our Loiu>*s miracle in heal- 
ing the ear, as St. Luke relates it? Was not this to deliYer a 
half account ? is it not what would be called unnatural, if it were 
a question, not of history, but of doctrine? 

This relates to a matter of fact : let us review cases ia which 
matters of doctrine, or the doctrinal tone of the composition, are 
in question. Is the tone of Scripture more unfavourable to the 
doctrine of a Priesthood than it is to the idea of Christianity, 
such as we are brought up to regard it, — I mean of an established, 
endowed, dignified Church; and if its establishment is not in^ 
consistent (as it is not) with the New Testament, why should its 
mysticalness be ? Certainly, if any thing is plain, it is that Scrip- 
ture represents, that the very portim of all Christians is tribu- 
lation, want, contempt, persecution. I do not, — of course not, 
ftir from it, — 1 do not say that the actual present state of the 
Church Catholic anti the text of the New Testament are not 
reconcilable : but is it not a fact, that the first impression from 
Scripture of wliat the Church should be, is not fulfilled in what 
we sec around us ? 

Again : 1 suppose another impression which would be left on 
an unbiassed reader by the New Testament would be, that the 
world was soon to come to an end. Yet it has not. As, then, 
we submit to facts in one case, and do not exercise our so-called 
right of private judgment to quarrel with our own consciousness 
that we do live, and that the world does still go on, why should 
we not submit to facts in the other instance? and if there be good 
proof that what the Church teaches is ^tr^Of and is conformable 
to given texts of Scripture, in spite of this vague impression 
from its text ; why should we not reconcile ourselves to the con- 
clusion, that that impression of its being opposed to a Sacra- 
mental or Priestly system is a false impression, is private and 
personal, or peculiar to a particular age, untrustworthy, in fact 
false, just as tin! impression of its teaching that the world 
was soon to come to an end js false, because it has not been 
Tttlfilled? . 

Again: 1 suppose any one reading our Loros discourses, 
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would, with the Apostles, consider that the Gentiles, even if 
they were to be converted, yet were not to be on a level with tlie 
Jews. The impression His words convey is certainly such. But 
of this more presently. 

Again : it is objected that little is said in the New Testament 
of the danger of sin after baptism, or of the penitential exercises 
by which it is to be met. Well : supposing it for argument’s 
sake ; yet let me ask the previous question, 1$ there much said 
in the New Testament of sin after baptism at all ? 1 will venture 
to say, less still, — less about its actually occurring than there is 
about its prospective danger and its provisional remedies. Till 
wc examine Scripture on the subject, perhaps we have no ade- 
quate notion how little the Apostles contemplate sin in the bap- 
tized. The argument then proves too much ; for if silence 
proves any thing, it will prove either that Christians who now 
live do not fall into gross sin, or that those who have so fallen 
have forfeited their Christianity. 

Again : the three iiriU Gospels contain no declaration of our 
jLoED’s divinity, and there are passages which tend at first sight 
the other way. Now, is there one doctrine more than another 
essential and characteristic of a Christian mind ? Is it possible 
the Evangelists could write any one particle of their records of 
His life without having the great and solemn truth stedfastly be- 
fore them, that He was their God ? Yet they do not show this. 
It follows that truths may be in the mind of the inspired writers, 
which are not discoverable to ordinary readers in the tone of 
their composition. I by no means deny, that now we know the 
doctrine, we can gather proofs of it from the three Gospels in 
question, and can discern in them a feeling of reverence towards 
our liOBD which fully implies it; but no one will say it is on tbte 
surface, and so as to strike a reader. I conceive the impression 
left on an ordinary mind would be, that our Saviour was a super- 
human being, intimately possessed of God's confidence, but still 
a creature, — an impression infinitely removed from the truth as 
really contained and intended in those Gospels. 

Again : is the tone of the Epistle of St. James the same as the 
tone of St. Paul's Epistle to the Ephesians? or that of Su Paul's 
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Epistle to the Romans as that of the same Apostle’s Epistle to 
the Hebrews ? Might they not be as plausibly put in opposition 
with each other, as the Church system is made contrary to 
Scripture ? 

Again : . consider what the texts are from which Calvinists are 
accustomed to argue ; such, viz. as speak of God’s sovereign 
grace, without happening m add mention of man’s responsibility. 
Thus : ** He who has begun a good work in you will perform 
it unto the day of the Lord Jesus and, Who are kept by 
the power of God through faith unto salvation," are taken as 
irrefragable arguments for final perseverance. If mention of 
God’s grace need not exclude man’s freetlom in a question of con- 
duct, why need mention of moral qualifications exclude the ne- 
cessity of sacramental instruments, in a question of spiritual gifts? 

Again : if silence implies denial or ignorance of the things passed 
over; if nothing is the sense of Scripture but what is openly 
declared ; if first impressions are every thing, what are wc to 
say to the Book of Canticles, which nowhere hints, what Scrip- 
ture nowhere hints afterwards, that it has a spiritual meaning ? 
Either, then, the apparent tone of passages of Scripture is not the 
real tone, or the Canticles have not the appearance of a sacred 
book. 

Again : is not the apparent tone of the Prophecies of a simi- 
larly twofold character, as is shown by the Jewish notion that 
there were to be two Messiahs, one suffering, and one trium- 
phant ? 

Another illustration, which deserves attention, lies in the im- 
pression David’s history in the Books of Samuel conveys, com- 
pared with that derived from the Chronielek and the Psalms. 1 
am not speaking of verbal discrepancies or dijficulties to be recon- 
ciled, — that was the subject of the last Lecture, — but of the tone 
of the narrative, and the impression thence created in the reader ; 
and I think that it must be allowed that the idea which we have 
of David from the one document, is very different from that 
gained from the other two. In the Books of Samuel we have 
the picture of a monarch, bold, brave, generous, loyal, accom- 
plished, attractive, and duly attached to the cause, and promot- 
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ing the estabiishinent, of the Mosaic law, but with apparently 
little permanent and consistent personal religion ; his character 
is many sins, and clouded with many suspicions. 

But in the First Book of Chronicles, and in the Psalms, we are pre- 
sented with the picture of a humble, tender, devotional, and deeply 
spiritual mind, detached from this world, and living on the 
thought and in the love of Goo. Is thp impression derived from 
the New Testament more unfavourable to Church system (admit- 
ing that it is unfavourable), than that of the Books of Samuel 
to David's personal holiness ? 

I just now reserved the doctrine of the admission of the Gen- 
tiles into tlie Church, for separate consideration ; let us now turn 
to it. Their call, certainly their equality with the Jews, was 
but covertly signified in our Lord's teaching. 1 think it is plainly 
there signified, though covertly ; but, if covertly, then what 
the state of the evidence is for the Catholicity of the Christian 
Church in the Gospels, as much as this (viewed at the greatest 
disadvantage), will turn out the state of the evidence for its ritml 
character in the Episthi ; and we may as well deny that the 
Church is Gentile, on the ground that our Lord but indirectly 
teaches it, as that it is sacramental on the ground that His 
Apostles indirectly teach it. It is objected that the Church sys- 
tem, the great Episcopal, Priestly, Sacramental system, was an 
after- thought, a corruption coming upon the simplicity of the 
primitive and Apostolic religion. The primitive religion, it is 
said, was more simple. More simple ! Did objectors never 
bear that there have been unbelievers who have written to prove 
that Christ's religion was more simple than St. Paul's, — that St. 
Paul's Epistles are ** a second system" coming upon the Gospels 
and changing their doctrine ? Have we never heard that some 
have considered the doctrine of our Lord's Divinity an addition 
upon the simplicity" of the Gospels ? Yes ; this has been the 
belief not only of heretics as the Socinians, but of infidels' such 
as the historian Gibbon, who looked at things with less of preju- 
dice than heretics, as having no point to maintain. 1 think it 
will be found quite as easy to maintain that the Divinity of Christ 
was an after- thought, brought in by the Greek Platonists and 
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Other philosophera, upon the simple and primitive creed of the 
Galilean as ioBdels say, as that the Sacramental sys- 

tem came in from tlie same source, as the rationalists si^~But 
to return to the point before us« Let it be consideredmetber 
a very plausible case might not be made out, by way of proving 
that our Blessed Loud did not contemplate the evangelizing of 
the heaUien at all, but that it was an aftei^thought) when His 
Apostles began to succeed, and their ambitious hopes to rise. 

If texts from the Gospels are brought to show that it was no 
after-thought, such as the mustard-seed, or the labourers of the 
vineyard, which imply the calling and conversion of the Gentiles, 
and the implication contained in His discourse at Nazareth con- 
cerning the miracles of Elijah and Elisha wrought upon Gentiles, 
and His significant acts, such as his complying with the prayer 
of the Canaanitish woman, and His condescension towards the 
centurion, and, above all, His final command to go into all the 
world and preach the Gospel to every creature, **and to go 
teach all nations, baptizing them still it may be asked. Did 
not the Apostles hear our Lord, and’Hbat was their impression 
from what they heard ? Is it not certain that the Apostles did 
not gatlier this truth from His teaching ? So far is certain ; and 
it is certain that none of us will deny that nevertheless that truth 
is clear. Well then, it is plain, that important things may be in 
Scripture, yet not brought out ; is there then any reason why we 
should be more clear-sighted as to another point of doctrine than 
the Apostles were as to this ? 1 ask this again : Is tliere any 

reason that we, who have not heard Cueist speak, should have 
a clearer apprehension of the meaning of His recorded discourses 
on a given point, than the Apostles who *did 1 and if it be said 
that we have now the gift of the Holy Svibit, which the Apo- 
stles^ bad not during our Loan’s earthly ministry, then 1 ask 
again, Where is there any promise that we, as individuals, should 
be brought by His gracious influences into perfect truth from 
merely employing ourselves on the text of Scripture by our- 
selves ? However, so far is plain, that a doctrine whidi we see 
to be plainly contained, nay necessarily presupposed, in our 
Loan’s teaching, did not so impress itself on the Apostks. 
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These thoughts deserve consideration ; but what I was coining 
to^hi partioularis this ; I wish you to turn in your im^itich texfe 
as the jfcllowing : ^ Ye shall be witnesses unto' Me lioth in Jeru- 
salem »■ in all Judea and in Samaria, and unto theuttermout 
•pwrijof the earth,*' An objector would say that “ the uttermost 
part of the earth/* ought to be translated ** uttermost part of the 
landf* that is, the Holy Land. And he would give this reason to 
confirm it. ** How very unlikely that the whole of the world, ex- 
cept Jifdma, should be straitened up into one clause! Jerusalem, 
Judsea, Samaria mentioned distinctly, and the whole world 
brought under one word !" And 1 suppose the Apostles did un- 
derstand the sentence to mean only the Holy Land. Certainly 
they did not understand it to imply the absolute and immediate 
call of the Gentiles as mere Gentiles. 

You will say that such texts as Luke xxiv. 47. are decisive : 
** that repentance and remission of sins should be preached in His 
Name among all nations^ beginning at Jerusalem.” Far from it ; 
as men now-a-days argue, they would say it was not safe to rely 
on such texts, Amon^^l nations into or to all nations,” 
this need not mean more than that the Jews in those nations 
should be converted. The Jews were scattered about in those 
days ; the Messiah was to collect them together. This text 
speaks of His doing so, according to the prophecies, wherever 
they were scattered. To this the question of the populace re- 
lates, ** Whither will He go that we shall not find Him ? will 
He go unto the dispersed among the Gentiles, and teach the 
Gentiles'” or Greek Jews ? And St. John’s announcement, that 
He died ** not for that nation only, but that also He should 
gather together in one the children of God that were scattered 
abroad And St. Peter’s address to the strangers scattered 
throughout Pontus, Galatia, Cappadocia, Asia, and Bithynia.” 
And especially on the day of Pentecost, when the same ApSstle 
addressed the Jews, devout men dwelling at Jerusalem, out of 
every nation under heaven 

Again : if the words ** preach the Gospel to every creature*' 


‘ John vil 35. 


* Ib. xi. 51, 6a. 


> Act! ii. 5. 
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were insisted on, en objector might say that creature creation 
does not all men any more chan it includes all tuiig|ds oy 
all Angels, but^one part of the creation, the elect, the SemF^ 

Here then are instances of the baroe concise and indirect mode 
of stating important doctrine in half sentences, or even words, 
which is supposed to be an objection to the peculiar Church 
trines only. E. g. it is objected that the sacred truth of the 
procession of the Holy Ghost from the Father, is only^i^on- 
tained in the words, ** the Spirit of Trutli, which proc€ed6thJtcm 
the Father*:” the equality of the Son to the Father, in the 
phrase, ** who, being in the form of Goj>, thought it not robbery 
to be equal mth Gon,” and in the Jews* inference from our Lord's 
words, ** He said tliat God was His Father, making Himself 
equal with God *.*’ The doctrine of original sin depends on a 
few implicationb such as this, As in Adam all die, even so in 
Christ shall all be made alive And in like manner the neces- 
sity of the Lord's Supper to salvation upon the sixth chapter of 
St. John, in which the subject of CiS||||p^s flesh and blood is 
mentioned, but not a word expressly concerning that Sacrament, 
which as yet was future. So also, 1 Cor. x. 1 C, The cup of bless* 
ing,” &c. is almost a parenthesis; and the ministerial power of Ab* 
solution depends on our Lord’s words to His Apostles, ** Whose- 
soever sins ye remit &c. ; and the doctrine of the Christian 
Altar, upon such words as, If thou bring thy gift to the altar,” 
Now 1 say all these are paralleled by the mode in which 
our Lord taught the call of the Gentiles: He said, ** Preach the 
Gospel to every creature.” These words need have only meant, 
Bring all men to Christianity through Judaism make them 
Jews, that they may enjoy Christ’s privileges which are lodged 
in Judaism ; teach them those rites and ceremonies, circumcision 
and the like, which hitherto have been dead ordinances and now 
are living: and so the Apostles seem to have understood them. 
Yet they meant much more than this; that Jews were to have 
no precedence of the Gentiles, but the one and the other to be 

* Vide Rom. vlli. 10. * iobn xv. 26. ^ Philip. 11. 6. /dim v. 18. 

* 1 Cor. sv. 22. * John xx. 23. 
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Oil a level. It is quite plain that our Satiou* muet have bad 
this truth before His mind, if we may so speaks wti6li He said, 
** Preth to every creature.*' Yet the words did not on the 
8ur||u;e mean all this. As then they meant more, than they 
seemed to mean, so the words, ** I am with you alway," or, 
** Receive ye the Holy Ghost," may mean much more than 
they need mean ; and the early Church may, in God’s provi- 
dence, be as really intended to bring out and settle the meaning 
of the latter, as St. Peter at Joppa, and St* Paul on his journeys, 
to bring out the meaning of the former. 

To this there are other parallels. For instance: who would 
have conceived that the doctrine of the Resurrection of the Dead 
lay hid in the words, ** 1 am the God of Abraham," &c. ? Why 
may not the doctrines concerning the Church lie hid in reposi- 
tories which certainly are less recondite ? Why may not the 
Church herself, which is called the pillar and ground of tlie Truth, 
be the appointed interpreter of the doctrines about herself? 

Again : consider how^much is contained, and how covertly, in 
our Saviour’s words, ^ But ye are clean, but not all — or 
in His riding on an ass, and not saying why. 

Here, too, the whole subject of prophecy might be brought 
in. What doctrine is more important than that of the immacu- 
late conception of our Lord ? Yet bow is it declared in pro- 
phecy ? Isaiah said to Ahaa, ** Behold, a Virgin shall conceive, 
and bear a Son, and shall call His Name Immanuel." I'he first 
meaning of these words seems not at all to allude to Christ, but 
to an event of the day. The great Gospel doctrine is glanced at 
(as we may say) through this minor event. 

These remarks surely suffice on this subject, viz. to show that 
the impression we gain from Scripture need not be any criterion 
or any measure of its true and full sense ; that solemn and im- 
portant truths may be silently taken for granted, or alluded to in 
a half sentence, or spoken of indeed, yet in such unadorned 
language that we may fancy we see through it, and see no- 
thing ; — peculiarities of Scripture which result from what is the 
peculiar character of its teaching, simpliei^ and depth. Yet even 
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without taking into account these peculiaritie* of $eriptui^i it is 
obvious from what meets us daily in the course of haw in* 
sufiicient a test is the surface of any one writini^ Q 9 a|||piation» 
or transaction, of the iiil) circle of opinions of its audmn 
difierent persons are, when we know them, from what ttui^i^- 
peered to us in thdr writings ! bow many opinions do they hold, 
which we did not expect in them ! bow many practices and ways 
have they, how many peculiarities, how many tastes, which we 
did not expect! 1 will give one illustration, which may approve 
itself to those who are acquainted with the case alluded to. That 
great philosopher, Bp. Butler, has written a book, as we know, 
on the Analogy of Religion. It is distingnislied by a grave, pro- 
found, and severe style ; and apparently is not the work of a 
man of lively or susceptible mind. Now we know from bis his- 
tory, that when Bishop, he put up a Cr<S88 in his chapel at Bristol. 
Could a reader have conjectured this from his work ? At flrst 
sight would it not have startled one who knew nothing of him but 
from his work ? I do not ask whether, ^ consideration, be would 
not find it fell in with hit work ; of course it would, if bis philo- 
sophy were consistent with itself ; hut certainly it is not on the 
surface of his work. Now might not we say tliat his work con- 
tained the whtde of his philosophy, and yet say that the use of 
the Cross was one of his usages ? In like manner we may say 
that tlie Bible is the ishole of the Divine revelation, and yet the 
use of the Cross a divine usage. 

But this is not all. Some small private books of bis are 
exunt, containing a number of ev^ry-day matters, such as of 
course one could not expect to be able Conjecture from his 
great work ; 1 mean, matters of ordinary and almost household 
life. Yet those who have seen these papers are likely to feel a sur- 
prise that they should be Butler’s. 1 do not say that they can give 
any reason why they sliould not be so, as they are; but the no- 
tion we form of any one whom we have not seen, will evesr be^in 
detail very different from the true one. 

Another series of iUustratiofis might be drawn fiam the 
writings of the ancients. Those w||o are acquainted with the 
Greek historians know well that they, end portioularly the 

X 2 
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gravest and severest of them^ relate events so simply, calmly, un- 
ostentatiously, that an ordinary reader does not recognize what 
events ^e great and what little ; and on turning to some modern 
history in which they are commented on, will find to his surprise 
that a battle or a treaty, which was despatched in half a line in 
tile Greek author, is perhaps the turning point of the whole 
history, and certainly known to be so by him. Here is the 
case of the Gospels with this difference, that they are unsys- 
tematic compositions, whereas the Greek historians profess to be 
methodical. 

Again : instances might easily be given of the silence of con- 
temporary writers as to great events of their time, when they 
might be expected to notice them ; a silence which has even been 
objected sometimes against the fact of those events having 
occurred, yet, in the judgment of the mass of well-informed men, 
without any real cogency. 

I conclude with two additional remarks. I have been arguing 
that Scripture is a deep book, and that peculiar doctrines con- 
cerning the Church, contained in the Prayer Book, are in its 
depths. Now let it be remarked in corroboration, first, that 
the early Church always did consider Scripture to be what 1 
have been arguing from the structure of it, — viz. a book with 
very recondite meanings : this they considered, not merely with 
reference to its teaching the particular class of doctrines in ques- 
tion, but as regards its entire teaching. They considered that it 
was full of mysteries. Thus, saying that Scripture has deep 
meanings, is not an In pothesis invented to meet this particular 
difficulty, that the Church doctrines are not on its surface, but 
is an acknowledged principle independent of it. 

Secondly, it is also certain that the early Ciiurch did herself 
conceal these same Church doctrines. I am not determining 
whether or not all her writers did, or all her teachers, or at ftll 
times, but merely that viewing that early period as a whole, 
theie is on the whole a great secrecy observed in it concerning 
such doctrines (e. g.) as the Trinity and the Eucharist ; that is, 
the early Church did the very thing which I have been sup- 
posing Scripture does, — conceal high truths. To suppose that 
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Scripture conceals them, is not an hypothesis invented to meet the 
difficulty arising from the fact that they are not on the surface ; 
for the early Church, independent of that alleged difficlRty, did 
herself in her own teaching conceal them. This is a second very 
curious coiocidence. If the early Church had reasons for con- 
cealment, perchance Scripture has the same ; especially if we 
suppose, — what at the very least is no very improbable idea, 
— that the system of the early Church is a continuation of the 
system of those inspired men who wrote the New Testament. 
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LECTURE VI. 

fiXTERNAt DIFFICULTIES OF THE CANON AND THE 
CATHOLIC CREED, COMPARED. 

I AM now proceeding to a subject which will in some little 
degree take me beyond the bounds which I have proposed to 
myself in these Lectures, but which, being closely connected with 
their subject and (as I think) important, has a claim on our 
attention. The argument which has last been engaging us is tnis : 
objection is made to the indirectness of the evidence from Scrip- 
ture on which the peculiar Church doctrines are proved. I have 
answered, that sacred history is for the most part conveyed with 
as much apparent inconsistency between one part of Scripture 
and another, as there is inconsistency as regards doctrine between 
Scripture and the Church ; one event being told us here, another 
there ; so that we have to compare, compile, reconcile, adjust. 
As then we do not complain of the history being conveyed in 
distinct, and at times conflicting, documents, so too we have no 
fair reason for complaining of the obscurities and intricacies 
under which doctrine is revealed. 

Again : in the last Lecture I answered in a similar way the 
objection, that Scripture was contrary to the teaching of the 
Church (i. €. to our Prayer Book), not only in specific statements, 
but m tone ; for 1 showed that what we call the tone of Scripture, 
or the impression it makes on the reader, varies so very much ac- 
cording to the reader, that little stress can be laid upon it, and 
that its tone, and the impression it makes, would tell againal^a 
variety of other points undeniably true or 6rmly held by us, qoiie 
as much as against the peculiar Church doctrines. 

In a word, it is as easy to show that Scripture has no contents 
at all, or next to none, as that it does not contain the peculiar 
Church doctrines,— that the objection which is brought against 
the Apostolical Succession, or the Sacerdotal Office, tells against 
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the instruction and infornuiuon conveyed in Scripture generally. 
But now I am going to a further point, which has been inciden- 
tally touched on, that this same objection is prejudicial not only 
to the revelation, whatever it is, conveyed in Scripture, but to 
the text of Scripture itself, to the books of Scripture, to their 
canonicity, *to their trust-worthiness. The line of reasoning 
entered on in the objection may be carried forward, and, if it 
reaches one point, may be made to reach the other also. For, 
first, if the want of method and verbal consistency in Scripture be 
an objection to the truth of Chutch doctrine^ it is also an objection 
equally tp what is called orthodox Protesiantim'^ Further, it 
is an objection also to the trust-worthiness of the sacred histcry^ 
to Jhe information contained in any part of Scripture, which is in 
great measure indirect. And now, lastly, I say it is an objection 
#to tlie Bible itself, both because that book cannot be a revelation 
which contains neither doctrine nor matter of fact, and because 
the evidence on which its portions are received is not clearer or 
fuller than its own evidence to facts and doctrines. This is the 
legitimate consequence of the attempt to invalidate the scriptural- 
ness of Catholic doctrine, on the allegation of its want of Scripture 
proof, — an invalidating of Scripture itself. This is the conclusion 
to wbicli both the argument itself, and the temper of mind which 
belongs to it, will assuredly lead those who use it, at least 
eventually. 

There is another objection which is sometimes attempted 
against Church doctrines, which may be met in the same way. 
It is sometimes strangely maintained, not only that Scripture does 
not clearly teach them, but Aat the Fathers do not clearly teach 
them; that nothing can be drawn for certain from the Fathers; 
that their evidence leaves the matter pretty much as it found 
it, as being inconsistent with itself, or of doubtful authority. 
This part of the sulyect has not yet been considered, and 
will come into prominence as we proceed with the pfeaefit 
argument. 

I purpose, Chen, now to enlarge on this pdnt; that fa, to 
show that those who object to Church doctfiia<is, whether from 
deficiency of Scripture or Patrhidcii proof, otigjht, if diey ticted 
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consistently on their principlesi to object to Scripture ; a melan* 
cboly truth, if it be a truth ; and I fear it is but too true. Too 
true, I fear it is in fact ^ — not only that men ought, if consistent, 
to proceed from opposing Church doctrine to oppose Scripture, 
but that the leaven which at present makes the mind oppose 
Church doctrine, does set it, or will soon set it, against Scripture. 

I wish to declare what I think will be found really to be the 
case, viz. that a battle for the Canon of Scripture is but the 
next step after a battle for the Creed, — that the Creed comes 
first in the assault, that is all ; and that if we were not defending 
the Creed, we should at this moment be defending the Canon. 
Nay, I would predict as a coming event, that minds are to be un-. 
settled as to what is Scripture and what is not ; and I predial it, 
that, as far as the voice of one person in one place can do, I may 
defeat my own prediction by making it. Now to consider tbe^^ 
subject. 

How do we know that the whole Bible is the word of God? 
Happily at present we are content to believe this, because we ^ 
have been so taught. It is our great blessedness to receive it 
faith. A believing spirit is in all cases a more blessed spiril^th^ 
an unbelieving. The testimony of unbelievera declares it : they 
often say, I wish 1 could believe; I should be happyt^^if I 
could ; but my reason is unconvinced.” And then they go on 
to speak as if they were in a more exalted though less happy 
state of mind. Now I am not here to enter into the question of 
the grounds on which the duty and blessedness of believing rest ; 
but I would observe, that Nature certainly does give sentence 
against scepticism, against dou^.na^y, against a habit (I say a 
fiabit) of inquiry, against a critical, cold, investigating temper, . 
the temper of what are called shrewd, clear-headed, hard-headed 
men, in that, by the confession of all, happiness is attachedi not 
to their temper, but rather to confiding, unreasoning faith. 
do not say that inquiry may not under circumstances be a duty, 
as going into the cold and rain may be a duty, instead of stop- 
ping at home, — as serving in war may be a duty ; but it does 
seem to me preposterous to confess, that free inquiry leads to 
scepticism, and scepticism makes one less happy than faith, andv 
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yet, that such ft'ee inquiry is right. What is right and what is 
happy cannot on the long run and on a large acale be diqoined. 
To follow truth can never be a subject of regret ; free inquiry 
does lead a man to regret the days of his childlike faith ; there- 
fore it is not following truth. Those who measure every thing 
by utility, should on tlieir own principles embrace the obedience 
of faith, for its very expedience : and they should cease this kind 
of seeking, that they may find. 

1 say, then, that never to have been troubled with a doubt 
about the truth of what has been taught us, is the happiest 
state of mind ; and if any one says, that to maintain this is to 
admit that heretics ought to remain heretics, and pagans pagans, 
1 deny it. F'or 1 have not said that it is a happy thing never to 
add to w'hat you have learned, but not happier to take away. 
Now true religion is the summit and perfection of false religions : 
it combines in one whatever there is of good and true, separately 
remaining in each. And in like manner the Catholic Creed is 
y|br the most part the combination of separate truths, which here- 
tlp, Jtave divided among themselves, and err in dividing. So 
thaf of %t, if a religious mind were educated in and 
sincerely some form of heathenism or heresy, and 

then Wflee brought under the light of truth, it would be drawn off 
from error into the truth, not by losing what it had, but by gain- 
ing what it had not, — not by being unclothed, but by being 
“ clothed upon,*^ “ that mortality may be swallowed up of life.” 
That same principle of faith which attaches it to its original 
wrong doctrine, would attach it to the truth ; and that portion of 
its original doctrine which cast ofC as absolutely false, 

would not be directly rejected but indirectly rejected in the 
reception of the truth which is its opposite. True conversion is 
ever of a positive, not a negative character. And in like manner, 
if Romanists are to be brought to a more primitive faith, it is by 
enlarging on the doctrines of the Gospel, which they observe, not 
by ridicule or scoffing. 

All this is a digression : but before returning to the subject, I 
will jiist add, that it must not be supposed, from my expressing 
stift sentiments, that I have any fear of argument ibr the cause 
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of Christian truth, as if reason were dangerous to itt as if it 
could not stand before a acrutinizing inquiry* Nothing is more 
out of place, though is too common, than such a charge against 
the defenders of Church doctrines. They may be right, or they 
may be wrong in their arguments, hut argue they do ; they are 
ready to argue ; they believe they have reason on their side ; 
but they remind others, they remind themselves, that though 
argument on the whole will but advance the cause of truth, 
though so far from dreading it, they are conscious it is a great 
weapon in their hands ; yet that; after all, if a man does nothing 
more than argue, if he has nothing deeper at bottom, if he does 
not seek Gon by some truer means, by obedience, by faith prior 
to conviction, he will either not attain truth, or attain a shallow, 
unreal view of it, and a w'eak grasp. Reason will prepare for 
the reception, will spread the news, and secure the outward 
recognition of the truth ; but in all we do we ought to seek 
edification, not mere knowledge. Now to return. 

1 say, it is our blessedness, if we have no doubts about the 
Canon of Scripture, as it is our blessedness to have no doubts 
about the Catholic Creed. And this is at present actually our 
blessedness as regards the Canon ; we have no doubts. Even 
those persons who unhappily have doubts about the Church 
system, have no doubts about the Canon, — by a happy incon- 
sistency, I say. They ougfU to have doubts on their principles, 
as 1 will now show, in the confidence that their belief in the Canon 
is so much stronger than their disbelief of the Church system, 
that, if they must change their position, they will rather believe 
the Church system than go Canon. 

Now tliere are two chief heaSta of objection made against^ the 
Catholic or Church system of doctrine and worship, external and 
internal. It is said, on the one hand, to be uncertain, not only 
what is in Scripture, but what is in Antiquity, and what not r fpr 
the early Fathers, it is objected, who are supposed to convey 
the information, contradict each other ; and the most valuable 
and voluminous of them did not live till two or three hundred 
years after St. John's death, while the earlier records are scan^ ; 
and moreover that their view of doctrine was from the first cor- 
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rvpted from assigiuible external sources, pagati^ philo^hical, 
or Jewish. And on the other hand the system itself may be 
accused of being contrary to reason and incredible. In this 
Lecture I shall consider the former of these two objections. 

Objectors^ speak thus : ** We are far from denying/' 
they say, ** that there is truth and value in the ancient Catholic 
system, as reported by the Fathers ; but we deny it is utmixed 
truth. We consider it is truth and error mixed together ; we 
do not see why the system of doctrine must be taken together as a 
whole, BO that if one part is fKie, all is true. We consider we 
have a right to take it piecemeal, and examine each part by itself; 
that so far as it is true, it is true not as belonging to the ancient 
system, but for other reasons, as being agreeable to our reason, 
or to our understanding of Scripture, not because stated by the 
Fathers ; and, after all, the Church system in question (that it, 
such doctrines as the mystical power of the Sacraments, the 
power of the keys, the grace of Ordination, the gifts of the 
Church, and the Apostolical Succession,) has very little primitive 
authority. The Fathers whom we have, not only might have 
been of an earlier date, but contradict each other ; they declare 
what is incredible and absurd, and what can reasonably be 
ascribed to Platonism, or Judaism, or Paganism.” 

Be it so; well, how will the same captious spirit treat the 
sacred Canon ? in just the same way. It will begin thus : — 
“ These many books are put together in one book ; what makes 
them one ? w^ho put them together ? the printers. The books of 
Scripture have been printed together for many centuries. But 
that does not make them authority had those who 

put" them together to do so ? what authority to put just so many 
books, neither more nor lets? when were they first so put 
together? on what authority do we leave out the Wisdom or the 
Son of Siracb, and insert Uie book of Esther ? Catalogues cer- 
tainly are given of these books in early times : but exactly the 
same books are not enumerated in all. I'he language of St* 
Austin is favourable to the admissioD of the Apocrypha ^ The 
Latin Church anciently left out the Epistle to the Hebrews, and 
' De Doctr. Christ, ii. 18. 
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the Eastern Church left out the book of Revelation. This sb* 
called Canon did not exist at earliest till the fourth century; 
betw'een two and three hundred years after St. John’s death. 
Let us then see into the matter with our own eyes. Why should 
not we be as good judges as the Church of the fourth century, 
on whose authority we receive it ? Why should one book be 
divine berause another is ?” This is what objectors would say. 
Now to follow them into particulars as far as the first head ; viz. 
as to the evidence itself, which is offered in behalf of the 
divinity and inspiration of the separate books. 

For instance ; the first Father ivho expressly mentions Com- 
memorations for the Dead in Christ (such as we still have in 
substance at the end of the prayer for the Church Militant, Avhere 
it was happily restored in 1662, having been omitted a century 
earlier,) is Tertullian, about a hundred years after St. John’s 
death. This, it is said, is not authority early enough to prove 
that that ordinance is Apostolical, though succeeding Fathers, 
Origen, St. Cyprian, Eusebius, St. Cyril of Jerusalem, &c. bear 
witness to it ever so strongly. “ Errors might have crept in by 
that time ; mistakes might have been made ; Tertullian is but 
one man, and confessedly not sound in many of his opinions ; 
we ought to have clearer and more decisive evidence.” Well, 
supposing it: suppose Tertullian, a hundred years after St. John, 
is the first that mentions it, yet Tertullian is also the first that 
alludes to St. Paul’s Epistle to Philemon, and even he without 
quoting or naming it. He is followed by two writers ; one of 
Rome, Caius, whose work is not extant, but is referred to by 
Eusebius, who, speaking of tA^lm^pistles of St. Paul, and ex- 
cluding the Hebrews, by implication includes that to Philemon ; 
and the other, Origen, who quotes the fourteenth verse of the 
Epistle, and elsewhere speaks of fourteen Epistles of St. Paul. 
Next, at the end of the third century, follows Eusebius. Further, 
St. Jerome observes, that in his time some persons doubted 
whether it was St. Paul’s, (as dElrius questioned the Commemo- 
rations for the Dead,) or at least canonical, and that from inter- 
nal evidence ; to which be opposes the general consent of 
external testimony as a sufficient answer. N^w, I ask, why 
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do we receive the Epistle to Philemon as St. Panrs, and not the 
Commemorations for the faitliful departed as Apostolical also ? 
Ever after indeed the times 1 mention, the EpUtlc to Philemon 
was accounted St. Paurs, and so ever after the same time the 
Commemorations spoken of are acknowledged on all hands to 
have been observed* as a religious duty, down to three hundred 
years ago. If it be said that from historical records we have 
good reasons for thinking that the Epistle of St. Paul to Phi- 
lemon, with his other Epistles, was read from time immemorial 
in Church, which is a witness* independent of particular testi- 
monies in the Fathers, I answ'er, no evidence can be more satis- 
factory and conclusive to a welFjudging mind ; but then it is 
a moral evidence, depending on very little formal and produce- 
able proof, and quite as much evidence can be given for the 
solemn Commemorations of the Dead -in the Holy Eucharist 
which I speak of. They too were in use in the Church from 
time immemorial also. Persons, then, wdio have the heart to give 
lip and annul the Ordinance, will not, if they are consistent, 
scruple much at the Epistle. If in the siKteenth century the 
innovators on the continent had struck the Epistle to Philemon 
out of Scripture, they would have had just as much right to do 
it as to abolish these Commemorations ; and those who wished 
to defend such innovation, would have just as much to say 
in its behalf. If it be said they found nothing about such Com- 
memorations in Scripture, even granting this for argument’s 
sake, yet I wonder whore they found in Scripture that the 
Epistle to Philemon was written by St. Paul, except indeed in the 
Epistle itself. No where ; yet tl^ kept the one, they abolished 
the other, — as far, that is, as fiuman tyranny could aboliSh it. 
Let us be thankful that they did not also say, The Epistle to 
Philemon is of a private nature, and has no marks of inspiration 
about it. It is not mentioned by name or quoted by any writer 
till Origen, who flourished at a time when mistakes had begun, 
in the third century, and who actually thinks St. Barnabas wrote 
the Epistle which goes under his name ; and he too, after all, 
just mentions it once, but not inspired or canonical, and else- 
where happens t%6{>eak of St. Paufs fourteen Epistles. In tlie 
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beginning of the fourth century, Eusebius, without any where 
naming it” (as far as I can discover), ** also speaks of fourteen 
Epistles, and speaks of a writer one hundred years earlier, who 
in like manner enumerated thirteen besides the Hebrews. All 
this is very unsatisfactory. We will have nothing but the pure 
word of God ; we will only admit what has the clearest proof. 
It is impossible that God should require us to believe a book to 
come from Him, without authenticating it with the highest and 
roost cogent evidence.” 

Again : the early Church with one voice testifies in favour of 
Episcopacy, as an ordinance especially pleasing to God. Igna* 
tius, the very disciple of the Apostles, speaks in the clearest 
and strongest {erms ; and those who follow fully corroborate 
his statements up to between three and four hundred years. 
And besides this, we know the &ct, that a succession of Bishops 
from the Apostles did exist in all the Churches all that time. 
At the end of that time one Father, St. Jerome, in controversy 
has some strong expressions against the divine origin of the ordi- 
nance. And this is all that can be said in favour of any other 
government. Now, on the other hand, what is the case as regards 
the Epistle to the Hebrews ? Though received in the East, it was 
not received in the Latin Churches till that same St. Jerome’s 
time. St. Irenacus does not affirm, or denies that it is St. 
Paul’s. Tertullian asc^es it to St. Barnabas. Caius excluded 
it from his list. St. Hippolytus does not receive it. St. Cyprian 
is silent about it. It is doubtful whether St. Optatus received it. 
Now, that this important Epistle is part of the inspired word of 
God. there is no doubt. But why 7 Because the testimony of 
the murtli and fifth centuries, when Christians were at leisure to 
examine the question thoroughly, is altogether in its favour. 1 
know of no other reason, and 1 consider this to be quite suffi- 
cient : but with what consistency do persons receive this Epistle 
as inspired, yet deny that Episcopacy is a divinely orebined 
means of grace ? 

Again : the Epistles to the Thessalonians are quoted by six 
writers in the first two hundred years from St. John’s death ; 
first, at the end of the first hundred, by three Bathers, Iremsus, 
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Clement^ and Tertulltan ; and are by imptication acknowledged in 
the last work of Caius, at the same time» and are in Ongen’s hat 
some years after. On the other hand, die Lord'a Table is air- 
ways called an Altar, and is called a Table |in)y in one aingle 
passage of a single Father, during the first three centuries. It is 
called Altar in four out of the seven Epistles of St. Ignatius. It is 
called Altar by St. Clement of Rome, by St. Ireneeus, 1 ertullian, 
St. Cyprian, Origen, Eusebius, St. Athanasius, St. Ambrose, 
St. Gregory Nazianzen, St. Optatus, St. Jerome, Si. Chrysos^ 
tom, and St. Austin ^ It is once called Table by St. Dionytius 
of Alexandria. (Johnson’s U. S. vol. i. p. S06») I do not know 
on what ground we admit the Epistles to tlie Thessalonians to be 
the writing of St. Paul, yet deny that the use of Al^s is Apostolic. 

Again : that the Lord’s Supper is a Sacrifice is declared or 
implied by St. Clement of Rome, St. Paul’s companion, by St. 
Justin, by St. Irenseus, by Tertullian, by St. Cyprian, and others. 
On the other hand, the Acts of the Apostles are perhaps alluded 
to by St. Polyoarp, and first distinctly noticed hy St, Irenieus, 
then by three writers who soon came after . Clement Aleitan- 
drinus, Tertullian, and the Letter from the Church of Lyons), 
and then not till the end of the two hundred years from St. 
John’s death. Which has the best evidence, the Book of Acts, 
or the doctrine of the Eucharistic Sacr 

^ It is perhaps unnecessary to oay that the sense of the word Altar (Ovaia' 
arffpiop)in some of these passages has been contested ; as hns been contested that 
the Fathers' works are genuine, or that the Books of Scripture are genuine, or 
that its teat is free from interpolali As. There is no one spot in the territory of 
theology but has been the scene of a battle. Any <hi»ig has been ventured and 
believed In the heat of controversy ; and the tdtimate appeal in such cases is the 
common sense of mankind. Ignatius says, orouddofre ficp tvxapt^ri^ 
Xp4*9a4* pia ydf cdpl rov Kvpiov iifuiv *lfjvov Xpivrovt Kai 'iv TroHfpiQv tig 
fvmtnp rov aifiaroc airrov* Sv &votaOTJipwv, <oc dc l^i<fKoiroc, *ipa. rtf irpto- 
Pvrtpttp gal diaedvotc role ovi^dot^Xocc pov^ iva 'd Ldv rcpuootfrt tard 6cdv 
irpdo9ttrt. Ad Phil. 4. Would it have entered into any one's mind, were tt 
not for the necessities of bb theory {Bioiv dio^uXarrcuv, to take f^xopiorla, 
edpKf wor^pcov, ol/io, iftlotowoc, wptofivrifHor, imovoc, in (heir ecddiios- 
tical meaning, at belonging to the visible Cbuscb, and the one word ^ocnoor^piov 
figuratively ? 


2 
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, Again : much stress, as 1 have said, is laid by objectors on 
the fact that there is so little evidence concerning Catholic doc- 
trine in the fiut years of Christianity. Now, how does this 
stand, as regards^e Canon of the New Testament? The New 
Testament consistf of twenty-seven books in'^all, though of vary- 
ing importance. Of these, fourteen are not mentioned at all 
till from eighty to one hundred years after St. John's death, in 
which number are the Acts, the Second to the Corinthians, the 
Galatians, the Colossians, the Two to the Thessalonians, and St. 
James. Of the other thirteen, five, viz. St. John's Gospel, the 
Philippians, the First of Timothy, the Hebrews, and the First of 
John, are quoted but by one writer during the same period. 

Lastly, St. Iqpiacus, at the close of the second century, quotes 
all the books of the New .Testament but five, and deservedly 
stands very high as a witness. Now, why mBy not so learned and 
pious a roan, and so close on the Apostles, stand also as a witness 
of some doctrines which he takes for granted, as the invisible but 
real Presence in the holy Eucharist, the use of Catholic tradition 
in gaining the truth, and the powers committed to the Church ? 

1 do not see then, if men will indulge that eclectic spirit which 
chooses part and rejects part of the priniitive Church system, 
what is to keep them choosing part, and rejecting part of 
(he Canon of ScripturJ||^ 

But again : it is that the evidence of the Church doc- 

trines, whether from Scripture or from Antiquity, is not clear 
or complete. Now, as far as the question of Scripture is con- 
cerned,' this point has been alrea(||| considered at length. The 
immethodical character of the evidence has been granted, and 
accounted for. This being the case then, it may be used to 
protect the proof from Antiquity, as far as it also is immethodical 
and incomplete. If the Fathers contradict each other in words, 
so do passages of Scripture contradict each other. Against the 
doctrine of the Blessed Trinity may be brought the text, 
that day and that hour knoweth no man, no, not the Angels 
which are in heaven, neither the Son, but the Father And 


‘ Mark xiii. 32. 
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against the doctrine of faith joatifyingi St* James's declamtioiit 

that works justify/’ 

But this is not all : the objection about the uncertainty of the 
Fathers, which subserves the ultra- Protcstai^and Liberal, will 
be found as prejudillal to the belief in the Canon, as that tkhtch 
we just now examined. Inhere are books, which, great sin as it 
would be to disbelieve, 1 think any candid person would grant 
are presented to us under circumstances less promising than those 
which introduce the Church doctrines. Take, for instance, the 
Book of Esther. This book is not quoted once in the New Tes- 
tament. It was not admitted as canonical by two considerable 
Fathers, Mclito and Gregory Nazianzen. It contains no prophecy, 
it has nothing on tiie surface to distinguish it fron|||^ere ordinary 
history ; nay, it has no mark on the surface of its even being a 
religious history. Not once does it merdion the name of God or 
Lord, or any other name by which the God of Israel is desig- 
nated. Again, when we inspect its contents, it cannot be denied 
that there are things in it which at first sight startle one, and de- 
mand our faith. Why then do we receive it ? Because we have 
good reason from tradition to believe it to be one of those which 
our Lord intended, when He spoke of •• the prophets 

In like manner the Book of Ecclesiastes contains no prophecy, 
is referred to in no part of the NewSIlk and contains 
passages which at first sight are startlfH^ Again ; that most 
sacred Book, called the Song of Songs, or Canticles, is a conti- 
nued type from beginning to end. Nowhere in Scripture, as I 
have already observed, arc w||^old that it is a type ; nowhere is 
it hinted that it is not to be understood literally* Yet it is only 
as having a deeper and hidden sense, that we are accustomed to 
see a religious purpose in it. Moreover, it is not quoted or alluded 
to once all through the New Testament. It contains no prophe- 
cies. Why do we consider it divine ? For the same reason ; 
because tradition informs us tbat in our Saviour’s time it was io«- 
eluded under the tide of ** the Psalms ;** and our Saviour, in St. 
Luke's Gospel, refers to the Law, the Prophets, and the Pstdm.^* 

‘ Luke xziv. 44. 
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Objections as plausible, though different, might be urged 
against the Epistles of St. James, St. Jude, tbe Second of St. 
Peter, the Second and Third of St. John, and the Book of Re- 
velation. 

Again : we are Told that the doctrine of (He mystical efficacy 
of the Sacraments comes from the Platonic philosophers, the ritual 
from the Pagans, and the Church polity from the Jews. So they 
do ; that is, in a sense in which much more also comes from the 
same sources. Traces also of the doctrines of the Trinity, In* 
carnation, and Atonement, may be found among heathens, Jews, 
and philosophers ; for God scattered through the world, before ' 
His Son came, vestiges and gleams of His true religion, and 
collected all th|^ separated rays together, when He set Him on 
His holy hill to rule the day, and the Church, as the moon, to 
govern the night. In the sense in which the doctrine of the 
Trinity is Platonic, doubtless the doctrine of mysteries generally 
is Platonic also. But this by the way. What I have here to 
notice is, that the same supposed objection can be and has been 
made against the books of Scripture too, viz* that tliey bor- 
row from external sources. Infidels have accused Moses of 
borrowing his law from the Egyptians or other pagans ; and ela- 
borate comparisons have been instituted, on the part of believers 
also, by, way of provmi^ ; though even if proved, and so far as 
proved, it Vould show TOthing more than this, — that God, who 
gave His law to Israel absolutely and openly, had secretly given 
some portions of it to the heathen. Again: an infidel historian 
accuses St. John of borrowing the^octrine of the Eternal Logos 
or Word from the Alexandrian Platonists. Again : a theory has 
been advocated, — by whom I will not say, — to the effect that the 
doctrine of apostate angels, Satan and his hosts, was a Babyb- 
nian tenet introduced into the Old Testament after the Jews’ 
return from the Captivity ; that no allusion is made to Satan, as 
tlie head of the malignant Angels, and as having set up a king- 
dom for himself against God, in any book written before the 
Captivity ; from which circumstance it may easily be made to 
follow, that those books of the Old Testament which were writ- 
ten after the Captivity are not plenarily inspired, and not to be 
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deny that this doctrme of an apostate Angel and his hosts was 
gained from Babylon: it might still be Divine, nevertheless. 
God, who made the prophet’s ass speak, ^d thereby in- 
structed the proph^, might instruct His Church by means of 
heathen Babylon. Again : is not instruction intended to be 
conveyed to us by the remarkable words of the governor of 
the feast, upon the miracle of the water changed to wine? 
“ Every man at the beginning doth set forth good wine, and 
when men have well drunk, then that which is worse ; but Thou 
^hast kept the good winb until now Yet at drat sight they have 
not a very serious meaning. It does not therefore seem to me 
difficult, nay, nor even unlikely, that the prdpihets of Israel 
should, in the course of God’s providence, have gained new 
truths from the heathen, among whom tfiey lay corrupted. The 
Church of God in every age has been, as it were, on visitation 
through the earth, — surveying, judging, sifting, selecting, and 
refining all matters of thought and practice ; detecting what was 
precious amid what is ruined and refuse, and putting her seal 
upon it. There is no reason, then, why Daniel and Zechariah 
should not have been tauglit by the ingtrumeiUality of the Chal- 
deans. However, this is stated, and as if to the disparagement 
of the Jewish Dispensation, by some jjpfitins ; and under the 
notion that its system was not only enlarged but altered at the 
era of the Captivity. And I certainly think as plausibly, as pagan 
customs were brought to illustrate and thereby to invalidate the 
ordinances of the Catholic Ch||rcb ; though the proper explana- 
tion hi the two cases is not exactly the san^e.* 

The objection I have mentioned is applied, in the quarter to 
which I allude, to the Books of Chronicles. These, it has 
already been observed, have before now beep aseribed by scep- 
tics to (what is called) priestly influence : here then is a second 
exceptionable influence, a second superstition ! In the secondf 
Book of Samuel it is said, the anger of the Loan waskindM 
against Israel ; and He moved David against them to sayi Go, 


Uohnii 10 
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number Israel and Judah On the other hand, in Chronicles 
it is said, ** Satan stood up against Israel, and provoked David 
to number Israel ” On this a writer, not of the English Church, 
who is in too high |i station to be named, says, The author of the 

Book of Chronicles avaiUng himself of the learning which 

lie had acquired in the East, and f^uencedby a suitable tenderness 
for the harmony of the Divine attributes, refers the act of tempta- 
tion to the malignity of the evil principle." You see in this way 
a blow is also struck against the more ancient parts of the Old 
Testament, as well as the more modern. The books written before 
the Captivity are represented, as the whole discussion would show, ‘ 
as containing a ruder, simpler, more inartificial theology ; those 
after the Captivity, a more learned and refined : God’s inspiration 
is excluded in both cases. 

The same consideration has been applied to determine the date 
and importance of the Book of Job, which has been considered, 
from various circumstances external and internal, not to be a 
literal history, but an Eastern story. 

But enough has been said on this part of the subject. 

It seems then that the objections which can be made to the 
evidence for the Church doctrines arc such as also lie against the 
Canon of Scripture ; so that if they avail against the one, they 
avail against both. If avail against both, we are brought to 
this strange conclusion, that God has given us a revelation, yet 
revealed nothing,— that at great cost and with much preparation 
He has miraculously declared His will, that multitudes have 
accordingly considered they possessed it, yet that, after all, 
He has said nothing so clearly as to recommend itself as His to 
a cautious mind, that nothing is so revealed as to be part of a 
revelation, nothing plain enough to act upon, nothing so certain 
that we dare assert that the contrary is less certain. 

Such a conclusion is a practical refutation of the objection 
which leads to it. It surely cannot be meant that we should be 
undecided all our days. We were made for action, and for right 
action, — for thought, and for true thought. Let us live while we 


^ 2 Sam. xxxiw. 


* 1 Chron. xxi. 1. 
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live; let us be alive and doing; let us act on wliat we have, 
since we have not what we wish. Let us believe what we do not 
see and know. Let us forestal knowledge by faith. Let us 
maintain, before we have proved. This seeming paradox is the 
secret of happiness. Why should we be unwilling to go by faith ? 
We do all things in this world by faith in the word of others. 
By faith only we know our position in the world, our circum- 
stances, our rights and privileges, our fortunes, our parents, our 
brothers and sisters, our age, our mortality. Why should reli- 
gion be an exception ? Why should we be unwilling to use for 
heevenly objects what we daily use for earthly ? Why will we 
not discern, what it is so much our interest to discern, that trust, 
in the first instance, in what Providence sets before us in reli- 
gious matters, is His will and our duty; that thus it is He leads 
us into all truth, not by doubting, but by believing ; that thus 
He speaks to us, by the instrumentality of what seems accidental; 
that He sanctifies what He sets before us, shallow or weak as it 
may he in itself, for His high purposes ; that almost all systems 
have enough of truth, as, when we have no choice besides, and 
cannot discriminate, to make it better to take all than to reject all ; 
that He will not deceive us, if we thus trust in Him. Though the 
received system of religion in uhich we are born were as unsafe 
as the sea when St. Peter began to walk on it, yet ** be not 
afraid.” He who could make St. Peter walk the waves could 
make even a corrupt or defective creed truth to us, even were 
ours such ; much more can He teach us by the witness of the 
Church Catholic. It is far more probable that her witness should 
be true, whether about the Canon or tbq^ Creed, than that Goo 
should have left us without any witness at all. 
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LECTURE VII. 

INTERNAL DIFFICULTIES OF THE CANON AND THE CATHOLIC 
CREED COMPARED. 

I SHALL now finish the subject I commenced in my lastlccturei — 
the parallel between the objections adduceable against the Ca- 
tholic system, and those against the Canon of Scripture. It will 
be easily understood, that I am not attempting any formal and 
full discussion of the subject, but offering under various general 
heads, such suggestions as may be followed by those who will. 
The objections to the evidence for the Canon have been noticed, 
now let us consider objections that may be made to its contents. 

Perhaps the main objection taken to the Church system, is 
the dislike which men feel for its doctrines. They call them the 
work of priestcraft, and in that word is summed up all that they 
hate in them. Priestcraft is the art of gaining power over men 
by appeals to their consciences; its instrument is mystery ; its sub- 
ject matter, superstitious feeling. “ Now the Church doctrines,” 
it is urged, ** invest a certain number of indifferent things with 
a new and extraordinary power, beyond sense, beyond reason, be- 
yond nature, a power over the soul ; and they put the exclusive 
^ssession and use of the things, thus distinguished, into the 
hands of the Clergy, Such, for instance, is the Creed ; some 
mysterious benefit is supposed to result from holding it, even 
though with but a partial comprehension, and the Clergy are 
pracDcally its sole expounders. Such still more are tlie Sacra- 
ments, which the Clergy only administer, and which are supposed 
to effect some supernatural change in the sou), and to convey 
some supernatural gift.” This then is the antecedent exception 
taken against the Catholic doctrines, that they are mysterious, 
tending to superstition, and to dependence on a particular set of 
men. And this objection is urged, not merely as a reason for 
demanding lair proof of what is advanced, but as a reason for 
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refusing to listen to any proof whatever, aa if it fairly created 
an insurmountable presumption against the said doctrines. 

Now I sny, in like manner, were it not for our happy reve- 
rence for the Canon of Scripture, we should make like excep- 
tions to many things in Scripture ; and, since we do not, we 
ought not consistently to make these exceptions to the Catholic 
system ; but if we do take such grounds against that system, 
there is nothing but the strength of habit, good feeling, and 
our Lord's controlling grace, to keep us from using them against 
Scripture. This 1 shall now attempt to show, and with that 
view, shall cite various passages in Scripture which, to most men 
of this generation, will appear at first sight strange, supersti- 
tious, incredible, and extreme. If then, in spite of these, 
Sccipture is nevertheless from God, bo again in spite of similar 
apparent difficulties, the Catholic system' may be from Him also ; 
and what the argument comes to is this, that the minds of none 
of us are in such n true state, as to warrant us in judging pe- 
remptorily what is from God and what is not. We shrink from 
the accents of His providence with offence, as if they were not 
His, in consequence of our inward cars being attuned to false 
harmonies. Now for some instances of what 1 mean. 

1. I conceive, were we not used to the Scripture narrative, that 
we should be startled at the accounts there given us of demo*' 
niacs. — For instance ; And he asked him, What is thy name ? 
And He answered, My name is Legion^ for we are many — 
Again, consider the passage, ** When the unclean spirit is gone 
out of a man, he walkcth through dry places, seeking rest and 
findetb none^*’ &c.and in like manner, th^ account of the damsel 
who was “ possessed of a spirit of divination,” or “ Python,” 
that is of a heathen god, in Acts xvi. ; and in connexion* with 
this, St. Paul’s assertion “tliat the^thipgs wbfth tMfe Gentiles sacri- 
fice, they sacrifice to devils’ and not to God®,” and this as being 
so literally true that he deduces a practical conclusion from it. 

“ I would not that ye should have fellowship with devils,” But, 
as regards this instance, one is not at all driven to conjecture. 


1 Mark v. 9 


> Matt. xii. 43. 


M Cor. X. 20. 
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but one knows it is really the case, that they who allow themselves 
to treat the inspired text freely, do at once explain away, or 
refuse to admit its accounts of this mysterious interference of 
evil spirits in the affairs of men. Let those see to it, who call 
the Fathers credulous for recording similar narratives. If they 
find fault with the evidence, that is an intelligible objection ; but 
he common way with objectors is at once and before examina- 
tion to charge on the narrators of such accounts clnldish super- 
stition and credulity. 

If we were not used to the narrative, I conceive wc should 
be very unwilling to receive the account of the serpent speaking 
to Eve, or its being inhabited by an evil spirit ; or, again, of the 
devils being sent into the swine. We should scoff at such nar- 
ratives, as fanciful and extravagant. Let us only suppose that 
instead of being found in Scripture, they were found in some 
legend of the middle ages ; should we merely ask for evidence, 
or merely assume that there was none ? Should we think that 
it was a case of evidence one way or the other ? Should we not 
rather say, “ This is intrinsically incredible ? it supersedes the ne- 
cessity of examining into evidence, it decides the case.” Should 
we allow the strangeness of the narrative merely to act as sus- 
pending our belief, and throwing the burden of proof on the other 
side, or should we not rather suffer it to settle the question for us? 
Again, should we have felt less distrust in the history of Balaam’s 
ass speaking ? Should we have been reconciled to the account of 
the Holy Ghost appearing in a bodily shape, and that apparently 
the shape of an irrational animal, a dove ? And, again, though 
we might bear the figure of calling our Saviour a lamb, if but 
once adopted, as if to show that it was the antitype of the Jewish 
sacrifices, yet, unless we were used to it, would there not be 
something repugnant to our present habits of mind in calling 
again and again our Saviour by the name of a brute animal ? 
Unless we were used to it, I conceive it would hurt and offend 
us much, to read of “ glory and honour” being ascribed to Him 
tliut silteth upon the Throne and to the Lamb, as being a sort of 
idolatry, or at least an unadvised way of speaking. It seems to 
do too much lionour to an inferior creature, and to dishonour 
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Christ. You will see tbis, by trying to substitute any other 
animal however mild and gentle. It is said that one difficulty in 
translating the New Testament into some oriental languages 
actually is, that the word hn them for Lamb does not carry with it 
the associations which it does in languages which have had their 
birth in Christianity. Now we have a remarkable parallel to this 
in the impression produced by another figure, which vftxs in use ^ 
in primitive times, when expressed in our own language. The 
ancients formed an acrostic upon our Lord's Greek titles as the 
Son of God, the* Saviour of men, and in consequence called 
Him from the first letters or “fish.” Hear how a late Eng- 
lish writer speaks of it, “ This contemptible and disgusting quib- 
ble originated in certain verses of one of the pseudo-sibyls 1 

know of no figure which so revoltingly degrades the person of the 
Son of God Such as this is the nature of the comment made iii 
the farther cast on tlie sacred image of the Lamb. The two objec- 
tors may settle it with each other. — But without reference to such 
pecular associations which vary with place and person, there is 
in pure reason a strangeness perhaps in God's allowing symbols 
at all ; and, again, a greater strangeness in His taking a brute 
animal as the narhe of His Son, and bidding us ascribe praise to 
it. Now it does not matter, whether we lake all these instances 
separate or together. Separate, they are strange enough ; put 
them together, you have a law of God's dealings, which ac- 
counts indeed for each separate instance ; but, as being a law, it 
is at least not less strange that the brute creation should have so 
close a connexion with God’s spiritual and heavenly kingdom. 
Here, moreover, it is in place to make.^ni£ntion of the ” four 
beasts” spoken of in the Revelations as being before God's 
throne. Translate the word “ living thing,” as you may do, yet 
the circumstance is not less startling. They were respectively 
like a lion, calf, man, and eagle. To this may be added tbe 
figure of the Cherubim in the Jewish law, which is said to have 
been a symbol made up of limbs of the same animals. Is it not 
strange that Angels should be represented un<ler brute images ? 
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Consider then, if God has thus made use or allowed of brutes 
in fact and in His teaching, as real instruments and as symbols of 
spiritual things, what is there strange antecedently in supposing 
He makes use of the inanimate creation also ? If Balaam’s ass 
instructed Balaam, what is there fairly to startle us in the 
Church’s doctrine, that the water of Baptism cleanses from sin, 
that eating the consecrated Bread is eating His Body, or that oil 
may be blessed for spiritual purposes, as is still done in our 
Church in the case of a coronation 7 Of this 1 feel sure, that 
those who consider the doctrines of the Church incredible, will 
soon, if they turn their thoughts steadily that way, feel a diffi- 
culty in the serpent that tempted Eve and the ass that admonished 
Balaam. 

3. We cannot, it seems, believe that water applied to the body 
really is God's instrument in cleansing the soul from sin ; do 
we believe that at Bethesda, an Angel gave the pool a miraculous 
power ? What God has done once, He may do again ; that is, 
there is no antecedent improbability in His connecting real per- 
sonal benefits to us with arbitrary outward means. Again, what 
should we say, unless we were familiarised to it, to the story of 
Naaman bathing seven times in the Jordan ? or rather to the 
whole system of mystical signs ; — the tree which Moses cast into 
the waters to sweeten them ; Elisha's throwing meal into the 
pot of poisonous herbs; and our Saviour's breathing, making 
clay, and the like? Indeed, is not the whole of the Bible, Old and 
New Testament, engaged in a system of outward signs with hid- 
den realities under them, which is only continued in the Church’s 
doctrine ? Is it not certain then that those who stumble at the 
later as incredible, will stumble at the former too, as soon as 
they learn just so much irreverence as to originate objections as 
well as to receive them ? I cannot doubt that unless we were 
used to the Sacraments, we should be objecting not only to the 
notion of their conveying virtue, but to their observance altoge- 
ther, viewed asTinere badges and memorials. They would be called 
Eastern, suited to a people of warm imagination, suited to the 
religion of other times, but too symbolical, poetical, or (as some 
might presume to say) theatrical for us; that there was something 
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&r more plAin, solid, sensible, practical, and edifying, ki a ser- 
mon, or an open profession, or a prayer. 

4. Consider the accounts of virtue going out of our Lord, 
and that, in the case of the woman with the issue of blood, as it 
were by a ^tural law, without a distinct application on His 
part ; — of all who touched the hem of His garment being made 
whole ; and fiirther, of handkerchiefs and aprons being impreg«> 
nated with healing virtue by touching St. Paurs body,— and of 
Sj. Peter’s shadow being earnestly sought out, when religion 
was purest, and the Church’s condition most like a heaven upon 
earth. Can we hope that these passages will not afford matter 
of objection to the mind, when once it has brought itself steadily 
to scrutinize the evidence for the inspiration of the Gospels and 
Acts? Will it not be obvious to say, “St. Luke was not an 
Apostle ; and I do not believe this account of the handkerchiefs 
and aprons, though 1 believe the Book of Acts as a whole.*' 
Next, when the mind gets bolder, it will address itself to the 
consideration of the account of the woman with the issue of blood. 
Now, it is not wonderful that she, poor ignorant woman (as men 
speak), in deplorable ignorance of spiritual religion (alas 1 that 
words should be so misused), dark, and superstitious, — it is not 
wonderful, I say, that she should expect a virtue frona touching 
our Lord’s garment ; but that slic should obtain it by the i)jms 
operatum of merely touching, and again that He should even 
commend her faith, will be judged impossible. The notion of 
virtue going out of Him will be considered as Jewish, pagan, or 
philosophical. Yes; the ofUline of the story will be believed.— 
the main fact, the leading idea,— not the details. It will be con- 
sidered, what has been styled a “ Myth.” Indeed, if persons have 
already thought it inherently incredible that the hands of Bishop 
or priest should impart a power, or grace, or privilege, if they 
have learned to call it profane, and (as they speak) blasphemous 
so to teach with the early Church, how can it be less so, to con- 
sider that God gave virtue to an handkerchief, onn^pron, or gar- 
ment, though our Lord's ? What was h, after idl, but a mere 
earthly substance, made of vegetable or animal materials ? How 
was It more holy because He wore it ? He was holy, not it ; it 
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did not gain lioiinens by being near Him. Nay : do they not 
already lay this down as a general principle, that to suppose He 
diffuses from His Person heavenly virtue, is a superstition ? do not 
they, on this ground, object to the Catholic doctrine of the Eu- 
charist ? and on what other ground do they deny that the Blessed 
Virgin, whom all but heretics have ever called the Mother of 
God, was most holy in soul and body, from her ineffable prox- 
imity to God ? He who gave to the perishing and senseless sub- 
stances of wool or cotton that grace of which it was capable, 
should not He rather communicate of His higher spiritual per- 
fections to her in whose bosom He lay, or to those who now 
possess Him through the Sacramental means He has appointed ? 

5. Unless we were used to the passage, I cannot but think 
that wc .should stumble greatly at the account of our Lord's 
temptation by Satan. Putting aside other considerations, dwell 
awhile on the thought of Satan showing all the kingdoms 
of the world in a moment of time What is meant by this ? 
How did he show all, and in a moment ; and if by a mere illu- 
sion, why from the top of a high mountain ? 

Or again : consider the account of our Saviour’s bidding St. 
Peter catch a fish in order to find money in it, to pay tribute 
with. What shoidd wc say if this narrative occurretl in the 
Apocrypha ? Should we not speak of it as an evident fiction ? 
and are we likely to do less whenever we have arrived at a pro- 
per pitch of unscrupulousness, and what is now-a-days called 
critical acumen in analysing and disposing of what we have re- 
ceived as divine ? Again : I conceive that the blood and water 
which issued from our Saviour’s side, particularly taken with the 
remarkable comment upon it in St. John’s Epistle, would be dis- 
believed, if men were but consistent in their belief and disbelief. 
The miracle would have been likened to many which occur in 
Martyrologies, and the inspired comment would have been called 
obscure and fanciful, as on a par with various doctrinal interpre- 
tations in the fathers, which carry forsooth their own condemna- 
tion with them. Again : the occurrence mentioned by St. John, 
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*' Then came there a voice from heaven, saying, I have both 
glorified it (My Name), and will glorify it again. The people, 
therefore, that stood by and heard it, said that it thundered ; 
otliers said, An Angel spake to him ' this, I conceive, would 
soon be looked upon as suspicious, did men once begin to ex- 
amine the claims of the Canon upon our faith. Or again : to 
refer to tlie Old Testament. I conceive that the history of the 
Deluge, the ark, and its inhabitants, will appear to men of mo- 
dern tempers more and more incredible, the longer and more 
minutely it is dwelt upon. Or, again, the narrative of Jonah 
and the whale. Once more, the following narrative will surely 
be condemned also, as bearing on its face evident marks of being 
legendary : ** And the sons of the prophets said unto Elisha, 
Behold now, the place where we dwell with thee is too strait 
for us. Let us go, we pray thee, unto Jordan, and take thence 
every man a bcatn, and let us make us a place there, where 
we may dwell. And he answered, Go ye. And one said, Be 
content, I pray thee, and go with thy servants. And he 
answered, I will go. So he went with them. And when they 
came to Jordan, they cut down wood. But as one was felling a 
beam, the axe-head fell into the water ; and he cried, and said, 
Alas, master I for it was borrowed. And the man of God said, 
Where fell it? And he showed him the place. And he cut 
down a stick, and cast it in thither ; and the iron did swim. 
Therefore said he, Take it up to thcc. And lie put out his hand, 
and took it®.” 

6. Having mentioned Elisha, I am led to say a word or two 
upon his character. Men of this age are full of their dread of priest- 
craft and priestly ambition ; and they spe^ and feel as if the very 
circumstance of a person claiming obedience upon a divine au- 
thority was priestcraft and full of evil. They speak a if it was 
against the religious rights of man (for some^ such rights are sup- 
posed to be possessed by sinners, even by those wdio disown the 
doctrine of the political rights of man), as if iU^ere essentially 
an usurpation for one man to claim spiritual poiw over another. 


< Jolin xii. 28, 29. 
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They do not ask for the voucher of his claim, for his commission, 
but think the claim absurd. They so speak, that any one who 
heard them, without knowing the Bible, would think that Al- 
mighty God had never given such power unto men. Now, what 
would such persons say to Elisha's character and conduct 1 Let 
us recount some few passages in his history, in the Second Book 
of Kings, and let us bear in mind what has been already observed 
of the character of the Books of Chronicles. When the little 
children out of Bethel mocked him, ** he cursed them in the name 
of the Lord^" This was his first act after entering on his 
office. Again : Jehoram, the son of Ahab, put away Baal, and 
walked not in the sins of his father and his mother ; but because 
he did not put away the false worship of Jeroboam, but kept to 
his calves, his self-appointed priests, altars, and holy days, 
which he probably thought a little sin, when he was in distress, and 
called upon Elisha, Elisha said, ** What have I to do with thee ? 
Get thee to the j>rophets of thy father, and to the prophets of 
thy mother * and went on to say, that but for the presence of 
good Jehoshaphat, ** I would not look toward thee nor see thee.” 
This was taking (what would now be called) a high tone. Again: 
the Shunammite was a great woman ; he was poor. She got her 
husband’s leave to furnish a little chamber” for him, not in 
royal style, but as for a poor minister of God. It had ** a bed and 
a tabic and a stool and a candlestick,” and when he came that way 
he availed himself of it. Tiie world would think that she was 
the patron, and he ought to be humble, and to know bis place. 
But observe his language on one occasion of his lodging there. 
He said to his servant, “ Call this Shunammite.” When she 
came, she, the mistress of the house, “ stood before him.” He 
did not speak to her, but bade his servant speak, and then she 
retired; then he held a consultation with his servant, and 
then he called her again, and ** she stood in the door then he 
promised her a son. Again : Naaman was angered that Elisha 
did not show hijp due respect : he only sent him a message, and 
bade him wash and be clean. Afterwards we find him interpos- 
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idg in political matters in Israel and Syria. Now, it is not to 
the purpose to account for all this, by saying he worked miracles. 
Are miracles necessary for being a minister of God ? Are mi* 
racles the only way in which a claim can be recognised 1 Is a 
man the higher minister, the more miracles he does ? Are we to 
honour only those who minister temporal miracles, and to be 
content to eat and be filled with the loaves and fishes? Are 
there no higher miracles than visible ones ? .Tohn the Baptist did 
no miracles, yet he too claimed, and gained, the obedience of the 
Jews. Miracles prove a man to be God’s minister, they do not 
make him God’s minister. No matter how a man is proved to 
come from Goo, if he comes from God. If Christ is with His 
ministers, according to His promise, even to the end of the 
world, so that he that despiseth them despiseth Him, then, 
though they do no miracles, they are in'oflice as great as Elisha. 
And if Baptism be the cleansing and quickening of the dead soul, 
to say nothing of the Lord’s Supper, they do work miracles. If 
God’s ministers are then only to be honoured when wc tee 
that they work miracles, where is place for faith ? Are we not 
under a dispensation of faith, not of sight? Was Elisha great 
because he was seen to work miracles, or because he could, and 
did, work them ? Is Goo’s minister a proud priest now, for act- 
ing as if he came from God, if He does come from Him ? Yet 
men of this generation, without inquiring into his claims, would 
most undoubtedly call him impostor and tyrant, prond, arrogant, 
profane, and Antichristian, nay, Antichrist himself, if he, a 
Christian minister, assume one-tenth part of Elisha’s state. Yes, 
Antichrist ; — “ If they have called the Ma»f;)Br of the house Beel- 
zebub, bow much more shall they call them of His household ' ?’* 
7. St. John the Baptist’s character, 1 am persuaded, would 

startle most people, if they were not used to Scripture ; and 

0 

when men begin to doubt about the integrity of Scripture, it will 
be turned against the authenticity or the authority of the parti- 
cular passages which relate to it. Let us realii^ to ourselves a 
man living on locusts and wild honey, and with a hair shirt on, 
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bound by a leathern girdle. Our Lord indeed bids us avoiyt 
ouifbard show, pnd therefore the ostentation^ of such austerity 
would be wrong now, of course. But what is there to show 
that the thing itself would be wrong, if a person were moved to 
do it ? Does not our Saviour expressly say, with reference to 
the austerities of St. John’s disciples, that after His departure 
His disciples shall resemble them, — ** then shall they fast ?” Yet, 
1 suppose, most persons would cry out now. against the very 
semblance of the Baptist’s life ; and why ? Those who gave a 
reason would perhaps call it Jewish. Yet what had St. John to 
do with the Jews, whose religion was one of joyou^sness and 
feasting, not of austerity, and that by divine permission ? Surely 
the same feeling which would make men condemn an austere life 
now, if individuals attempted it, which make them, when they 
read of such instances in the early Church, condemn them, would 
load the same parties to condemn it in St. John, were they not 
hound by religious considerations ; and, therefore, I say, if ever 
the time comes that men begin to inquire into the divinity of the 
separate parts of Scripture, as they do now scrutinize the sepa- 
rate parts of the Church system, they will no longer be able to 
acquiesce in St. John's character and conduct as simply right and 
religious. 

8. I conceive that under the same circumstances men will 
begin to be offended at the passage in the Revelation, which 
speaks of the “ number of the beast,” Indeed, it is probable 
that they will reject tlie Book of Revelation altogether, not sym- 
pathising in the severe tone of doctrine which runs through it. 
Again : there is something very surprising in the importance 
attached to tlie Name of God and Christ in Scripture. The 
Name of Jesus is said to work cures and frighten away devils. I 
anticipate that this doctrine will become a stone of stumbling to 
those who set themselves to inquire into the trustworthiness of the 
separate parts of Scripture. For instance, the narrative of St. 
Peter's cure of the impotent man, in the early chapters of the 
Acts : — first, ** Silver and gold,” he says, “have I none ; but such 
as 1 have, give 1 thee ; In the Name of Jesus Christ of Naza- 
reth, rise up ami walk.” Then, “ And His Name through faith 
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ii^his Name hath made this man strong.” Then the question 
** By what power, or by what name, have ye done this ?’* Then 
the answer, By the Name of Jesus Christ of Nazareth* ^ . 

even by It doth this man now stand here before you whole 

there is nqpe other Name under heaven given among men 
whereby we must be saved.” Then the threat, that the apostles 
should not ** speak at all, nor teach in the Name of Jesus.” 
Lastly, their prayer that Goo would grant **that signs and 
wonders might be done by the Name of His Holy Child Jesus.” 
In connection witli which must be considered St. Paul’s de- 
claration, ‘‘ that at the Name of J esvs every knee should 
bow Again : I conceive that the circumstances of the 
visitation of the Blessed Virgin to Elizabeth would startle us 
considerably, if vve lost our faith in Scripture. Again : can we 
doubt but that the account of Christ’s ascending into heaven 
w'ill not be received by the science of this age, when it is carefully 
considered what is implied in it? Where is heaven ? Beyond 
all the stars ? If so, it would take years for any natural body to 
get there. We say, that with God all things are possible. But 
this age, wise in its own eyes, has already decided the contrary, 
in maintaining, as it does, that He who virtually annihilated the 
distance between earth and heaven on His Son’s ascension, catj- 
not annihilate it in the celebration of the Holy Communion, so as 
to make us present with Him, though He be on God's right hand 
in heaven. 

9. Lastly, [ will mention together a number of doctrinal 
])assageB, which, though in Scripture, they who deny that the 
Fathers contain the pure Gospel, hardly wocfld consider parts of 
it, if they were but consistent in their free speculations. Such 
are St. Paul's spiritualizing the history of Sarah and Hagar ; his 
statement of the fire trying every man's work in the day of judg- 
ment ; his declaring that women must have their heads covered 
in church, ** because of the Angels his charging 'rimpthy 
“before the elect Angels;'* his calling the Church “the pillar 
and ground of the Truth the tone of his observations on celi- 
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liacy, which certainly, if written by any of the Fathers, would 
in this age have been cited in proof of the mystery of iniquity*’ 
(by which they mean Romanism) already working’* in an early 
age ; St. John's remarkable agreement with him in the same 
tone in a passage in the Revelations, not to say our Saviour’s ; 
our Saviour’s account of the sin against the Hole Ghost, viewed 
in connection with St. Paul’s warning against falling away, after 
being enlightened, and St, John’s notice of a sin which is unto 
death — (this would be considered opposed to the free grace of 
the Gospel) ; our Lord’s strong words about the arduousness 
of a rich man’s getting to heaven ; what He says about binding 
and h)Osing ; about a certain kind of evil spirit going out only by 
fasting and prayer ; Flis command to turn the left cheek to him 
who smites the right; St. Peter's saying that we are partakers of 
a divine nature ; and what he says about Christ’s going and 
preaching to the spirits in prison ; St. Matthew’s account of the 
star which guided the wise men to Bethlehem ; St. Pauls state- 
ment, that a woman is saved through childbearing ; St. John’s di- 
rections how to treat those who hold not “ the doctrine of Christ;” 
— these and a multitude of other passages would be adduced, not 
to prove that Christianity was not true, or that Christ was not 
tlie Son of God, or the Bible not inspired, or not on the whole 
genuine and authentic, but that every part of it was not equally 
divine; that portions, books, particularly of the Old Testament, 
were not so ; that we must use our own judgment. Nay, as 
time went on, perhaps it would be said that the Old Testament 
altogether was not inspired, only the New, — nay, perhaps only 
parts of the New, not certain books which were for a time 
doubted in some ancient Churches, or not the Gospels according 
to St. Mark and St. Luke, and the Acts, because not the writing of 
Apostles, or not St. Paul's reasonings, only his conclusions. Next, 
it would be said, that no reliance can safely be placed on single 
texts ; and so men would proceed, giving up first one thing, then 
another, till it would become a question what they gained of any 
kind, what they considered they gained from Christianity as a 
definite revelation or a direct benefit. They would come to con- 
sider its publication mainly as an historical event occurring eigb- 
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teen hundred years since, wliich moditied or altered the course of 
human thought and society, and thereby altered what would 
otherwise have been our state ; as something infused into an ex» 
isting mass, and influencing us in the improved tone of the insti* 
tutions in which we find ourselves, rather chan as independent, 
-substantive, and one, specially divine in its origin, and directly 
acting upon us. This is uhat the Age is coming to, and 1 wish 
it observed. We know it denies the existence of the Church as 
a divine institution : it denies that Christianity has been cast into 
any particular social mould. Well : but this, 1 say, is not all ; 
it is rapidly tending to deny the existence of any system of Chris- 
tianity cither, any creed, doctrine, philosophy, or by whatever 
other name we designate it. Hitherto it has been usual, indeed, 
to give up the Church, and to speak only of the covi nant, religion, 
creed, matter, or system of the Gospel ; to consider the Gospel as 
a sort of literature or philosophy, open for all to lake and appro- 
priate, not confined to any set of men, yet still a real, existing 
system of religion. This has been the approved line of opinion 
in the world fur die last hundred and fifty years ; but now a fur- 
ther step is about to be taken. The view henceforth is to he, 
that Christianity does not exist in documents, any more than in 
institutions ; in other words, the Bible will be given up as well as 
the Churcl). It will be said that the benefit which Christianity 
has done to the world, and which its Divine Author meant it 
should do, was to give an impulse to society, to infuse a spirit, to 
direct, control, purify, enlighten the mass of human thought and 
action, but not to he a separate and definite something, whether 
doctrine or association, existing objectively, integral, and with an 
identity, and for ever, and with a claim upon our homage and 
obedience. And all this fearfully coincides with the symptoms 
in other directions of the spread of a Pantheistic spirit, the religion 
that is of beauty, imagination, and philosophy, without constraint 
moral or intellectual, a religion speculative and self-indulgent. 
Pantheism, indeed, is the great deceit which awaits ihe Age to 
come*. 

‘ Vide Trm No. 83, on Antichrist, which represents another side of the 
development of Pantheism. 



100 


INTERNAL DIFFICULTIES OF 


Let US then look carefully » lest we fall in with the evil tenden- 
cies of the times in which our lot is cast. God has revealed 
Himself to us, that we might believe : surely His revelation is 
something great and important. He who made it, meant it to be 
a blessing even to the end of the world : this is true, if any part 
of Scripture is true. From beginning to end, Scripture implies 
that God has spoken, and that it is right, our duty, our interest, 
our safety to believe. Whether, then, we have in our hands^the 
means of exactly proving this or that part of Scripture to be 
genuine or not, whether we have in our hands the complete 
pro<^ of all the Church doctrines, we are more sure that 
implicit belief in something is our duty, than that it is not our 
duty to believe those doctrines and that Scripture as wc have 
received them. If our choice lies between accepting all and 
rejecting all, which 1 consider it does when persons are con- 
sistent, no man can hesitate which alternative is to be taken. 
So far then every one of us may say, Our Father which 
is in heaven gave the world a revelation in Christ ; we are 
baptized into His name. He wills us to believe, because He 
has given us a revelation. He who wills us to believe must have 
given us an object to believe. Whether I can prove this or that 
part to my satisfaction, yet, since I can prove all in a certain 
way, and cannot separate part from part for certain, 1 cannot 
be wrong in taking the whole. 1 am sure that, if there be error, 
which I have yet to learn, it must be, not in principles, but in 
mere matters of detail. If there be corruption or human addition 
in what comes to me, it must be in little matters, not in great. 
On the whole, I must have God’s revelation, and in what I see 
before me, w'ith whatever incidental errors. I am sure, on the 
other hand, that the way which the age takes cannot be right, 
for it tends to destroy revelation altogether. Whether this or 
that doctrine, this or that book of Scripture is fully proveable or 
not, that line of objection to them cannot be right, which when 
pursued destroys Church, Creed, Bible altogether, — which ob- 
literates the very Name of Christ from the world. It is then 
God’s will, under my circumstances, that 1 should believe what, in 
the way of Providence, has been put before me to believe. God 
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will not deceive me. I can trust Him. Either every part of the 
system is pure truth, or, if this or that be an addition, He will 
(I humbly trust and believe) make such addition harmless to my 
soul, if I thus throw myself on His mercy with a free and con- 
fiding spirit. Doubt is misery and sin, but belief has received 
Christ’s blessing.** 

This is the reflection which 1 recommend to all, so far as 
thSf have not the means of examining the evidences for the 
Church, Creed, and Canon of Scripture ; but 1 must not be sup- 
posed to imply, because 1 have so put the matter, that those who 
have the means will not find abundant evidence for the i^inity 
of all three. 
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LECTURE VIIL 

DIFFICULTIES OF JEWISH AND CHRISTIAN FAITH 
COMPARED. 

1 HAVE been engaged in the last two Lectures in showing that the 
Canon of Scripture rests on no other foundation than the Catholic 
doctrines, that those who dispute the latter should, if they were 
consistent, — will, when they learn to be consistent, — dispute the 
former ; that in both cases we believe, mainly, because the 
Church of the fourth and fifth centuries unanimously believed, 
and that we have at this moment to defend our belief in the 
Catholic doctrines merely because they come first, are the first 
object of attack ; and that if we were not defending our belief in 
them, we should at this very time be defending our belief in the 
Canon. Let no one then hope for peace in this day ; let no one 
attempt to purchase it by concession ; — vain indeed would be that 
concession. Give up the Catholic doctrines, and what do you 
gain ? an attack upon the Canon, with (to say the least) the same 
disadvantages on your part, or rather, in fact, with much greater; 
for the circumstance that you have already given up the Doc- 
trines as insufficiently evidenced in primitive times, will be an 
urgent call on you, in consistency, to give up the Canon too. 
And besides, the Church doctrines may also be proved from 
Scripture, but no one can say that the Canon of Scripture itself 
ran be proved to be a Canon from Scripture ; no one can say, 
that Scripture any where enumerates all the books of which it is 
composed, and puts its seal upon them ever so indirectly, even 
if it might allowably bear witness to itself. 

Tint here, before proceeding to make some reflections on the 
state of the case, I will make one explanation and notice one 
objection. In the first place, then, 1 must explain myself, when 
I say that we depend for the Canon and Creed upon the fourth 
and ilfth centuries. We depend upon them thus : As to Scrip- 

2 
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ture, former centuries do not speak distinctly, frequently, or 
unanimously, except of some chief 4ooks, as the Gospels ; but 
we see in them, as we believe, an ever-growing tendency and 
approximation to that full agreement which wc find in the fifth. 
The testimony given at the latter date is the limit to which all 
that has been before said converges. For instance, it is commonly 
said exceptio probat regulam; when we have reason to think, 
that a writer or an age would have witnessed so and so, hut for 
this or that, and that this or that were mere accidents of his 
position, then he or it may be said to tend towards sucii testi- 
mony. In this way the first centuries tend towards the fifth. 
Viewing the matter as one of moral evidence, we seem to sec in 
the testimony of the fifth the very testimony which every pre- 
ceding century gave, accidents excepted, such as the present loss 
of documents once extant, or the tlien existing misconceptions 
which want of intercourse between the Churches occasioned. 
I'lie fifth century acts as a comment on the obscure text of the 
centuries before it, and brings out a meaning, which with the 
help of the comment any candid person sees really to be theirs. 
And in the same way as regards the Catholic creed, though 
there is not so much to explain and account for. Not so much, 
ibr no one, I suppose, will deny that in the Fatliers of the fourth 
century it is as fully developed, and as unanimously adopted as 
it can be in the fifth ; and, again, there hnd been no considerable 
doubts about any of its doctrines previously, as there were about 
the Epistle to the Hebrews or the Apocalypse: or if any, they 
were started by individuals, as Origen's about eternal punishment* 
not by Churches, — or at once condemned by the general Church, 
as in the case of heresies, — or not about any primary doctrine, 
such as the Incarnation or Atonement ; and all this in spite of 
that want of free intercourse which ocjcasioned doubts about 
portions of the Canon. Yet, in both cases, we have at first an 
inequality in the evidence, for what was afterwards universally 
received as divine ;*-ihe doctrines of the Holy 1’rinity and of 
Episcopacy, and, again, the four Gospels being generally wit- 
nessed from the first ; but certain other doctrines being at first 
rather practised and assumed, than insisted on, as the neciDssity 
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of infant baptism, and certain books, as the Epistle to the He- 
brews and the Apocalypse, #oubted or not admitted in particular 
countries. And as the unanimity of the fifth century as regards 
the Canon clears up and overcomes all previous differences, so 
the abundance of the fourth as to the Creed interprets, develops, 
and combinog all that is recondite or partial in previous centuries 
as to doctrine, acting similarly as a comment, not, indeed, as 
in the case of the Canon, upon a perplexed and disordered, 
but upon a concise text. In both cases, the after centuries 
contain but the termination of the testimony of the foregoing. 

So much in explanation ; the objection 1 have to notice is 
this. It is said, that the Fathers might indee(f%ear witness to a 
document^ such as tlte books of Scripture are, and yet not be 
good witnesses to a doctrine^ which is, after all, but an opinion. 
A document or book is something external to the mind ; it is 
an object that any one can point at, and if a person about two or 
three hundred years after Christ, said, “ This book of the New 
Testament has been accounted sacred ever since it was written,” 
he could be as sure of what he said, as we are at the present 
day, that the particular Church we now use was built at a certain 
date, or that the date in the title-page of a certain printed book 
is to be trusted. On the other hand, it is said, a doctrine does 
not exist except in the mind of this or that person, it is not a 
thing you can point at, it is not a something which two persons 
see at once, — it is an o^nnion ; and every one has his own opinion. 
I have an opinion, you have an opinion; — if on comparing notes 
we think wo agree, we call it the same opinion, but it is not the 
same really, only called the same because similar ; and, in fact, 
probably no two such opinions really do coincide in all points. 
Every one describes and colours from his own mind. No one 
then can bear witness to a doctrine being ancient. Strictly 
speaking, that which he contemplates, witnesses, speaks about, 
began with himself, it is a birth of his own mind. He may, 
indeed, have caught it from another, but it is not the same as 
another man*s doctrine, unless one flame is the same as a second 
kindled from it ; and as fiame communicated from phosphorus 
to sulphur, from sulphur to wood, from wood to coal, from coal 
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to charcoal, burns variously, so, true as it may be that certain 
• doctrines originated in the Apostles, ft does not follow that the 
particular form in which we possess them, originated with the 
Apostles also* Such is the objection ; that the Fathers, if honest 
men, may be credible witnesses of facts, but not, however honest, 
witnesses to doctrines. 

It admits of many answers : — I will mention two. 

1. It does not rescue the Canon from the difRculties of its 
own evidence, which is its professed object ; for it is undeniable, 
that there are hooks of Scripture, which in the first centuries par- 
ticular Fathers, nay, particular Churches did not receive. What 
is the good of contrasting testimony to facts with testimony to 
opinions, when we have not, in the case of the Canon, that clear 
testimony to the fact which the objection supposes ? The first 
Fathers, in the midst of the persecutions, had not, as I have said, 
the time and opportunity^io ascertain always what was inspired and 
what was not ; and since nothing but an agreement of many, of 
different countries, will prove to us what the Canon is, we must 
betake ourselves, of necessity, to the fourth and fifth centuries, 
to those centuries which did bold those very doctrines, which, it 
seems, are to be rejected as superstitions and corruptions. Bui 
if the Church then was in that miserable state of superstition, or 
rather popery, which belief in those doctrines is supposed to imply, 
then, I must contend, that blind bigotry and ignorance were not 
fit judges of what was inspired and what was not. I will not trust 
the judgment of a worldly-minded partizan, or a crafty hypocrite, 
ora credulous fanatic in this matter. Unless then you allow those 
centuries to he tolerably free from doctfinal corruptions, I con- 
ceive, you cannot use them as evidence of the canon icity of the 
Old and New Testament, as we have them ; but if you do con- 
sider the fourth and fifth centuries enlightened enough to decide 
on the Canon, 1 want to know why you call them not enlightened 
in doctrine ? The only reason commonly given is, that their 
Christianity contains many notions and many usages and rites not 
in Scripture, and which because not in Scripture, are to be con- 
sidered, it seems, as if aga%n$i Scripture. But tins surely is no 
sound argument, unless it is true also that the canonicity itself of 
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the Old and New Testament, not being declared in Scripture, is 
therefore unscriptural. 1 ' consider then that the same habit of 
mind, whether we call it cautious or sceptical, which quarrels 
with the testimony tor Catholic doctrine, because a doctrine is an 
opinion and not an o^ec/, ought also in consistency to quarrel 
with the testimony for the Canon, as being that of an age which 
on its own principles was superstitious and uncritical. 

2. Granting then, that Scripture is an external object which can 
be appealed to and witnessed, yet it is not witnessed generally 
till (according to the objection in question) a blind and super* 
stitious age, and, therefore, an age whose testimony on account 
of such superstition is not satisfactory. But ^ain : the doctrines 
of the Church are after all not mere matters of opinion, tlit 7 
wore not mere ideas in the mind which no one could appeal to, 
each individual having his own, but they were external facts, 
quite as much as the books of ScriptdTe, — how so ? Because 
they were embodied in rites and ceremonies. A usage, custom, 
or monument, has the same kind of identity, is in the same sense 
common property, and admits of a common appeal, as a book. 
When a writer appeals to the custom of the Sign of the Cross, 
or the Baptism of infants, or the Sacrifice or the Consecration of 
the Eucharist, or Episcopal Ordination, he is not speaking of an 
opinion in his mind, but of something external to it, and is as 
trustworthy as when he says that the Acts of the Apostles is writ- 
ten by St. Luke. Now such usages more or less involve the doc- 
trines in question. Is it not implied, for instance, in the fact of 
priests only consecrating the Eucharist, that it is a gift which others 
have not ? in the Eucharist being offered to God, that it is an 
offering? in penance being exacted of offenders, that it was right 
to impose it ? in children being exorcised, that they are by 
nature children of wrath and inhabited by Satan ? On the other 
hand, when the Fatliers witness to the inspiration of Scripture, 
they are surely as much witnessing to a mere doctrine, not to 
the book itself, but to an opinion, as when they witness to the 
grace of Baptism. 

Again, the Creed is a document the same in kind as Scripture, 
though its wording be not fixed and invariable, or its language. 
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It admits of being appealed to, and is appealed to by the early 
Fathers, as Scripture is. If Scripture was written by the 
Apostles, because the Fathers say so (as it is), why was not the 
Creed taught by the Apostles, because the Fathers say so ? The 
Creed is na opinion in the mind, but a form of words pronounced 
many times a day, at every baptism, at every communion, by 
every member of the Church ; — is it not common property as 
much as Scripture ? 

Once more ; if Church doctrine is but an opinion, how is it 
there is such a thing as Catholic consent about it ? If, in spite 
of its being subjective to the mind, Europe, Asia, and Africa 
agree together in tlie fourth and fifth centuries (to say nothing of 
earlier times), why should its subjective character create an ante- 
cedent objection to agreement as to it between the fourth century 
and the first ? 

Granting then, that esaernal facts can be testified in a way 
in which opinions cannot be, yet the Church doctrines are not 
mere opinions, but ordinances : and though the books of Scrip- 
ture themselves are an external fact, yet they are not all of them 
witnessed by all writers till a late age, and their canonicity and 
inspiration are but doctrines, and open to the objections, what- 
ever they are, to which doctrines lie open. 

And now, having said as much as is necessary on these sub- 
jects, 1 will make some remarks on the state of the case as I have 
represented it, and thus shall bring to an end the train of thought 
in which these Lectures have hitherto been engaged. Let us 
suppose it proved, then, as 1 consider it has been proved, that 
many difficulties are connected with the\ evidence for the Canon, 
that we might have clearer evidence for it than we have ; and 
again, let us grant that there are many difficulties connected with 
the evidence for the Church doctrines, that they might be more 
clearly contained in Scripture, nay, in the extant writings of the 
first three centuries, than they are. This being assumed, I 
observe as follows : — 

1 . There is something very arresting and impressive in the 
fact, that there should be these difficulties attending the two 
great instruments of religious truth which we enjoy. We are all 
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of US taught from the Bible and from the Prayer Book : it is 
from these that we get our knowledge of God. We are sure 
they contain a doctrine which is from Him* We are sure of it; 
but how do we know it ? We are sure the doctrine is from Him, 
and (I hesitate not to say) by a supernaturali divinely inspired 
assurance ; but how do we know the doctrine is from Him ? 
Wheji we go to inquire into the reasons in argument, we find that 
the Prayer Book rests upon the Bible, and the Bible rests on 
testimony ; that the Church doctrines, which the Prayer Book 
contains, are to be gathered from Scripture, and that the books 
of Scripture which make up the Bible are to be gathered from 
history ; and further, that those doctrines might have been more 
clearly stated in the Bible, and the books of the Bible more 
clearly witnessed by Antiquity. I say, there is something very 
subduing in this remarkable coincidence, which cannot be acci- 
dental. We have reason to believe that God, our Maker and 
Governor, has spoken to us by revelation ; yet, why has He not 
spoken more clearly ? He has given us doctrines, which are but 
obscurely gathered from Scripture, and a Scripture which is but 
obscurely gathered from history. It is not a single fact, but a 
double fiict ; it is a coincidence. We have two informants, and 
both leave room for doubt. God's ways surely are not as our 
ways. 

This is the first reflection which rises in the mind on the 
state of the case. The second is this : that, most remarkable it 
is, the Jews were left in the same uncertainty about Christ, 
in which wc are about His doctrine. The precept Search the 
Scriptures,” and the commendation of the Beroeans, who 
“ searched the Scriptures daily,” surely implies that divine truth 
was not on the surface of the Old Testament. We do not search 
for things which are before us, but for what we have lost, or have 
to find. The whole system of the prophecies left the Jews (even 
after Christ came) where we are, in doubt. The Sun of right- 
eousness did not at once clear up the mists from the prophetic 
word. It was a dark saying to the many, after He came, as well 
as before. It is not to be denied that there were and are many 
real difficulties in the way of the Jews admitting that Jesus 
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"^Christ is their Messiah. The Old Tesument certainly does 
speak of the Messiah as a temporal monarch, and a conqueror of 
this world. We are accustomed to say that the prophecies must 
be taken spiritually ; and rightly do we say bo. True ; yet does 
not this look like an evasion, to a Jew ? Is it not much more 
like an evasion, though it be not, than to say (what we do say, 
and rightly) that rites remain, though Jewish rites are done 
away, because our rites arc not Jewish but spiritual, gifted^ witli 
the Spirit, channels of grace ? The Old Testament certainly 
spoke as if, when the Church expanded into all nations, yet that 
those nations should be inferior to the Jews, even if admitted 
into the Church ; and so St. Peter understood it till he had the 
vision. Yet when the Jews complained, instead of being soothed 
and consoled, they were met with language such as this: 
“ Friend, I do thee no wrong. .... .Is'it not lawful for Me to do 
what I will with Mine own ? Is thine eye evil, because I am 
good V* “ Nay but, 0 man, who art thou tiiat repliest against 
God? Shall the thing formed say to Him that formed it, Why 
hast Thou made me thus * V* — Again: why were the Jews dis- 
carded from God’s election ? for keeping to their Law. Why, 
this was the very thing they were told to do, the very thing 
which, if not done, was to be their ruin. Consider Moses’ words: 
** If thou wilt not observe to do all the words of this law that are 
v^ritten in this book, that thou niayest fear this glorious and fear- 
ful name, The Lord thy God ; then the Lord will make thy 
plagues wonderful, and the plagues of thy seed, even great 
plagues, and of long continuance, and sore sicknesses, and of 
long continuance*.” Might they no^ ciT rather did they not 
bring passages like this as an irrefragable argumefft against 
Christianity, that they were told to give up their law, that law 
which was the charter of their religious prosperity ? Might iR»t 
their case seem a hard one, judging by the surface of things and 
without reference to “ the hidden man of the heart ?” We know 
how to answer this objection ; vre say, Christianity lay beneath 
the letter; that the letter slew those who for whatever cause went 


» Matt. XX. 13—15. Rom. ix. 20. 


^ Deut. xxviii. 58,50. 
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by it ; that when Christ came, He shed a light on the sacred text 
and brought out its secret meaning. Now, is not this just the 
case I have been stating, as regards Catholic doctrines, or rather a 
much stronger case ? The doctrines of the Church are not hid- 
den so deep in the New Testament as the Gospel doctrines are 
ludden in the Old ; but they are hidden ; and I am persuaded 
that men but consistent, who oppose the Churcli doctrines 
as btflg unscriptiiral, they would vindicate the Jews for reject- 
ing the Gospel. Much might be said on this subject : I will 
but add, by way of specimen, how such interpretations us our 
Lord’s of “ I am the God of Abraham,” &c. would startle and 
offend reasoning men. Is it not much further from the lite- 
ral force of the words than the doctrine of the Apostolical Suc- 
cession, from the words, “ I am with you alway, even unto the 
end of the world ?” In the one case we argue, *• Therefore, the 
Apostles are in one sense now on earth, because Christ says, 
‘ with you alway;' ” in the other, Christ Himself argues, “there- 
fore in one sense the bodies of the patriarchs are still alive ; for 
God calls Himself /Acfr God.” We say, “ therefore the Apostles 
live in their successors.” Christ impffes, “ therefore the body 
never died, therefore it will rise again.” His own divine mouth 
shows us that doctrines may be in Scripture, though they require 
a multitude of links to draw them thence. It must be added 
that the Sadducees did profess (what they would call) a plain and 
simple creed ; they recurred to Moses and went by Moses, and 
Rejected at least all additions to what was on the surface of 
Moses’ writings, and thus they rejected what really was in 
Moses, though not on the surface. They denied the resur- 
rection ; liiey had no idea that it was contained in the books of 
Moses. 

Here, then, is another singular instance of the same proce- 
dure on the part of Divine Providence. That Gospel, which 
was to be “ the glory of His people Israel was a stumbling- 
block to them, as for other reasons, so especially because it was 
not on the surface of the Old Testament. And all the compas- 


^ Luke ii. 32. 
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sion (if I may use the word) they received from the Apostles for 
their perplexity was, ** because they knew Him not, nor yet tiie 
voice of the Prophets which ar^ read every Sabbath day, they 
have fulfilled them in condemning Him'.** Or again: “Well 
spake the Holy Ghost by Esaias the prophet unto our fathers, 
saying, Go unto this people, and say, Hearing ye shall hear, 
and shall not understand ^** Or when the Apos^ are 
mildest : “ 1 have great heaviness and continual sorrowW my 
heart. For I could wish that myself were accursed from Christ 
for my brethren, my kinsmen according to tlie flesh or, “ 1 
bear them record that they have a zeal of God, but not accord- 
ing to knowledge*.’* And it is remarkable that the record of 
their anxiety is preserved to us ; an anxiety which many of us 
would call just and rational, many would pity, but which the 
inspired writers treat with a sort of indignation and severity. 
“ Tlien came the Jews round about Him, and said unto Him^ 
How long dost Thou make us to doubt*?’* or more literally, 
** How long dost Thou keep our soul in suspense ? If thou be 
the Christ, tell us plainly*' Christ answers by referring to 
His works, and by declaftng that His sheep do hear and know 
Him, and follow Him. If any one will seriously consider the 
intercourse with our Loro and the Pharisees, he will see that, not 
denying their immorality and miserable pride, yet that they had 
just reason to complain (as men now speak) that tlie Gospel was 
not preached to them, that the Truth w^as not placed before them 
clearly and fully and uncompromisingly and intelligibly and 
logically, that they were bid to believe on weak arguments and 
fanciful deductions. , » 

This then, I say, is certainly a most striking coincidence in 
addition. Whatever perplexity any of us may feel about the 
evidence of Scripture or of Church doctrine, we see it is what is 
represented in Scripture as the lot of the Jews too ; and this cir- 
cumstance, while it shows that it is a sort of law of God’s pro- 

' Acts xiii. 27. * lb. xxviii. 26, 26. 

’ Rom. ix. 2, 3 ; X. 2. * Jobii x.24. 
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videncc \ and soatTords an additional evidence of the truth oftl»e 
revealed system by its harmony, also serves to quie^t and con- 
sole, and moreover to awe and Warn us. Doubt and difficulty, 
as regards evidence, seems our lot ; the simple question is, What 
is our duty under it ? Difficulty is our lot, as far as we take on 
ourselves to inquire; tlie multitude are not able to inquire,^ 
and J||ip)e the trial ; but when men inquire, this trial at 
ond^PRies upon them. And surely we may use the parable 
of the Talents to discover what our duty is under the trial. Do 
not those who refuse to go by the hints and probable meaning 
of Scripture hide their talent in^a napkin? and will they be 
excused ? 

3. Now, in connexion with what has been said, observe the 
singular coincidence, or rather appositencss of what Scripture 
enjoins about going by faith in religious matters. The dilBcul- 
lies which exist in the evidence give a deep meaning to the 
exhortation. Scripture is quite aware of the difficulties. Objec- 
tions can be brought against its own inspiration, its canonicity, 
against revealed doctrines, as in the case of the Jews against the 
Messiabship of Jesus Chuist. It knows them all : it has pro- 
vided against them, by recognizing them. It says, ** Believe/’ 
because it knows that, unless we believe, there is no means of 
divine knowledge. If we will doubt, that is, if we will not allow 
evidence to be sufficient which merely results in a balance on tlie 
side of revelation-; if we will determine that no evidence is 
onough to prove revealed doctrine but what is overpowering ; if 
we will not go by evidence in wliicli there are (so to say) three 
chances for revelation and only two against, wc cannot be Christ- 
ians ; we shall miss Cuuist either in 11 is inspired Scriptures, or 
in His doctrines, or in His ordinances. 

To conclude : our difficulty and its religious solution is con- 
tained in the sixth chapter of St. John. After our Loan had 
declared what all who heard seemed to feel to be a hard doctrine, 
some in offence and disgust left Him. Our Lord said to the 

' Foi the rmoTi^ of this indirect mode of teaching, the reader is referred to 
Tract 80. 



AND CHRKKIIAN FAITH COMPARED. 


113 

IVelve most tenderly* ** Will ye also go away!” St. Peter 
promptly answered, No : blbt observe on what ground he put 
it : ** Loro, to whom shall we go ?'* He did not bring forward 
evidences of our Lord's mission, though he knew of such. He 
knew of snch in al)undance, in the miracles that He did : but 
still questions might be raised about the miracles of others, such 
as Simon the sorcerer, or of vagabond Jews, or &boutd|||||force 
of the evidence trom miracles itself. This was not the'^Rence 
on which he rested, but this, — that if Christ was not to be trusted, 
there was not^^ing in the world to be trusted ; and this was a 
conclusion repugnant both tc^liis reason and his heart. He bad 
within him ideas of greatness and goodness, holiness and eternity, 
— he had a love of them, — he had an instinctive hope and longing 
after their possession. Nothing could convince him that this un- 
known good w'as a dream. Eternal life was the object which his 
soul, as far as it had learned to realize and express its wishes, 
supremely longed for. In Christ he found what he wanted. 
He says, ** Lord, to whom shall we go V* implying he must go 
somewhere. Christ hatj^ asked, “ Will ye also go away ?" He 
only spoke of leaving Him ; but in St. Peter's thought to leave 
Him was to go somewiiere else. He only thought of leaving 
Him by taking another god. That negative state of neither be- 
lieving nor disbelieving, neither acting this way nor that, wliich 
is so much in esteem now, did not occur to his mind as possible. 
The fervent Apostle knew not what scepticism was. With him, 
his course was at best but a choice of difficulties, of difficulties 
perhaps, but still a choice. He knew of no course without a 
choice, — choice he must make. SomevVhither he must go: 
whither else? If Christ could deceive him, to whom should he 
go ? His ways might be dark, His words often perplexing, but 
still lie found in Him what he found nowhere else, — amid diffi- 
culties a realization of his inward iongingi. ** Thou hast the 
words of eternal life.” So far he saw. He might have misgiv- 
ings at times ; he might have permanent and in themselves insu- 
perable objections ; still, in spite of such objections, in spite of 
the assaults of unbelief, on the whole, he saw that in Christ 
wdiich was positive,. reill, and' Satisfying. He saw it nowhere 
VOL, V.— 85, ’ H 



DIFFICULTIES OF JEWISH AMD 


else. Thou/’ he says, hast ^tlRe words of eternal life ; and 
we have believed and have known that thou art the Christ^ the 
Son of the Living God.” As if he said, ** We will stand by 
what we believed and knew yesterday^-^what we believed apd 
knew the day before. A sadden gust of new doctrines, a sudden 
inroad of new perplexities shall not unsettle us. We have be- 
lievsi|we have known : we cannot collect together all the evi- 
denc^but this is the abiding impression on our minds. We feel 
that it is better, safer, truer, pleasanter, more blessed to cling 
to Thy feet, O merciful Saviour, than to leave Thee. Thou canet 
not deceive us ; it is impossible. % e will hope in Thee against 
hope, and believe in Thee against doubt, and obey Thee in spite 
of gloom.” 

Now, what are the feelings I have described but the love of 
Christ ? Thus love is the parent of faith. We believe in things 
we see not, from love of them : if we did not love, we should 
not believe. Faith is reliance on the word of another ; the word 
of another is in itself a faint evidence compared with that of sight 
or reason. It is influential only when^we cannot do without it. 
We cannot do without it, when it is our informant about things 
which we cannot do without. Things we cannot do without, are 
things which we desire. They who feel they cannot do without 
the next world, go by faith (not that sight would not be jitter), 
because they have no other means of knowledge to go by. 
” To whom shall they go ?” If they will not believe the word 
preached to them, what other access have they to the next 
world ? Love of God led St. Peter to follow Christ, and love 
of God and Christ leads men now to love and follow the 
Church. 

Let us then say, If we give up the Gospel, as wc have re- 
ceived it, in the Church, to whom shall we go? It has the 
words of eternal life in it : where else are they to be found ? Is 
there any other religion to choose but that of the Church? 
Shall we go to Mahometanism or Paganism ? But we may seek 
some heresy or sect : true, we may ; but why are t^ey more sure ? 
are they not a part, while the Church il the whole ? Why is 
the part true, if the whole is nQ4Mr not that evidence 
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trustworthy for the wholei wlfch is trustworthy for a pan ? Sec- 
taries commooly give op the Church's doctrines, and go by the 
Church’s Bible ; but if the doctrines cannot be proved true, nei- 
ther can the Bible: they stand or fall together. If we begin, 
we must aoon make an end. On what consistent principle can 
I give up part and keep the rest ? No : I see a great Work be- 
fore me, professing to be the work of that God whose and 
attributes I feel within me to be real. Why should nOlt this 
great sight be, — what it professes to be, — His presence ? Why 
should not the Church be divine ? The burden of proof surely 
is on the other side. I will ^cept her doctrines, and her rites, 
and her Bible, — not one and not the other, but all, — till I have 
clear proof that she is mistaken. It is, I feel, God's will that 1 
should do so ; and besides, I love these her possessions, — 1 love 
her Bible, her doctrines, and her rites, and therefore I believe. 


END OP THE FIRST PART OF THESE LECTURES. 
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PART L 


EXPRESSIONS OF REPENTANCE TNTRODUCEP INTO OUR LITURGY. 


1 . Whether a Divine purpose he ascertj^inahle* 

The expression used by the Parliainent of that day» respect-* 
ing the first Book of king Edward^ was, that it had been done 
by the aid of the Holy Ghost with mutual agreement.*' Such 
we may suppose was as it were the eeho of God's voice in His 
Church, and that in these words that assembly, then perhapa 
to be considered Catholic, prophesied, though, in so doing, they 
like Caiaphas of old knew not the full meaning of their words. 
But these we may adopt in their amplest signification, nothing doubt* 
ing but that, by the superintending care of Christ in His Church, 
there has been in that, and other circumstances of change, a con- 
trolling Power beyond the reach of man’s wisdom ; provisions 
against future evils in the dark womb of time, and adaptations to 
the existing condition of the Church, beyond what entered into 
the thoughts of those concerned. 

The object of the present enquiry is to ascertain whether, a^r 
the lapse of time, we may not obtain some slight clue to the object 
of such dispensations ; whether there are not discernible some 
remarkable indications of such a presiding Hand, not only con- 
trolling the tide of popular changes which have come over the 
Church, BO as to have preserved to us that dispensation under 
which we now live, bat ako regulating ai^ directing those changes 
to meet the wants of succeeding ages. 

Had these revolutions been produced by persons acting in the 
largeness of humilii wisdom, and by forethought directtng tbolr 
views to one great design; and that des^pa peetdiarly sukable to 
die wants of the Church, ev^ hi this case we should hare iso 
acknowledge that superintendiiig Hand in which are the hearts 
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of men. But if this does not appear to have been the case ex- 
cepting on some particular occasions, yet, notwithstanding, at 
one time by the aid of persons supporting the Catholic Truth, at 
another by that of chose opposing it, at one time by the care of 
reverential men, at another by the passions of the inconsiderate, 
there may be traced the predominance of one great and over- 
ruling purpose. And if such a Providential Power, now con- 
verting and then controlling; now amalgamating, then neutra- 
lizing ; in short, either by maturing or by frustrating the thoughts 
of men, has throughout, so far as we can discern, made all things 
to work to one great end, and that an end peculiarly suitable to our 
condition — if such be the case, then surely such an enquiry as 
the present may do something towards regulapng the feelings 
with which we regard those events, and pointing out the line of 
conduct which our position requires. 

I am aware that such an investigation demands the greatest > 
circumspection and reverence, for although we have the promise 
that Christ shall be with His Church to the end of the world, 
yet therein, as in His natural Providence, ** His ways are in the 
deep waters, and His footsteps are not known.’’ But if even in 
our lives as individuals, where wc can still less comprehend in 
our view the lengthened bearing or end of the circumstances 
which encompass us, yet even in the short course of our exist- 
ence on earth we may trace in past events manifest Providential 
leadings, and something of a design with respect to ourselves — 
much more may we suppose that such indications of God’s care 
may be discerned in the protection of His Church, where we have 
entire centuries through which to mark the footsteps of a Divine 
Governor. And if in the former case it be considered the part 
of wisdom and piety^ in a review of our life, to divert the attention 
from persons and events^md thus divesting ourselves of human 
passions and prejudices, to acknowledge and discern the Hand of 
God, and to look upon apparent contingencies only as the instru- 
ments which He uses in conducting the great ends of His wis- 
dom ; in like manner also, with regard to the history and position 
of our Church, to turn our thoughts from man to God, is one of 
the best means of learning to judge and to feel correctly : in 



Such an enqt^ particularly ncccHory at present. ^ 

shorty we ought to be very cautioue how we eoDsider events with* 
out recognising therein His Presence. 

One protest only it is necessary to makei that the argument is 
very distinct from that unreal eclectic system, which confounds 
truth, and degrades our sense of Providence, by looking on. the 
different forms of error only as various inodes of educing good 
under the Divine control. The cases are perfectly distinct, 
masmuch as it is one thing, where God has promised to be pre- 
sent for our guidance, ** to feel after Him, if haply we may find 
Him,'* in order to know what that guidance is; and another to 
acquiesce in, and reconcile ourselves to, shapes of evil, on the 
ground that they will ultimately redound to His glory. 

2. Such an enquiry particularly necessary at present* 

The consideration which is here entered upon appears to 
. be especially necessary at the present crisis ; for the more our 
attention is turned to the ancient Liturgies and usages, the more, 
I suppose, shall we be convinced that such could have come from 
DO other source than that from which the Holy Scriptures have 
themselves proceeded. This thought, indeed, is familiar to most 
of us, from what we have retained. And impressed with this 
awful sense of the sanctity of the ancient forms of worsliip, a 
reverential mind will naturally shrink from the idea of their 
being remodelled and altered by man. And the discovery that 
this has been to a certain extent the case in our own Liturgy 
may have a tendency to impair that (I may say) filial affection 
and respect which is due to her from whom we have received 
our Spiritual birth in one Sacrament, and the bread of life in the 
other* And, indeed, obedience to her, as standing in the nearest 
of parental relations, is a part of that charity without which even 
the understanding of mysteries and kwwledge avail not. When 
our thoughts revert to earlier and mter times, we shall, of 
course, be filled with some sad reflections at the melancholy 
contrast, looking upon the later Church as ** the second temple,^' 
and in the words of holy Herbert, deserving tears or ip the 
more sacred words in the Prophet Haggat, ** Is it not in your 
eyes in comparison of it as nothing !" But He who spake these 
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wordfl, and wbo now alloweth na to see this coaCrast, added to 
theiDt Yet now be strong, for 1 am whh you, sahh the Loan of 
** Hosts. Aecordiog to due word that I covenanted with you, 
** when ye came out of Egypt, so my Spirit remaineth among you.’ 
It is on this promised presents of Christ, who hath covenanted 
to abide with His Church, that these observations are founded. 
With regard to the general priimtple, of course, the only question 
can be, whether our Church has done any thing to forfeit those 
promises. But this, we may confidently trust, is not the case. 
Strong judicial withdrawings doubtless there may have been, 
and withlioldings of light, as indicating a threatened removal of 
that candlestick itself, in which the light is placed, if we repent 
not. But those essentials, to which the promise has been an- 
nexed, have not been forfeited, while we retain those mysteries 
which are necessary to salvation and Divinely-commissioned 
stewards to convey them. And with regard to an Apostolic form 
of Liturgy, the Church in all ages has allowed, that, as long as 
the substance continues the same, circumstantial varieties are 
permitted to particular Churches, This, Mr. Palmer maintains, 
in his ** Origines Liturgicae,*’ and Hooker implies the same. 
<< No doubt,” says he, ** from God it hath proceeded, and by us 
“ it must be acknowledged a work of His singular care and provi- 
“ dence, that the Church hath evermore held a prescript form of 
** common prayer, although not in all things every where the same, 
yet for the most part retaining still tlie same analogy. So that 
** if the Liturgies of all ancient Churches throughout the world be 
** compared amongst themselves, it may be easily perceived they 
** had all one original mould So that in these things we have 
not forfeited the promise. And surely if the use made of the 
Septuagint version in the New Testament furnishes us with a Scrip- 
tural proof that this trai^tion of the Scriptures was conducted 
under the control of Spirit from which those Scriptures 
themselves psoceeded, notwithstanding alterations made in the 
text, and the persons engaged in that work : in like manner may 
we regard even the alterations which have taken place in our 
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Liturgy. It may he we do not approve of the persoiii,» or of the 
motives which produced them. It may be that those changes 
took irom ui a pan of our ancient inheritaiice ; yet, should we 
not rather say, with a religious caution, that the same Hand 
which has mercifiiHy afforded us so much beyond our deserts, 
has in justice withdrawn such l^|ber privileges for our unwortht* 
ness ? And if we show ours^es meet to receive tliem by a 
pious use of what remains, then it may be we shall have them 
more fully restored. Or may they not be withholden in mercy, 
no less than in justice, as injurious to an age that cannot receive 
tliem but to condemnation, according to the words of a Latin 
hyasn, — 

** Quam no8 potenter allicis ? 

Te, CiiRiBTE, quanda detegif, 

Te quando celaa, providua 
N4)bi8 perwque consuUs/’ 

Tram ana. Dom. Paris. Brev. 

To recur to the reference just made to the Scptiiagint. If, as St. 
Augustin maintains \ the same Spirit, which was in the Prophets 
when they spake, was in the translators of the Septuagint when 
they interpreted, expressing the same things differently, in the 
same manner that He does by different Prophets in Scripture, 
and omitting, or adding, or altering, as best suited the wisdom of 
His purpose; so also the omissions and additions and alterations 
in our own Liturgy, we may reverently trust, were ordered by 
the same Spirit under whose control the first rites of Catholic 
worship were ordained. For if the preservee of Christ still con- 
tinues in His Church, in what circumstances can we conceive His 
Diviqe control to be more exerted than in regulating these 
changes? For rituals and forms of prater, however unimpor- 
tant in human eyes, assume a verj|||||pgb cliaracter and value 
when considered as the appointed means of access from man to 
God ; as methods of approach to Him, which Be has Himself 
provided, and of which we are bound to make use,— -fejr m 
viduals we have no choice ; — as moreover objects of sacr!iy[-Mao<- 
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cii^ to which tho ati^ona of good men will naturally become 
attached from use, and l)ie more attached the better they are ; as 
" instruments, ho«rever mean in man*s estimation, which serve as 
vehicles through which healing and virtue go forth from Cnaisr 
to restore our soul*a maladies ; as moulds of thought and express 
sion to those suits which, in thej^jestic words of Hooker' **the 

Almighty doth there sit to hear, and angels, intermingled as 
** associates, attend to further/* 

This consideration will afford a high value and importance to 
many changes in themselves apparently trivial ; and it must be 
remembered that the lessons of Divine wisdom are often written 
in the very smallest characters, and that it* is not from single 
letters or syllables, but from the combination of them, when 
c^efully put together, that those lessons are to be understood. 
The proof will consist more in an accumulation of a number of 
little detached accidents, all tending collectively to one great 
purport or effect, than in any signal revolutions or events. It 
is necessary therefore to claim a patient attention to each, and 
assent is only required, if the evidence for the whole appears to 
bear out the case. Each point may be but slight in itself, yet 
all these in their connections one with another may be such as to 
form a perceptible and distinct chain, partially indeed interrupted 
by clouds from our view, yet such as may be seen to extend far 
beyond the reach of man’s contrivance, so as to show tiiat it can 
be no other chain than that which is suspended from the throne 
of Goo. 


3. The three divisions of the argument. 

These indications of a superintending Providence will be con* 
sidered in regard to three points into which the subject naturally 
resolves itself in its variolli bearings. 

The first is, that these changes through a long course of time 
have one prevailing chancier, and that so deeply and so gently 
infused, as to prove no human intention, and so extensive as to 
imply A design beyond the limited range of man's foresight. 
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Seoandly^ that they aii6 replete with Proirid^al rel|le(^el^ 
warninge against those peculiar evils which have since HriseOi 
and are likely to increase in the last dayst as Scripture has 
foretold. 

And, thirdly, that changes in the external condition of the 
jCburcb, and its pervading pe^liarities, harmonize with those 
that are internal, so as to indiwe one controlling design and 
purpose. 

In all these cases it will, 1 think, appear, that though in tracing 
historically these alterations, external circumstances were not 
such as we could have wished or approve, yet that notwithstand- 
ing there has resided in the Church a Divine life, a power of 
assimilating, and converting, and turning into nourishment, hete- 
rogeneous, and often hurtful substances. And thence it has ha^ 
pened that notwithstanding the worldly influences to which she 
lias been subject, the King’s Daughter, though she has passed 
through the fire, has been in misfortune, and is in captivity, yet, 
under all changes, is still ** glorious within,*' and ** her clothing 
** of wrought gold.** 


4, Tfuit we have given us the language of servants rather 
than sons. 

The first point which I would wish to show is, that through 
these alterations there runs one prevailing tendency, to put into 
our mouths the language of servants rather than that of sons. 
Now, though it may be matter of doubt whether the Reformation 
was in all respects what the name imports, or whether it were 
brought about in general by motives of sincere repentance, yet it 
must be allowed that it was a call to repentance on the part of 
God, a call to the Church to return t^herlirat lore and r^ent ; 
and that it was on the part of man a profeesion of repenttnee. 
Previonsly thetefiore to, and independently of, ai^ procrf, it aMlM 
not unreaaonahle to suppoie, that as in the caae of an indiiiiiial, 
so alao with the Church at large, He who wea the rttwnmg 
penitent afar off, and hastens to meet him, should alao pot those 
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bd<knnbg words into liis mouth, by which he confesses htmsdf 
to have forfeited the chum of sonship, and to be willing to be 
received in a lower state. 


5. The Collects. 

« 

First of all, to turn our attention to the Collects, and the 
alterations made respecting them. They are indeed not many, 
but consist either in the entire rejection of the older, and the 
substitution of a new form, or in the adaptation of another old 
one, or else in a slight change of expression, in the process of 
their passing into the English form. When we compare them, 
as they now stand, with earlier Liturgies, and endeavour to 
ascertain the causes of the changes, we do not find, I think, that 
the rejections or alterations of the ancient prayers have taken 
place merely on account of the interpolations of tilings false 
and superstitious ' as is usually stated to be the case. But 
one thing I cannot but observe, that, whether designedly or not, 
these changes seem to It^ve one drift, and bear one way, in the 
point alluded to, namely^his, that entire Collects, or expressions 
in them, wliich imply the privileges of the faithful, or spiritual 
rejoicing, as of sons, are dropped ; and prayers substituted in a 
lower tone. 

To take the first Collect in Advent. It is one newly intro- 
duced, and though it is mainly remodelled on the language of the 
Epistle and Gospel, Mr. Palmer gives a Latin prayer which he 
supposes it to resemble. The difference in the two forms con- 
sists in this — we find that in the ancient form there are the words 
** who rejoice according to the jlesh for the coming of Thine only 
** begotten Son These are not in ours, but we have instead 
the sentence ** in the time^of this mortal life in which Thy San 
** Jasus Christ came to visit us m great humility*" 

Proceeding to Christmas-day, we find in King Edward’s Fnst 


\er Bishop Mant*8 OommoQ Prayer, on the CoBecta. 

* Qui de Adventu Unlgenid Uii secundum camem |•talltur.' 
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Bode, tbeilB was a double service for this ftstival^ and the Col- 
leoty wbicb was afterwards omitted^ is the following : 

God, which makesi us glad with the yearly remembretnee of the 
** birth of Thy only Son Jesus Christ : Grant that as we joyfully 
receive Mim for our Redeemer^ so we matfwith sure confidence 
beliold Him when He shall come to be our Judge !' — 

Compare the more subdued payer for renewal, in the Collect 
we have for this day, with this one which is now omitted, or with 
the Collect in the Parisian Breviary, which is thus ^ : 

** 0 God, who hast given the bread of angels to be the food of 
the faithful tn the fold of the Churchy grant us, we pray Thee, 
** in this present world, a foretaste of the sweetness of the heavenly 
lhat, in that which is to come, Thou mayest lead us to the 
** fulness of everlasting rewards, through the same : — " 

The object of Divine wisdom, in these changes, may have been 
that, as “ leaping for joy/' and being “ exceedingly glad," are 
commands given only, in Scripture, on occasions of external per* 
secution and distress, such were not suited for the times of 
worldly prosperity which our Church was to be tempted with 
beyond others. But I only speak now of the fact. 

In like manner take the Sunday a^r Ascension Day; one 
cannot but at once inquire, why the former Collect for this day 
has not been retained ? The present Collect I can only find used 
as an antiphone in the Roman Breviary on this day. The Col- 
lect in the Parisian Breviary alludes to the gifts poured on the 
Apostles, as if still continued in the Church. That selected for 
our use is, that we be not left ** comfortless," ne nos derelinquas 
orphanos" ^ ' 

The Collect for St. John the Baptist's day is another instance ; 
in the Sanim Missal and Parisian Breviary, it is 

I « Deut, qui panena Angelomm in pnesepi Eccle«iee cibum fecisti fidslium, 
“ da nobis, qufBstuaus, in piwsenti bsbcuIo deguttare cceltfstium diiloediitem 
« gaudiorum, ut in futuro perdacas .nos ad latietatam sstamorum prsminruiD. 
“ Per eundem.** 

s « Deus, qui prsssentein diem hooorabilein nobis in beali doannis nativitate 
fecisti; da populii tnis spiritualSum gradam gaudiormn, et omtiluil fldelium 
** mentes dirige in viam salmis xternw ; per/* 
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** O OoD, mho ha$i made this present day kononrabU unto us by 
** the nativity of the blessed John^ grant unto Thy people the grace 
** of spiritual joys ; and direct the minds of all the faithfvi wUo 
** the may of eternal salvation^ through — •" 

Compare this with our owut of him who was ** sent to prepare 
** the way of our Saviour, by preaching of repentance^ that we may 
'^follow his doctrine and /i/e, truly repent^ and patiently suffer*' 
There is in the Roman Missal another Collect for this day, which 
might be quoted, with the former, as bearing on the same point 
of view. 

For St* Bartholomew's day the Latin form ' begins thus — 

“ Almighty and everlasting God, who hast afforded unto us the 
reverend and holy joy of this day in the festival of Thy blessed 
Apostle Bartholomew;'* this is altered in ours, but the latter 
part is the same, which it may be observed is purely practical. 

Add to this, that although we have indeed on Whit-Sunday re- 
tained the ancient prayer which speaks of** rejoicing" in the comfort 
of the Spirit, yet even at this season the daily Collects, which speak 
of the adoption and spiritual joy, dud no place in ours. Take for 
instance the following, which is found on Monday in Whitsun- 
AVeek in the Missals^ (oh Friday in the Parisian Breviary): 

* Oinnipotens fiempiterne Deus, qui bujus diei venerandam sanctamque 
** lictitiam in beati Bartholomaii Apostoli tui festivitate tribuisti/' &c. 

^ As the Sarum and Roman Missal will be often alluded to in this treatise, it 
may be as well to say something concerning them. Our own Coll. Epist. and 
Gospel are mostly taken from the Sarum. In addition to which the Sarum has 
the Introit or Psalm at the commencement ; the Graduale, or verses of Scrip- 
ture chaunted after the Gospel ; the Offertorium, or a verse from Scripture after 
the Epistle and the Creed, and also a Post-Communion Collect. These gra- 
duates (as they are termed) are very striking and beautiful in the Sarum Missal; 
they are called Graduale from being chaunted on the steps of the Pulpit (see 
Origines Liturgicse, v. i. p. 308) : and followed by Allelujah, except from Septua- 
gesima to Easter, which was also usual after the Gospel. The Roman Missal, 
though for the most part similar to that of Sarum, has some alterations (e. g, tor a 
great part of the year their Epistle is that which In the Sarum Missal and in our 
own Prayer Book is found to be that for the preceding week). The Roman is 
also marked with some apparently Popish Innovations ; Innovations, from which 
the Sarum is comparatively free : for instance, besides a Collect the same as 
our own iMh that of Sarum, they have three more, one respecting the Virgin, 
anotlier against the persecutors of the Church, and a third for the Pope. A 
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' ** 0 G&]>» whe hast given unto Thine orpoHbt Thg hoh^ SfUrit^ 
** gram ttnio Thy people the effechutl oUemvi^ of Ifteir petiiim, 
** tkai upon thote to whom Thou hast given faiths Thou mayest 
** bestow peace also ; through — ** 

The nearest petition which we have td this is perhaps the 
Collect, that what we ask faithfully we may obtain effectually; 
where it is to be observed that the prayer in ours is hypothetical. 
Several other Collects at this season in the ancient liturgies are 
of the same, or even higher tone than the one above translated. 

This tendency, in our own Prayer Book, to bring out, as it 
were by accident, the more humble and practical character in 
these changes, may be observed in the Collect, which we have 
for the first Sunday afler Easter. Until the Review in 166S, 
the Collect, which occupied this place, was that which is the 
" Preface** at the Communion for Easter Day, the commence* 
ment of which, it may be remembere<l, is this — 

“ But chiefly are we hound to praise Thee for the glorious 
“ Resurrection of Thy Son Jesus Christ," — and the end ** who 
by His death hath destroyed deaths and by His rising to life 
again hath restored to us everlasting life .'* — ■ 

A form consisting entirely of thanksgiving. Instead of this, 
we have on this Sunday the modern Collect before used on 
Easter Tuesday, as we find it in the Scotch Prayer Book, con- 
taining the supplication, ** That we may so put away the leaven of 
“ malice and wickedness^ that we may serve Thee in pureness of 
** living and truth^." 

The Collect for Ash Wednesday again, although Mr. Palmer 
traces the beginning of it to a Latidf^ one in the Sarum Missal, 
has for its own those earnest words of penitence, create and 


curious instance of what appears unfair dealing maf Ite mentioned, in a beautiful 
Post Communion Collect for the 2nd Sunday after Advent the Sarum has dbp 
potiujue tpirUueUi oHamia,** the Roman in the same Collect omits the word 
" potuqm" 

^ ** Deus, qul apostoUs tuis sanctum dedisti Spiritum, concede plebl turn pie 
** pedtionis effectum ; ut quibus dedisti iidem largiaris et pacem ; per Domlnum 
** noetrum Jesom Christum, in unitate ^usdem Spiritua sauctl, D.«e’ 

> This was tlie Collect in the second service for Easter Day in Edward's 
First Book. 
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** wake in us new and eaairUe hearist that werthU^ lamenting 
** our sinSf and acknowledging our wretchedness^ may obtain of 
Thee, the God if all mercy, perfect remission and forgiveness'^ 

6. Verbal alterations. 

SometimeB, indead, this change in the tone and spirit of onr 
Church is indicated in the mere alteration of a word, as in the 
dropping of the expression **fdelium such, for instance, is the 
following, in the Collect for the 4th Sunday after Easter : the 
Latin was qui fdelium menies unius ejficis voluntatis." This 
was at first literally rendered in our own, as we find it in the 
Scotch Prayer Book, as follows ; who makest the minds of Thy 
** faithful people to he of one will." In the Review of the Liturgy 
in the year 1662, this was altered to who alone canst order the 
** unruly wills and affections of sinful men.*' Here a prayer for 
love among faithful sons becomes imperceptibly one for ordering 
the unruly affections of sinful mankind. 

If there is any force in this omission of the word fdelium," 
there is the same in the frequent incidental adoption of that of 
servant." In the Collect for the 3d Sunday in Lent the term 
humiium;" that of ** supplicantium," in that for the 10th afier 
Trinity ; in that of the 3th after Easter “ svpplicibus tuts;" and 
also in the daily Collect for grace that of ** supplices tuos," are all 
rendered *' humble servants^* though the Latin is in other respects 
for the most part closely translated. In the 13th after Trinity 
the expression was ut ad promissiones tuas sine offensione cur- 
“ ramus" It was literally preserved in the expression, “ that we 
** rtifanti^ to Thy promises may be made partakers of Thy heavenly 
“ treasure;" and in the Scotch, ** that we may so run to Thy hea-^ 
venly promises that we fail not finally to attain the same." In 
1662 the words were introduced ** that we may so faithfully serve 
“ Thee." And, again, in the Litany, “ 0 God, merciful Father" 
the words ** we Thy servants," are entirely introduced into the 
translatiou in the Collect. 

The same tendency may be traced through odier changes, at 
first sight even apparently more trifling, as where in the Collect 
for Ascension Day the words are inserted ** thiU we may thither 
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“ ascend^' m the orig^mil it is <«ily that we may dwril in wtad in 
bea?enly placesi ^mefde in ccekstUms hahkemmt^^ It wiU be 
seen, that the prayer is, as it were, from a lower stadon t the 
ancient form, that we may conttnoe to dwell in those heavenly 
places to which we have already arrived by baptismal privilege ; 
tbe later, that we may arise as from an inferior state. In like manner 
it% cnrions to observe, that in the Collect for the 20th Sunday 
after Trinity, the word ** liberis mentibus/' in both of Edward’s 
books “ mlh free hearts/* becomes in the last Review ^ “ theef» 
**fuUy/* where the idea of freedom is lost. 

With regard to tbe word “ servant/* it may be said that this 
term is more congenial to our language, or to the sober temper 
of our nation ; but even were it so, (and perhaps similar reasons 
might be found for explaining the whole effect which is here 
traced,) yet such remarks only refer to secondary causes, and do'; 
not touch the main argument, that there is a Providential purpose 
to place us in this position. Nor, indeed, can they be attributed 
to any puritanical influences studiously assuming the tone of hu- 
mility ; but the contrary. Indeed, it is curious to observe, from 

J On tbii occasion, and on the prcvioni Snndajr, an aUusion to the Goipal wr 
Epifltle for the day appears lost by the verbal alteration. The word **Jrse 
hearU"' seems to have a reference to those worldly hindrances and entanglements 
which the Gospel speaks of. In tlie Collect for the 19th Sunday after Trinity 
the words " the working of Thy mercyt* or “ the operation of Thy mercy/* ap- 
pear to refer to the miracle narrated in the Gospel for the day t it was altered at 
the last Review to “ Thy Holy SpinL** It might be remarked, in many more of 
the Collects, that where verbal alterations have taken place in translating them 
from tbe Latin for the sake of improving the expreMi^n, that the reference to the 
Gospel (or the Epistle) is not so evident ai it was in the original ; thus on the 4 th 
Sunday after the Epiphany the allusion to the Gospel is palpable in the Latin. 
And that this reference is not imaginary it evident from a similar reference on the 
previous and frllowliigSuDdays; ** ttteich forth Thyrigkt hmtdf help and defend 
in the Collect obviously alludes to ** JBatra put forth His hand and tonched him** 
in the Gospel for that day. On the 6th after Epiphany the word '‘rounlamur” 
more distinctly refers to the “enemy” who soved the tares, than flie word 
** d^ftndJ* Sometimes the reference is so much on the surface, that it is nceea- 
sarily perceived, as the leading of a star” on the Epiphany. On (be fleacage- 
afana Sunday there are two Latin forms which appear to refer to tb^Gofpel, 
which reference is lost in the Eng^h. 
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Hooker, that '^abjection of mind,” and this very term **uer^ 
vility” is one of the eharges which the Puritans brought^agaitist 
ythe Prayer Book. AUuding to two Collects, the one for the ISth 
Sunday after Trinity, and the other a prayer after tlie OBertory, 
similar to it\ the words of Cartwright are — ** This request 
** carrieth with it still the note of the Popish servile fear, and 
savoureth not of that confidence and reverent familiarity lAlat 
** the children of Gon have through Cheist with their Heavenly 
Father.” And yet from the instances already adduced iq this 
treatise, it would seem that this **note of servile fear” is one pe- 
culiarly our own, as differing from the forms of prayer which we 
have in common with the Church of Rome 

7. Commencement of our Liturgy. 

' This subject of the Collects must be again resumed to set 
forth another view which will, also, I think, do much by the way 
to confirm and establish the present one. Perhaps enough has 
been said to afford us a clue to the spirit of these changes, a spirit 
not appearing so much on the surface as to imply purpose in the 
agents, yet on enquiry so manifesting itself as clearly to indi- 
cate a secret tendency one way. With the clue thus furnished 
let us take up the Prayer Book. 

We find on opening it that it commences in a manper perfectly 
different from any of the liturgical books immediately preceding 
it, those of Sarum, Yo/k, and Hereford, to which we may also 
add the First Book of Edward the Sixth. All these commence, 
I believe, with the Lord's Prayer, and from thence proceed to 
the Creed. Instead of this we have the Sentences, the Exhor- 
tation, the Confession, and the Absolution, preceding that Prayer. 
And all and each of these points, in tlie place which they hold, 
are so little analogous to other Liturgies, that they may be consi- 
dered peculiarly characteristic of our own. 

> The 12th Collect after Trinity was then a literal translation from the Latin. 
Ut dmiitoi qua comdentta mtuit, et adjicuu qua oratio non pratttmii,** 
** giving unto tu that, that our prayer dare not preeutne to atk, through Jesus 
“ Christ our Lord.** 

* See Hooker, h. v. c. xlviL and note, Keble*s edition. 
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NoW| the IBRD’s Prayer is well known to bavw been always 
considered as especially the ** Prayer of the faithful/’ the peculiar 
inheritance of sons* So much so, that in Primitive Liturgies ii^, 
is supposed not^ have been used openly, as their assemblies 
werp resorted to by the Catechumens and others unbaptizedi who, 
not having received the adoption, could not of course approach 
Qon as a Father ^ It is thought that their prayers usually 
began with a Psalm. This objection to the public Use of the 
Lord’s prayer was of course done away with, when the world 
became Christian* And it afterwards occupied the iirst place in 
the Breviaries. The position therefore that it holds with us 
speaks an emphatic language, as connected with the portions of 
the service which precede it, which are calculated to serve, as it 
were, for spiritual ablutions, preparatory to our being allowed to 
approach God with that filial prayer. 

Each of the preceding parts of our worship is of this character. 
First of all, the Sentences. Fault is found with them for this 
very peculiarity ; it is said that they go back to the Law, rather 
than abound in the privileges of the Gospel. They arc calls to 
Repentance, or deep professions of Repentance throughout ; three 
of them are from the most penitential of the Psalms (the 51st). 
And in fact they not only adopt the language of the Law and of 
the Baptist, xhe Preacher of Repentance, but the very words of 
the returning prodigal : ** I will artte^ and go to my Father^ and 
** will say unto Him^ Father^ I have sinned against Heaven and 
“ before Thee^ and am no more worthy to he called Thy Son^* and 
proceed in the same profession of humiliation, ** Enter not into 
judgment with Thy servant, O Lord.” ^ * 

This character (which also pervades the sentences in the Scotch 
Prayer Book, though they arc themselves different) will appear 
more strongly by looking at the American Player Book. Though 
the members of that Church have adopted our prefatory sen- 
tences, yet they have prefixed three additional ones of their own, 
which seem quite to lose sight of this bearing on the ConfessioD, 

* In Edward's first Book, where the Lord's prayer preceded the Communion, 
it was introduced by the expression, that using it according to Christ's 
mand, ** we are bold to tay.^' 

VOL. V. — 86. c 
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and arc of another tone ; the first of these is, Lord is in 
His lioly temple : let all the earth keep silence before Him 
»i?rhe next from Mai. i. 11, “ From the rising of the snn even 
unto the going down of the same, My name sbftU be great among 
“ the Gentiles ; and in every place incense shall be offered unto 
“ My name and a pure offering: for My name shall be great among 
** the Heathen, saith the Lord of Hosts and the third, “ Letlhc 
** words of my mouth, and the meditation of my heart, be alway 
“ acceptable in Thy sight, O Lord, my strength and my Re- 
“ deenier 

Now these texts of Scripture in our Prayer Book are followed 
by the Exhortation, which, it is needless to observe, is of the same 
character, viz. that of a call to repentance. Indeed, how much 
exhortation and such appeals indicate a low and decayed state, 
as the natural remedies for it, will appear from the great tendency 
to Sermons since the Reformation. At the same time it should be 
observed, in the words '* of one whose sentiments are ever to be 
remembered with affectionate esteem, that such passionate appeals 
to the feelings, as these often are, would not be so objectionable 
in themselves, if they were given outside the Church, and not 
allowed to occupy the place of Religious Worship. 

We then come to tlie Confession. It is needless to show how 
deeply it is pervaded with tliis penitential tone. It appears new 
in itself, and also new in this place in the service, in which it is 
not supported by much authority in antiquity, excepting perhaps 
a passage referred to by Bishop Sparrow, and other * ritualists, 
from St. Basil, professing it to be their custom to begin with 
Confession. May we not trust that these strong words of pre- 
paratory humiliation are put into our mouths by Him who spake 
the same language in His Church of old, under circumstances 
not dissimilar to our own ? For it may be observed, that in the 
time of the captivity, and in the return from it, the prayers of 
Daniel, of Ezra, and of Nehemiuh, in behalf of tbeir people, begin 
with a Confession, tbe very words ot which might be put into 
our mouths at the Reformation. And these Prayers of humiliation 

» Uab. ii. 20. Ps. xix. 14. * The late Mr. Fronde. 

* See Mr. Paliner. vol. i. p. 21H. Antiquities of the English Ritual. 
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my be contr^ted with that of Solomon, which commences with 
, blessing and thanksgiving. 

But there is still something wanting before we are allowed 
approach God with the Christian’s Prayer, and to use the language 
of 4ie spirit of adoption ; and this is the Absolution. A more 
merciful provision, than that it should have been preserved and 
occupied this place, can scarce be conceived. 

Such a commencement therefore may prove the characteristic 
of our Church, as expressive of the position in which God has 
placed us. It might be said that these introductory parts were 
insertions in the 2nd Book of Edward, by the intervention of 
foreigners, who, having shorn and left us bare of so much that is 
holy and valuable, have necessarily put us into a degraded condif 
tion. Hut it must be remembered, thgt our object is to divest 
ourselves of the consideration of secondary agents ; to drop all 
consideration of individuals, as such, is the peculiar privilege and 
duty of all true members of the Catholic Church. Such depri- 
vations were doubtless judicial; but it may be showm hereafter, 
how overruling mercies blend with those judgments, frustrating 
the designs of men ; and our purpose is to trace indications of 
our peculiar dispensation beyond the influences or intention of 
any set of persons. 

8, The general tone and spirit of our Prayer Book. 

The next point wliich may be observed, as showing the differ- 
ence which pervades our own Prayer Book, is a certain spirit, 
which characterizes the w'hole tenor of it. We cannot look into 
Breviaries and Missals without observing their high choral tone 
in distinction from our own. To advert to particulars ; we 
have the ancient Kvpu iXiritrov^ but have not the Hallelujahs ; 
which indeed, in the solemn accents of the ancient Hebrew form, 
are so frequent in other Churches, that they remind one of the 
high evangelical promises alluded to in the Apocrypha, **The 

streets of Jerusalem shall be paved with beryl, — and all her 
** streets shall say Allelujah The Introitus, or Psalm introducing 


’ Tobitziii. 12. 
c 2 
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the Communion, we have lost. The Hosannah, at the end of the 
Trisagion, the Gloria Deo at the Gospel (excepting as observed by 
^traditiunary use), are omitted. In king Edward’s first book were 
the words in the Communion, ** Let us keep a joyful and 
“ Feast with the Lord;** these find no place in ours*. But we 
have a penitential responsory on having broken each of the Com- 
mandments, and a peculiar prayer of humiliation as unworthy 
** to gather up the crumbs under the table** We have indeed the 
Gloria in excelsis, but removed to the Post-Communion, and 
usually said kneeling. Add to this, that we are even to this day 
without Canonical Hymns, notwithstanding all efforts to obtain 
them; but instead of Psalms* and Spiritual Songs, even our 
pianksgiving assumes the shape, and soon falls into the language 
of Prayer : like them of old in a condition in some degree ana- 
logous to our own, “ we sit down and weep, when we remember 

thee, O Sion ; as for our harps, we hang them up upon the trees 
“ that are therein.” Of the few hymns which we have at the end 
of the version of the Psalms, one is ** the humble suit of a sin- 
ner,” and two are ** the lamentations of a sinner.” With such a 
beautiful and touching adaptation to our position does the silence 
and the language of our Liturgy seem to conspire, all brought 
about by the influence of that unseen Hand, that changes night 
into day and summer into winter, by an imperceptible process that 

^ The Service for Easter Day in Edward the Vlth's first Book commenced 
with a high and triumphant anthem, appointed to be used “ afore matins,*’ 
with repeated Hallelujahs. This anthem is indeed retained on that day, but 
instead of ushering in the Service, it is used for the 9dth Psalm, and has two 
verses prefixed to it, as they now stand in the nature of warning, viz., of keep- 
ing the Feast ** with the unleavened bread of sincerity and truth** 

* With regard to the daily appointed Psalms, it is not the case that the quantity 
of Psalms read in our own Church is less than that in any other, the quantity of 
the other parts of Holy Scripture (i. e, for doctrine and admonition), which are 
read continuously, more than in any other. The entire Psalter in the Roman and 
Parisian Breviaries is read through in a week ; in our own it serves for a month, 
it is also curious to observe, that in the Breviaries the Lectios from Scripture 
and the Fathers occur in the Noctums or Night services ; the Hymns in those 
lor the Day. For night may of course be considered, when compared with the 
day, as the house (or season) of Mourning. 
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none can mark. The roll put into our hand has lamentation 
written on it. “ Praise,** says the Son of Siracli, ** is not seemly in 

the mouth of a sinner, for it was not sent him of the Lord 

Again, from the Prayer “ for the Church militant,** we have 
excluded the more solemn commendation to Gon, and Prayer for 
the Dead ; this is a moving thought, for may we not venture to 
consider it in this light, that we are by this exclusion, as it were, 
in some degree disunited from the purer communion of those 
leparted Saints who are now with Ciikist, as if scarce worthy to 
profess ourselves one with them ? For the dead who are the 
objects of prayer are such as are considered in a stare of compa- 
rative if not complete blessedness ; to pray for such in any con- 
dition, and for their perfection, is the privilege of saints rather 
than the of servants. And in the Prayer of Oblation, the 
beautiful mention of Angelic ministries, as bearing our supplications 
into the presence of the Divine Majesty, is lost: as if thereby (lo 
follow the former train of reflection) we were not to be considered 
meet to be of that sacred society, who are “ come to the Mount 
“ Sion,*' to “ the innumerable company of angels,** any more than 
to that of ** the spirits of just men made perfect*.** But instead 
of these — the higlier and more inspiring commernorationof the 
spirits of the blessed, and the mention of good angels, — we have 
introduced into our offices an awful service of “ Commination’* to 
the living ; and in it an appeal, combining the most fearful denun- 
ciations to be found in Scripture, forming an office peculiar to 
ourselves 

Moreover, other churches have had their Litanies in times of 
public ctilamity ^ when “God's wrath^lies hard upon them;” 

‘ Ecclus. zv. 9. 

’ And yet the silence, or rather the slight and touching mention of thoiste sub- 
jects, is perhaps the roost becoming expression of huupliation that could be made 
after the great abuse of such prayers. 

^ In the Arst Book of Edward this service was appointed for Ash Wednesday, 
in the second It is added in the Rubric ** to be used divers tiroes in the year 
this Rubric, and that which now stands, produce no practical difterence, yet lend 
more to diffuse the spirit of it into the Church, as a characteristic. 

* These Litanies were at first composed by the Fathers in tlie primitive 
“ Church, solemnly to be used for the appeasing of Goo’s wrath in public evih.*’ 
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but to us our own is given as our weekly, nay our almost daily 
food. And not only so, but it has come to be that of our Sun- 
days also ; for it is remarkable, that it was first appointed only 
for the Wednesday and Friday. How much this contributes to 
the tendencies alluded to is very evident, in that it infuses so 
strongly penitential a tone into the Sunday itself. But no inten- 
tion of this kind is attributed to^hose who introduced it, but only 
that of a more solemn service And the Litany itself, if it differs 
from former supplications of the kind, it is in this, that it appears 
to be a combination of every most moving petition, and a de- 
precation of every evil of body and mind to which guilty sinners 
are subject, and penitent sinners are brought to the sense of. 
Tins peculiar y}doc of our own Church will be seen by a re- 
ference to the American. For the most part adliering to our 
own Prayer Book (excepting in the Communion Service, which 
is more primitive,) it will sometimes, by the mere influence of its 
own inherent difference of spirit, or led by the tendencies of later 
times, as it were inconsiderately, start aside from its parent’s 
hand. We find, by a slight direction inserted before the Kvptf 
tXtT/voi', that the most moving part of the Litany from thence 
to the prayer, “ IVe humbly beseech TheCy** may be omitted at 
the discretion of the minister. 

Another trifling circumstance may be noticed. Every body 


And further on, “ they were afterwards aufnii<:nted by Gregory the Great, Bishop 
** of Home, in whose time there was much affliction and trouble throughout the 
“ world,” Hooker, quoted by Bishop Cosins on the Litany. 

* How expressive of this change in onr condition is our custom of kneeling 
on Sunday instend of standing, as the ancient Church used to do on that day, and 
through the baptismal season from Easter to Pentecost This custom wc have left 
offl with the white baptismal robes. Add to which, the remarkable tendency in 
this country to hold Sunday in something of the spirit of a Fast U might be 
supposed, indeed, that this is owing to the neglect of the weekly Fast, for if reli- 
gion is only solemnly thought of on one day in the week, that day must be a day 
of mourning; and they who are not buried with Christ in His death, He raises 
not to the joy of II is resurrection. But even this is not sufficient to acconntfbr 
it Is it not the case in Germany, that Sunday is a day of festal rejoicing, though 
they keep no day of humiliation ? These remarks on the Sunday are the more 
important, it is the Sunday which givc^ the tone and character to our religion. 
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niubt liuve observed, bow much the short prayer to be used 
after the occasional prayers, which speaks of our “ being tied 
and bound by the chain of our sins" is of this penitential cha- 
racter. But observe, how it has crept, as it were, imperceptibly 
into its present position. It was first only to be used after the 
prayer in ^public sickness^ on an occasion, that is, of public iuimi- 
liation ; but now it almost occu^es a place in the general ser- 
vice, as coming after the Ember Prayers and others. 


The Sunday Lessons. 

The next point which comes before us is that of the Sunday 
Lessons, and on this subject it will be sufticietit to adduce the 
testimony of the “Tract for the Times** (No. 13). In this the 
writer considers that there is a general" principle, il‘ not intended 
yet at all ev.ents evidenced by the selection, as running throtigh 
it, and a key to which may be found in the 9'uh Psalm. It is 
curious td find that the Americ>an Prayer Book acuially omits 
the latter part of this Psalm, which the writer considers as so 
cxpressi\e in implying this lesson. 'J’his general principle al- 
luded to lie shows to be one of admonition, by setting before us 
the conduct of God’s people of old, and God*s dealings with 
them : “that amidst the daily experience we have of Christians 
“ behaving so very differently from what one sljould ex})ect a 
prioii in God’s elect, unworthy Christians might discern them- 
“ selves, by anticipation, in the faithless demeanour of the 
“ Jews.” Now, what is this but to remind us that we, like the 
Jews, have fallen back from our privileges, and that if vve do 
not take heed we shall forfeit the final inheritance also i For 
it may be observed, that it is (he analogy of the Jewish nation 
which arrests our attention to the fact^ and explains to 
the later appearances of Christianity as states of degradation. 

And may not the compression of the seven canonical Hours 
in^ our two daily services be considered also of this character ? 
The Psalmist, indeed, though a Jew, in the state of a servant, 
yet speaking in the Spirit, anticipates the privileges and language 
of a son, when he says, “ Seven times a day do I praise Thee 
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but we, as if having lost the glad spirit of adoption, which such 
fr^uent worship would imply, have come to nothing more than 
the morning and evening sacridce of the Jew. Or, if the Litany 
1>e considered as a distinct service, to the three times a day of 
the Jews’ public prayers observed by Daniel and David. By the 
which change, that which had more the character of a sponta- 
neous and free offering, as of son who was always with'* ** 
his Father, becomes more like the forced returns of a servant, 
and an appointed task \ 

1 0. Changes in the Rubric. 

To pass from the matter of our Services themselves, there is a 
circumstance in the Rubric which will serve as a Comment on 
these changes in the Prayers. 

In the time of Edward the Sixth, and sanctioned by his First 
Book, it seems to have been the custom for the Prayers to be 
said by the priest in the chancel, turning to the East. Although 
this was discontinued in the Second Book (vihere the Rubric 
spoke of the place where the people could best hear), during the 

* In the daily prayers there are two peculiarities of our own Church, the one 
is the position which the prayer for the King occupies before that for the Oiurch ; 
we cannot, humanly s))caking, approve of such an anomaly. But may we not 
perceive in it some design of warning or otherwise? Is it a witness to ourselves 
of that leaven which has pervaded the Church, and the evil consequences of 
which we are experiencing, in an Erastian preference of the State to the Church, 
a badge of the servitude which we have taken on ourselves for want of confidence 
in God, and looking to the temporal power ? Or is it not, on the other hand, a 
warning against that disobedience to authority which has so much infected this 
nation, and the first indication of the temper of disobedience to God, and there- 
fore set first as the foundation of natural piety? The next circumstance is the 
Prayer for the Parliament, which is, of course, unprecedented. It is remarkable 
that, at the time of its being first issued, and ever since, the Parliament has been 
more or less the enemy of Goo's Church, and exercising an indirect control over 
it. And yet to pray for them, under such circumstances, is of Divine command, 
and perhaps the strictest parallel to it wiU be found in the case of the Israelites 
(Jcr. xxix. 7), " Seek the peace of the city whither 1 have caused you to be 

** carried away captives, and pray unto the Lord for it; for in the peace thereof 
** shall ye have peace." This may be applied to both circnmstances alluded to. 
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year and a half of its duration, it seems to bare been partially 
restored by that of Elizabeth, which prescribes ** the aoeustomed 
place of the church, chapel, or chancel,*' which accustomed place 
cannot, one would think, allude to that of King Edward's Second 
Book, as a jear and a half before the intervening reign of Mary 
could not of course then be the accustomed place \ But to this 
it was added, ** except it be othian||Be appointed by the Ordinary/' 
Whatever the Rubric may have originally intended, the Morn- 
ing and Evening Prayer seems gradually to have passed from 
the chancel to the outer church. In Bishop Sparrow’s “ Ra- 

tionale,” and a note there quoted of Bishop Andrews, the middle 
of the church is spoken of as the place for the Litany. What- 
ever may have occasioned it, the fact itself may serve as a prac- 
tical illustration of what has been said on the substance of the 
prayers. That we seem thereby gently thrust as it were aside, 
and put oif from a nearer approach to the Altar, bid to stand od' 
awhile, and take the lower place, the position of suppliants, at 
the entrance of the chancel, and to ** weep between the porch 
“ and the altar.” 

It may be noticed that this proceeding typifies, as it were, by 
external act, another circumstance of our spiritual condition. 
The mystical interpretations of Holy Scripture are spoken of by 
the Fathers as the peculiar privilege of sons, as the inner temple 
of sacred writ, the holier place. In the Breviaries, such spiritual 
and deep meanings are much brought before us by the verses 
which are made to answer each other in the responses, and in 
the lessons from the Fathers. But by our own church they seem 
scarcely at all openly taught or recogn^'sod ; perhaps the most 
remarkable instance of it may be found in the penitential con- 
fessions attached to the reading of each of the commandments as 
broken, which, of course, must apply to, the interior sense as 
explained by the Catechism : and indeed in the Rubric in the 

^ It is mentioned by Bishop Burnet, that among six Articles discussed by tha 
House of Commons, in the reign of Elisabeth, against the established usages, 
the first was against Saints* days, the second against turning to the east, the 
third against the use of the Cross at baptism. These three were therefore at 
that time considered in the same light Bumet*s Hist. Refl part iii. book vi. 
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Scotch Prayer Book, it is said distinctly according to the mysti- 
cal interpretation.” In both of these cases we. are set afar olf, 
but yet allowed to draw near, not prohibited from doing so ; and 
indeed it is to be observed that in almost all the subjects that this 
view embraces, we are not actually excluded from the higher 
privileges, so much as that they are quietly withdrawn from our 
sight. And it may be perceived that, through them all, though 
we have put into our mouths the expressions of servants, yet the 
language of mercy is ever breaking forth, which, tliough we 
come as servants, is ready to receive us as sons. “ Is Ephraim 
“ my dear son ? is he a pleasant child ? for after 1 spake against 
him, I do earnestly remember him still.” 

In speaking of the Rubric, the substitution of the term “ Table” 
Holy Table” and in the Scotch of God’s Board” for that of 
Altar” which is in Edward’s First Book (as well as “ God’s 
Board”) is a strong instance of this our judicial humiliation. For 
what is it but to say that the higlier mysteries which this word 
“ Altar” represents are, — not taken away from us (/o) yivoiro), 
— but partially withdrawn from view ; and doubtless, therefore, 
lost to many who ** consider not the Lord’s body.” To the 
participation, indeed, which the word “ Table” implies, all arc 
admitted, but the oblation which the term “ Altar” indicates is 
more removed. Thus they are received at “ God’s board” in- 
deed, but not made so sensible of the presence of Him who 
admits them as His guests ; and therefore, as the Jews of old, 
receive not equally the benefits of His presence. Such a loss is, 
therefore, doubtless a great one, which withholds the Altar from 
our due acknowledgment ; but who reads not in this the visitation 
upon children’s children of the sacrilegious pollution it has 
undergone in this country ! But still, as observed before, mercy 
is mixed with judgment, and the case so stands with us that it 
says, ** He that can receive it, let him receive it,” A great 
privilege, when it is considered that by the last Review, and the 
insertion of the word “ oblations” we have that w^hicb prophets 
and kings have desired to see, what King Charles the First and 
Bishop Andrews had not. And perhaps what was made the 
subject of Bishop Andrews’ prayer, when for the Church of 
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England his supplication was that ** its deficiencies should he 
restored And with regard to the Oblation itself, is not the case 
significative of our position ? for it is not that no Oblation is made, 
for we pray that ** our oblations*’ may be accepted, but that the 
oblation is made tn silence* Is not this silence expressive ? May it 
not be considered eloquently significative, more than any words, 
of our condition, that the higher part of the service, which looks 
more like the privilege of sons, is performed in humiliation and 
silence ‘ ? In the First Book, when the elements were placed on 
the Altar, the priest was to say the lauds and anthem. 

11* Omission of anointing at Baptism and Confirmation, 

There is another circumstance now to be observed, of more 
importance than any wliich have been* hitherto considered, the 
entire omission of the use of oil at baptism and confirmation. 
The practice on both of these occasions appears to have been 
primitive, universal, and, possibly, apostolical. In the First 
Book of Edward, it was appointed that the white vesture or 
chrism should be put on the child baptized with these words : 

“ Take this white vesture as a token of the innocenvij^ which by 
“ God’s grace in this holy sacrament of baptism is given unto 
“ Thce:^ 


See tiibhop Andrews' Devotions. For the second day. liitcrccsaion. 
In behalf of the Catholic Church, 

For her establishment and increase. 

*Mn behalf of the Kastern, 

For her freedonmnS union. 

** In behalf of the Western, 


For her restoration and peace. 

‘‘in behalf of the British, 


Thai her deficiencies may be mpphed, 

And that what remains in her may be confirmed, 

imHiopOhKrtate \tvrr6vTuv 
IrriffTtipi^iwc \oiiruv 


J ip avry. 


ilic Sarum Miasal we find prayers said in secret on the Oblation. In the 


Roman Missal the Rubric says *• oblationc facta dicuntur oralUmes secretat,'* 
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After the above the priest was to anoint the head of the 
infant, saying— 

** Almighty God, the Father of our Lord Jesus Christ, who 
** hath regenerated Thee by water, and the Holy Ghost, and hath 
given unto thee remission of all thy sins. He vouchsafe to 
** anoint thee with the unction of His Holy Spirit, and bring thee 
** to the inheritance of everlasting life 

It is probable that this anointing after Baptism was considered 
as preparatory to Confirmation, so as to supply the place of that 
anointing. And in the service for Confirmation there was a 
prayer that seemed to allude to this external anointing, in which 
it is said, ** Confirm and strengthen them with the inward unction 
of the Holy Ghost, mercifully unto everlasting life *. Amen.’* 
Now it does not appear that even Buccr himself attempted to 
deny the ancient authority of this practice, though indeed he 
appears to have had but little real reverence for antiquity, but 
the ground for his having this practice rejected is, because he 
** thought they (i. e, the chrism and anointing,) carried more 
** show of regard and reverence to the mysteries of our religion 
than men really retained.’* 

Now, if it be allowed that there is the strongest Church autho- 
rity for the use of this significative emblem and also that in 
Christianity there is no such thing as a merely external and signi- 
ficative rite without being in some degree sacramental also ; if it 
be also the case, that if a custom is found to be primitive, it can 
hardly be conceived, with any deference to the piety of those 
ages, but that it must have been apostolical : if we consider, 
moreover, the little likelihood that Apostles would have invented 
any thing of a sacramental nature of themselves ; if, moreover, 

^ > See Wheatley, page 382. * Wheatley, p. 344. 

3 Among the Records at the end of Collier’s Ecclesiastical History, are given 
the answers of the Bishops and Divines at the Reformation to the questions put 
them, on this point of confirmation “ cum Clirismate." These are curious and 
well worth consulting. Many of them confirm the traditionary authority of 
anointing, though it was not immediately the point referred to, the question being 
whether it be found in Scripture. Nor indeed do any appear to dej^ the 
tiniiqiiity of the usage. 
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we call to mind the typical signification of oil in Scripture, so 
exceedingly high and holy, and the occasions of its use, viz. in 
separating from others the most elevated stations which prefigured 
the Messiah ; in its typical use applied (not as baptism admi- 
nistered to*conforming heathens, but) to Prophets, Priests, and 
Kings of the sacred people.— When we consider these things, 
surely no one can say the greatness of the gifts which are liere 
withdrawn ; how much we have thereby fallen from the high 
appellations of ** a royal priesthood, a holy nation, a peculiar 
** people and we have together with it lost the white robe of 
baptism. The essentials, indeed, are not touched, but they arc 
things of this kind which we have lost. The lessons of humilia- 
tion, of being “ buried and crucified with Curist," it may be 
shown hereafter we have still retained. We may still act up to 
our lower dispensation, and have privileges restored on our 
re()entance ; but we cannot expect or wish it, I think, without. 
** He that now goeth on his way weeping, and beareth good seed, 
** shall doubtless come again with joy^ and bear his sheaves with 
him.*' 


12. Changes in the Visitation of the Sick. 

There are three Omissions in the office for the Visitation" of 
the sick since Edward’s First Book, which seem to me capable of 
the same construction as illustrative of the last subject ; and per- 
haps not more so in themselves than in the reasons by which their 
disuse is generally supported by our English Ritualists. The 
first is the practice of Anointing the sick, if he required it. There 
is, I believe, no mention of this custom during the first centuries. 
But the ground on which its disuse is generally maintained is, 
that it applied, as mentioned by St. James, to miraculous cures, 
and therefore is not suitable to our days. Here therefore a 
broad line of distinction is drawn, between miraculous cures, and 
those to be now expected, as if we were not in a state to receive 
what our forefathers did. Can this be warranted, except on 
the supposition that the faith required must be of this lower and 
oj^inary kind ? That the grain of mustard seed," which is now 
borne by the tree whose branches fill the earth, is not of the 
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quality of the first seed, which had the promise that it should 
** remove mountains.’* The next is a trivial omission, but of the 
same character. In the first of Edward there was this prayer for 
the sick : 

Visit 0 Loud, as Thou didst Peter's wife's mother ^ and 
** the captain's servant ; and as Thou didst preserve Toby and 
“ Sarah by Thine angel from danger, so restore unto this sick 
“ person his former health, if it he Thy will'' The rejection of 
this prayer, it is worthy of observation, is usually approved of 
for the same reasons, that it refers to miraculous cures not to be 
now expected. 

The other alteration is one apparently still more slight, but not 
unimportant, as bearing on this principle ; in the last Review, 
(in the year 1662), the four last verses of the 7 1st Psalm, which 
is used in “ the Visitation,'* are omitted. The grounds of this 
alteration are, that the psalm then turns to one of thanks* 
giving, beginning with this verse — 

O what great troubles and adversities hast Thou shewed me, 
“ yet didst Thou turn again, and refresh me, and broughtest me 
** from the deep of the earth again.** But it is observable, that 
most of the Psalms written under the pressure of affliction do 
thus turn from deprecation to thanksgiving. And what is this 
slight omission ? Surely it may be considered as a silent and 
undesigned expression of misgiving respecting the existence of that 
faith required for the promise of prayer. For the promise is not 
future only, but present, — ‘‘ Whatsoever ye desire, when ye pray, 
believe that ye receive them, and ye shall have them.” (St. 
Mark xi. 24.) Another alteration is, that this office did begin 
with a Psalm, the 143d, but now with a Litany. We allow that 
these are not important changes in themselves, but it is not un* 
important to notice that, wherever we find changes, they should 
speak to the same effect. 

13. Concluding Remarks, 

In all these things we have no reason surely to complain of the 
judicial withholdings of privileges, but to lament our unfitltoss' to 
receive them ; the fact is, our ‘‘ iniquities have separated between 
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** us and our God." ** Our sins have withholden good things 
“ from us." The essentials of a Church we have by many merciful 
interpositions still preserved to us ; they arc only matters denoting 
the highest privileges, royal gifts, that are withdrawn : the two 
Sacraments.>are retained on the very ground of their being essen- 
tially ** necessary to salvation w'e have the bpdy and blood of 
Christ, ** the strengthening and refreshing of our souls we 
have ** bread to strengthen man's heart," ** and wine that maketh 
“ glad the heart of man/* but have not the “ oil to make him a 
** cheerful countenance \**such outward demonstration of joy being 
for faithful sons, for the royal priesthood,^ and not for such 
as we. 

If we may judge at all from the Almighty's former dispensa- 
tions with mankind, may we not suppovsc that this may be the case 
in the scheme (to speak reverently,) of redemption, viz. that as 
with individuals, so also with Churches, there are different degrees 
of grace according to the use of former gifts, as there arc different 
mansions of glory hereafter ? Though doubtless in the last and 
low^est dispensation, it may be true of individuals that the last 
may be first, and the first (i. c. in privileges), the last (t. c. in 
final acceptance). 

1 cannot better explain these various positions in which Churches 
stand with regard to the Divine gifts, than by adopting for illus- 
tration an expression of Origen's respecting individuals, lie 
seems to imagine, tliat each person has a guardian Angel assigned 
to him, but that if he shows himself unworthy of his heavenly 
guide, he is consigned to the care of an inferior Angel ; but 
that on the contrary, if found worthy, he *has a still higher and 
better guide given to be with him ; and that this continues to be 
the case through life. This may illustrate what I mean by the 
case of Churches. No one can doubt byt that we have been, 
if we are not now, on the very point of behig committed as a 
Church, to an Angel, so to say, of far less and lower privileges. 
For what was said by Bucer of the use of anointing, might 
almost be applied now to the two Sacraments, viz. that though 


1 “ The oil of f^ladnesSf'* Ps. xlv. 8 : Heh. i. 9. 
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he doubted not the Catholic practice, nor the^dification if re< 
ceivcd with reverence, yet such reverence t^eceive them as 
spiritual gifts was lost. To our own . Church, therefore, in the 
mysterious fulness of Divine truth, the warning may be given, 
which was said to Israel of old : 

** Behold, 1 send an Angel before thee, to keep thee^in the way, 
** and to bring thee to the place which I have prepared. Beware 
** of Him, and obey His voice ; provoke Him not : for he 
will not pardon your transgressions, for My namd is in Him." 
(Exod. xxiii. 20, Jl.) 



PART a 


LF88UNS OF OBEOIEMCl INTRODUCED INTO OUB LITU&OT. 

1. Reeaptiulalum of the general point of view in which the subject 

is treated. 

# 

Before again entering upon the particuli^ conuderation of 
this subject^ it will be expedient to keep i^ mind the point oi 
view in which it has been our object to look upon the whole of 
the question. It must be remembered that nothing is said in 
approbation, or in censure, of these alterations. Some might be 
disposed to think that the changes in the second Book of King 
Edward, brought about through the advice and influence (though, 
perhaps, not the open instrumentality) of foreigners, were opposed 
to the spirit of the previous declaration intended against Rome, 
that each Church was to regulate its own internal aflairs ; that it 
had not so much the free and spontaneous concurrence of the 
Church itself ; and that therefore this Book had not the high 
sanction of the former. Or it might be supposed that any inno 
vation at all on the ancient forms of worship savoured of irreve- 
rence, for it is written, ** Remove not the ancient landmarks 
which thy fathers have set,*' and that it therefore endangered 
the Church's forfeiting the blessing attached to the fifth comniand- 
raent|^|Mc^romise|lt^ strength of earthly inheritance to honour 
paid ; for it is a kind of parental, authority kbich sacred 

antiquity^airas ot^er us. It is an easy matter how to think thus ; 
but, considering the state of the times, it should rather be ever 
reijadbibered as the interference of a most jnerciful Providence 
thaCany thing ancient was retained through those convulsions. 
The revhi^ence for anuquity which guided our alterations was the 
foreigners. This Grotius remarks in terms of 
himself could not but approve 

’ dogmatnm noxiorum repurgatio; h6c 

** qui id timctUsilbuin negotium procuraxidum sutclperc, 

'^VOL. V.— 86. D 
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the first Book as agreeable to primitive usage ai^^ll as to Scrip- 
ture ^ Add to which, the corrupt inuovations which had been 
inserted into the ancient worship, rendered some change not only 
excusable but necessary, and occasioned at that period a great 
difficulty in ascertaining what was dearly Catholic. There was 
not, as abroad, the band of Usza; not unauthorized instruments 
raised to support the ark of Gob ; but it was ever, as it moved 
from place to place, in the keeping of the Priest and the Levite. 
If therefore the work were necessary, and if in the fabrication of 
the material tabcdpacle, in which the Almighty was pleased to 
dwell, He called the workmen by name,” and filled them with 


** nihil admiserint novii nihil tui ; sed od mellora secula intentam habuere oculo- 
rum aclem.’* QrotH Epist. ud Joan. Corvinum. 

“ Si me conjectura non fallit, totius Reformationts pars integerrima eat in 
'*A»glid{ ubi, cum studio veritgtU, viget studium ontiquitatis : quam certi 
** homines dum spernunt, in laqueos sc inducent, unde, nisi mendacio, exuerc sc 
ncqueunt/' Isaac Casaubon. Ep. Claud. Salmasio, quoted by Bishop Jebb, 
Practical Theology, p. S7. 

^ The first committee of Bishops and Divines in the first year of King Ed- 
ward VI. was appointed to compose uniform mode of Communion occorcltag 
“ io the rules of Scripture, and the use of the Primitive Church*' And the com- 
mission at the Savoy conference in the time of King Charles 11. was ** to compare 
the Common Prayer Book uHih the most ancient Liturgies tluit had been used in 
the Church, in the most primitive and purest times," So that from first to last 
our Church has sanctioned no other rule of guidance but that of Scripture and 
Catholic antiquity combined ; and our altars have not been made, to use an 
^expression of Bishop Taylor, of unhallowed tnrf." And that up to that period 
the forms and xnoj^ of worship were of a. traditioiiariuMiture^ppear sJym their 
very names, Salisbury Use, the Herefoiiil||B|^ Use Sec, 

and that the peopW^e familiar with them hy1iiiw|^y' in the 

Prefiiee to Edward^ J^k for the necessity of their mding the book, 

** whereas before, by the reason of so often repetition, they could say many things 
** by heart.’* And that previous to the formation of these Liturgies; 
Worship was regulated by traditionary use appears from this, 

(a.o. 500) whose Saeramentary seems to have been the foundal 
tiunk it necessary to apologise for making some alterations and 
Collects, for which he pleads the sanction of a'custoin in the Greek Ctp 
wliich it may be added, that Mr. Palmer 

of Gregory to the Sacramentary of Gelaaui M iMpBHpipi^^ stlH 

more ancient. Nor is at all apparent of 

^ the Epistles and Gospels is attributed," acted 
dltionary custom. 
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** wisdom and understanding*’ far the work» S|ir^ we aiight not 
to doubt bat that in diis most sacred undertaking a Ditkie control 
and supermtendence was not forfeited. It Was surely thefMtrt of 
a pious Israelite to hold in honour each part of that material work, 
though he knew not the dgnificatiire etnblems and deep meanings 
which it contained ; and as succeeding ages more and* more 
opened and revealed them, to enquire into each particular with 
reverence. While he saw on die retrospect indications of Divine 
Wisdom, in what he had before ignorantly but religiously reveredt 
in pious adoration of the mysterious workmanship, he thought not 
of the name of Besaleel, the son of Uri, though of the more 
favoured tribe of Judah, and AhoHab, the son of Ahisamach, 
thoiigli of the less honoured tribe of Dan (Exod. xxxi.) who 
formed it. Surely with feelings akin to this, we may retrace the 
particulars of our own mould of worship, knowing not how much 
of heavenly import and providential admonition may secretly be 
hid, not only in the candlestick and the table, but even in the 
rings and the staves, (Exod. xxxviii.) the varied fringes of the 
garment and the blue ribbands. 

2* Duty of comidering these changes as a Divine work. 

There are passages in the Gospels which we cannot fail to 
rqmiwk as intended beforehand against certain evils which should 
afterwards prevail. We cannot, for instance, but discern in the 
frequent repetition throughout the 14th and 15th chapters of 
St. of,5npr^fi|^ rbspaatjiig the ^ the com- 

“ warning 

against t|ie evile ^ mlkticism ; and a ho M||^st]nct denun- 
ciation anticipating the errors of Popery on more than one occa- 
sion | first, ag onr Lord’s words respecting His holy mother ; and, 
sadgi^ly* in those words, ** It is the Snntt'that quickeneth, the 
fitMtt'profiteth nothing,” which seem to profVide against harsh defi-v 

His mystenout presence in the Eucharist, 4onc4miiig 

sp^l^woughout that chapter. vt.) 

iillllWPw remarkable fmeition of the 

t^ cup, ** Drink ye ali of this.” 

It this be she case, as it is natural to sup 
fiOse, may Wd not conehida l!bat in some degree also Hts control- 

n 2 
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ling agency may have interied prophetical cautiona in the teaching 
of a particular Church against those peculiar evils which should 
aft< rwards assail it ? 'Docs not the very promise of our SAVioua’s 
unfailing Presence in His Church against which the gates of Hell 
shall not prevail, lead a meek and obedient spirit to feel after such 
guidance, and to rest assured that such a meek obedience to 
Cueist's Church would somehow or other afford him refuge and 
safety ? ** The Lord is a tower of strength ; the righteous run 

** into it and are safe." For it is through matters of this nature 
that a spirit of aifitctionate submission speaks among the gene- 
rality of Christians ; not through enquiry and investigation 
into the principles and intentions of the Church, so much as by 
imbibing day by day its devotional and practical character ; not 
so much by a definite act of acknowledged obedience, and a re- 
Bex consideration of that act, as by a tacit and almost unconscious 
participation of its spirit. If security is to be found in the Church, 
it must be in great bneasure by means of these indirect channels. 
If the Church be the robe of Christ, woven throughout without 
seam, he who prizes, and cherishes as full of virtue, even the hem 
of His garment, though accused by the world of superstition, 
(as we must be when we make forms of so much importance,) 
yet shall he derive thereby the full benefit of his piety. ^Yea, 
though such be but touching the hem of Christ's garraenf^'|(l|be 
spirit of charity, yet shall he partake even in these days, of tliat 
Anointing, which came of old on the Head of the Chtirt^. and 
went down to tbe^skirts of His clqthing. §r 

It is nece^^i^ to call our attention consi- 

derations of thiij^Jwd, as tl^e proof nec^ant^ depends so much 
on words, and sentences, and short prayers, which, humanly 
speaking, might not appear worthy of that important^e which this 
argument attaches to them ; and the combination of which, |is a 
whole, contains so valuable a principle. \ 


The difficulty of obtaining a fair hearing for this 
quiry, ariSe^from the temptation we 
thoughts to turn to the secondary 
the agents were, it is right to consie^ 
ments jn the hands of God, rai£^ up for design 

relating to His Church. For instance^ that oae of the Gospels 
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should abound irerjr peeultafly with consolations to the Peoitont’, 
and that that Ootf^l should have been intended eapeckily Tor 
the "Gentiles, indicates aiOerciful purpose of God. Noria the 
force of that indication lessened, when we find tfiittt waS ^the 
beloved Physician’’ who selected these lessons of comforti as 
perhaps most congenial to his own temper of mercy t W that, 
when the world had been prepared for it, and rising heresies 
required it, another Gbspel should have come forth replete with 
the higher mysteries of Wisdom and Charity, is the purpose of 
God to be less admired therein, because it was the beloved 
Disciple" who wrote that Gospel, and who, in doing so, was but 
following the bent of a holy frame of mind, which is ever dwell- 
ing upon heavenly things 7 And now, though it is not by the 
instrumentality of miracles, or a miraculous voice, that wc receive 
the intimations of the Divine agency, yet they are not, in them- 
selves, the less certain. The hand that bears it may appear 
human, but the lesson of humiliation wbteh it bears is divine : 
** When I looked, behold, an hand was sent unto me ; and, lo, a 
roll of a book was therein. And it wits written within and 
without ; and there was written therein lamentations, and 
** mourning, and woe." (Ezek. ii.) 

fntrodtfced against the ** lawkssncss** of the last days, 

wrag^said thus much on the general nature of the subject, 
we'^M^ a||^ return to the particular enquiry. The second 
train of tBMpt; ^ I'^view of these changes in our 

Liturgy!^ is s^cH^^incident with, aud in itself no less re- 
markable than the former. It is ihli ; that tl^e is providentially 
introduced, and inserted throughout, in some shape or other, the 
medtioa pf obedience. 


This is, I say, reniarkable» and that in two points of vieW, 
Fir|ti^ because it perfectly agrees with^ and confirms, the formpr 
argument, inasmuch ak it is in accordance with reason and Scrip* 
tore, that if the Atsgl^tT is pleased to put into'^pAr minds tlm 
langlAk of peidllMAb^i& e^ accompany this also with calls 

e €d)raienee» as tbp test of that repentance. $iich is the general 
gument ; and in the second place, this lesson, in alt the Various 
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tones and forms of language aiid expressidn ill lirliidi h isun* 
folded, and in the many difierent sol^ects Krhidb it embraces, 
derives a striking signification! and assumes the character of tnore 
than human purpose, ki its wonder itil adaptation to meet the 
forms of evil which have since arisen and prevailed. For sorely it 
could be no other wisdom than that to which times and seasons are 
known, which devised the pattern of the Ark, found so well suited 
for the storms through which it was to pass. And here again, 
though our attention may be arrested by the human instruments 
or incidental occasions which have served to produce the effects 
noticed, still a variety of contingencies, looking now one way, 
then another, now behind, and then before, yet all leading to one 
great end ; may be considered to indicate, as in the mysterious 
figure, and in the language of the Prophet before referred to, 
that though ** the face and the hand of a man’' might appear, yet 
there was 8omethin|^ within them wholly Divine, for ** the Spirit 
“ was in the wheels “ whithersoever the Spirit was to go, they 
** went, thither was their Spirit to go.” And again, “ They 
“ turned not as they went, but to the place whither the head 
“ looked they followed it and every part of their multiform 
and varied shape was full of eyes round about.” (Ezek. ii. and x.) 

Now before we look on the aspect of things around us, Scrip- 
ture itself points out the quarter from wliich the danger la >to be 
apprehended in the latter days, as leading to the great Ap^^tksy. 

The man of sin,” who is to be revealed, is the o apo^c; c? 
rejecter of laws* The mystery which already wQi^h” is that 
of lawlessness^ (rve dpoplac, i Thess, ii. 7*) *'‘"That which is to 
abound,” as the witness to all nations extends itself, is “ law^ 
lessness^** (r^p dvofjLlav^ Matt* xxiv. Ig.) It is Love which is 
THi: KSBFixa or thb Coumamdmbkts,” which is to wax cold : 
the ** great delusion” is to be sent on men, because ** they have 
” pleasure in UNRiaHTBousKEss a ** form of godliness is 
” wherein the power is denied,” , ' 

If therefate we only look to the inapirad Propl|eey» we have 
die character of the evils which are to asaaikits; but have 
more than this, u e have these very evils in <a striking ^ 

developed before our eyes. Our times are riunarki^le for 



PFammgs against tk$f^ J^lessnesi^* of the btsi dayis. 9U 


senting living ovideaceo of this tendency ; this npirit (ui^er, the* 
name of liberty) is the proverbial diaracteristic of oor natipn ; 
the irregubr forms of religion which prevail must be considered 
(whatever good may at first find a lodging in thenl;) as more or 
less modified shapes of lawlessness**^ .But more than thbi the ^ 
religion of the day will be apt to derive its colour and complexion 
from the prevailing tendencies of the world around it ; and that 
peculiar form which now most abounds^ so much so as to have 
formed for itself a system, rejecting the restraints of ancient doc- 
trine, has this for its most marked feature, that it has substituted 
something else for the keeping of the Commandments. Indeed 
it is well known how much it has evinced a peculiar shrinking 
sensitiveness against the very mention of obedience^ holiness of 
life, and the like. It will be curious, therefore, if it can be shown, 
that throughout the changes which the Church has undergone, 
by alterations little and great, whether designed or accidental, 
there is a pervading tendency to introduce,*^ and bring out the 
mention of the Commandments, in the very way to which this 
age is so repugnant. Nay, it will be more than curious, in con- 
nection with the errors alluded to ; it will indicate a purpose be- 
yond tliat of roan, regulating those alterations which have inter- 
fered with the strict pattern of ancient worship ; the controlling 
Presence of that Spirit that beareth witness. 

Before we enter upon the particular points of Obedience, 
infused throughout our Services, as the preservative against the 
spirit of lafj^sness^ we cannot but notice tbe great and broad 
line, the bans itself, upon which our Liturgy is constructed. In 
our Reformation we differ from othoi' keformations, and as a 
Church we differ, 1 think, Srom other Churches now existing, in 
retaining more purely and entirely the threefold cord which is 
not easily broken, Scripture, Tradition,' and the Sacraments. 
Holy Scripture itself, as well as our own natural wisdom, will 
assure us that in these three will be our safety against the influ'* 
ences of the great daceiyei: of the latter days. Tp tbp Sacram^ts 
our bliessed SAvioua has attached tbe promise of His Presence ; for 
^ be tbe^ bebevetb and » baptized sball be saved and ** be that 
eateth my flesh and drinketh my blood* dwelleth in % and I 
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him.” And th^ voice ^dPQod^ whether oral or written, “ the 
traditions which we have been taught, whkher by word or 
epistle/’ St. Paul Baa pointed out as the anchor we are to hold 
by. These three, the Saeratnenta generally necessary to aalva- 
tion,” the Word written, and the traditionary system which con- 
veys both of these down to us (the Sacraments by Stewards to 
administer, and the Word by authority to establish it Divine,) 
are our sacred threefold charge. Now all these we have pre- 
served to us in an Apostolic form of worship, like the Ark of 
the Covenant, made indeed by the hands of man, but under the 
direction of God, in the keeping of which this our deposit lies. 

4. Scripture and Tradition combined in the Prayer Book. 

\ 

Now it may be observed at first sight huw the Prayer Book 
has providentially preserved to us this two- fold bond of Tradi- 
tion and Scripture, thereby supplying us with, or intimating to us, 
the Rule of Faith by the insertion of Catholic documents of dif- 
ferent ages together with Sacred Scripture. For instance, by 
the place which the 1 e Dcum occupies, as allowed to be used 
indiscriminately with the Canticle from the Apocryphal writings, 
and as a Scriptural Hymn or Psalm ; for it is observable that the 
other six Hymns answering to these are all from the Scripture. 
The same may be said of the use of the three Creeds. And with 
regard to the Athanasian Creed, thus considered in the light 
of a witness, it may be observed that the frequent use of it is 
owing to the second Book of King Edward, which h|M appointed 
it thirteen times instead of six. Thus have we the two threads 
throughout mutually interwoven with each other ; not in any 
way as equivalent in autlmrity, but as combining for our use in 
instruction and devotion. Add to these the Collects, which are 
mostly retained as traditional ; and the Epistles and Gospels, 
which also occupy the respective place they hold on each Sunday 
as traditional. And, moreover, it is to be thankfully remembered 

‘ If any one «lottbt the oonrectneii of this aaiertion, he inay be saked, in what 
way or system are the Word and Sacraments conveyed to ns except by .Tradi* 
lion. Let some other way or system be mentiptied which excludes Tradition,^ 
and yet |||ping8 any persons in these days to the knowledge of the Gospel. 
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that where the words are not tboaehf the Catholic Chii^rch» the 
words substituted are not, generally speaking, chose of an indivi* 
dual, but tbose of Scripture. Such is the case in the Exhortation 
at die Cominioation Service# and in the, new Collects. Those 
that are altered are formed upon the Epistle and Gospel for the 
day. By this circumstance, while Scripture is made the basis, ^ 
the mould and form is still according to a traditionary and 
Catholic system \ And there is another point of view in which 
this adherence is valuable, that an unity and harmony of spirit 
is thus in some measure preserved with other Churches, both 
ancient and modern. Surely such an agreement, though it might 
appear to be but in things external and formal, yet cannot but be 
pleasing to Him who is the lover of concord ; ‘‘ who maketli men 
** to be of one mind in an house,** and who has made it the very 
condition of His blessings, that ** two or three shall agrae together 

touching any thing that they shall ask/’ This may appear hut 
a slight matter, as it refers only to the lanj^age, but it is the 
peculiar blessing of the day of Pentecost, that the children of the 
Spirit should speak but one tongue, while the curse of Babel still 
abides on the world. And surely it is no unpleasing nor un- 
inspiring thought, that on the same day the sons of the Spirit 
should be putting up the same spiritual supplications, though 
separated by nations and tongues, yea, though time and death 
should rise between, yet that we should in a manner he made one 
in Christ ; that we should be joined in spirit, and use daily the 
same words which our forefathers have used for a thousand years, 
and which, if it be not our own faul^ our children’s children shall 
continue to use. 

5. The ColkcU for Advent, 

But to return to the point alluded to, the provision made 
against the evils of the latter days, let us take up the first 
Collects. It so happens tliat it is in this season of Advent, that the 

I Tbe newly made CoHeeta being formed on the f abject bf the Eptecle and 
Ooipel for tho day, is also i pieof that this connection or reference had been 
observed In tbe ancient leniee, although such allusions are not always so 
strictly preserve^ in the translation. 
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cbi^f alterations in the Sunday lerriGes have been made. Nor does 
there appear any reason^ httmanly speakings why the former ones 
should have been rejected.; they are not in themselves at all ob- 
jectionable \ And iiow if the advance of time and the approach 
of the last days would naturally have required any change, k would 
be at this period of the sacred year a change, however, which it 
was not for man to provide, but for Him who maybe thus forming 
His Church as a providential witness against undeveloped errors, 
and rendering it instrumental in the preparations for that Day, 
which is known to neither man nor angel, but to Himself alone. 

The first Collect is entirely new in tliis place : ahd instead of 
the words of ** rejoicing according to the flesh for the coming of 
** Thy only-begotten Son,** in that form which Mr. Palmer quotes 
as resembling it, it takes up in prayer the language of the Epis- 
tle, that we may cast cff the works of darkness^ and put upon 
** us the armour of light ;** seizing this point from the ancient 
Epistle which speaks of the night being far spent.’* By this we 
are reminded at once of the position described above, as the one 
in which we are placed, as those who amidst the corruptions of. 
the latter days, the eating and drinking foretold, are looking out 
for the second Advent. In this prayer the Gospel also is com- 
bined with the Epistle, as furnishing the lesson of humility from 
the first coming, in order to carry on our thoughts to the second 
coming, ** to judge both the quick and dead*'* All that is new in 
Advent appears to represent that voice which speaks in the 
Revelations — ** Remember how thou bast received and heard, 
** and hold fast and repent. If thou shall not watch, 1 will come 
** on thee as a thief.” (iii. 3.) Surely the two following Collects do 

> The Collect for tlie first Sunday in Advent in the Sarum and Roman Mis- 
sals is not unlike our own for the fourth. That for the second is, Stir up, 0 
** Loud, our hearts to prepare the ways of Thine only begotten Son, that through 
** His coming we may be made meet to serve Thee with puriSed minds, through'*. . . 
Tliat for the third Sunday in Advent in the Latin form, was, as retained in the 
Books of Edward, ** Lord, wc beseech Thee, give ear to our prayers, and by Thy 
*' gracious visitation lighten the darkness of our heart, by our Lord Jesus 
*' Citnisr." The fourtlr was the same which we now have, excepting for the 
changes alliided to. The Collects for the last Sunday In Trinity and the two 
hrst Su]|days in Advent, begun with the same word, ** SseOUf** ** itir up,** 
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no less so. Being for the most part new» they ^ adopt the lan- 
guage of the Epistles and Gospel, and in so doing, bring forth, 
proTidentially, the two great witnesses to ** make ready and pre^ 

“ pare the way/’ the Scriptures and the Church (as if sayings 

Remember how thou hast received and heard”). For both of 
them flowing from the ancient Epistles, render the admonition 
they contain, not one of man’s device, but Catholic and Divine* 
Nor was this combination of the twofold testimony introduced by 
the same persons or at the same time. The second Collect is 
found in the Books of King Edward ; the third was only inserted 
at the last Review : both of them derive force from the dangers 
with which the truth has been assailed in the two quarters in 
which these are calculated to support it ? the one from the sup- 
pression of Scripture, the other from the extensive rejection 
which has since prevailed of the ministerB and stemardi af God^s 
“ mysteries.** The last of the two Collects referred to, not only 
takes up these words from the Epistle, but corroborates its testi- 
mony from the Gospel of the day, also by the example of the 
Baptist sent before to prepare the coming, and inserts the strik- 
ing words of ** turning the hearts of the disobedient to the wisdom 
** of thejusU** in doing which, Christ’s ministers are now to resem- 
ble the great Forerunner. The ancient Collect, indeed, for the 
second week in Advent, spoke of preparing the way,” but this 
of the mode of doing so, viz. by the twofold witness. 

But the next Sunday, the fourth in Advent, instead of taking 
up, as on the former occasions, the language of the Epistle, 
which speaks of/* rejoicing alway,” because *' the Lord is at hand,” 
retains the old Collect, which forcibljl describes our position 
before alluded to, ** as sore let and hindered^ through our sins and 
** wickedness.** And it is to be noticed, that, as the preceding 
Collect inserted in the translation the expression of ** turning the 
** hearts of the disohedieWt^*' so this in rendering the old form has 
introduced the words ** in running the race that is set before us/* 
This took place at the last Review, the former expression being 
** may speedily deliver us through the satisfaction of Thy Son our 
** Lord.” — Few words, indeed, thus introduced, but the insertion 
of them implies a peculiarity, and that peculiarity is the lesson of 
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obedience* And, indeedi while on this subject^ it may be ob- 
eerved that the Collect for^be last week after Trinity had in like 
manner turned to Advent^ as the end of that obedience which the 
Sundays after Trinity bad inculcated, for it alters the words 

the remedies of Thy goodness'* in the old form, into ** may 
** of Thee be plenieously rewarded/’— -apparently to turn the 
thoughts to the approaching Advent. 

6. Other new Collects. 

To dwell at present on the more important alterations. It is 
a circumstance quite in harmony with those just spoken of, and 
goes to establish the same point which may be observed through- 
out, that the Collects which are partly or entirely new, and as 
such appear to rise, as it were, accidentally out of the Epistle 
and Gospel, maintain and infuse into our religion some great and 
fundamental principle which has been signally endangered. This 
is so much the case, that there appears hardly any instance of 
change without this result ; so that wherever the ancient line of 
the Church system appears broken, it would seem as if this had 
been in order to throw out a pier or bulwark in a direction in 
which the weight of the storm, though unforeseen by man, was 
likely to bear most heavily. Ever as we proceed in the enquiry, 
let us remember that it be with reverence — “ No heart can think 
** upon these things worthily, and who is able to conceive His 
“ ways ?” (Ecclus. xvi. 20.) 

In passing through the Collects, the next which we find to be 
new Is the beautiful Collect for Charity^ on the last Sunday 
before Lent ; which, though it is only the subject of the Epistle 
converted into Prayer, and therefore undesigned, yet one can 
scarcely fail to regard as a pillar of warning set up before the 
opening of Lent, against the abuse of fasting by the Romanists to 
the loss of Charity. And this is the more remarkable, as the 
Collect in the Sarum Missal, occurring with the same Epistle and 

* The Collect in the Serum MismI (with the same EpftUe cud Gospel) for 
which this is instituted U as follows, not, it will be seen, in itself objectionable, 
“ Hear, wo beseech Thee, O Lord, our Prayers with tby mercy, and loosing us 

** from tlie chains of our sins, keep us from all adversity ; through .... 
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Gospd for which ibis is snbstkutedi Is nat Ia itMllf objedkmable. 
Bat as if In preparation for a itill greater danger lo enMie^i from 
the Puritans soon to foUoAfj and Uve sooffers of the last daya» on 
the next Sunda^i the first in Lent| there is inserted into th4 old 
form, and that too firom the Gospd for the day, the example of 
Him, who for our sokes fasted forty days and forty nights*** 
Surely this is as if the witness were thus putting the subject 
of fasting on the very highest grounds, and appealing to us by a 
petition which it puts into our mouths, the most solemn that can 
be expressed, that we fail not to follow that example ; and the 
more solemn, because addressed to our Loan Himsdf ^ 

Not less important is that on Christmas-day. The doctrine 
which is expressed in that Collect being on a subject which has 
assumed lately a controversial character, the Collect has become 
familiarly known to us, as a point of appeal in our defence 
of that Catholic truth as the doctrine of our Church. But it is 
not known that these words which imply Baptismal Regeneration 
are not found in either of the Latin forms to which Mr. Palmer 
has traced that prayer, so that it appears in the light of an 
accidental introduction. The words in one of these forms are, 
** that as He is the Author to us of Divine generation, so He 
** may be the giver of immortality in the other, ** that they 
who are redeemed by Thy grace may be safe in Thine adop- 
** tion.” Neither of which it will be seen, contains the doctrine 
in question, vis. of our regenerate and made children by 

** odop/tofi." The two ancient forms might be used with propriety 
even by those who deny this doctrii|e« 

^ut in no case is the alteration more"^ Worthy of notice, than 
that which has taken place on B^ter Even. Were one to be 
asked, wbat was the great cardinal doctrine which the popular 
tide has been most set against, both under ^be. name of religioii, 
and from the prevailing spirit of the world, esjiecially since the 
changes of 1688, we must say, I think, that it is the true doctrine 
of the Cross, of our being baptized into Christ's death, being 
dead, and buried, and crucified with Him. 'fbe paitis tak^n to 

t Both of these prayers are in the firit Book of Edward. 



4$ 


Tht CoUeett far Stanii iaga. 


exfdain it away, tbe impati^aee evinced at every firaettcal prm* 
Cfple flowing from it, %<mldlead one to think tbai veiled under 
various namea tbia wa» the great design of tbe adversary, to feed 
the fancies of mankHid with the name of Cueist crueifled, while 
he takes from Aent the power of it, as connected with mordfiea- 
tion ^ It is observable that tbe new doctrine which has pre- 
vailed is studiously separated from Baptism. The tree of grace 
is not, as in the Psalmist, planted by the water-side. This 
religion of the day was not developed at the last Review, when 
this Collect was first inserted, much less at the time of King 
Edward's first Book, which adopted tbe Epistle which brings 
forward the same Doctrine. Nor does it appear that this Doc- 
trine pervades other Liturgies on this day. The Latin Collect, 
from which Mr. Palmer considers it to be translated, does not 
contain this allusion. The two forms are as follows : 


Our oum Collect* 

Grant, 0 Loan, that as we are bap- 
tised into the death of Thy blessed 
Son, our Saviour Jasua Curist, so by 
continually mortifying our corrupt af- 
fections, we may be buried with Him ; 
and that through the grave and gate of 
death we may pass to our Joyful Resur- 
rection, for His merits who died and 
was buried, and rose again for us, Thy 
Son j£BUs CiiHiBT our Lord. 


The Old Collect tramlated, 

O Chribt, favour our desires and 
prayers, and grant that tbe approaching 
night of tbe sacred Passover may be 
prosperous to us, in which rising again 
from death with Thee, we may be 
thought worthy to pass unto life, O 
Saviour of the world, who Hvest — ei 
rehqua. 


7. The Collects for Saints' days* 

And now consider the Collects of our Saints' days, where the 
chief alterations ’ occur, compare them with the ancient, and con- 


^ ** Goo forbid that I should glory save in tbe Crass of our Lord Jesus Christ, 
By which 1 

By whom >the world it eruc^d unto m, and I unto the world," 

Whereby j 

> It appears from the Origines Liturgies, that they are new all but five, (ei- 
cepting indeed the three at Christmas,) and two out of that number ate those for 
the Annunciation and the Purification, where we retain the old, which is worthy 
of notice, as implying that on this great point of dillbrence between us and Rome, 
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tiiigia|»h4s/;tbeip^^fi^ urbtdhJf^uit ol^ctk^lei.(^ 

mai^ are ^ ibe Saiixia* <laya») are more euobari»«i^. ftatal* 
^ral («o to apeak). Obaerve howi as m the farmer mtt»m 
of Colleets w|iieb are |iew« ao hi iheae aIaQ» great doctrinai^^ jmee 
loat or hgbdy, esteemed ammg Protestaats^ are providentiady^ 
put forth. If through the third week of Advent solemn mentum 
is made of ** the Stewards tf God's m^sterieSt' on St. Peter*a day ^ 
have the same spoken of as Bishops andPastors^* ** who are 
to preach the wordy* ** and the people obediently to foUow the 
** same.** On St. Simon and St. Judes day* we have the Church * 
built on the foundation of tie Apoetles and Prophets; by whose 
“ doctrines we pray that we may be so joined together in unity> 
that we be made an holy temple.** And if on this day we 
have one Article of our Creedf that for ** the Holy Catholfo 
“ Church,** converted into prayer, the following Article which 
has been eqtially forgotten, the Communion of Saints,*' has 
been introduced on the next Festival, that of Ail Saints, which 
speaks of the Elect being knit together in one Communion and 
** Fellowship^ in the mystical Body of Christ our Lord ;** still add- 
ing, as always, the lesson of obedience and prayer, for follow- 
** ing the Saints in alt virtuous and godly living;'* and though ' 

viz., tbe light in which the biested Vitgin is to be held, our appeal b to antiquity. 
Another Collect is for Michaelmas-day, of which the same in tPme degree may 
be sai^ In the other, that of St. Bartholomew, tlie words are altered which 
spoke of ** the holyi^*oicing in that festivity.*’ 

^ The Latin Collect for this day, (June 29,) combines the commemoration of 
St. Paul ; hut there is another beautiful Latin Ooliect for 9t. Peter, on tbe 1st of 
August. Petrl%post. ad vincula. So that there exists an ancient form. 

^ The word “ Church'* was only inserted in this Collect at the last Review, 
instead of the word ** congregation the same was^the case on the 16th after 
Trin. 

The Latin Coileck Ibrtbis day in the Sanim Missal, and Parisian Brevtsry, li 
as follows : ** O Gob, who hSkt given unto us, through Thy blessed Apoldiie^ 

** Sttmon and Jude, to come is the knowledge of Thy name, grant unto ua that 
'* while we celebrate their etoftial glory, we maybe onrselras pmjSted.lA df^Ug so, 
** and that this our proflt may best celebrate them, through our L^kD t— (eomm 
gloriam sempiternam ek profidendo cqlahfare ej, edebrando 
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it ipeaks of ** unspeahUhte Joys^** in accorda^ with alni^tin form ' 
wliicl) was perhaps th# basis of it| yet even hate it iibmedjatc^y 
returns to remind us of the condition of obedience, Thm 

*' hast prepared for thou that mfcignedly love Thee^'* ^ 

These are great points of ancient and lately forgotten doctrine; 
but where this is not the case, observe how they all strike on the 
same chord of obedience ; how, ever and anon, at one time or 
another, in this or that shape, this lesson it is which has been 
introduced. Take the very first, that for St. Andrew's day ; that 
which was previously issued in Edward’s first Book was as fol- 
lows : ** Almighty God, which hast given such grace to Thy 
Apostle Saint Andrew, that he counted the sharp and painful 
death of the Cross to be an high honour and great glory; grant 
us to take and esteem all troubles and adversities which sliall 
come unto us for Thy sake, as things profitable for us toward 
the obtaining of everlasting life; through Jesus Chhist our 
** Lord." 

This is rejected, and in the second Book of Edward we have 
our pretient Collect, that as Saint Andrew readily obeyed the 
** callmg of Thy Son Jesus Christy and followed Him without 
“ delay f so we may give over * •* ourselves obediently to follow Thy 
** holy commandments” But it is not till the last Review that the 
same lesson is introduced into St. Philip and St. James’s day. 
In both of Edward’s Books, that prayer consists of only the first 
half of our present Collect, but we have afterwards inserted, 
that following their steps we may stedfastly walk in th^ way 
•• that leadeth to eternal life” ^ 

In like manner we may observe that k is the same string which 
is touched upon in all these changes, instead of4he spiritual 

* That for All Stints^ day U at foUowt in the Sanim and Roman Missals : '* 0 
Lord, onr God, muldyly upon as Thy Rrace, and grant that as we celebrate 

** their glorious solemnities, so we may, by an holy profession, attain unto their 
** joys, through, '*--*(** Domlne Deus noster, multiplies super nos gratiam tuam, 
** et quorum pravenimus gloriosa solemnia tribue aubsequi in sanctAprofessione 
** Iwtitiam : Per— *0 This also it will be perceived is more festal, less doctrinal 
and practical, than onr own. 

• Now “ give up.” 
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I an4^ ifieir^ info intooatKK^^^^ 
vailed forms, t%e jttiftciftar dutiesi of otM^Wneo. Oit laic’s 
day wo pray tliat m all ivorWy 

** nitty {la ^f^emore m^dy lofoUm Oofs holy commndmmtu on 
8t. Maitliaw^a day. t£ttt we may all cooetotia (^ibraumi 

** ilwrdhMe love of rtcJkec, and fottom CkrUl ;** on Su t#oke*a day 
**tkatthe diseases of our souls may le healed i** on M|rk*s 
.that me may Oot be carried ahoul mith every blast of vain docs 
** iriOe oa%u John the Baptiai’s that we mhy speak Ae iruth^'i 
rebuke vwe/* and patiently svffer for the truth on d»e day 
of tlie Holy InnocentSi we pray for ** morti/caiion and innocency 
^ of life ;** on tlie Conversion of St, Paul/* tl^at We ** may show 
*^our thankfulness^ by foUoning the doctrine which he taught;^* 
whereas in the old books (the Sanim Missal and Brev, and the 
Roman Missal and Brev.) it is in the higher tone, that ** through 
his example we may proceed unto Thee ' in the Collect for 
St. John the Evangelist, it is added, even at the last Review, that 
^ we may walk in the light of the truth *' — words not found in the 
old form, nor in the Books of King Edward. 

8. Ferbal alterations on this subject. 

There are many instances where, when the liatin Prsyer is 
preserved, expressions of this kind are, as it were, casually m- 
serted which speak of foe commandments. It has been remarked 
on the fourth ol Advent, that the mention of *^runinmg the race 
*Ukatii set btfore ««’* comes into foe^lianslation* There is a 
similar instance on the elevenfo ttder Trinity Sunday, 
nts^ the my if thy commandments on the thirteenth after 
Trinll^f ** tint m may eo faitlfiMy setvefpme in this Ufe.^* In 
the Collect for the OSreumdsion we find the old Lttin words, 
**tbat He may pour into iis His benediction,** cbsnghd foto 
** we may in tu (Mnge obey Thy blessed wUl^ aud fob 
occurs in foe first of fUwiw^ fad foe mentkd ' 

dour mendberif* is also inserted into foc^Muae, 

^ ** Tar cjiti vA te cswnpts itiaCfsinttr.^ 


vot. V.— 80. 


a 
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' Agiln, if im talt«««r IdtiMy n 'paridM’CofailBW mAt tb* l>Mla 
forms, as it oeonrain the ^-Origima Utnrgiwi,*’ the paliiiona <o 
which BO paiwUal ia fonnd are maialy thme : > 

“ Prom aU mditWH, prhy ooiupiraey, and rebelium, from M 
**falte doctrine, herHf{** tmd tciitm” at the last review), Jivm 
" hardnea rf heart, and ewUmpt «f Thy aord mui eommaad- 
‘'mailt.” 

And " That it may pleau Thee to give vt an heart to looe and 
" dread Thee, and diUgently to Ike aftvr Thy eommanimenit 

And m the concHiding Collect the additioB of these words ; 
” That ia all oar troubles me may put oar -whole trust and eon- 
fdenee in Thy mercy, and evermore serve Thee ta holiness and 
jaareaeee of Uving'’ 

Now fully to see the force of these alterations, we must ooA* 
aider not only the vast kaportanee of words irith which the 
Cbnreh approaches to the Almiobtt Oob, by which (if we mqr 
say it, with awe and suhniaabn,) the mystic^ Bride makes 
known her wanu to the Bridegroom, bat the practicable eBect they 
have in infusing something, day after day, year after year, into 
the very soul of our religious character and complexion, while 

> If there be weight in this line of argument, the subsequent omission of the 
words which occur in the Books of Edward, ** from the tyranny of the Bishop of 
** Rome, and all his detestable enormities," would si^ to imply not only the 
more sober state of feeling which had ensued during Quedn Mary's telgu, hut 
that the danger which our Church has to apprehend is not from that quarter ; 
if these ehenges are, as we suppose, divinely regulated provisions. A similar 
expression against Rome was also in a rubric after the Communion of Idolatry 
** to be abhorred by all fiuthAil Christians.** Rut of eourse such inferencea are 
to be made with caution and humility. Although Romanism most ever be In this 
country oue of the worst fhrmi of dissent, Itls, however, cuiiotis to obsetveiliet while 
we have been oontiAttliig the praedet to ** hb^ure as damnable and horetioid** the 
doctHntlhat Kings»«xeommoilkatedby the Court of Rome, may bedethnmcdaad 
murdered by their suhlecu, two Kings have been dethroned, and one of them 
murdered, by the opposite, or ultva^Protestant, fectious. And J^lgbly interesting 
and instructive is it to reflect, thatas it was artfully contrived tlmi William should 
land on the fifth of November, tiie consequence of this was, that tite Churdi, In 
her Service for that day, wes the cout(try reading herleaaonofloyai 

allegiance, and raising her protest against that RebetUon. See especially the 
Epistle for that day» 



Omitmn ^ At St. Matjf Magdalene, tl 

tiM fOfftaue 0f ib» «^pi^«iHiQiM b apit to oa titar oniward 
Mn. Atid tliM, !ndopMid«M% of th««e otonidontioiMk 4 m nwra 
mention of** tbe eonimmdiiienm"'«nd of*' obediwefr'' to ttf grant 
vnloe, will i^>pa»r ftonr the extronw fostidionMMm wlii4i oortkiR 
peiwmi offweiiHar o{riniona entertain against tkem, and tiwgitat 
paint they take to prevent the oeeurrence of sneh words. Bat 
in addition to what has been said of tbe Prayers, if we take the 
sentanoee at the (Mfertory in onr own Communion Service, which 
are' not 4mt I know of to be found elsewhere, we can- scarce 
find a clearer instanee of our dietiactiveidiaraeter. They are all, 
we know, a practical appeal to good works or almsgiving. In> 
stead of these continued sentences, in the Sarwa «ad Roman 
Missal there is after tbe Creed which auceeeds die Gospel, ona 
or more verses in die way of anthem, called “ oflbrtoriuta,’' tidier 
of prayer or thanksgiving. They might be quoted in contrast to 
our own, but that, alluding the Gospel just read, they would 
not be understood without it. They are found in Edward’s first 
Book as we have Aem now. 

9. Offltssum o/the Festival of St. Mary MagiaJkae. 

In speaking of the Saints' days, there is an omission which 
. bears as much upon the view here taken as the additions and 
alterations alluded to, an omission which appears so singularly 
providential in many ways, that it cannot be passed overt that oT 
an endre festival, the day of Bt. Mary Magdalene, ediiob finind 
a place in the first Book of Edward. Thp Service for diis day 
wtat entirely on the supposition tbat^ Mkry Magdalene was the 
sinner spoken of in the 7(h cluster of St. Euke. This opinion is 
inserted in tbe heading of onr translation pf the Bible, and is 
alluded toby good mstt of tbosa times and the inweeding centuries 
without doubt or bentathm. Yet it i^pears, on inquiry, to beau 
opinion not Bt<41 suppwtad by tbe ll'athers, and to have bad iti 
origin in a Popifh legend '• Now we know that one Mary has 
bed imr good deed recorded as a taemorial of bar to w uattoue, 

’ Sceibe ttatMWiit of an inqairy on tUi Snl^eet ia Bithoe Batalfs ftomaliu. 

£ 2 
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and it would be painful to think we might he cotnmettioratiiig 
another in a character of which the was guiltless. Nor is there 
any other Service in the iVayer Book» through the good Pro- 
vidence of God, which we should be so much tempted to wish 
removed. And it is evident, independently of this consideration, 
that the practical tendency of this Service would have been« more 
than any other, to sanction the lax opinions which prevail respect- 
ing a late conversion. 

10. The Epistles and Gospels. 

The same tendency, which has been noticed aa pervading the 
Collects, may be also observed of the passages of Scripture which 
are new in our Prayer Book. To take some of the Epistles 
which are partly or entirely altered. That for the first Sunday in 
Advent has added the former part to the Epistle as it stood in 
the Saram and Roman missals. And what is this addition ? The 
second table of the Commandments, as the subject of preparation 
for the second Advent, the object of that Epistle being to remind 
us of ** the night far spent and the day at hand." In like manner, 
on the Sunday after Ascension Day, only one sentence was pre- 
fixed to the former Epistle, but that sentence is such that, when 
once connected with it, it speaks through the whole Epistle ; 

The end of all thtngs is at hand\** This harmonises with all 

I That thi9 preparatioa for judgment, and calla to obedience with reference to 
it, and also warnings against false doctrines and teachers, does, in a remarkable 
and peculiai manner, pervade the Services of onr Church, and that this js not a 
mere Imaginary supposition, will derive conSrmation from a Service entirely new 
at the taft review of the Prayer Book, and the mention of wliich has been omitted. 
It is that fhr the atxtb Sunday after the Epiphany, ft seems impossible that any 
cooihiiiatiofi of Collect, Ephtle, and Gospel could teach these more fully, more 
strongljr, or more beai^tifully than these do. dnd observe how it arises out of the 
previous Offices. The star appearing, the child in the temple, the drst miraoie» 
the heathen centurion, the going over to the Gadarenes, the visible Chun^ ha 
yrhich the tares will be blended with the wheat, are the sutdeots in iBcoeaidon of 
the previous Sundays, aa varied and gradttal manifeitations or Efdphaniee, and 
found in the old forms ; but observe Ibia new Service for the tilth after the 
Epiphany ariaei, as it wer^ and unfolds itaelf into the great and last manifestation 



Tht EfiUkst wivi 


the other changee : in it not| toT^ur to %iner oUneioHi b it 
ihHi 1 say, to be received ee from Him who bo ofteo m 

the RevelatioAiBi Behold, 1 come quickly aad If 4hqu »baU 

** not wateh, 1 will come on thee ea a thief I'* It wae obearred 
that on 6t; John*s day, the eEpreaeion of ** miking in iis 
** God'b irulA" was inaerted in the Collect. It U ottriout to 
obaerve that this was only taking tip die practical leason and vm;y 
words of the Epistlei which is from the first of St* Johoi bn obe^ 
dienoe as the only test of our acceptance and sincerity : ** //we 
walk in the tight ae He ie in the tighi^ we hem /ellmship me 
with dnother^ and the blood of Christ clean&eih unfrom all sin,*^ 
This Epistle, moreover, is itself new in Edward's jBirit Book ; 
that in the Missals being from the 15th chapter of Ecclesiasticus. 
And indeed the custom of adding to jthe length of the Epistle in 
OUT Church is itself of this character, for it implies more of a 
practical ildoc. Our Church reads more of Scripture as serving 
ibr instruction, less as euchatistic and choral, in the manner of 
the Breviaries. 

Take again the new Epistle for St. Simon and Sic Jude's day \ 
for it is new as it now is in our Prayer Book, In the Sarum 
Missal the Epistle is from that to the Romans, chap, viii. ; on the 
very exalted state of the Christian, ** Who can separate us from 
** the love of Christ ?" et teliquap In the Romail Missal it is 
from the Epistle to the Ephesians ; the no less exalted descrip- 
tion of the Christian privileges (e. iv.) ; ** Til) we all come unto a 
** perfect man, unto the measure of the stature of the fulness of 
** Christ/' Instead of thfs we have th^t awful Epistle fiom St. 
Jude, of which, compare but the termination with those of the 
preceding two: These filthy dreamers defile the flesh, despise 
** dominion, and speak evil of dignities/' A solemn warning of 
the evils of the last days i which is forciUy contrasted with that 
high confidence expressed in both of the Epistles alluded to in 
^he MissaU; and it would appear as if the Collect itself derived 

of tbe Day of Judgment, and mnnecti it with the former uuuiifestattditw at pto^ 
]|»aratory. But it may he notSmd that this, add an the changst at thh latt Itivtrw, 
are more expreiaive of Chrbtian hdpe s and thU alight change of tone may he 
connected with circotnauoeea hereafter to be obaarved. ' > 
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a peculiar iutereit from its cooDexiou mth the BpMe, which 
gpealts of earnestly ixmuitidiug for the Faith oace (delivered 
** unto the Saints.” 

The observadotiii made 6n the Collect for Easter E^fen ibay be 
also carried oil to the Epistle for that day, sriiieh is also new; 
inasmuch as it bears upon the doctrine spoken of in that Collect, 
▼iz. of oat being buried with Crbist in baptism, as strongly as 
any passage that could be extracted from Scripture: for the 
lesson vtbich it inculcates is, that we should patiently suffer after 
the example of Creist, and that it is JBaptism, containing a good 
conscience Consenting to Got>, which doth save us. If any other 
passage in the Epistles states more fully the doctrine of our 
** being crucified with the world and the world to us,” one would 
think It is the conclusion of that to the Galatians ; and it is an 
interesting fact tp perceive that there is only one Epistle inepfl 
the Sundays after Trinity for whidi Mr. Palmer finds no autho- 
rity in previous Liturgies, that ft>r the fifteenth Sunday, and 
that Epistle Is no other than this passage from the Epistle to the 
Galatians* One instance more may be mentioned ; on the fourth 
Sunday after the Epiphany, the Epistle is one substituted for 
another ^ in the Sarum from the same chapter ; and the subject 
of it is on submissioh to appointed authorities ; and it is curious 
to notice that this Lesson here substituted, as it were by acci- 
dent, for another, has been one so necessary from the times en- 
suing, that an Epistle similar to it from St. Peter has been since 
appointed three times in the Stale Services. 

'If 

•» 

11. Servho for PoiJ^ fFeeh, 

What has been said of the Collect and Epistle for Easter Even, 
may be considered as furnishing a key to the better understanding 
of the Services for that week, which are peculiar. We find that 
in the Breviaries, the Prophet Jeremiah ia very much used at thhj^ 
time ; and in Edward's first Book, the Lessons for this day and 

‘ The reason (br the siibstittitioti seems to have been, ihst the one is the Serum 
had been added to that for \dvent Suuday 
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hM cAtiKly Adopi^id<dt%>bvtork»i mumtiTiB .si^iRwiiiig*, 

and the Cudlea fiw the mtA yea before ny the jMWPf^ 
Saviod» «t the peist of too i» eribieh th^ lenuK^ ie 
end thee give* uedte (pint of ^nr own Chtoeh m being 
and mUnfyipraeticaL Pa tone of othtg Chnrehes U th«t of 
syniinthy » o«r> a£ edoonition. Others have the language of the 
Lauientatioins, such as nij^t become the pleased Viigm at the 
eross» ear *' the beloved Disciple )” ours is as if oar Loan 
tamed and saidt " Weep not foi^ me, but weep for yourselves 
and ** fot your children t" or not every one that aaitb untp mei 
“ Loan, Loan ... but he that doeth the will of ny EaiBsa." 
A comparison with the Breviaries will strongly indicate this 
peculiarity, for there is, perhaps nothing in which we differ more 
A<<pt>fbe Breviaries than we do in the Services for Passion Week. 
The Epistle for Good Friday also appean to be new ( and iu 
position luust strike every one, as bringing forward the Divinity 
of our Doan on that occasion, as the very central doctrine from 
which others emanate and diverge in varioua ways ; the denial 
of which is the consummation of *' lawlessness*' of the latter 
days, and to which all disobedience and disloyalty in heart and 
practice (o our SAVioua necetsanly tends. And it is placed at 
this point, it would seem, by way of protection, lest, when the 
example of our Lord is so much urged, we should forget how 
infinitely holy the ground ia on which we stand. And yet, 
coming round to the previous lesson of obedience, it ends with 
these remarkable words : *' Lii tu hold fatt the proftstkm of our 
*' faith mthout teaoering, provoking untd love and good worki : 
** eahortmg one another, and so much the more as ye see the day 

agpfruaehiug." 

Them appears, in other points, a certattvpreparation pervading 
the litnrgy as it has come down to ns, at if agwnst a time when 
the " love of the many shall have pazed cold,” and “ be jybo 
h enduredi to ,tbe end” may be singular. In Edward's second 
Book there was this rubric ; " And there shall be no celebration 
'* of the Loan's Supper, excepting there be a good number to 
** communicate with the priem ‘J-\ and in Edward's first Eook, the 
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pri^fit was not reqmxfA to jthe daily Service wnbout a omr 
gregation. The present rphrie must be considered as a rolt 
providentially preserved} of great valuer containing, as it does, a 
silent witness by which the Church does what shjs canoto provide 
both for the personal holiness of her ministers, and also topreserve 
their intercessory character, keeping the rule in that quiet reserve 
peculiar to her. To these may be added the Praycf of St. 
Chrysostom, introduced out of the usual course, from the Greek 
and not from the Latin, holding forth the blessing, where im or 
three ate gathered together as if by an anticipation that it 
might come to this, that two or three only might be found, which 
is now qften the case. 


1 2* The Vow of Obedience at Baptim new. 

But now all the circumstances as yet spoken of may be con* 
sidered as in a manner but external and preliminary to two 
important changes, expressive of this principle, which have found 
their place in the inner sanctuary of our religious worship. Or 
rather the things alluded to may be looked upon as forming 
something of a new and peculiar system, raised impelteptibly, 
with no noise or sound beard in the temple, by an invisible Hdnd, 
and of which the change first to be mentioned is as it were the 
key-stone. It is a new and distinct vow introduced into our 
Baptismal promise, which did not find a place there till the last 
Review in the year 1661 : the third vow, as it now stands ; that 
of obedience : Wilt thoa then obediently keep Goo’s judy wM 
and commandments ^ and walk in the same all the days tf thy 

The promise was indeed alluded to in the Catechism, as it now 
is, from th'e time of King Edward’s first Book ; and even bad it 
not been, it would of course be thoroughly impUed, and the siuue 
may be said of all the other alterations spoken of, for of ^urse 
obedience is, in every Church, the beginning and end of all 
Christianity. But what is maintained is, that it brings out m an 
expiess and declaratory manner, and lays a stress and emphasis 
on certain wordn as in an earnest adroonition, by which a peculiar 
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tone and character fa giveil W the commalidf ao aa to tfonvey a 
new force. A1I| therefore, that baa been aiud of the SerVicei in 
general may in this light be conidered aa but indici^tohci of ^a 
new Baptianud engageoient, which thOa pervades ttie 'Whole 
Prayer Book with ka Own appropriate and distinctive^ mOiha. 
And aometimea even in ita own Baptiamal words, aa in the 
Collect for Easter Even, and in a trifling change in the tranala^ 
tion of that for the 18th aflter Trinity, where ** vitare diabolica 
** eontagia** is rendered, ^ fo nfUhitand the temptations of the worldt 
** the flesh and the ieniV' "Adopting in the translation words 
from the Baptiamal service. 


18. dther pccultarities new in the Baptismal service. 

Indeed the deep and humbling tone of mortification which the 
above Prayer for Easter Even expresses, is throughout the cha- 
racteristic of our own Baptismal office. We find the Prayer 
after Baptism going off from the Latin form (given in the Ori- 
ginea Liturgicee), into these words entirely ita own, IVe beseech 
** Thee to grant that he being dead unto sin, and living unto 
** righteoAness, and being buried with Christ tn His death, may 
cruc^y the old man, and utterly ahoUsh the whole body of 
** am f and that as he is made partaker of the death of Thy 
** Son, he may also be partaker of His resurrection'' In the 
Latin there is none of this, but only that they may preserve 
what they have received by integrity of life.*' Another ancient 
form tn the same place ia strongly contrasted m ita tone with 
onra* • ' 

Compare also the circumstances and Prayers of Baptism in 
Edward's First Book, with those which we now have. The im- 
mermn in the former fa followed by this pi^er. 

^ Take this white vesture for a token of the innocence which, 
** by Goo's grace, in this holy Sacrament of Baptism, is given 
** unto thee ; and fin* a sign whereby thou art admonished^ so long 
as thou liveat, to give thyself to innocency of living.*' Instead 
of this we have the-signiag with the Cross, and the Prayer con- 
nected with it, ^ of not being ashamed lo confess Hie Pdiih of 
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Ohmi oruotJMU* A Pfiyer which fokineiisp ffeeiiAeA Baptism, 
hat it here made to at, sa coajttactioo with that acficoir t6 con* 
vey the very sign of our Baptismal profeaaion. Tbti recaming of 
the tanctifying, and perhaps half gacraroental^ use of the Cross, 
is of itself very itf^^'^ifleative, particularly in this placOi withdrawn 
indeed into the shade^ as if in judgment fer the profanation it 
had und0r{(pne ; but having its use sanctioned by our Church, 
and made, bs it were, as an embleih, the comer«stone of our pro* 
fhssioD, a type and badge of our state, instead of the white vest- 
ment. The emblem of mortification we retain, but not that of 
innocence. There are several minor alterations in the Baptismal 
service of this character. The words that he may not be 
** ashamed to confess the Fatih of Christ cntoifed and to con- 
** tinue Christ's faithful soldier and servant unto his life's end;" 
and that ** he may he endued with heavenly viriues ;** are not in the 
ancient forms given in the Origines Liturgicss. And although 
there is a parallel form found to our promise, yet the words 
walk in the same all the days of thy life/* are new. Moreover 
the following high words of the Latin find no place in our present 
form, Templum Dei ingredere.’* Sit filius thalami Tui 
nuptialis, el fiseres regni tui inamissibilis et perennis.^ 

All these observations, respecting the Office itself, derive an 
additional force from another peculiarity in the Anglican Church, 
that of baptizing, as we are required to do, in the public Service 
of Morning or Evening Prayers ; and the reason alleged for this 
injunction is, that ** every man present may be put in remembrance 
** of bis own profession that is to say, in the warning voice of 
the Revelations, ** that they remember firom whence they arefiiUen, 
*^and repent, and do their first works/’ The effect of which 
custom) prescribed by our Church, may be seen in the 
as the practice of it is omitted, something else becomes substi* 
tuted for Baptiemal privileges, and Baptismal engagement are 
lost sight of. In short, the peculiarity of our condition is this : 
other Cliurches, bapticed at the great Festivals, and annually 
celebrated die same as a joyfiil solemnity with white robes. We 
mtrodace the baptism of others as a wsBrning ) set it before men 
as an involuntary and an unwelcome witness. 
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In A manner no loss sitikjbg does the same disliiiotton ioBow 
us to Confirmation alsoi iii||l>aitrely yery remarknhl# ikat the 
ODRugencemenC of om prosent Office eonteitimg the ** tem^^ 
** of the sdemn peomdbe and vow** ii not* found in the Books 
Edward ; but oidy the Jatter part^ of Sacramental grace gim» 
In minor yointe also the game alterations and substit^iikHts 
occur, introduemg the lesson of obedience. A Prayer closely 
repdeied from one given in the Origines Liturgicss (excepting 
the allusion to the sign of the Cross as then made), proceeds in 
words of its own, ** that they may be led in the knowledge and 
** obedience, of Goi>*s word.** The other which is new, dwells on 
the samet ** to direct^ 8anctify» and govern, botli our hearts and 
** bodies in the ways of Thy laws, and in the words of Thy com* 

mandments.** Contrast these words,, thus recurring, with the 
sensitive dislike evinced to the same in some modern systems, 
and cemsider their singularly ailent protest \ 

1 The tddition to the Catechitm at the last Review, reipeoUuathe Saeramenta, 
IS too important to eicepe notice ; the more important as furnishing the basis, in 
fact the text book, for a|l catechetical teachii^. Such a providential insertion 
respecting the Eucharist may be contrasted with the no less ^ppy omission of 
an half ambiguous expression against the real and etaential ** Presence ^ Ciipisr’e 
** natural Body and Blood’* at the Communion, which found its way Into Edward's 
Second Book. To tills may be added not only the insertion of the Absoiutionat 
the Daily Service, hut the aitoratien of the Rubric at the last Review. The 
PrabyCerians shewed a wish to have the word Prieet** always omiued, and sup- 
plied by the word ** Minister this wish, implying the different sense they thought 
the two words capable of, attracted attention, and in consequence the word 
“ Minii^r” was changed to that of ** jPrieri** in tj^ls Rubric. Were it not for 
this word, the absolution would now be read often by Deadhs, as our own 
experience well Celle us ; and the power of Ablelutioa thereby oon^unded. 

Of the eame kind li the disoontinuanee of Baptism by Laymen, allowed in 
Bdward'e Books, udtich wohid have been very disastruus in its consequences, 
from the laxity rince prevtdling. 

Our thpnkfulness for the mention of the Sacraments in the Catechism is some<« 
times blended with regret at the want of what Nelson wished to have been added 
respecting the appointed ihiwerdi eftkm ifpttortoa" Tf it were not imvsrehk 
tohamidathoughtattliepnrpOienrthe Oftfine Mercy, might «« sappoie Umi 
thus a door was allowed to be left as an ppoilni glvfn to thooa unlawful 
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14 . Ty J>ti»legue m tM 

f ^ j» 

The ptber ftubjject to be mentioned^ where a cnaoge ha« found 
Its place in the inner sanctuary of our worship, is the anomalous 
introduction of the Commandnients into the Communion Ser- 
vice The reading of Scripture Lessons in this part of our 
worship, which is mentioned as having authority, is not quite 
to the point. If they are to be moral precepts, why is it not from 
the Gospel ? Why are they not the Beatitudes ? Why, it may 
be said, are we to go back to the Law, and have the admonition 
of servants rather than sons ? — Piercing indeed as a two edged 
sword, with its deep-searching meanings, and trying the leins: 
but why only the terrors of Mount Sinai ? W^hy is there to be 
the sword of the Spirit only, and not also the oil and the \iine 
for the wounds it makes, as in the Sermon on the Mount ? 

Or again, to look at secondary causes, what is the reason, hu- 
manly speaking, of their having been introduced ? Is not the 
general effect the opposite to that which was in the thoughts of 
some of those who were most instrumental in these changes ? If 
foreigner# were the cause of its insertion, as also of the Confession 
and Absolution, and the more frequent use of the Athanasian 


MiniBtriei which are oow awakening the Church from her lethargy, and have, in 
some measure, supplied her functions during the sleep that has pervaded her ; for 
who can venture to say that those are worse then that state of spiritual desUtu- 
tion in which this country has left a great portion of her poor, the “ pauperes 
CxaiSTi'^coiiSnitted to her ? And this, U may be observed, is the safer way of 
regarding these unlawful Ministries, vis. not as in any way justifiable, nor indeed 
to be locked upon, somewhat too theoreUcallf , (which is the tendency of the 
late Mr. A* Knox's views of Wesleyan Methodism,) as actual Divine dispenaa- 
tions, but rather, we should suppose, as Judicial visitatioDi on the Chu^h for 
her lukewarmness as modes of evil m men converted by the Author of all 
good into means of counteracting greater evil. 

^ ** 1 do not find," says Bishop Cosms, *'in any Liturgy, old or new, before 
this of thp fifth of Edward the vL here continued, that the Jews’ Decalogue 
was used in Uie service of the Christian CJiurch*’* 
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Creed, ii it not retnarkebte that the antidote iboiild have come to 
U8 from that Quarter fromewhicfa the opposite evils have ptth 
vailed I that they ahoold hkvt been the means of insertieg into 
our Church ihoaa aafeguatds which they have not had in the uil* 
happy condition of their own' 7 Was it in order to bring for* 
ward the Foortb Commandment 7«-However that may be, tt may 
be observed that the Law, like that command with re&pect to 
the Sabbath, as the external fence, the last bulwark, the laat 
line of defence, against the spirit of " the lawless one.*' In the 
first and literal sense, it alludes to things of which the Gospel 
says little or nothing, as of the keeping of the Sabbath, and 
speaks .more to those who require to be awed by **the letter 
*'that killeth," than encouraged by ^*the Spirit that giveth 
‘MifeV 

Must we not confess, ^witb love indeed for His mysterious and 
wonderful care, but with awe and trembling also,-— must we not 
confess in these things, that it can be nothing else but the inter- 
position of an invisible hand 7 For it b in fact the constant re- 
hearsal of the same Baptismal promise of obedience ; for it so 

happens that tins is actually explained in the Catechism by the 

• 

Ml has been the object throngbont thii treatise to set tilde til eoiialderitlon of 
penona and personal motives, or much might be said on the asUtnlshlng Ikct 
that those whose otject it was, as It were, to Lutberanise our Church, to Introduce 
Justification without Works, to lower the Sacramental sense of Absolution, were 
Instrumental In preserving the contrary, as by the Confession, the Absolution, 
the Commination Service ; and by the very tone of sadness unconsciously in- 
stilled, they bear evidence of having bllen away, rather than of renovation to 
first love, ^ • 

* The present inquiry haa gniy bad reference to the Liturgy ; lucan therefore 
only be'Juit mentioned, that in the Thirty-nine Articles* the same practical cau* 
iiorili appear to bb inserted ; passages that wight be omitted without Injury to the 
AnlehNl^ such ae Indtcald ail in^stlniit apprehension Whether felt or not by the 
writers), of approaching dvoftia, e, g. In Artidee vIL ix, x. xH. xiv, xv. xvl.TVfU 
(espedaliy) xxiH. xxri. jcxvil. xrix. xxxg; xxxiv, xxxviii, xxxlx. 

The argument from the Articles has, In one respect, a pSiuUar fbree OH this 
nO^, inasmndi as Uielr being Human composhtons, and not tike fioHpiu^, or 
Rfce Apostolfe and Catholic Tiadidon, ^taiolngprtndples of finivdrssd dbhga- 
tion» or which are capable of universai appffaatfon, th^r enHfa vafiMWieo is to 
onr own Church as such. 
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Tm ComimiiidiiMNfils^ It ii Aetefbva dfii fmitenttgiiti uid 
again firou^ befeir ua at the approach to thit6g||raMent and at 
the Altar« It nay alao he noticed that the only iMttbarity which 
Mr. Palmer nenttona for the introduction the Deealogae tt- 
flclf, at al)| ii thaniie of'a portion of it in the Anglican Ohordi 
during Lent. So that here again that which was pecuHar to « 
penitential season has become our appointed admomtion fbr our 
Foitivala and Sueharistic Service^ and throughout the year« ^It 
was ako used to be followed by a response not unAike what we 
now have, but not, it seems, repeated after each Commandment, 
which gives it a very expressive force. A response, indeed, so 
deeply penitent, that Bishop Sparrow says of it, ** If there be any 
that think this might be spared, as fitter for pbor publicans than 
saints, let them turn to the parable of the publican and Pharisee.^’ 
He speaks of it, therefore, as bearing strongly this character of 
humiliation and penitence. » 


1^. The general bearing of tfne argument on the former, 

Now if this second point haa been established, with respect to 
the principle of obedience being made ill a very remarkable man- 
ner to pervade and distinguish the Services of the Anglican 
Church* the entire weight of this second argument may be added 
to all that has been said to establish that of the former treatise^ 
For it may be observed, that if the language for the returning 
penitent in Scripture is, ** I am not worthy to be called thy aon, 
make me as one of thy hired servants it is equally clear timt 
the language with which the penitent ia^eceived ia such aa this, 
** Repent, and do thy first works.” ** Cease to do evil, learn to 
** do well.” ** When the wicked man doeth that which isjawibl 
“ and right, be shall save his soql alive.” And these may he 
considered to contain the sum and substance of the two prinei* 

' The Decalogue was inserted in the Catechism at die fint of Edward, into the 
Communion Service at the second ^ook; the BapfismeT promlec alt Obedience 
not till the lest Review; thereane this remarkable harmony was, humanly 
speaking, acrldentaU 
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«bMnr«d, both moiaig amtintalfy into WM, Inidliiiibtilidty 
implying me anedmr; betb aometkaetare Iwt onenni dteewne 
tbik^ looked M from • diffimmt pmnt of view, Ukd ^ emvcx 
end eoncave in neScelek wbkii era in fret one and the eandn dbe 
former mode of espreuicMi >i» ever putting into the moutb of dm 
eioner, ** enter not into jnd^pnent with thy eervant die latter k 
ever bringing before him, aa aueh, the terma of hia aceeptanee, 
** If thou doeat well afaalt thou not he aceep^ 7’* Sometimea the 
amne aentence may be conaidered to have an equal reference to 
both of the pointa atated, aa in the worda " feithfully aerve Thee 
“ in thia life and hi that penitential reaponae to the Command^ 
menta jnat alluded to, for th^ exprcaa humiliatMW, and alao the 
neceraity of obedience. And aa ohaateninga and admonittona are 
in thia life of a remedial nature, it n»y be further obaerved, that 
it is thia discipline of keeping the Commandments which rastoras 
us to the state of sons : " Ye are my friende if ye do wbateoever 
“ I command yon." 

The benefit of this Heavmly and iDivine guide dwelling 
among us which we have in the Church, thus after a superhuman 
manner calling us to repent, and then regulating our repentance, 
may be the more strongly seen by tlie instance of an irregular 
call of the aame kind, which has extensively prei^ailed in this 
country by the teaching of Wesley bis Ibllnwers. For this 
also may be oenaidered aa u call to repentance, like the Refor> 
matioa ; the latter an attempt at recovery from the evils of 
Popery, the fimner from the Inkewsrmnets which the principles 
of the RevoIutioD in 10S8 had inibied inm the C^ufch. They 
df^ed in this, ihqt one adhered to the protection of the Church, 
the other did not. One was anllfarirad and coitomiMioned, the 
other hragular and self-chosen ; and it Is remarkable that the 
latter e. Weiieyaaum), ra femveyibg a c^ to repentance, to 
treats the peniteut, diat persons are placed thereby, not in dm 
position of servants, bpt are criled to strong spiritoal joyt igid 
assurances, and assume at once the character, as it wer^ of sqm 
and the janvileges of adoption. And not only Uiis, hut aw^ym^ 
intmnal emotions and sensibly felt assurances are cousdamd >o 
essential as to take the place of obedience. And these two cir- 
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tHimtaiMes form, in Ihe very oharacteristk df that aee|^ 
Instead of ilieae filse aaeourageroents and vain aonfidenees, tibe 
Cborebi like a skSfnl physician, has ondeavoared to idiay cbo 
feverish impidaes and pasaionate Sentiments which are incident 
to such eonversiotM and a late amendment of life ; she has gendy 
and almost imperceptibly infused into the whole of our religious 
system the recurrence week aftdr# week of humbling, yet soodi* 
ing eapressioas, and calls to duty. Contrast these with the ten- 
dencies of Wesleyanism ; which tendencies are in fact nothing 
dee but the natural effects which follow when the truth breaks 
.ja upon a corrupt state of life : whereas it is the office of the 
Chorch to remedy and correct these workings of our depraved 
nature. 


* 16 . R^ections* 

There is, however, doubtless in the subject in general, mucli 
more than we can comprehend : and, as in Cll matters of religion, 
whatever light we may attain unto only reveals mysteries far beyond 
our feeble imaginingsi as a ray of moonlight to one who travels 
among mountitins, or upon the sea at night. For, indeed, if we 
may be allowed reverenUyUb take up these words in illustration, 
“ His Righteousness is as the strong mountains ; His judgments 
** are like the great deep.'* Lo, He goetb by us, and we see Him 
^*not: He passeth on also, but we percene Him not." For 
though indeed we have spoken of the guidance of the Church as 
of an Angel sent to lead the way, yet from the promisee^ of 
QaaisT's indwelling in His Church, we must remember that it is 
more than this : for though it is said indeed, ** I send mine 
** Angel before thee," yet it is added, ** beware of him, and pbey 
** l^s voice, for my Name is in him." 

And again, let it be observed, if the voice of God is addressed 
to the Church in England, with a peculiar and appropriate mes- 

* Abundant inatsnees of both tbeae points might be adduced from the history 

and devotional hooks of these separatists, such as lEhe Journal of John 
Wesley, frc. 





m it wafto jMKEdmof iQ^^ltM^ 9mlkM tiie 

tU»vel«M0i ( «iid if it be jbe beiurd mI 

jaepei!«i|^mit) «oiia& a» tbem in lebet wny cast the 
aaoertaioed unlesa it be by putting togetl^r in tbte j^wnnmr 
tietaebedsenteneeat andayOnbleetaiid worda» whtcdiat«ideiil^|bM 
the natural order of erenta? and orhen ihia it done they dcbJ Ibd 
aunredt convey a Divine meaning so palpahieand distinct^ that 
he who would run on in the way of Oon'a Commandmeiits eaw* 
not fitil to^ead it* < 

For what great and high destinies our Church may be mtendad 
10 times yet to be revealedt that she sboidd have been so signaliy 
protected; or what good thing tiie Aunoner may/baise eeeo 
** in us*’ in days that are pasti it were not for us to divine ; ^os# it 
may be, that any part of His Providence that comes most under 
our closer inspection, will be found in discernible characters, 
thus abounding in Wisdom and goodness. However this may be 
it were impossible, one would think, for the coldest heart to 
remain unmoved at the contemplation of tucb the footsteps of a 
mysterious and sleefiess Providence, ever on the watch over us 
to do us good, whether we wake or sleep ; and without some 
wish to meet with responsive feelings and efforts of obedience 
such a daily-working and complioged scene of goodness, ever 
adapting itself to provide for Ourgants. And surely sud) a 
keeping of the Comnmn^bnents is near akin to the highest Bvan- 
gelical love, for*' love is the fulfilling of tbelaw.^ It might 
seem as if it were the presiding genius of that beloved disciple*’ 
under whose auspices some would fondly imagine our Church to 
have been founded, whose voice we mi^t suppose to he still ever 
beard among us, still ever repeating as he was wont, and begin- 
ning and ending with appeals to love and keeping the command- 
ments ; and reminilmg us of his Loanl last solemn words, 
” Behold 1 come quickly, and my reward is with me, to givi| to 
Clfery man according as his work shall be*^ ^ 
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PART ra. 


EXTERNAL CfRCVMETANCBS OP THE CHURCH COINCIOINO WITH 
INTERNAL CflANOSS. 

1, Suck mutual adaptation and concurrence the mark of deeign. 

It there is any truth in the position already roainuioed^ that 
the changes in our Ritual and Forms of Prayer are so much of 
one prevailing character as to indicate something of a Divine 
purpose, it appears highly probable that the peculiarities of our 
external condition also should coincide and harmonize with these 
alterations within. For such independent co-operation of un- 
connected means, combining to produce one efiect, is considered 
the indication of design in an intelligent author. And if natural 
Theology is wont to trace out, in things physical, such internal 
adaptation to meet external circumstance of Jife, and to dwell on 
such as the proofs of an over-ruling Providence, may we not ven- 
ture to do the same in the Church of Gon, provided that we con- 
duct the inquiry with Uiat fear and reverential mistrust with which 
we must ever speak of the (he AimoBTY ? And surely it 

were not unreasonable to expect such indications of His presence ; 
for if He who made ** the plant of the ^Id, before it was in the 
** earth,*’ and ** the herb of the field, before it grew,” yet continues 
to vary its mould and texture to meet the varying influence of clime 
and sky, it is natural to suppose that He would do the same in that 
Living Tree which He has deigned to call by His own name, and 
of which He has represented His Father as the husbandmam 

The first point which it was the object of this treatise to show, 
was that the services of our Church are characterized by a 
peculiar tone of sadness and humiliation ; and that we are 
throughout made thereby to use the language of those who have 
fallen away from the richer inheritance and the privileges of sons. 
In order to point out the accommodation and harmony alluded to, 
it will be necessary to show that the temporal condition of the 
Church has been that, to which Scripture has not promised such 



Affarent(ii^eciwiut»owrhMg$iifijpo$€dmuilu^ 67 

gbdness of heart, or aa a Laim Collect, which our Church has 
omitted to retain, expiesaes it, in prseaenti sesculo degustare 
** coeleatium dulcedinem ga^dtorula,{*' on the contnury, that our 
external state has been that, to which it ever preadiea penitential 
humiliation* 

The second principle, wbidi our Koe of argument went to 
establish, was that lessons of obedience have peculiarly per- 
vaded all the alterations in our Prayer Book. Here, therefore, 
it will be requisite to sbovH^ that, according to the analogy^^of 
God's dealings with mankind; as they are manifested by Scripture 
and experience, the external circumstances of the Church have 
been those to which the lesson of obedience is more particularly 
addressed, and which more especially require such admonitions. 

COKBIOXIIXD WITH REGARD TO THE FIRST POINT, OF REPENTANCE. 

2. A^pparent objectiong to our being supposed in a state of seruUude* 

Let us consider, Jn the first place, the former of these two 
subjects. On a cursory view, it might appear difficult to recon- 
cile this supposition with the known history of our church and 
nation. For so far from our having been in a state which would 
be accounted one of servitude, we ags met with the fact that our 
condition has been one, for the most part, of great apparent 
prosperity. It would be difficult to find a Church, where, for so 
long a space of time, the course of this world has been so peacc- 
ably ordered,*' that its members have been allowed to serve 
** the Loan in all godly quietness/’ Tb^ aspect which the Church 
bears in any country village is, in' general, that of ease and 
resjiectability. Our position, as ^Christians and as Churchmen, 
has become such las to require no self-denial on our part to 
acknowledge our t>eiug so : indeed to such a degree is this the case, 
that some are almost at a loss to explain as compatible with our 
experience — others would explain away— that essential opposition 
to the Gospel which Scripture declares will exist in the world q: 

Ye diall be bated of all men for My name’s sake** (Matt, x, 22) ; 
and because ye are not of the world, but I have ohosen you out 
of the world, therefore the world hateth you** (St John xv.l9) : 

p 2 ^ 
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** if ‘they have persecuted me, they will also persecute yon*’ (v. 20)* 
If, therefore, our circumstances have been, for the most part, thus 
signally prosperous, how then, it might be asked at first sig'bt, can 
we be considered as having fallen into a less favoured condiuon? 
But, in answer to this, it will be sufficient to call to mind, that the 
highest privileges and richest gifts of tlie New Covenant are con- 
nected with sufferings from without. Such are the very mark 
of the true sonship ; “ if ye endure chastening, God dealeth with 
you as with sons if ye be without chastisement, then are ye 
** bastards and tiot sons*** (Heb. xii. 7, 8.) 


3. Suffering the privilege of Sons. 

It will not be attempted to explain the very mysterious subject 
of the connection of outward circumstances with our internal 
spiritual condition ; as serving together to make up our course of 
probation in the hand of our great Disposer. It may be the case 
after some incomprehensible manner, the bearings and extent of 
which our very position, as living in the world, prevents our dis- 
cerning, — that as the Jewisli promises, consisting in temporal 
blessings, were in one point of view essentially opposed to the 
Christian, so also the state 6f captivity of a Christian Church may 
consist of circumstances the very opposite to those of which that 
of the Jew consisted, as far as concerns the personal comfort and 
well-being of its members. 

And first of all, let it be observed, that it is not merely the 
Christian disposition and character which has received die stamp 
of the blessings of the Gospel. It is often the external state and 
circumstances of life which are spoken of, wrhen we should rather 
have expected it would be a certain temper of mind, which such 
circumstances might tend to foster ; as for instance, Blessed are 
** ye poor, for yours is the kingdom of heaven.” ** Blessed are 
” they that mourn it is the very condition of mourning which 
ftls here blessed, not as persons would now confine and explain it, 

* they that mourn for their sins, though, of course, they more 
especially. “ Woe unto you that are rich not merely ye who 
trust in riches. It is to certain external contingencies that the 
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blessipg or the woe is attached, as if a resemblance to the ** Man 
Sorrows/' though it be but in outward circutnstancesi 
brought us nearer unto Him, and was blessed on Uis account ; 
as if such were modes of approach to Him, which were pervaded 
with that* beaUng virtue that went out from Him. 

And it may be as well to remark a little more at length, that 
among the privileges and blessings which the Gospel holds out to 
its faithful followers, those of the highest kind which speak of 
joy (the expression which is dropped in our Prayers), are con- 
nected with sufferings from without. Perhaps there is no place 
where spiritual rejoicing and gladness is spoken of but in implied 
or expressed connection with them. That one, for instance, of 
the Beatitudes, which arises as it were into the mention of 
** rejoicing and being exceeding ghdf is, ** when men shall 
** revile you and persecute, and shall say all manner of evil 
** against you falsely." And ** rejoice and leap for joy," in St. 
Luke, ** is when men shall hate you and separate you, and cast 
out your name as evil." Persecution, and losing house, and 
kindred, is made the very condition of receiving ** manifold more 
** in this present time a promise literally fulfilled in the early 
Christians, when in one verse it is said, they sold their posses- 
** sions and goods," and in the next that they ** eat their meat 
** with giadnesij' and being beaten, that ** they rejoiced that they 
** were counted worthy to suffer shame." And in accordance 
with these accounts are expressions in St. Paul's £])ist1e8, either 
of rejoicing himself, or of calling others to rejoice, which are 
more particularly on occasions of his owi) or their sufferings. If 
he takes pteasurCf'* it is in infirmities ; if he is ** exceeding 
** joy/tt/," it is in all his tribulations for them ; if be rejoices^ it is 
“ in all my sufferings for you and again, ** if I be offered up, 
** I joy and rejoice with you all.*' He deprecates the thought 
that he ‘'should glory ^ save in that Cross by which the world 
“ was crucified to him, and he unto the world." It is the very 
condition requisite, “ If we sufler with Him, we shall also reigii 
“ with Him." St. Peter also makes it the very subject of th^ 
rejoicings that they are made “partakers of Chrut’s sufferings." 

These are not mentioned to prove the point, but as casual in- 
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clicitionf on the surfaco ofa great principle lying tti the depths 
of Scripture. Indeed it requires a high degree of that purity of 
heart which is privileged to see GoDi consistently to keep in 
mind what a favoured state in Gon’s sight that of suffering 
the last gift and dying tegaey of our Saviour to those who at« 
tended Him on earth. (St. John xvi. Sd.) The remark that 
those who were afflicted with bodily maladies derived the greatest 
benefits from out Saviour’s Presence, refers to but one manifes* 
tation of this great principle. Those who were most favoured by 
Him, and approacdied most nearly to His adorable Person^ re* 
ceived the largest share of this His benediction of sufiering ; and 
were made ** conformable unto His death,” to be brought more 
fully to ’’ the power of His resurrection.” Their sufferings are 
spoken of under sacramental figures of being baptized with a 
Baptism ; and drinking of a cup ; as if from a mysterious con- 
nection with Himself, they partook of something like a Sacra- 
mental efficacy, and which, therefore, had annexed to them the 
promise of spiritual joy, as it was to drink of His cup, who is 
Himself ’’the well of joy.” And not only the sufferings of the 
martyr, but even the common self-denials of daily life, are digni- 
fied and hallowed by some secret approximation to Him, and 
spoken of under the awful name of ” bearing a cross as if they 
too were parts of that tree whose leaves are for the healing of the 
nations ; as if, wherever the bitter waters of the desert were to 
be found, they partook of the virtue of that restoring and healing 
wood. The power of suffering even the heathen often bears wit- 
ness to, in proverbs and precepts out of number, though he 
knew not its connection with Christ crucified. On the contrary, 
worldly prosperity narrows, we are told, the otherwise strait gate 
of life, even to a ” needle’s eye/’ Wonder not, therefore, thsA 
from such a state the voice of joy should^ be withdrawn, and the 
warning cali fo humiliation be annexed to it in the moral Provi- 
dence of God: that circumstances which have the peculiar eftct 
of blinding the eyes, should be made coextensive with monitory 
ij^pealson ail sides, to walk warily and near the grounds 

At all events, enough has been said to prove that if Ant per- 
fect freedom which ia to be found in die serviee of God, the 
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liberty wherewidi Cukut bath made ua free, w the higheat gift 
of His children ; yet we drink not ftiUy of that Spirit of adop*- 
tion without partaking also of His cup of sufifering^ This 
lowered tone, therefore, in our services, has been, according to a 
Christian'view of the case, ia entire consistency with a stale of 
temporal prosperity. There is in this the same mutual meee^ 
meot and adaptation, which is noted in things natural as manifest-^ 
iiig Divine Providence; as wlien the internal structure of anitiuils, 
and the very colour of their bodies, is found to be accommodated 
to their modes of life, and to change also with the changes of the 
latter. 


4. The strength of the Church m persecution. 

The instances, indeed, adduced of the power of the Cross, 
have rather referred to individuals ; but in the Church, as s body, 
the same may be observed, that chastisement is the proof of love 
and favour, and riches a sign of danger. All the first establish- 
ment, growtli, and increase of the Church, is from persecution ; 
like vital air and warmth drawing out and strengthening the 
branches. Like impulses extending, though more and more 
faintly, arcle beyond circle, around where the Cross had moved 
tiie waters. First, the persecution which arose about St. Stephen, 
spreads the Church through Judea and Samaria ; then at Antioch 
of Pisidia, from the Jews to the Gentiles of that place ; then at 
Iconium, to the barbarians beyond. Throughout we see the 
giwat life-giving principle, which our Savioue spoke of as arising 
from His Cross, If I be lifted up, 1 wiH, draw all men unto me.” 
It is the conqiiiacy against St. Paul that takes him from Jerusa- 
lem to Caesarea, to preach before kings and governora. It is the 
bonds of Si. Paul that bear him to Rome, and are made known 
in the imperial palace, and ace, even in Rome, to the furtherance 
of the Gospel. Not only eo indivsduais is chastisement the proof 
of favour ; it is the Churrih that is like a woman in travail, who 

remembereth not tbeangutah for yoy.’* It is to the Churches 
that our Loan says, As many as 1 love 1 rebuke and chasten.^ 
It is a Church of which He knows ** die tribtdaiion and poverty,** 
to which Ho says, ** Thou art rich*’* It is another that says of 
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herself, 1 am rich, and increased with goods, and have need of 
** nothing to which he says, Thou ** knowest not tliat thou art 
** wretched, and miserable, and poor, and blind, and naked.’* 
Awful words to those who are disposed to set the ease of an 
eatabiishraent before the internal wellbeing of the Church, and 
to suppose that external prosperity is a sign of spiritual strength. 

From all this it appears that a lower condition, as Christiana, 
an humbler position, as a Church, are so far from being incompa-* 
tible with the favour and protection of the world, that they mu- 
tually imply and conspire to produce each other. The latter has 
necessarily an enslaving and enfeebling influence, imprisoning 
and enchaining, imperceptibly, the free spirit of sons : whereas 
oppression from without has immediately the effect of putting the 
Church in the situation and attitude of an enemy, leaning upon her 
own inherent spiritual strength and weapons that are not carnal, 
mighty to the pulling down of strong holds ; she stands immedi- 
ately as an armed foe, walking upon earth, but hiding her bead 
in Heaven. But worldly favour, on the contrary, with a subtle 
influence lays her asleep, and then wreathes bands about her, 
depriving her of the free use of her arms, closing up her eyes, 
binding her feet, which are no more ** like hinds’ feet walking on 

high places.” 

5. Confirmed by the history of our own Church. 

And these general principles will derive a forcible illustration 
when applied to our owm Church, and the general tone and cha- 
racter, which has pervaded her members at different periods of 
her history. When she has been considered most prosperous 
from her union with the State, her writers have been character- 
ized by cold and low views ; and so far had their Theology taken 
up its station in the mere outskirts of Christian truth, that in the 
last age it was driven to contend for natural religion, and the 
existence of a God ; her Sacraments were considered almost as 
lifeless as Jewish rites ; religious controversies were engaged in 
on points on the very surface of Scripture, as if unconscious of 
the hidden depths which were below. Bsl on occasions when 
persecotion has begun more or less to show itseM', her members 
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seem to be instinctively feeling after the adoption of sons. Such 
may be seen to have been the case in the days of Charles the 
martyr, and afterwards in the Church of the Non-jurors* Among 
the latter, when deprived by the State, and in a condition of suf- 
fering and contempt, a new and more exalted temper was iiidi« 
cated by aspiratioDS after, and sympathy with, the purer ages of 
Christianity ; by which they seemed admitted into a more inti- 
mate union with the early Churches, and entering more fully into 
the high state of their spiritual adoption* An instance of this 
may be seen in the dying words of Bii^hop Ken. And this effect 
is the more visible by its contrast with the principles and feelings 
of the more numerous, and popular, and apparently flourishing 
Communion, that intruded. In like manner, in our own day, 
indications of something like persecution against the Church have 
been accompanied with a simultaneous movement witliin her, not 
only to fortify and repair her strong holds, to go about and mark 
her bulwarks, but after those higher privileges, those pleasant 
fields, which are hers by inheritance : as if she bad begun to look 
out upon them from the windows of her prison-house, and to 
inhale their refreshing fragrance. Indeed her suffering is to be 
the very pledge to the Church of her beholding her true teachers : 
** Though the Lord give you the bread of adversity, and the 
'* water of affliction, yet shall not thy teachers be removed into a 
“ corner any more/' 

6^ Her feebleness and state of servitude. 

Id addition to these general remairks, might be shown more 
particularly, that whatever may have been our apparent prosperity, 
and the protection of the world* that very prosperity and pro- 
tection has been in fact the captivity of the Church, as such, and 
of her members. Golden chains, indeed,, and such as might 
seem rather badges of honour, and ornament ; but still, in fact, 
chains of the Spaxt# To come then to particulars, wc have been 
as a Church greatly debarred from all free agency, or power of 
correcting, or regulating, our internal constitution. It has been 
the most obvious matter of reproach, that we are a parlia- 

memary Church that is to say, that we diflB^r from other 
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Churches in being subject to this interference of die State. At 
the commencement of the period referred to, we have Henry 
Vni. claiming the title of Head of the Church. In whatever 
sense the words are taken, it is too indicative of the position 
whi^ she was to bold; and the situation, which the Prayer for 
the King has in the Liturgy, continues a significative memorial of 
her condition. In the reign of Edward VI., which, from the 
disposition of the King, might have been augnred to be most 
prosperous for the Church, the second Book, which was issued 
with such unhappy changes, was preceded by a declaration, that 
if the Bishops would not take it into tlieir consideration, he 
would do it himself with the aid of his parliament K But it is 
not necessary to mention the many acts of state interference, 
which indicate a want of freedom in tlie Church ; nor to dwell on 
such points as the statute of prsemunire, the suspension of Convo- 
cation, and certain circumstances in the position of the bishops ; 
the solemn complaint of the want of discipline which continues 
unrestored ; the law of the land interfering with Church authority, 
from its affhcting the rights of property ; and some of these, let 
it be observed, not assuming the shape of persecution, but rather 
of protection. 

All the points mentioned with respect to the Church at large, 
in its connection with the State, might perhaps find a parallel in 
many, if net most, parishes, on a smale scale. Consider, for 
instance, tlie many circumstances in which the clergy feel them- 

^ Martyr, writing to Barer, on Uie 10th of January, 1551, lays, Hoc non me 
** parum reoreat, i^uod mihi D. Cbecut indicavit ; ai noluerint ipsi [episcopi], 
** ait, efficere, ut quee inutanda aint mutentur, rez per aeipaum id fiiciet ; et 
** cum ad parliamentum ventum fuerit, ipac aua mqjeatatia authoritatem 
** interponent*' It ia evident from this letter of Martyr, from a leUer of Cox to 
BuUinger, in May, 1551, (Slrype, Mem. voi.ii. part i. p. 5SS)f and from Strype, 
(Cran. voL i. p. 290,) that Cianmer met with great opposUion, at the end of the 
year 1550^ from the Biahopa. It U not improbable that theoppoaition took place 
in the upper house of convocation ; and if this were the caae, the King probably 
intended it to be underatood that, ** if driven to extreroitiea, he would exerciae 
hia authority ai head of the Church, and bring the revision of the Liturgy be* 
fore parliament, without consulting the oonvocation any fbrther on the subfecL’* 
Prefree of the Editor, p. xvii. to thetwoBooksof fidward VI. Oxford. 1598. 
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selves not free to act, on aoeotmt of that weigbl of deference 
which the world claims of tliem ; asi e. g., in omitting to baptise 
before the congregation, and to read the Prayer for the Church 
militant* But the more subtle influence of the same principle 
may be seen in this^ that clergymen, individually, do not like to 
rest their influence and authority on their spiritual station, as 
such ; they consider that their respectability depends on their 
liberal education, their talents, their rank in society, their 
worldly connections and property, which afford the whole body^ 
and each member of it, a high respectability in the eyes of the 
world. But, on the contrary, there is a secret contempt enter- 
tained for their Ministerial profession as such, which they are aware 
is only warded off by their external advantages. Notwithstanding 
all that can be said of their inherent right to spiritual authority, 
and indeed claims to honour and veneration, as stewards of Gox>, 
the highest which man can bestow, these are not met with any 
responsive feelings in others, nor supported in themselves by a 
sense of responsibility coropatihle with such claims, merely on 
account of their intimate connexion with things of an opposite 
character, the worldly benefits which are attached to it. The 
bonds of Laud, the sufferings of Ken and Wilson, not only were 
to themselves the means of spiritual succour, but the remem- 
brance of tliem throws a hallowing light over their order, as 
being thus recognized occasionally in the appropriate dress of 
that Master whose ambassadors they are. There is a circum- 
stance which may serve to illustrate or characterize our present 
position, that it is spoken of, as if it were a principle recognized 
by the Church itself, which it decidedly is not (although it 

^ With regard to the custom itself of earning to the East in prayer, It may be 
put on the same kind of footing as some other points pf more or less importance, 
such as the nee of the Crow t of which it may be said that they are Catholic 
Church usages } that our Church haa retained them, by the great mercy of God, 
but drawn them rather into the shade on account of the abuies that have pre- 
vailed ; such has been the case even with the Eucharistic Sacrifice. In the same 
manner that we read of our Lonn'e Presence being gradually vriUidrawn from 
those unworthy of it ; but the Aadptes, in that retirement, came unto Him. The 
prindplea of our Church, as expressed or implied, respectiiig matter# la dUpute, 
may he perhape classed in some mode of this kind : 


1. Thingb 
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found a place in the second Book of Edward,) that in our devo- 
tions we are to look to the people and not to the altar. What 
does this imply but that even in our religious worship we are to 
turn not to the East, the place where God has shown His counte- 
nance, but to the West ; not to the light of the ancient Church, 
but to the eyes of the world ; not to Angels assembled round 
the altar, but to the great men of our congregation ; not to the 
place of Paradise, our lost inheritance, but to the flock in whose 
hands our interest lies ; not to the Cross of Christ, but to that 
supposed utility which worldly wisdom suggests ; not to our 
Judge coming from thence, but to the judgment of the world. 
It is agreeable to this, tliat if there is any tiling unbecoming or 
negligent in the conduct of a chief or inferior Pastor, the remedy 
is at hand in an appeal to the public. This is considered (be 

1. Things commanded and commonly observed : 

Sunday Service. 

2. Things commanded, and not commonly observed : 

Daily Service. Reading the Prayer for the Church militant. BaptUma 
before the Congregation. Keeping of Fasts and Festivals. 

3. Things nut commanded, but implied : 

W cekly Communion. Turning to the East. 

4. Things not implied, but allowed ; 

( c. g. On the Circumcision in Edward’s second Book, 
Che direction was, If there be a Sunday before the 

Daily Communion, Epiphany, the same Collect, EpistJe, and Gospel, 
shall be used. It now stands, ** shall serve for 
every day after, &c. 

5. Things not prohibited, but discouraged for fear of abuse : 

Prayers for the Dead. 

d. Things prohibited : 

Prayers for souls in Purgatory. The Mass. Unauthorised Communion. 

In the observation of these the world interferes witli the Church. Now those 
things commanded of course a good Churchman would observe, if possible. I|c 
would also wish to restore what it implies, though it be not commanded, if faUeti 
into disuse ; and to carry out as far as possible the spirit and intention of the 
Church. Catholic usages and principles he will aim at, as a Christian and a 
Churchman ; but in doing so will be guided by that Spirit of meek wisdom and 
unobtrusive reserve, which is the marked characteristic of his own Church : re- 
membering always the very terrible woe denounced on him who shall offend one 
of CuRisx’s little ones. 
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great corrector of abuset. And doubtless it is^ and a very ex« 
tensive and powerful one; but still it implies a very inferior 
condition that such should be requisite, not our singular advan- 
tage and happiness, but the sign of our captivity, Because 
** thou servedst not the Lord with joyfulness and gladness of 

heart, thou shalt serve thine enemies, and he will put a yoke of 
** iron on thy neck." And indeed may not the popular cry for 
freedom from the nation at large be considered as indicative of 
the state of servitude, of spiritual slavery and bondage to the 
world ? For people subjected to worldly influences feel they are 
not free, and conscious of this their malady, and knowing not its 
only remedy, which consists in the " service of God, which is 
" perfect freedom," they loudly demand liberty. The Apostle 
alludes to this when he speaks of those promising liberty who 
are themselves the servants of sin. In like manner, forgetting 
the real equality of all as God’s children, under the same pres- 
sure of their passions, men eagerly demand equality. Both arc 
intimations that they want, though they know it not, the true 
freedom of Sons of Goo. 

I'iic effect of a principle is for the most part subtle and im- 
perceptible in its operations, but exceedingly powerful. A proof 
of this may be seen in the circumstance that in times of any great 
excitement, when systems are broken up and principles set afloat, 
the animosity and zeal in behalf of opinions becomea such as to 
counterbalance every other consideration whatever ; and forms 
bonds of union or causes of difference the most violent, from an 
instinctive sense which nature has given, us of the power and 
value of principle. Slight and unimportant as the point in dis- 
pute may be, it is often of more weight than the closest external 
connections or apparent advantages. At the first Book of 
Edward, Catholic consent and doctrine were the basis of the 
changes, on the consideration of a vital inherent power in Use 
Church itself, to preserve truth according to the promise of its 
Divine Founder. There appears at the second a great distrust 
of these internal promised resources ; other principles were ad- 
mitted. How far the admission of them has been the cause of 
the subsequent evils of insubordination which Itave been deve- 
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ioped It mqr be inpoeetble to tay, or how fir extenud control 
may have been necetaary in coDseqtienee ^ 

7« That itaiei af eereitude are Dttitfie appoiatmenta. 

But in the former agreement respecting the alterations made 
in the Prayers, the object was to drop all consideraQpn of the 
human agents in those changes, and to turn our attention to 
their Providential character, as implying a Divine control and 
purpose. It will be necessary to do the same in the present case 
also, — though it is a matter of great difficulty, as secular influ- 
ence and intrusion is of so much more palpable a nature as to 
awaken passions and feelings respecting persons, by reason of 
which we arc leas clearly able to discern the more than human 
Hand which is dealing with ourselves. That persons, at first, 
from a want of faith in the promised resources of the Church, 
and a dread of the power of Rome, courted the protection of the 
secular arm ; and that others have since increased such an alli- 
ance from influences of worldly policy, by acquiescence, by com- 

* This sort of compronniBe with the world, by which the Church has lost the 
greatneiii of her religious priTilegeSi has of course been more fully dereloped 
since the time of the Non-jorors, but they from the first speak of the indica- 
tions of it. 

** The true notion,” says Leslie, ** of a Church and of a Priesthood has been 
utterly lost amongst those where Erastianism has prevailed, and conse- 
** qucntly, the reverence due to religion and to God has sunk with it, and also the 
** benefits annexed to the holy ofilces of the Church, as means of grace appointed 
by Christ our Lord, on which are grounded our hopes of mercy.’* (Regal, 
and Pontific. vol. iii. p. 425.) 

What docs this infer but that we foil thereby from the inheritance of sons 
In another place he says, 

** Thl|,principle of the Regale begets a secular spirit in the Clergy, — eats qyt 
the Evangelical spirit of Christian simplicity, the the open and 

** foarless, but modest, zeal and courage in asserting the troths of the Gospel.” 
— *• This and the court air are two elemenu — the evangelical spirit most be 
“ very deeply rooted, if the secular do not get the ascendency.” (p. 372.) 

” Erastianism,” says the same writer, ** has run down like a torrent from the 
** Reformation ; the Regale being then made (though very unjustly) the cha- 
** racteristic against Popery and fonacicism, that being supposed the only barrier 
” against both.” (p. 447*) 
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proiniM by coitoi|jimioii» and even by woiie meaiii and motives « 
ail these explain the iiiode» humanly speakings by which these 
duuDS, laid on our spiritual strength, were formed and rrveced. 
And the same may be said of these thingsi as of some of the 
changes in die Liturgy^ that, as they arose from a want of faith, 
so they brought with them judicial visitations in the withdrawal 
of liigher^ieans of grace. But what is to be observed is, that 
even these judicial punishments arc, in the manifold ways of 
Divine wisdom, the best correctives of the evil, from which they 
proceed, and serve also as merciful protections in that lower state 
out of which they arise. For, although sins are visited on chil- 
dren's children, in a temporal point of view, (Exod. xx. 5.) yet 
even those visitations may become beneficial, to those children, 
in a spiritual sense, (Ezek. xviii. 3.) working for good to those 
that love God. This may be explained by a parallel instance in 
the Jewish history. From want of a high faith they did not cast 
out the old inhabitants of Canaan, and not consulting God (while 
His guiding voice was among them) they made a league with the 
Gibeonites. These Canaanites therefore continued to be ** thorns 
in their side," but still such scourges were benefits to them, for 
they served, thus remaining, to try and prove them ; to show 
what was in their heart, whether they would serve God or no." 
It was the oppression of their enemies that made them from time 
to time feci where their only strength was, and served to raise 
them up a deliverer. 

But, without jiresuming to point out any thing so mysterious 
as the designs of the Almighty, whose w^ys are as much above 

s 

our ways, and His thoughts, we are told,' above our thoughts, as 
Heaven is above earth ; yet I suppose that looking to temporal 
governments only, without respect to the Church, it may be con- 
sMered that there is some invariable rule of Providence in kflford- 
ing persons more or less liberty as they are able to bear it ; that 
a tyrannical monarch, or any severe form of government is, in 
fact, nothing else but a certain necessary result of a people re- 
quiring such severity for their chastisement or protection. In 
the plague which was sent in consequence of David numbering 
the people, we see only, at first sight, the people visited for the 
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811) of the monarcht but on turning to the nti|pinit in % Samuol 
xxiv. 1 . we read ** The anger of the Loan was kindled against 
Israel, and He moved David against them to say, Go, number 
Israel and Judah.*’ We may conclude therefore, that the pro- 
verbial expression, contained in the words delirant reges plec- 
tuntur Achivi,” embraces but half the truth. For that both of 
these are in fact only certain eHects, that the ** delicllipheges” is 
itself but a mode by which the ** Achivi” are punished for their 
offences, or restrained from their lawlessness. That harsh rulers 
are set over others, humanly speaking, for their punishment, 
divinely, for their protection and cure ; ** which," says St. Basil, 
speaking of heavcnly-imposed subjection, a just estimator of 
** things would noucall a judgment upon them, but their benefit, 
“ For what can be more profitable for him, who, from want of 
** wisdom hath not in himself the power of governing, than that 
** he should be in the power of another : that, being directed by 
** the reason of a master, he may be like a chariot that hath 
** obtained a charioteer, or a vessel that hath a pilot sitting at the 
** helm.'* Thus, he says, was Esau made subject to Jacob ; and 
Canaan to his brethren. And may not the same be the case with 
all states of worldly subjection and captivity, tliougb we cannot 
ascertain its modification or extent ? The effect may be as cer- 
tain and invariable as the remedies which in natural tilings arise 
out of the i^ils that require them ^ 

8 . Such best suited to the condition of the^Church, 

Now, if this be the case with the kingdoms of the world, may 
it not be so in the kingdom of Christ also ? Are there not in- 

1 Roper seems to allude to severe monarchs being thus a retributive mode 
of Providence. A tyrannical governor is imprecated as the natural consequeJfe 
upon tboee who were wanting in afibetionate loyalty to the paternal sway of 
Ulysses: 

Mqnc in wpd^pwv, dyovdc, cai flxioc Iffrw 

SKi|irrovxo£ /SaoiXsdc, aloi/io sidwfi, 

'AXX’ alti xaXewdc r clif, Kai aZovXa piZoi. 

**QC obne fd/tpuroi $fiow 

* AaSip, ol(nv dvacrof , itarhp d* wc ^trio£ ilom. Odyas. b. ii. 2d0. 
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deed, at first 8igli|||;obvkma indications that our want of fireedom 
is not greater than our want of internal strength to goeem our- 
selves ? Is not the suspension of the powers of Convocation 
acquiesced in, as perhaps a lesser evil than their revival would 
be ? Have*not the appointments of the State been, in general^ 
no worse than those where an elective power has been exerted 
within thd^urch ? Is not the usual appeal made to the public 
judgment, berause there is not sufficient internal energy evinced 
to defy the world ? These are not mentioned to justify or explain 
the case, but as some slight indications that are on the surface,— 
slight indications of him whose footsteps are in the deep waters, 

^ .-implying a controlling care which suits our external to our 
internal condition. If the power of the world has come in, not 
merely in open acts of aggression and interference, but, still 
more, by a subtle and secretly pervading influence, to actuate our 
conduct, may not our position be considered, in some sense, like 
that of the Jews, when they rejected the more immediate govern** 
ment of God, and requiring a King, received one in anger ; by 
which their unruly and faithless dispositions were set under 
a more palpable and visible rein, in judgment, indeed, but also 
by a merciful provision to correct their disorders. If the first 
disciples, placed, as they were, in the most favoured condition as 
of SODS, received that Spirit of adoption, and walked in that free- 
dom, under the oppression of the world, which wa8|||it enmity 
with them, armed at all |>oints with spiritual armour to encounter 
that enmity ; mag not the lowest position of a Christian be that 
in which there is an apparent friendship and league, when his arms 
are laid aside, and he receives the green withy bands as tokens of 
captivity ; though perhaps laid asleep he perceives it not, and, 
from the arts of her that binds them, forgets that it is captivity 
atllil ? And indeed may there not be something in the case of an 
Establishinent, that necessarily implies feebleness in the Church? 
The expression of having “ Kings for her nursing-fathers,** it has 
been well observed, appears to denote feebleness, such as to 
require it. 

The various fallings into, and partial recoveries from this 
state of servitude, are remarkable. Edward*s first Book is lb|- 

voL. V. — 86. o 
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lowed by tampering with foreign Protestant8|||M^h sacrilege and 
confiscation ; the consequence is the second Book, by which the 
highest Christian privileges are in a manner curtailed and im* 
paired. This is followed by the purgatorial and judicial sufl'er- 
ings of Marjr’s reign, and another Book ensues in some slight 
degree restorative. Then succeed the sufferings of the Church 
with Charles the Martyr ; and these are followed by iflb Review 
of the Services in 1662t still more decidedly re-instating: witness 
the Oblation introduced, the thanksgiving prayer, and many 
points of higher Church principle. After the changes of 1688, a 
heavier blow appears to be impending ; but, as far as the Services 
go, it is averted, and the Church is left to reap, in other ways, 
the results of a false principle. The intended alterations of the 
Prayer Book after the expulsion of the Non-jurors, most happily 
and providentially for us, did not take place : the Convocation 
ceases, the apparent liberty of the Church is taken away; a 
course of external prosperity ensues, with a famine of the word, 
a slavish spirit: witness the timidity of the Church, the desertion 
of her colonics*, the acquicvscence in heretical Bishops. 

And these instances will serve to confirm, and illustrate, the 
conclusion to which the former argument would lead us; which is 
this, if it be the case, that, in temporal governments, for a people 
to seek for higher degrees of freedom, while they are un6t for 
them, is to contend against the wind, or to turn the course of the 
seasons ; to also, in the Church, the only way to obtain higher 
privileges, higher degrees of grace, is to show i^urselves worthy 
of them. If we show ourselves meet to receive them, then we 
shall have them restored to us ; if we do not show ourselves 
meet to receive them, we shall not, but instead shall have our 
Candlestick removed. 

COMaiDSaBJ» WITH RBQARD TO TH£ SKCOJtD POINT, OF OBEDfSNCE. 

9. Lessons of obedience the corrective to the tendencies of the age. 

And now we are naturally led by these remarks to the second 

^ Sec Dr. Poney’s Sermons for tbe Society for the Propegation of the Gospel, 
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pointy which wi[||||H^ in considering the alterations in the 

Prayer Book» of a peculiar stress being laid upon lessons of 
obedience. If a peculiar adaptation to these iotemal changes also 
has existed in external eircumstancesy it must be as a corrective ; 
for, of course, it is as a corrective to natural and prevailing tenden- 
cies, that the Divine Teacher lays an emphatic stress on particular 
instructiH&s : such is the case in the commands delivered to the 
Churches in the Revelations. 

In the time immediately previous to the period of our own 
Prayer Book, through the dark ages, it is evident that the Church 
had acted as such, and as counteracting the darkness of the age. 
Inasmuch as all the learning and ability of the times flowed into 
the Church, and Ailed all her oflices, and thence emanated to the 
world : for, if that period was one of darkness and ignorance, she 
was the luminous body by which the darkness was irradiated. It 
is in the same manner of correction that she has operated since. 

It was shown that obedience in various shapes has been very 
peculiarly the Divine teaching and Divine admonition, interwoven 
with, and infused into, our Services, speaking like the Urim and 
Thummim of the twelve tribes, the ** light and truth on the breast* ’ 
of the collective Church, or like the sacred voice in the temple, 
speaking to us in that way in which we are bound to be listening 
for the still small voice. And now it might be inferred from 
many points spoken of, either by implication or direct instances, 
in pursuing this subject of inquiry throughout the Liturgy, (in 
Part ii.) that this lesson of obedience has been that corrective 
which the spirit of the age required. But it may be again 
distinctly mentioned, flrst of all, in this, that the Religion of the 
age, as it has been developed both in the Church and in various 
forms of dissent, has in some shape or other substituted a kind of 
luxury of feeling, and a new doctrine respecting the Atonement 
for the ancient and scriptural doctrine of the Cross * ; and has 
shown a marked repugnance co all those principles of mortifleation 
of life and self-denying obedience, which have been considered as 
connected with it, and which have formed the emphatic teaching 


' This allusion is explained in Tract No. 80, p. iii, 6. 
o2 
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of our own Church. So much has this prevatm^ that it has in* 
duced persons to believe that holy men of old, who spent their 
lives in frequent watchings and fastings and prayer, had entirely 
mistaken the whole nature of religion ; had not only proceeded 
on a circuitous path, but had entirely missed the true one ; and 
had quite mistaken the only mode of access to Christ. That 
to labour to become conformable unto His death, was in fact to 
forget the efficacy of it ; and would serve as an evidence of 
having done so without some express declaration to the contrary. 
All this teaching is only mentioned as a fact, and as a proof of the 
tendencies and spirit, from whatever cause arising, of this age 
and nation. It may be that these distorted statements of Christian 
doctrine are but the shadows occasioned by tlie partial breaking 
in of the truth upon a corrupt age. Here therefore the Church 
has been, throughout the dangerous influences of the times, to 
those who would be guided by her, ** a lantern unto the feet, 

and a light unto our paths/* 

Another proof might be taken from the political principles 
which have characterised this country as associated with the 
name of liberty. It would be difficult to express them under 
the mildest terms, but as those of independence, of maintenance 
of national rights and privileges, as principles of resistance 
against arbitrary powers : whatever definite name and shape they 
assume, they immediately stand out before one as the very oppo- 
site to the peculiar tenets of the Gospel, — these are throughout, 
whether as shown in matters of detail or in their general spirit, 
directly the reverse to those principles described ; from the pre- 
cepts and example of Him ** who learned obedience by the things 
** that He suffered.'* And although the maintainers of the political 
opinions alluded to would, in some measure, allow the necessity 
of loyal obedience, yet they would mention and dwell on cases 
of aggression, which would serve as exceptions. It is on this 
account that their opposition to the scriptural doctrine* of the 
Cross is most apparent, inasmuch as Scripture, in expressing the 
duties of this kind in numberless eases of precept, example, and 
the like, never speaks of exceptions, — often carefuiljiitexcludes 
them ; whereas, knowing what is in man, and ** looking before 

2 
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^^and after’* for trim, better than he could for biinself« it pecee- 
sarily would have mentioned such cases, if any exceptions 
had been necessary. It appears, therefore, as a very singular 
providential correction to all this, that there has come forth, as it 
were, a hand upon the wall, without a human body, to which it 
can be referred as its Author, and has written in distinct charac* 
ters, The lesson of obedience* 

And in the next place, the external prosperity which has been 
alluded to, is a reason why, according to the usual tenor of the 
Divine dealings, a message of warning, of humiliation, and of 
obedience, should be addressed. That the pride of ease and 
abundance, the pride ofintellectand false liberty, should bespoken 
to in a tone of this kind is quite in harmony with Scripture ; so 
as to afford, from the analogy, an intimation that it is the same 
voice which speaks to us in both. To the poor the good tidings 
are preached : but the commandments, and woe, and self-denial, 
to the rich. ** Let the poor rejoice in that he is exalted, but the 
rich in that he is made low.** 

10. Our situation a trial of obedience. 

It might moreover be pointed out, that to those who would 
follow this Divine guidance, and the teaching of the Church, 
there has been something in her condition which ha^ had pecu- 
liarly the tendency of fostering this spirit, and affording oppor- 
tunities for the exercise of it, from the very peculiarity of her 
position. For the circumstance of our beipg mixed up with the 
world in spiritual matters is an especial trial of our obedience to 
God, of our obedience to His Church as such. It is especially a 
discipline to, and trial of, our obedience. If our chief and sub- 
ordinate ministers are in some measure thrust into, or thrust 
themselves into, their position over us, by a certain temporal 
influence, and afferwards maintain their authofity by tilings 
which are of this world, such as wealth, or learning, or eloquence : 
And if there is a want of effectual power in the Church to remove 
obooxioqp ministers : such a state implies a very peculiar exer- 
cise of our faithfulness to the Church of God, when her own 
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intrinsic claims to our allegiance are so far withArainm from view. 
And in her ministers also, it is the same exercise and trial of 
their ChristUi^| 9 yalty, when the claims which the world makes 
upon them tt^lmpromise their higher duties are so constant and 
80 plausible. And obedience to the Church is more particularly 
an act of obedience to God, when she exercises few visible indi*^ 
cations of her approbation or censure. 

That this our peculiar position is especially a trial of obedience, 
will be seen from a comparison, which is obviously presented to 
us, with various dissenting bodies. To whatever of these con- 
gregations a person may attach himself, it is evidently, through- 
out, the very opposite to this temper of obedience which is called 
into exercise ; so much so, that, in a mere moral point of view, 
without taking into the account the claims of the Church, one 
might consider this difference as the very characteristic between 
the Church and them. But the same argument might also be 
applied, in some degree, to other Churches, in comparison with our 
own, to show that the more visible and palpable is the authority 
which the Church exercises, the less is the temper of obedience 
towards the Church called into action. This may be forcibly 
seen in any single instance ; if we suppose a clergyman acting 
up to the many duties which the Church enjoins, but in which, 
from the peculiarity of her position, she does not enforce compli- 
ance ; and adhering to such as a matter of conscience ; this is one 
W the strongest examples of allegiance to the Church, and dutiful 
loyalty of heart which can be presented. But such is not at all 
the case in a strict adherence to those points where Church 
authority interposes to exact the performance. But the former is 
so peculiarly an exercise of obedience, that no irregular pains 
with a flock, no appeals to piety and conscience, can instil the 
spirit so powerfully, or in any way without them. It appears m 
such cases, that instead of the visible hand of the Church, and 
tangible influences, instrumental in producing order and regu- 
larity, it was rather done by that secret and unseen authority, of 
which the many commands in the Service are instances by word 
expressed : in short, by imperceptible and spiritual, rather than 
by external and visible chains, such order is preserved. It is 
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«ver in the still md small voice that God is heard. So quiet is 
the Church’s teaching, ever pointing out the way to our feet ; 
** Thine ears shall hear a word behind thee, savkuii^ This is the 

way, walk ye. in it, when ye turn to the riuht lilMfe and when 
** ye turn \q the left." Besides that monitor whidi' is lodged in 
the breast of each, it is our own Church, which, looking hack to 
the early Church, and bringing down its teaching, is ever heard 
as a gentle voice behind us. 

And now, if it be the case that there is, throughout and con- 
aistently, this peculiar and distinguishing JjOoc in our Church, wc 
may expect to find the same realised in the peculiar temper of 
her sons, ifin churches, as in nations, there prevail certain cha- 
racteristic qualities, which are shown by a predominant influence 
of the same in their members. Something of a quiet resignation 
and temper of repose ^ is remarkable in those holy persons who 
have most closely adhered to the guiding hand, and drunk most 
deeply the spirit of our own Church. In this point of view it 
would be interesting to compare them w ith the remarkable saints 
of other Churcltes 

* Witness, for instance, the dying words of llamniond and of Hooker ; the 
works of Butler, Kettleweil, Wilson, Ken. 

^ There is also another point from which our Church might be looked upon, 
if we would see her peculiarities. It is not pleasant to institute comparisons, or 
it might be shown, by a contrast with other forms of Christianity, which hare 
relinquished the guidance of primitive Worship and Ordinances, how much iMs 
have still retained in the riches of a Catholic dispensation. Jf our Church has In 
some degree exchanged ** beauty for ashes,** the beauty of first love for the ashes 
of repentance, ** the oil of joy for mourning, the'^arment of praise for ihc spirit 

of heaviness,*’ still is she replete with blessings peculiarly healing and r^Btora- 
tire, according to the meek forbearance which accompanied her Master’s pre- 
sence of old. Observe the descent and falling away/rom spiritual gifts in that 
form of worship which is established in Scotland. Observe, instead of the conso- 
lations derived through ancient Liturgy, her cold disquisitions and dark specula- 
tions on the secret things of God ; the penitential soberness which marks our 
Church may there be contrasted with a stem and gloomy souri.e»t. We, when 
compared with primitive piety, appear to have dropped in some measure the 
more glad spirit of adoption, the more vivid consciousness that we nre walking 
in the innumerable company of good angels, and the society of just aaen made 
perfect, in that city of the living God unto which we are come. Their lystem 
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1 L Our recovery of lost privileges depends on obedience^ 

To all this it must be added, that if our cir(mmstance8 have 
placed us in a position of servitude, if the height and depth of 
those mysterious blessings which are ** hid in Christ,** are, in 
some measure, withdrawn from us, as from ** babes in Christ,” 
we might suppose that we should have set before us the way and 
means of recovery, and of re-establishment as a pure branch of 
the Catholic Church. And now it would appear from Scripture, 
that it is the temper of obedience which alone will recover and 
realize these blessings to us ; and to which also is attached the 
peculiar promise of strength and stability. It is ** to the meek,'* 
says the Son of Sirach, ‘‘ that mysteries are revealed,** in dis- 
tinction from the many who are in high place and renown.** 
(Eccl. iii. 19.) To which he adds, ** Search not the things which 
** are above thy strength ; but wliat is commanded thee, think 
** thereupon with reverence.** It is this disposition, that of 
meekness, to which Scripture has attached the greatness of earthly 
promises, both as to duration, and as to the peace in this world 
which it is to obtain. It is reasonable to suppose that it is in the 
Church especially, as in the higher sense, ** The land which the 
** Lord our God hatli given us,'* that they are fulfilled. It is to 
this temper that the fiflh commandment gives length of days, 
ft is to this that the Beatitude promises the inheritance of the 
earth, as their peculiar portion ; and the words refer us back to 
the Psalm from which they are taken, for the fuller explication of 
them, The meek shall inherit the earth, and delight themselves 
the abundance of peace.*’ (Pa. xxxvii. 11.) And that again 

abounds in feaHUl terrors of bad sngeU j every emblem of mortality which the 
charncl-house can supply marks their sepulchres. Filial confidence, Cbrisiiaa 
hope, the happy Sunday, the glad sense of Resurrection, infuse no cheering 
spirit into their religion. It walks througli the valley of the shadow of death ; 
but not as fearing no evil from Christ’s presence : for the unearthly light 
which breaks into it reveals not blessed Angels, but shapes of dismay. We 
.speak, let it be remembered, of the system, not of individuals, who may be of 
course far more acceptable in God's sight than we who have higher gifts. 
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this promise of the multitude of peace has a peculiar reference to 
the Christian, is evident from a passage still higher than either, 
when our blessed SaViour mentioned this as that point in following 
Him, in which ^we shall find rest, ** Learn of Me, for 1 am meek 
and lowly, and ye shall And rest for your souls,’* — that peace, 
doubtless, which is beyond understanding. 

Here therefore, clearly, is the strength of the Church ; if she is 
to enlarge the place of her tent, and to stretch forth die curtains 
** of her habitations” into that goodly territory which Gon has 
given her in His Sacraments, it must be by this spirit of meek 
submission. ** Ye have seen,” it was said to Israel in the wilder- 
ness, and doubtless is intended of the spiritual Israel in the 
world, ** Ye have seen how I bare you on eagles* wings, and 
brought you unto Myself. Now, therefore, if ye will obey My 
voice indeed, and keep My covenant, then ye shall be a 
peculiar treasure unto Me, above all people ; ... ye shall be 
“ unto Me a kingdom of priests, and an holy nation." (Ex. 
xix. b.) It is this meek obedience which is the key to the 
treasures of the kingdom. And it has been shown that this 
is the lesson, which, by a mysterious provision, has been written 
on “ the fringes of the garments,” on “ the bells of the horses,” 
** as a sign upon the hand,” as a memorial between the eyes,” 
written, may we not say with reverence, by the Anger of Gon ; 
inculcating that great Christian doctrine as the Divinely-sent pre- 
servative, and as most of all opposed to that temper which hip 
characterized this age and nation, under various shapes and 
appellations of liberty. And, as the Aftb ^mmandment lays the 
foundation for this spirit of obedience, in the most intimate of 
earthly relatives, that of parents, so does our onn Church stand 
in die most intimate position of spiritual relation towards us : if 
it be not the purest, and highest, and best, 'which is no question 
of ours (for we have not to choose, no more than we have to 
choose our own parents), yet the best suited by Divine Pro* 
vidence for our guidance and protection. 
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12. Dutiful allegiance to our own Church in •particular. 

The necessity of obedience to our own Cbuifch, and conse- 
quently tlie security to be found therein, are to be set higher 
than they usually are, even by her friends ; such obedience 
extending to her spirit and intention (when not opposed to Scrip- 
ture and the Church Catholic) as much as to points of positive 
command. For we are bound to obey tlie Church by CuaisT 
appointed. (St. Matt, xviii. 19.) And how does this obedience 
come before us individually, but by our own, while she is neither 
heretical nor .schisiiiatical ? We cannot help ourselves, we have 
no choice. Obedience, therefore, to her is obedience to Goi) in 
the highest sense, as to His appointment. And therefore such 
obedience contains within itself somehow its own protection, has 
within it safety, and more than safety. When we quit her 
guidance in pursuit of any apparent good, we lose this security ; 
it is in this manner that our Church becomes to us the seat of 
** quietness and confidence,*' 

I will he Btill, 

1 will not Htir ; lest 1 forsake thine arm, 

And break the charm.” 

Or, to put the argument more particularly, we have the promise 
of our Saviour's guidance in His Church to the end ; where are 
we to obtain that guidance so as to regulate our course ? In the 
universal agreement of a general Council. But these have been 
found impracticable, from the very necessity of the case ; there* 
fore such suspension, or cessation, is the work of God, not of 
man. Where, therefore, is the allegiance due to such to be trans- 
ferred ? God has supplied us with that which, though not even a 
Council, perhaps, of itself, yet, in our state of necessity, stands in 
the nearest place to claim that allegiance, in a Convocation* But 
these Convocations have been now suspended by the same Power. 
General Councils have been found unwortiiy to preserve the 
deposit, from the unfaithfulness or divisions of Chiistendom ; 
Convocation, from those of our own. To what, therefore, is our 
allegiance due ? As in the former case to the last general Coun- 
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cils, which were Catholic^ so is it also now in our own case due 
to the last Convocation, and to that order of things which it has 
bequeathed to us in our own Liturgy. The very suspension of 
Convocation seems to rivet and fix the necessity of our obedience 
the more, for the Divine Lesson imparted thereby is, that since 
we are not in a state fit to regulate ourselves, we must abide by 
the fixed regulations of a better age. In this also are indications 
of the same fatherly Hand. 

And, with respect to that teaching which God has j^upplied us 
with, in the very matter and structure of our forms of worship, 
it roust be remembered that, in this Treatise, our Liturgy has 
been considered with respect to its weak points, its modern 
changes, wherein it has been our object to show, that the strength 
of Goo has been evinced even in this our weakness, that even 
those changes have been regulated by a Divine control. Much 
more, then, may it be concluded to be the case, that our strength 
and guidance consists in those ancient and Catholic forms tlicm- 
selves. To take one single instance ; the appointment of select 
passages from Scripture in the Epistle and Gospel. Consider 
how valuable this is ; — to say nothing of the harmonious union 
it supports with other Churches, consider how it prevents any 
popular religion of the day, and its peculiar doctrines, from taking 
up their abode in our sanctuary ; or again, how it counteracts the 
very evils arising from a reaction against them; how, in short, it 
preserves the Catholicity of the Church. If any new Gospel wcr<^ 
to prevail, it would endeavour to speak with the voice of Scripture, 
by selecting passages to suit its own putpose. But permanency 
and continuance is one of the chief attributes of the Church, of 
whom, as of her Divine Founder and Ruler, it may in some sense 
be said that she is ** the same yesterday, «and to-day, and for 
“ ever.” Whatever popular impulses may prevail on one side or 
the other, they affect her not. In her still abides the Divine 
presence, as the visible Shechinah in His temple of old. He 
eontttiues to be her Kihg, ** be the people never so impatient ; 

He sitteth between the Cberubims, be the earth never so on- 
♦•quiet.” 
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13, Especially necessary at the present crisis* 

And it is especially necessary, in the present day, that ive should 
look to our own Church in this view as our divinely-appointed 
guardian and instructor, as light, and as, consequently, refuge. 
And surely we have reason to hope that a stream which has 
been so providentially, and, we may say, miraculously preserved, 
bringing down its pure baptismal waters unpolluted, will not even 
now be lost ; but continue to pass through the wild sea of opinions 
which prevail, and, as with that fabled river of old, 

Dorid uniara suam non intermifceat undam,** — 

again to emerge, it may be, in a worthier and happier clime. In 
the meantime, through seasons of universal excitement, she 
administers strength and health to quiet minds. For those who 
reject her, amid the overflowings of ungodliness, the worst may 
be apprehended, whether we look to the signs of the times, or to 
the certainty of God’s judicial visitations : Forasmuch as this 
** people refuseth the waters of Shiloah that go soMy .... now, 
'* therefore, behold the Loan bringeth up upon them the waters 
“ of the river, strong and many, even the king of Assyria,” (Is. 
viii. 6, 7.) the Antichrist, we may suppose, of the mystical 
Babylon, whoever be may be. 

To ourselves in particular the importance of the subject arises 
from this circumstance. That ” the l)est things are liable to be 
** abused,” that ** the perversion of that which is best is worst,” 
have passed into proverbs. Into the very highest and purest 
things evil will accompany us ; an indefinite and unreal notion of 
Church principles may prevail, and the spirit of ” lawlessness,” 
with which the air is impregnated, may adopt that shape, as well 
as any other, from want of a deep seriousness of mind ; and a 
temper of irreverence may pervade it, as well as other systems, 
from not realizing its principles. The same longing to set foot on 
forbidden ground, the same itching desire to handle, and curiosity 
to look into, the secret things of God, the same passion rity 
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Aireovriavt of which the heathen poet speaks ^ 'AepoeiicTwy ipwrutr, 
says the same writer, oivrtpat pavlai (Nem. xi. 63 ), more eager 
are the feelings which are set on unallowed (or unattainable) 
objects of affection* What we want, and have mercifully supplied 
to us, is a plain practical guide for those who^e only desire is to 
have sufficient light furnished them to carry them through the 
night in safety. And it has been shown, that such an obedient 
adherence to the guide afforded us is more likely to bring us to 
the knowledge of the very highest truths in religion than any 
thing else* 

Had the Jews seriously attended to the indications which their 
^Scriptures had afforded them, in speaking of mercy rather than 
sacrifice, and innocency more than washing of hands, they would 
have known the Messiah. In like manner it seems not un- 
reasonable to believe that, in the Church itself, whom, as a matter 
of loyal obedience, we are bound to follow, there may be furnisiicd 
that peculiar light, that supernatural, as it were, and gifted lamp, 
which should devclope the things around us, so far as to render 
our pathway clear and safe, although not such as to gratify the 
curious imagination To a speculative and anxiously-forecasting 
mind our course is beset with difficulties, but it must be remem- 
bered how much is said in Scripture of its promises being retained 
for those, who wait for God *•'* 

* 'Hparo rdv Awf6v- 
r«v, ola *ftii TToXXoi rreiBov, 
teri Bk 0vXov ip hv- 
OpuTTOitri fiaTaidratoPf 
i)<jric aiVxvvwv iirixw- 
pia, Trairraivti rd frBpcUf 

fUTOflUtPUl Bti- 

ptiiav dKpdvroic iXwieip. Pyth. iii. 34. 

Thacydldes also uses a similar expression { ivtripiprag tlvai rwv At6vtipv* 
lib. vi. c. 13w 

I “ The primitive Fathers," says Bishop Wilson, “ were ever modest upon 
" religioas questions . . • and carefully suppressed the curious, rest less temper." 
—Sacra Privata, Tuesday, Meditotions. 

One of the appointed Gospels peculiar to us, which has not been before 
noticed, will illustrate this our situation. On tbe second Sunday in Lent, ibal in 
the Homan Missal is on the Transfiguration, which thus becomes the prominent 
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Besides whicli it is especially necessary that» in upholding great 
and good principles, we do not forget humble duty, — the keeping 
of the heart, from whence are the issues of life. The extreme 
value and importance of principles, natural religion itself teaches 
us, by the earnestness instinctively shown in maintaining even the 
shadows of truth, however false. And Revelation confirms the 
same by making our salvation to depend on our belief, t. e«, on 
our acceptance of, and adherence to, certain principles. But yet 
the preservation and maintenance of those principles in the world 
at large, may be the work of Gon alone, so far as not to admit of 
human forecast or prudence, excepting as subordinate to certain 
definite callings and duties. To turn the attention too exclu-^ 
sivcly to certain great principles, without reference to human 
affections, and lower responsibilities, may imply presumptiious- 
nesB in man, and be detrimental, in the highest degree, to the 
moral character. It were well worthy of enqjliiry whether there 
be not some grand fundamental error of this kind developed in 
the Church of Rome. It has had peculiarly entrusted to it the 
keeping of great, doctrinal, Catholic truths ; and in the keeping 
of these it has also peculiarly stamped upon it the mark of Cain, 
fraternal blood. This is a wonderful phenomenon, but the tem- 
per that gives birth to it, is generally to be perceived in religious 
controversy, in drinking up the springs of natural affection and 
Christian compassion. For, although religious persecution, 
especially in the atrocious scenes it {las given rise to, in burning 

subject for the day in the Roman and Parisian Breviaries. We are thus led by 
them from our blessed Loro’s temptation on the previous Sunday to be with 
Him soon in His glory and on the Mount. But instead of this we have in our 
own another Gospel, the subject of which is the woman of Canaan requesting to 
have ** the crumbs that fall from the children’s tabic.” If this change (or rather 
difference, for our own is in the Sarum,) is in a beautiful and touching manner 
expressive of our condition, yet is it not the less so our blessedness if we act up 
to it; fur there is scarce an instance of a higher expression of favour and accep- 
tance than that to the poor woman, though it is after '* bearing long with her,” 
and drawing out more fully her penitential request We are not to be on the 
Mount with the three favoured Apostles; but from the borders of Tyre and 
Sidon, we may gather up the crumbs, and fall at His feet and worship Him, 
and wait for Him in our need. 
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men for their religion, muHt, 1 fear, be referred to the author of 
all evil, as clearly his work ; yet in this, as in other matters, it is 
something truly right and good, for wliich he substitutes a delu- 
sion of this kind, which dries up the milk of human charity. 
There does really exist an Angel of light, whose semblance he 
thus assumes* The reason doubtless is, the instinctive sense in 
human nature of the extreme value of truth, and of the little 
importance of life itself in comparison with it. But it is often 
better inculcated by implication, which it is when it deeply imbues 
the moral character, than by direct controversy 

14 . Difficulty of reaUmng sanguine hopes. 

There is also another point which renders this subject impor- 
tant in the way of quietness and consolation, and in keeping down 


^ One instance may be mentioned of the kind of case to which the foregoing 
observations may apply. To declare positively that the Pope is Antichrist, and 
then to act, and to call others to act on this assumption ; or, On the other hand, 
even to declare that Popery is in no way a developemeniof Antichrist, and can- 
not be the full developement hereafter, may, in either case be presumptuous, 
(although, certainly, we do not discern in it that mark of Antichrist, ** that it 
** denies the Son*”) Such confident determinations may be like the declaration 
of the Jews, that our Saviour could not be the Christ, bb Elias had not first 
come; for indeed the Baptist had himself told them thut he was not Elias, 
l^'hereas, if instead of drawing these strong conclusion!*, and then acting upon 
them, they had obeyed the Baptist's injunctions, which seem to have been ap- 
peals to each person to amend his own daily life; then would they have believed 
in our Saviour ; then would they have arrived at that spiritual discernment of 
heart, which our Lord indicates to have been nec^ssdry in order that they might 
be able to receive it, that the Baptist was in fact Elias (St. Matt. xi. 14), in spite 
of speculative dtfBculiies, and the Baptist’s own declaration that in one sense, 
(vir., that which they intended,) he was not that Elias, This is the more neces- 
sary, for this reason, that there appears from Scripture some grounds for supposing 
that the worst condemnation will be connected with the greatest light ; If, there- 
fore, wc frighten ourselves from what it good in principle in the Roman Cathdic 
foith, with the idea of Antichrist, wc may forfeit and fly away from the essential 
taving doctrines it maintains. If, on the contrary, from (he essential saving 
doctrines it maintains, we declare it to have no connection with Antichrist, it 
it possible we may unawares be furthering the caii«e of the great apostasy, and 
come in for some share of its condemnation. 
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excited and curious thoughts. It has been observed how much 
the blessings and privileges which are peculiarly those of the 
Gospel, and especially those of the highest value, are connected 
with temporal calamities, and, in many cases, depend upon them ; 
as, for instance, the joy and exaltation, and the manifold more 
** in this present life,” attached to persecution, necessarily imply 
persons who will persecute : the Comfort of them that mourn, 
and the inheritance of the meek, imply cause of grief, and occa- 
sion of anger. Toverty and an ill name have the blessings of 
the Kingdom. Above all we have the worldly condition of the 
Author and Finisher of our faith, and the cloud of witnesses 
which attend Him and partake* of His sufferings. Now all these 
things create a difficulty in conceiving the existence of a high 
state of external prosperity, and of internal well-being coincident 
with it, in the Church, not sufficient to do away entirely with 
those expectations which good men have entertained ^ ; but such 
as to still any unquiet anticipations respecting them. And more 
than this, to keep us from having our minds too much riveted and 
engaged in sanguine views of the Church realizing, in external 
appearance, the greatness of the promises made to her : the 
grandeur of such, the riches of the kingdom, may be throughout 
entirely of an internal and spiritual nature, ascertained and pos- 
sessed mostly under afflictions and privations ; so that she may 
have to the end, like her Divine Author, ** no form nor comeliness,’* 
nor, to the worldly eye, symmetry or beauty, ** that we should 
** desire her ;** but still, under this external humiliation and con- 
tempt, her children may ** see her glory as St. John did that of 
Christ, or the inspired Psalmist, when he said, Thou art 
** fairer than the children of men : full of grace are thy lips.** 

And indeed the highest expressions by which Scripture repre*- 
sents the blessings of God's presence in His Church, are rather those 
of refreshment and relief, under existing and pressing evils, than 
positive enjoyment independent of them, and which therefore 
imply the pressure of those evils, e, g, •‘For thou bast been a 
** strength to the poor, a strength to the needy in his distress, a refuge 


1 See Bishop WHson*! Sacra Privata. Friday. Penitence, ad Anem. 
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“ from the &torm> a shadow from the heat« when the blast of the 
terrible ones is as a storm against the wall.*' (laa. xxv. 4.) 
It is not usually observed how mucii the most glowing desctip* 
tions» prophetic of the Christian blessings, consist in figures of 
this kindf^whicb represent good as arising out of, and perhaps 
existing together with, temporal evil; as, will make the 
** wilderness a pool of water, and the dry land springs of water ; 

wdl plant in the wilderness the cedar**’ (Isa. xli. 18, 19*) 
And so also with regard to all those exprcssiofii of “ tlie wolf 
** dwelling with the lamb,” ** the leopard lying down witli the kid,” 
'*and the little child leading them ** and the sucking child playing 
” on the hole of the asp.” May 4h^y not be fulfilled, not in the 
absence of temporal evils, but in this, that temporal evils will be 
rich in spiritual blessings, when accompanied by a child-like 
temper ? It is by similar expressions out of number that our 
Saviour designates Himself through the Prophets. I give 
** waters in the wilderness, and rivers in the desert and in 
another place, ” When thou passest through the waters I will be 
** with thee, and through the rivers, they shall not overflow tliee ; 
** when thou walkest through the fire thou slialt not be burned.” 
(Isa. xliii.) Such also are the typical figures of the Christian 
state, such as the children singing in the fire, and Daniel alive in 
the den of lions. The same also seems to be inferred by the 
numerous prophetical expressions, as in the Psalms, which speak 
of our Saviour as suffering, not only in His own person, but 
likewise in His members. Those good things, therefore, which 
are in store for the Church, may be like most, if not all, other 
prophecies before they are fulfilled, entii^y of a nature defying 
our previous suppositions ; only we can see thus much, that the 
enjoyment of high spiritual privileges, together with tem|)oral 
prosperity, appears incompatible. 

It is moreover remarkable how often the word ” witness*' is 
applied in Scripture, either to the Church, or to the Holy Spirit 
as within her, or to those sent by Him ; as if in this point of view 
alone, i. e., as a witness, it bad a great office to fulfil. And if 
the history of the ancient Church, at any place or period we 
take it after the earliest days, creates a feeling of disappointment, 
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The voice of warnings 


^cb a sense of thin^a- ought in no way to paralyze endeavours 
in behalf of the holy cause of the Catholic faith once delivered 

i 

“ to the saints v’ hut should have the effect of sobering and 
strengthening, and, I may add,^ of spiritualizing our views, as 
looking forward rather in the hope of being ourselves with God, 
than of what may happen here : above all things as motives to 
Christian courage and Christian compassion, with respect to our- 
selves and the rest of mankind, and Christian reverence with 
respect to GoDi^ With these for our watchwords, if we act up to 
them, we shall never fail. 

15. The voice of warning. 

The conclusion to be deduced from the whole subject may be 
tliis. Now that we are called upon, from every quarter, to pre- 
]mre ourselves for something coming on, and ^11 things appear to 
portend an approaching struggle of the powers of good and evil, 
it appears highly desirable that, under the excitement of the day, 
we should not mistake the matter, but consider in what our true 
strength lies, namely, in repentance and obedience ; and from 
thence, having made our peace with God, in possessing our souls 
in patience. 

On the other hand, that we do not set too higli a value on the 
temporal advantages of the Church, or allow them to come into 
competition witli sacred and high principles, remembering that 
at such times especially, “ the Refiner sits" to “ purify the sons 
*• of Levi." It is He who hath told us to buy of Him “ gold 
“ tried in the fire in distinction, we may suppose, from false 
worldly principles, which will not ^abide the day of proof; for 
during our prosperity, it has been indeed the case, that we have 
been “ lukewarm, neither cold nor hot." Now through the fore- 
going Treatise it has been oflen found necessary to refer to our 
blessed Saviour’s awful warning to the Churches, in the vision of 
the evangelical Prophet, inasmuch as we there have His own 
words addressed to particular Churches, which had been brought 
up like our own, and established in the ftiitb ; and our object has 
been to ascertain, os far as we reverently may, His voice to our 
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The moffAnjg^ 

own Ghwcb. It so Imj^pen^s that His waiping th olte of thos^ 
Churches is very naubh the sane" hs we havetiupposed it to be 
to ourselves. It were indeed presumptuous to sa^ that the whole 
argument herein deduced, if truc,^becomes equivalent tmd parai^ ^ 
lei to anything so .divine and holy as tliose sacred words of our 
Loan Himself; yet we may, I think, venture to say, that our 
Loan does in those words of Scripture speak to us, and that the 
subject which has been pursued, points our attention to those 
His words, and has the effect of laying an cmmtic stress and 
particular ^application to each verse and part of it, as having 
a reference,, in our own case, to some of the points which have 
been commented on. The warning is this : 

These things saith the Amen, the faithful and true 
Witness, the beginning of the creation of God ; I know 
thy works, thaV thou art neither cold nor hot : 1 would 
‘‘ thou w^ cold or hot So then, because thou art luke- 
warm, and neither cold nor hot, I will spue thee out of 
my mbiltli. ^ecanse thou sayest, I am rich, and increased 
with goods, and have need of nothing ; and knowest not 
that thou art wretched, and miserable, and poor, and 
blind, and naked : I counsel tkee to buy ofi^e gold tried 
in the fire, that tbou mayest be rich; and white raiment, 
that thou mayest be clothed, and that die shame of thy 
nakedness do not appear ; and anoint thine eyes with 
eye-salve, that thou mayest sec. As man^ &s I I 
rebuke and chasten : be zealous thehefure, and repent. 
Behold,^! stand at the^door, and knock: If any man 
hear my voice, and open the door, 1 will come iff to hiith 
aii(^ \rill sup with him, and he with ine. To him that 
overcometh will I grant to sit with me in ^my throne, ^ 
even as 1 also overcame, and am set down with my 
Fathur ill His dirone. He that hath an ear^ let him 
« hear what the Spirit saith unto the Churches 


1 R«v. HI. 14—22. 
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Some ia the fevegoio^ pages may hi^ be#n appked of at new, 

^ of winch 4t Wipuld be mtfire correct to luyt that or^nal for^^ to which can be 

traced, are not knowato the wi|(er, but tbestmay possibly be ei^»thejC6l|ect 

» for QUinquagesima ^ndajjjL has been thus spoken of, but hg¥e obieeved 
that the language and spirit of that (^llect savours of antiquity, vore $UHi of 
later religion. So also with regard to t&e apfliiiited Sunday LesiOns, U moy be 
that their selection is not so recent os we have supposed, bul that eeasona for 
their appointment pnay be found in former Liturgies : see, for instanor, the Sun* 
days in Lent and ^4neviott8 seaion in the Roman Breviary. 
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PART IV. 


tUE tE&TIIIOKY OF YltE AHCIENT CtItTEctt. 

1. No argument adduced against the principle :^istory of the 
sutyect m the n^iier*s mind. 

' The writer made every inquiry of friends before the late 
Tract on this subject was published^ to ascertain to what objections 
it was liable ; and since the publication, he has looked Out with 
great interest for every thing that has issued against it, with the 
expectation of finding either arguments adduced, which Would 
militate against the principle itself, or such as would be catc|,i-> 
lated to show that, allowing the principle to bd^ true, it was not 
capable of bearing out the conclusions to which it has been ap- 
plied : for, by means of such objections, the writer had hoped 
either, by answering and explaining them, to draw out and esta- 
blish more clearly his main principle ; or else to be assisted in 
seeing that the case could not be proved ; under Which circum- 
sunce he trusts he should be ready to acknowledge it. But to 
his great disappointment he has found nothing of this kind ; he 
is not aware of one single argument adduced that touches the 
question; but much vague declamation, and sttbng alarms 
expressed, because the view interferesr iVith certain peculiar 
religious opinions, or on account of some motives attributed to the 
writ€r*8 friends, or on other simOar grounds, which in fact (even 
were they true) in no way affect him or this principle. That 
those who will not afford the subject a patient consideration 
should not agree with him, does in truth only confirm ike argu* 
ment which the writer wishes to maintain ; which is mainly this, 
that religious truth cannot be known without serious attention. 
If there is something sacredand divine in this rule of retereiktial 
forbearance it cannot be thus controverted ; nor hai it in any 
way been put forth with any party feeliogi nor will any olie say it 

bS 
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No argument adduced against the jirinciple : 


has baen treated by i^s in a spirit of controversy: the sole 
object being to know, by what means we may best arrive at 
truth, and promote religion in the world. 

But independently of these objections, the writer has himself 
felt that there was much in the subject that needed explanation, 
and which was liable to misconstruction. He felt it at the time of 
publishing the former treatise, and has done so ever since. And 
some friendlj^^oticGs, which have mentioned this, have not ex- 
pressed it more strongly than he has been himself impressed with 
it : partly from not fully seeing how far the inferences might lead 
him, which were dcducible from a principle that he considered 
as true ; and partly from some of his original observations on the 
subject having been mis’iaiJ and lost at the time of the pub- 
lication, comprising the whole of the proof from antiquity which 
is here given ; and as the inquiry has from its very nature 
occasioned some unavoidable misapprehensions, perhaps he could 
not better explain his sentiments than by recording the history 
of them in his own mind. 

The opinion was not at first formed from a knowledge of any 
system of the kind in sacred antiquity, nor from observing that 
the principle was so fully maintained throughout the whole of the 
Holy Scriptures as he has since found it to be, much less from 
any speculative theory adopted in the study ; but from his own 
dealings with mankind in the care of a parish, and his observa- 
tion of the conduct of others who, he thought, had most expe- 
rience and good sense and singleness of heart in winning men to 
the truth. Much pain was occasioned him, and much injury he 
thought was done to the cause of the Gospel, in those who, from 
habit or want of consideration, acted otlierwise. It appeared to 
him that, though his mode of proceeding was contrary to that 
which such persons require, yet it was according to the maxims 
of Scripture : and often oppressed, as we cannot but feel, while 
thus acting, at being considered by some almost without the 
pale of the Christian covenant, yet his own natural sense of right, 
delicacy, and even Christian expedienigy, and much more his notion 
of the Gospel itself, could never allow him to act differently ; con- 
sidering that in the care of himself he had more to guard against 
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insincere profession, and unreal systems of thought and feeling in 
religion than any thing else ; and that in others also he had nothing 
so much to seek for as true honesty and seriousness of mind, 
respecting^a state so awful as that which Christianity represents 
ours to be. It appeared to him that there was no subject upon 
which we were so much and so earnestly cautioned throughout 
the Gospels as this (especially through all the Sermon on the 
Mount, and in our Lord's last discourses in St. i^n,) and that 
in the world at present the standard of things was so external, 
that there was more than ever danger of false pretension, — of an 
unreality, a want of thorough simplicity and seriousness, a 
secret looking to the world, such as would eat out the very heart 
of religion. Thoughts of this kind were constantly in his mind : 
not that he had any notion whatever of a system, or indeed of 
any great and extensive principle, nor even did liis feelings 
assume any definite shape so as to support themselves by argu- 
ments and decisive reasons why his sentiments and practice were 
unlike those of certain others ; but he only felt that in acting 
otherwise in occasional instances of various kinds, he was doing 
violence to something sacred and to natural modesty ; and that 
the obloquy he was subject to he shared with those of whose 
fidelity he could not doubt, such as bishop Butler and bishop 
Wilson. And indeed when continually engaged in tliese and the 
like thoughts, he had felt inexpressibly relieved and comforted at 
finding those whom he could most value not only quite free from 
all this, but watchful against it in themselves and others. Per- 
fectly one and of apiece with this appeared to him the uniform ten- 
dency of Holy Scripture, when viewed with a reference to this sub- 
ject, as has been shown in the previous part of this treatise. And 
in reading the ancient writers with this view he found throughout, 
if they did not fully explain the whole of our Lord's conduct 
on this principle, yet they incidentally allowed it, and bore the 
fullest evidence to the opinions he has stated. So much so indeed 
that the doctrine, which appears new and strange to many of us 
in the present day, would have been one with which they 
were quite familiar. The inferences implied, and the practices 
recommended, would have been considered by the Ancient 



6 Testimony of the early Church full and extensive. 

Church as a matter of course, apd this It is our present object to 
show. 


2. Testimony of the early Church full and extensive. 

But before entering on this part of the subject, which was 
before accidentally omitted, let us be understood in our appeal 
to antiquity, ^^^he principle has not been founded, as some have 
stated, on the primitive practice, but on Scripture alone. And 
our appeal to Catholic antiquity would be sufficient were it only 
to prove that it is not opposed to our opinion ; but so far is this 
from being the case, that, on the contrary, we shall find that it 
fully supports it in a variety of ways. We shall find scattered 
intimations of this kind pervade all primitive writings : but that 
more particularly there were two customs which embody and 
strongly put forth the principle. The first an external system of 
discipline, designated by the Latins the Discipline of the Secret, 
according to which they kept back in reserve the higher doctrines 
of Qur Faith until persons were rendered fit to receive them by 
a long previous preparation. The other an universal rule in the 
explanations of God’s Word, which is founded on the supposition 
that it contains mystical meanings disclosed only unto the faithful. 

To these two points therefore we would especially draw 
attention in our appeal to Catholic Antiquity ; first of all that 
not only what we have supposed respecting our Lord’s con- 
cealing His Divine presence is confirmed both by the express 
allusions of the Fathers, but also by their adopting into the 
Church a mode of acting, which appears to us extraordinary, 
and which either took its rise from this circumstance (i. e. of 
Scriptural example), or wis founded upon a great religious 
principle. Secondly, that tliey universally seem to suppose that 
there is in Holy Scripture something which is throughout ana- 
logous to what we have traced out in the history of our Lord's 
life, so that there Is an unity of action and manner of a very 
remarkable kind in the two cases. They suppose that our blessed 
Lord is as it were, throughout the inspired writings, hiding and 
concealing Himself, and going about (if I may so speak reverently) 
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Bpp]^^g tQ whom He mey dUploae Himself ; that there a|^ many 
"things in Scripture which might appear conymon an4 ordinary 
accounts, relating to passing events, or words which appear to 
speak only of temporal wisdom; that our Loap is walking 
therein ahd concealing His divi^ty : in the same manner that we 
have supposed that in our Loan's ordinary walk and mode of 
life among men He very studiously and remarkably concealed 
His ineffable majesty under the appearance of cj^mon humanity | 
aoconipanied with great goodness. Though these two points are 
different yet they involve one common principle. 

But when we come to produce proof from the ancient 
Church that we are putting forth no new doctrine, we dnd it a 
task really very difficult, from the very abundance of the matter ; 
the principle is thoroughly and entirely infused into their whole 
system ; their words, their notions, their practices, thoroughly 
breathe of it, so as to indicate a state of thought and feeling 
perfectly at variance with those modern systems, whether that 
(improperly) called Evangelical, or the cold and barren (equally 
miscalled) orthodoxy of the last age ; so as to show an entire 
and essential difference in tone and spirit. The proof is difficult, 
for one hardly knows how to produce it ; if we were tp bring 
forward, generally, sentiments from the Fathers which imply it, 
it would occupy volumes; and besides this, tha testimony is 
so varied in its nature that it makes an attempt appear desultpry. 
It is like attempting to describe some strong impression of the 
mind, which is shown in the body in every part ; every limb, and 
every gesture may be indicative of it,^ apd yet it may be rather 
expressed by the whole than by any part, and to select one, would 
not adequately serve the purpose. So does the principle pervade 
the body of the Church, appearing now in one part, and then in 
another ; now in action, now in demeanour, now in expression, and 
often in all together^ and yet in so subtle a manner as to defy de- 
scription. The Fathers speak of it as our Loan's mode of conduct ; 
they speak of it still more, as St Paul’s in all bis teaching ; they 
speak of it as a rule of Scripture, as a principle in morab ; their 
practice with regard to others, and their studies, both alike imply 
it. There is, perhaps, not one among the Fathera Yfith whom 
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The exutence of what hae been termed 


one would not find, on tliis subject, that sjrmpathy and under- 
standing which it is in vain to seek for among moderns, at least," 
among those who are imbued with a spirit alien to the Church. 

The spirit and practice of the Ancient Church is like the genuine 
and retiring modesty of first love in contrast with the feeble 
loudness and noisy display of a counterfeit, which would fain 
renew feelings it has lost ; with their mouth they show much 
love.’* (Ezek. xxxiii. 31.) 

The instances we have to adduce, must therefore necessarily 
be various in their charact||^, and may appear to allude to things 
in themselves distinct ; secret sense in Scripture, another 

to a moral rule of action, another to a rule of Church discipline, 
and another to an historical fact respecting our Lord or llis 
Apostles. But it must be observed, that it is this very diversity 
which most establishes the point in question ; namely, that it is a 
great moral and religious principle, of which these are incidental 
manifestations: for either of these points proved singly, might be 
supposed to be only the effect of imagination, or a train of cir- 
cumi||nce8 that might be otherwise accounted for : but a concur- 
rentn^^the whole in points, each of which is contrary to our at 
present received notions, can only be referred to a general prin- 
ciple. Besides which, this very variety opens to us a subject of 
exceeding interest, namely, our blessed Lord acting towards 
mankind through the whole of His Church, in a manner strik- 
ingly in harmony with His personal conduct in the days of His 
Incarnation. 


3 . The existence of what has been termed the Discvplina Arcanu 

Now first of all with regard to the Disciplina Arcani : what 
has been said would naturally lead one to conclude that it owed 
its origin to a most sacred source. It seems so perfectly in 
accordance with all that has been noticed of our Lord’s conduct, * 
(in Tract No. 80. Part L) that His example and mode of 
teaching will consistently account for its origin in a manner that 
nothing else will. And moreover, that alone will suggest a reason 
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why the principle Bhould have become so universal, without any 
apparent reference to that definite system of Church discipline. 

But even were we to suppose, as some have imagined, that the 
practice of the Discipline had its origin in religious or philosophic 
mysteries among the heathen : even this hy no means destroys 
our argument respecting the principle itself as a rule in religion 
or morals ; for the very existence of those mysteries themselves 
remains to he accounted for. If the principle we maintain is a 
truth of God, and strongly stamped on His revelation, such a 
principle must be founded on our m^l and spiritual nature, and 
therefore of course may be expected found among mankind ; 
this would account for its existence in Egypt and early Greece. 
But there is great reason to believe that the pagan mysteries 
took their rise from something niore holy than themselves. 
One cannot seriously reilect on Herodotus* account of Egypt, 
and the mysterious awe with which he forbears to speak of 
certain things in religion, without apprehending that there is 
much more in it than any system of man’s invention ; that amidst 
the extensive corruption of primitive religion which tookj^ce in 
that country, there still remained an indefinable fear, whiipBould 
only find its correspondence in the sense handed down of the 
awfulness of the true God. So that at all events, were we to 
allow for a momentary supposition that this Disciplina had an 
licatbcn origin, the very existence of these pagan mysteries would 
serve greatly to establish the principle as a law in our moral 
nature. 

But it has been well said, that to suppose the doctrines of the 
Holy Catholic Church owed their origin to the practices of 
heathen philosophy, is as if a person were to imagine that the 
sun owed its light to a reflection of the mpon in the waters ; and 
this we should be doing, if we allowed the secret discipline of the 
early Church to have owed its origin to any heathen custom. 
But the principle of reserve on which it is founded, is thoroughly 
I consistent throughout with all the methods of revelation, and quite 
consistent in itself in all its extensive developments in the 
Church. If w^e grant it to be true that there are no proofs of 
the existence of the Disciplina itself before the middle or the end 



10 The exUimee mhetf has been termed 

Qf tha second eealury, this would only prove il^at it might not 
have appeared as a deftaita system ( it may have been wrong, 
as is the case pf other inatitutionsji that it should have assumed a 
preeise Arm and name at all | or the oiroumstanoes of the Church 
preeediag it may not have required it should do so, from the 
Christiana being necessarily of a strong and marked character to 
be Ohffistians at all, while the Ohureh was herself struggling into 
existence. Yet had vre a close and accurate account of the 
manner in which the Apostles dealt with individuals as we have 
of our Loan Himself, wq might have found in them a con- 
tinuation of His own mode of teaching, as there remarked by the 
close attention which the narrative admits of. Some indications 
of it are at onee obvious in the Acts of the Apostles ; for instance, 
the great danger we have supposed to accompany the revelation 
and acknowledgment of the Presence of Ood, is at once ex- 
emplified in the fate of Ananias and Sapphira, and the awful 
rebuke addressed to Simon Magus. 

But the very obscurity which hangs about the practices of the 
early Qhuroh, the silanee in which many things are left, seems to 
indicate something ofthisprtooiple. How little from the Epistles 
of St. Paul, or any other records of the first ages, do we learn of 
any of the forms of discipline which the Church doubtless then 
observed ? and afterwards the mention of the Secret Discipline 
seems to be often but incidental. Indeed, it is by no means evident 
that even Justin Martyr does not allude to it, it is well known that 
he applies the word ipwriefioe \ or illumination, to Baptism, a word 
afterwards used with reference to the instruction in Christian doc- 
trine imparted at that Sacrament, and the light then bestowed. Add 
to whiehwefcnow our Lord was fpr forty days conversing with His 
disciples of the things conoerning the kingdom, of which nothing 
is puUiely written or declared i in these things it was, as St. Peter 
says of the Resurrection, they were disclosed, * ** not unto all the 
people, but to oerliin wimesses chosen of Ood.” We fipd, more- 

* Jwtia's words are rcXsTvei rovro rb Koprpov 
ffwv riv didvoiMV T^v rcDra >Apol(^. b. i. Pl. 

Clemsat of Alexandria (^ays of the same word^ fmrur/tdff 17 fiaBrtrtia 
xiKXfirai, Tj rd KtKftvfi/Uva ^avipcJiraea^—Stroin. v. 10. 65. 
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over, (hat the beretica of the first age maintained (bat their doctrines 
were of that more sacred kind which our Lord and His Apostles 
had divulged to certain favoured disciples \ Although there was 
no truth in these allegations, and no proof of a divine autlieri^ 
for the Disoi[dina) yet is It not likely that the fitlse aasumption of 
the former, as well as the latter system, may have taken dieir rise 
in some great truth, vis. our Lord’s mode of oommunicattng 
knowledge to His disciples, and a certain reserve in disolosing 
Himself? 

Add to this the extraordinary igneranoe of the heathen writers 
respecting Christianity, arid the strong indications which all 
must have noticed throughout Si. Paul's Epistles, that he discloses 
and withholds Christian knowledge and mysteries, according to 
the meetness of those to whom he was writing to receive them. 

If intimations of these things are but faint in the first age of 
Christianity, yet in the next they derive the most ample confir- 
mation throughout the works of St. Clement of Alexandria, Ori- 
gen, Tertullian, and most of the sucoeeding Fathers ; their mode 
of speaking of religion, of interpreting Scripture, always seems 
to imply this principle of reserve. The Disciplina Arcani is 
spoken of, not as some ecclesiastical system founded on motives 
of expediency, as is now often supposed, or arising firom the cir- 
cumstances of the times, or as merely directed towards the hea- 
thens ; it is implied that this reserve is an universal principle in 
morals ; that its assuming a strong and definite shape in the Dis- 
ciplina Arcani is only an accidental development of it ; that it is 
founded deep in our nature ; that system is to be traced 
throughout the heatlibn world in some shape or other, proving 
it to be either of divine origin or arising out of some common 
principle i that it has the authtwity of our Lord Himself and His 
disciples ) that it was practised by our Lord, not from the imme- 
diate and necessary exigencies of the occasion, but as a great 
law and rule of religious wisdom ; that an awful and reverential 
sense of His thus disclosing Himself only according to the state 
of man’s heart is the only key to the knowledge of His ways, 
either in His moral providences or His more direct revelations. 

t Sse Wcttsa'a Fief, tp Glsm. p. cUv. 
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4. Indications of the principle independent of any known definite 

system. 

The very silence therefore of the first ages is on this subject 
in our favour ; and a few passages that do allude to it, are in them- 
selves so interesting, and so much tend to confirm the view we 
have taken, that we cannot withhold a fuller reference to them, 
though they have been already alluded to. The Author of 
the Epistle to Diognetus, which has been ascribed to Justin 
Martyr, says incidentally in the passages before spoken of, ** hav- 
ing been myself a disciple of the Apostles, I am become a teacher 
of the Gentiles. The things whiph were delivered to me, I am 
the means to convey to those who are worthy, who have become 
disciples of the truth. For who is there that has a love for the 
Word, who does not seek clearly to know those things which 
were by the W^ord shown openly to the disciples, to whom He 
declared them, being Himself manifested to them, speaking with 
all freedom, not understood by the unbeliever, but conversing 
and explaining to the disciples. And they who were by Him 
esteemed faithful have become acquainted with these mysteries 
of the Father 

This simple and undesigned but distinct allusion to the teach- 
ing of our Lord Himself is much to be observed, and seems by 
the mention of the disciples to carry on, and connect with the 
system of the Church that reserve which has been noticed in the 
Gospels, and serves to explain in some degree that silence, so 
remarkable in the New Testament, of the things concerning the 
Church delivered to faithful men. 

The passage quoted by Mr. Keble on the subject of tradition 
from bishop Hippolytus bears an undesigned testimony to 
this principle also at an early period. “ Take care,’* says that holy 
Father, ** that these things be not delivered to unbelieving and 
blasphemous tongues. For the danger is not inconsiderable. But 
impart them to serious and faithful men who wish to live bolily 
and justly with fear. For it is not without a purpose that the 
blessed Paul in his exhortation to Timothy says Keep the 

' See Justin Martyr ad Diognetum, ad flnem. 
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deposit committed to thee;” and again “ what thou hast heard 
from me by many exhortations, commit these to fUthful men, 
&c,” If therefore that blessed Saint delivered “these truths 
which were easily accessible to all, with religious caution, seeing 
by the Spirit that all have not faith ; how much more shall we 
be in danger, if, at random and without distinction, we impart 
the oracles of God to profane and unworthy men 

This testimony not only sanctions the evidence of the pre- 
ceding extract, but inculcates the same as a moral duty incum- 
bent on teachers of the truth. We have, again, the very high 
authority of St. Athanasius for knowing, that the disciples them- 
selves did observe precisely a similar caution from the beginning 
to that which our Lord had observed towards them, and this 
testimony connects this reserve of the Ancient Church by an 
unbroken chain with our Lord Himself. 

St. Basil bears testimony also to this having»been the practice 
of the early disciples, and that it was founded on our Lord's 
example. He mentions (in the 27th c. of his work on the 
Holy Spirit) that there were “ many things which they had re- 
ceived not from Scripture but from Apostolical tradition, com- 
municated,” he says, “ in mystery and secrecy, and which their 
fathers had preserved in unobtrusive and modest silence, know- 
ing rightly that this sacred reverence to mysteries was their best 
protection.” He then alludes to the same having been the inten- 
tion, when Moses allowed not the holy things in the temple to 
be seen by all, but kept the profane without, and admitted the 
more pure into the outer courts. After stating some circum- 
stances of this kind in the law of Moses ^ such as the Levites 
set apart for sacred things, and the entering into the Holy of 
Holies with such circumstances of solemnity and awe ; “in the 
same manner,” he says, “ the Apostles and Fathers, who pre- 
scribed the first rites of the Church, preserved the dignity 
of their mysteries in secrecy and silence. And even that 

1 See Part 1. p. 26. 

2 As for instance in Numbers iv. 20, ** They shall not go iu to see when the 
holy things are covered, lest they die.” And Numb, xvili. 21, 22. 87* Exod. 
XXX. Ul. Lev. xvi. 



U The a nk ^ a mami nature. 

obfcilritj which the Bcrij^lttre mckea ule of it|** ho liddii ft 
BfNeciei of the eame refirve^ fenderiag the utideritniditig of iu 
doctrines difficOli of a|i|n:6beiiBion} end that the tMoieBt of 
ordinary readeri." 

The diciplina a rule of o moral nature. 

The evidence of these passages has been partly historical^ and 
suggests die probability that the early system of reserve may have 
had some connection with our Lord’s example and authority ; and 
partly as adducing the testimony of the Fathers respecting the 
practical wisdom of the rule. To the latter we may add the 
authority of Tertulliani in a passage before alluded to and it is 
important as proving that, where he had occasion incidentally to 
allude to the Disciplina, he speaks of it as a rule of a moral 
nature. He strongly condemns the heretics for having no dis- 
cipline whatever, or distinction observed in their assemblies and 
worship, even, he says, if heathen were present, they would 
cast that which is holy to dogs, and pearls before swine4” And 
this utter subversion of all discipline they called simplicity, and 
accused the care of the orthodox Christians as a mode of entice- 
ment.” In the same passage he adds, that discipline is an in- 
dex of doctrine : they say that God ought not to be feared ; 
therefore, every thing with them is free and open. Lut where 
is Cod not feared, but where He is not ? and where God is not, 
truth is not ; where there is no truth, of course there is no dis- 
cipline. But where God is, there is the fear of God, which is 
the beginning of wisdom V’ 

The next person whose agreement with us we may mention is 
St. Chrysostom, llis authority is of the more weight, as he 
himself was so eloquent and bold a preacher, and not a mere 
student ; so as to prove that the practice which this reserve im- 
plies is in no way opposed to the most earnest teaching of the 
trutli. He speaks of it frequently as a rule important to be 
observed in communicating religious knowledge^ He mfttiUons 

^ Tract Mo. AO. 00. 

^ De Preicr^tious Httrsticorum, p.. 247* 
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it aft htft owtt pvaaiial (in hit i^faet to Bn Mltttltlna)i ** Tlioaa 
that 1 paMirt aHakai aaid diNiioitt to:kMi I ifriO cilBcifOttr to 
tisaeb* Tbaae that allep and attend iton I WiU oaithe^ fall tlie 
diffioolties nor their BnBwerft« in obedience to the J^iriam kar t 
for it 18 written * Give not that which is hol^f, to the do|[t/ He 
speaks of this law in another jdade# ae similar te ihm of human 
friendship, which imparts secrets only to the most intimate ftielld 8 ^ 

Let them attend to this,’’ he adds, who mike a Sort of tri« 
umphal show of the secrets of the Gospel^ and unto all indiscrU 
minately display the pearls and the docbltie^ and who oast the 
holy things unto dogs and swine by uteless reasonings He 
often speaks of it as St. PauPs practice } in his Commentary on 
the words of not casting pearls before swinei he says^ Paul 
intimates the same thing in saying (1 Cor. iii 14), the natural man 
receiveth not the things of the Spirit^ ihr they are ibolishtiess 
unto himi and in many other places he speaks of a corrupt liib 
being the cause of their not receiving the more perfect dobtrineii 
therefore he commands us not to open bur doors to them/' He 
has much more to the same effect on the teaching of St. Paul. 
And not to dwell on various passages in iirhicli St. Chrysbstom 
incidentally alludes to the principlef one may be mentioned in 
which he speaks clearly of the Discipline in the very connection 
vre have supposed, as a mode of acting which had a reference to 
our Lobd^s oWn example^ We close the doors/’ he says^ 
** before we perform the mysteries, and keep out the uninitiatad ; 
not from any weakness we apprehend in them, but because tke 
generality are not yet sufficiently advanced to be rightly disposed 
towards them* It was upon this very^ account that He Himself 
said many things unto the Jews in parables, because seeing they 
did not perceive. For this reason also Paul hath Commanded 
us to know how we ought to answer each Individual/’ 

In the Catechetical Lectures of St. Cyril of ierusalami we 
mayi of course, expect to find much oti this subject \ all tliii h 
requisite is to shoW that be Considered this ftyitemi Ml is tmb 

1 This idea he has more than once, and He reftri it to the eipttiiion In St. 
John XV. 15. 

t See the whole of tlus Homily, I Cor. U. % ihd M. Hoii. Vlt 
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intended merely for the self-defence of Christians, but as one 
intended for and contributing to the good of all parties, as a 
practical rule ; and this he does most fully. In a passage more 
than once quoted of late years with reference to the Disciplina, 
he forbids the catechumens to communicate the knowledge which 
he says to those who are unprepared for it is highly injurious. 
He forbids those whom he is instructing to communicate to cate- 
chumens the things which were revealed to them. ** If any 
should ask and say, What harm will there be in my being ac- 
quainted he adds, “ They who are sick ask for wine ; but if it 
be unseasonably afforded them, it occasions frenzy ; and from 
this two bad consequences ensue, the sick man dies, and the 
physician is blamed." 

In another place he speaks of the secret discipline as closely 
connected with our Lord’s own teaching, as the example and 
authority on which it was formed. Ai\er speaking of the Gospel 
being hid from those that are lost, and saying that the God of the 
New as well as of the Old Testament concealed things in para- 
bles, he adds, ** The sun renders blind the weak-sighted ; not 
that it is the nature of. the sun to make persons blind, but that 
the state of their eyes cannot bear its light. Thus it is tliat 
they whose hearts are diseased from unbelief, arc not able to 
look upon the bright rays of Godhead. The Lord spake 
to those who were able to hear in parables, and those parables 
He explained privately to His disciples. The brightness of His 
glory was for those who were enlightened, the blinding for the 
unbelieving. These mysteries the Church now declares to one 
who ceases to be of the catechumens. It is not her ‘custom 
to declare them to heathens. We often speak of many things 
covertly, that the faithful who know may understand, and others 
be not injured.” 

Origen, in like manner, speaks of the discipline then observed 
among Christians as a moral systemj which was considered as 
best calculated to do good. And so far from its having any con- 
nexion with lieathen practices, he speaks of it as opposed to them. 
Against Celsus, (p. 142,) speaking of some heathen philosopher, 
he proceeds : ** Let us see if the Christians have not a much 



Hg; a t i ww t iftl ii ft i, t# 

w iwf ln y of \mikig^i^A 04 ^^ uW iigJiO 

4m MMm ||ha«M|riMjiH^ 

wd Immt., Sh di»j€alliiiMUik«wyifiH> «Mlu^ AmWiii MWf'fe 
ndia of 4 wmii)i of 4how«.i«l»--m«li to.JHWtdimr; 

l»v!«svrivi«4r 

to bm km mSkmdf^$ivt»otd by OQMow^e oi# wy %ftS 
ginm.i^ tbm dMon to I«mI «>good Mi,' dwy thw ‘ iml i i l Hft dl P f 
tlwn 1 4n0 ntko 0 invoto dbdmotbo botMMn tiKM Im^ 
doOod, vhob»»e<notyet rocenred tbe lign of dmr pntlftaollaiti 
ond dMncwbo^'Oo fiur m in them have iodieOMd tbeir 
tennuMtkm to baoe no oder pmwiplee of life bst riioM # 
Chrittian. And they have penona among tsbem a{ipoMM«d jm 
ingiHre iirto dm lives and conduct of tbeae who eomo toabeoi, 
that ibey nay prevent those who do diings that are fahiddmi 
from eomiRg into the common asasmbly ; but those who nn diot 
sachi they receive with their whole heart, and take paiino dnd]f 
to them beta^.” • 

And a Mttle after, he proceeds, (p. 148,) “^ov we endeavour,' 
aa feres we can, that our asaenfelies ahouh} be fenaed ofcericna* 
perstmni and feings which espeeiaUy of a divine chacaetw 
we then venture to briitg toward in our peUicfeseoniaca, when 
wa havc^RO want of undcriKanding hearers : but we coneed m 
pern over in .aifenw things which arc moiw deep, from an wn** 
dknee who are Sgtmtivdy said to regniia millu FendiM^Mi 
witoa to the Coiintbiaaa, who were net yet atdfteientiy reco<- 
ncBod in their wowda from their fiwyer h iw th e ai atatei “{hav« 
rei|*yow w4h m with wMtt:%AlrhitlMrtwiye warn not 

ihlo to hel^ it, neither yet now are ye diiss^ fro. <1 (to. hi. f.) 
A^ndfeeati^ Apopde,, w«H aware of die mcpe perfect feed of 
;hc soul, and that that of new converts m%fat be^; n |y j||i red td 
nilh. Ife) “ Ye arc become ||ieh aa^Ni«t|rf of 

imhilfel^ia |fe 

wa*to||«^iwfe%hr 
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and accuting (^em ^ineaiMiatmci^r for «aw«,«ii^ H " d>ey cry 
«ut to thoM of tdfMo hand* and a pure heart, waiSied (kom all 
iviekedoettf 10 cond# imtiated tbeb Jacred purificaiion, 
noW| on the they call on the sinner^ the foolish, the 

childish, the shall receive the kingdom of God*'* 

To wbid&0ri|^lnswer8| that is one tH!ng to invite the sick 
to Inb healed, and another those that are healthy to the knowledge 
of dii^hie tliingih.'* 

Much more to tliis effect does Origen iCcntion respecting 
the system then observed in the Church ; and what is very ob- 
servable, he not only does occasionally fully bear testimony tO our 
supposition that our Lord did in the days of His flesh reveal 
Himself only so far as men were able to bear it, but he speaks of 
our Lord Himself in expressions that might very well by analogy 
and metaphor be applied to the secret discipline he describes. In 
the treatise last quoted, he says, (contra Cclsum, 1. iv. p. 1 70,) that 
our Saviour condescended to come down to tlie level of him who 
was unable to look upon tlic exce^ssive lustre and brightness of His 
divinity. Ho became flesh and spoke in a bodily manner untd 
such a one, having received Him as such, by little and little was 
lifted up by the Word, and able to behold His former 
person. For there are different forms of the Word, according as 
ihe Word appears to each of them who are being trained to 
IknQwledge, in accordance with their respective moral habit and 
spiritual advancement, and different progress in virtue. So that 
ft is not in the manner that Celaus has supposed that our Ood 
became changed in form ^ And when He went up into an high 
mountain, tic showetf Himself ti> them in another form, and for 
transcending that which they beheld, who remained below and 
were follow to Him to tlie height. For they who 

we|^ bwW ^ capable of beholding tbe||^]orious and 

Word, ^ indeed were scarce able to 
eomprehed^auct as fie wasi among^ih^ro, so th^ oriheim who 
could not^ p»rceh4 Hi« Dit^ btefuity it is said, ** He hath no 

» CeUuskai ^ OafalTilrr la IumI cefsed 

f« he Cies ; hsd hfosme etlie): thsa He was before, (t^. v.) 

' 9 
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form nor ocrnidinemi ml k no 

Imantjr that; we )ilion!4 Amko Hlm.^ 

6. TAewJhbstdgfeeiSaaMedmf^ a greai 
and ruk of eonduci. 

From 1 ^ that baa been said it ina>j I thl^^be cl^ly «n^ 
with regard to the Discipline Arcani that it could not have 
a system suggested by heathen inystenes, but that it so ^los^ly 
connected with S^fripture, that aiiusions to it naturally ri^ out of, 
and again ftll into Scriptural aliubious, or some account of our 
Loan and His Apostles ; so much so, as that all relating to it is 
perfectly consistent, and all of a piece with what they evidently 
considered to be the teacliing of Holy Scripture. If either 0^ 
them IS attacked Ongen seems in defending the one to pass im- 
perceptibly into a defence of the other, as if the method of the 
Church and the method of Holy Scripture were one and tha 
same, mutually implying each other ; and as if the former gradu- 
ally had its rise out of the latter, by means of an identity or simi- 
larity of conduct in the inspired Apostles or teachers m the early 
Churches ; although the principle might have now assumed a more 
definite and marked characteif from being formed into a system^ 
And these remarks would be more fully seen were we to quote 
the numerous passages in which the expressions of 8u Paul ^re 
cued in aUusion to it, particularly by Clement of Alexandria and 
Origen* Besides this very high and Divine character with v^ich 
Qrignn invests the practice, he at times refers it to a ^incij^Ie 
of natural modesty, such as nature has cleqrly given us in many 
instances for our protection. Nor is ^ incidental mode of 
system of the Church wim our Loan’s example 
at all to Ongen, but frequen^^ among otlier early 

writers ; t)^us Augustine (m his commentaries Jobm, 
p. 1804^, edit.) speabjU|[ of where it is said thsi^fnapy ^ 
liaved iiiC^(|syj but H^||^stei4not Hunsf^Hb^ 
is is the sfene with the emeebbwans ; tl^bpl^ 
admufed m Jdie 



to The whole subject connected with a great reUgiaus principle^ 

Augustine speaks hio^sfetlf in doubling bow to act up to this 
as a known and acknowledged duty. In hit Enarraiion on Fs. 
39, (tom. iv. 439,) he applies to himself the words, “ I said, I 
will take heed to my W^s that I ofl^nd not in my tongue. I will 
keep my mouth M it were with a bridle while the ungodly is in 
my sight. I l^l^y tongue and spake nothing : I kept silence, 
yea, even from good words, but it w as pain and grief to me/’ He 
applies th^ passage to liis own great difficulties and perplexities 
on this Bulgect of reserve ; that on the one hand he miight not 
ofihttd by an unduoNiisplay of holy things so col^trary botii to Di- 
vine and Apostolic precept. For our Lord and St. Paul, he says, 
held back even from those who were exceedingly eager Co learn 
those spiritual truths which were beyond them ; and his advice to 
his bearer is, *' Be not hastening to hear w’hat you cannot receive, 
but improve in holiness that you may receive it/' On the other 
hand, he was anxious and struggling w ith the difficulty arising fiom 
the Opposite duty, as one *^sct o\er the LoRu’b household to give 
them their meat in due season.” “ Positiis,” he says, in hlw: fluc- 
tuatione dicendi et tacendi ; |)ericlitans ne projiciat margariUs 
*Ante poroos ; pcriclitans ne non eroget ciharia coiiservis.'* 

If St. Augustine here speaks of this rule of reserve as a duty in 
individuals, Origen also speaks of it as a necessary circumstance 
in good men, inasmuch as the world cannot understand them. In 
(he foUpwmg passage lie thus beautilully expresses it; As 
ike^olar ray alTecU^the countenance of him who looks to the 
sun, and it is not possible for any one to stand in the 8Un» and 
not himself to partake of its light ; so must we suppoflNK that he 
will become a partaker of God, who shall have medilnted on |he 
law of the Divine , and shall have given uj> hit mind to be- 
eoDM sequainted with God.” *' 1 suppose that this liecrt^ is de> 
^ed H^l^odut, when the countenance of Moses, after be had 
ftuniliwl^loniveraed with God, was so glorified, that the chftdren 
of Israel *teie not ||jble stedfastly t9,^k uj^ the. glory of it, 
and on dtia ipoonntvlie Vfae attended Goo veil to con- 
verse widi Ifia Efiopla. ^paarery soul tr|iid> n giwnt up (o 
Goo, and both aptt^ iqtq Ri'a trudS^^beydl^ qdNS^s known to 
the many, and |katb^ paijp^en of His OfvVufy, sOrpasses the 



Catholic mode of inicrpfeting 
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compre&Bnsion of the lotlAtiitide, dd that it ftiauvlea"« ve& ite ordet 
to direct inferiors, by dtecdorsing on matters level to ^thelr oom« 
prehensions/’ (SeUk^ailb P|alm. Quartum,) 

7 « Cdtholk mode of intetfprcHfig Seripturf^J^g^ed on Um 
prtndplc. 

STow the characteristic of truth is consistency and ^^het^ticei 
and mtttnal adaputien and relation in its various parti* and deve^ 
lopmeiits ; so that principles, hich appear toThave no immediate 
connexion in theu* origin and forcnVion, are found when purstied 
to their consequences nuitually to correspond with atitf dimply 
each other ; as cau^e and c fleet, as concave and convex fn a Cirde^ 
or as de|>cndeiit parts of one great whole. Besides this practice 
of the secret discipline, tin rc is anotlier principle, almost^ If 
quite, univeriial in the Ancient Church, which is also eqnalty 
opposed to modern opinions. I allude to that general ctHumi 
among the Fathers of supposing that Scripture contains Idcnt 
mysterious meaning beyond the letter, the apprehension of whkh 
18 disclosed to a faithful life. And this practice, though in itself 
distinct, docs iii fact run up into that of the Disciplina Arcani, 
analogously to the way, in which miracles and parables arc fotioofo 
run op into each other as indications of one law. Both may tie 
considered as a different development of the same ptind^te* 
In both wC have, what has been observ^ m the former 
Wisdom going about seeking those that are worthy pf her, to 
whom she Way reveal her secrets/’ And a circumstjance which 
particularly bears upon the present mquir^ya this, in speak- 
ing ^thia subject, as well as on the l^nn w 2 [ have before 
spoken ancient writers dP incidentally illustrate or enforce 
their obri^Onrstidns by the example of our ^Loan’s dMing witl^ 
mankind* “ ^ f ^ 

Mow ibis inmKimrmimn is so general m the Ancimi 

Chdrdb tbh^tkWibdibfg^lf the kind lPay^^odlwd^ as dW 
dkatactmdsliic diffim^ce tn^fiveetivlhe CMmlia 

Chriktians and timterof tli^cical teaeherl^ltbdt tlhl^ lacte^ Ipwer 
and bridj^ down the senses of Scriptare as i|Wy were hu- 
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words, while the former consider the worde oP Blvine ti'uth 
to contain greater mdanings than we cifii fttfiom ; and the^&fdre 
amplify and extend their iiiipft'tfieatiop as if" they were ad^WmeSi^ 
onward,^ (like tlie inl^r^tiorts and vaiSous futfllmetifes of 
^rophocy^) and^tgber meanings^ till loithiever in* 

creasing, and infinite light and greatness, heyotid arhat 

the limited view of man is capable of pursuing. 

8« Hi^k^outhortiy Jot this mode of Scrtp$^l interpreted!^* 

^Kor does it appear at all unreasonable beforehand— ^before con- 
sidering it as a matter of fact, that this should lie the case : I mean 
that the Divine Word should be in its secret range thus vast and 
comprehensive, as the shadow of the heavens in stiS and deep 
waters. In things natural, Goo has not only disclosed to us, by 
experience and natural light, the mode of tilling tlie earth and all 
things necessary for the support of onr animal life and 
human comforts, but he has also affordetl us some knowledge of 
the heavenly bodies; He has withdrawn the veil and opened 
sometiung of^the mysterious vastness, and ways, aud order of 
things celestial. And in disclosing these, there is of course some 
gr^Ht design of His Providence towards men ; whether to httinble 
th^ by showing something of the vastness of His ppwer,4k^ to 
raise and spiritiialiae their minds by the contemplation of it. 
Why, therefore, maij^e not in like manner in His v^ord, betddeS 
th^t knowledge anopactical wusdom, information, and wci^dllg, 
which is mor^ in the letter of Holy Scripture as a lanU^rl^lfCll& 
our feet — why may there not also concealed and laid up sottte* 

thing of thd* va8tnqg|||||ad infinity of His counsels, th^s 
and spiritual,* which may also open and reveal^to to 
carry purposes of His wisdom, and of their probi^ont In 
aitemptiUg|lio far to dive into it, to illustrate and apprehend its 
meaning!|^ %dlible men may of course greatly err fimiii time to 
time, though {>rmcip]e<m'v^h may he 

nevertheless of truth "^Tbus have 

erred ah^fdo eit lo ihek to Keav^y IbodSe^ 

and yet tbe^ nla| in of ordey aid the 

vai^tness of the tna^m heiVens, thonUlk wrb% in their parti- 
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cnUr esfiplanatipjig ; in the 

li!titl|eiH^« and nnwori|i&uN||,nf e<>neeptiopi4 jif 
eonei^ptionB have baen^ ^ ine^e ht^e (hej eppmcMI to the 
auhiiniitjr and infinitj! of Qon^t ivorjca^ 

But it be said, that this mo^i'of inter|ME^dop baeet^jaeil^^ 
from the nature o^tbe Hebreir language, j| ^ch ei^xd 
contains many ilbep and ulterior meaninga^ which may be con* 
aideted at t/pea of each other. But this obaervatii^n will, in 
fact, lead U8 to the i|p^e conclusion of its Divine character; ti is 
indeed onl^ going further into the subject, sending us back one 
step more in tracing tbe chain which reaches from God’s throne. 
For if the sacred language vihich the Almighty has chcien in 
order to^ reveal Himbolf to mankind is of this typical nature, it 
proves ihaf sucli ih the language of God; that in numerous 
analogies and resemblances, diflenng in time, iinportanoe, and^ 
extent, but with one drift and scope, lie is used to speak us, 
blending figure with v\ord spoken. / 

But when wo come to the matter of fact as proved ^by the 
Scriptures themselves, the principle itself must be allowed c« 


right# whatever limitations men may prescribe to the application 
or use of it. It is very evident how much our bltssed Loan has 
Hinjli^f pointed out to us these deep and latent meanings, wS^re 
we could not other wise have ventured to suppose them to exist; as, 
for tuctance, in tlie sign of the prophet Jonah, and the lifting up 
of ih^ serpent in the wdderncss. Aiul in aHlK^t all His rcferimoes 
to Old I'estameiit, our Loan has led us to seek for mines 

f i * 

of ^Se^Cit iilliforination disclosed to j^he eye of Faith beyond tbe 

it IS to bo observed that ScripHPhas not generally 
t <90(1^10 us those instances in which an allegorical interpre* 
tation utmost obvious and important, butr often those in which 
It is less 8 <{; as if thereby, it rather suggested to us a gcf^rai law^ 
than afibrdc^ w^^l^recciQii res^*cting its limit and extent. (T 
from our jhoiim^ 4 wn we pass tnvfbe Writings 

f^sul, it ^ neei&sssjto nseiilSbn the numerous ItrikiagiiMtM^ecf 
in wfaiefa^he bw tuiUjl^^itat a% tbe spiri|«|^ itad i«mk» of 
the Old Xnuneot. And panipg front A|$<^lical 


pomi 
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vr;ritersi find the •ame $ymm ackn^ldifed^ a« it were 
d«fttilly» but aimoft Tai mf of Bamefaaa’i 

Epstle^ and Ha peeif^ in th{§ wfaidi moat 

have great w^nigfal «« iMiMf ^ testimony oT^piiaattiv^ antuinity, 
even tbonglk tt apo^lpcal, nor Written bjf the eoinpairioii 
of St,iBSaii]) w||0%abeen odled the great |i»eraywydf« ?Bv«ft 
Clenmnt nf Romei though his Epistle does nd^'miidb admit of 
such a]lu8i<ni8> yet has at least one remarkable instaoea of the 
kind| where he speaks of the scarlet thread %eld out by the harlot 
Rahab, as conveying a sign of “ tlie blood of our Loan, by 
which there is redemption to all who trust and^ope in Ood/* 

^ With regard therefore to this system of interpretatioh«,we have 
in many instances Divine authority for it ; and beyond ]f|bere we 
have this authorityi it might be thought that we have no sanction 
for such applications and explanations : m which case, it would 
be sij^ilar to the moral principles or doctrines that are deduced 
fromiioly Scripture, which may be said to flow more or lesa 
dearly from the Word itself, and to be supported by analogy, 
natural cons^uence, or agreement with other passages ; and 
theae to be decided by the judgment of individuals, and that 
natural weight of authority which we allow to be due to the 
opiftijpns of great and good men. But further than this, a|^;wHli 
regard to moral principles of doctrine, so also with respect to 
such pafjtlcular inte^retauons, it is perhaps the case, 
been well observedJPEhat for some of them there diay bo^fticii 
a concurrent testimoDy in early and distinct Cburebea^ 
amoufit to a Catholic conseq^ which consent would of com# 
have tlie same ktnd^Oacred authority as would attei^ a aii^ar 
agreement with resfMito doctrine* / 

Bt^tall that is here required to be proved is, first "thal sucha 
mode of interpretation is that of the Universal CHur€h,%id^sa<* 
condlyt t^t it is in^ied thereby that it is Goo's mode i^dUiliiig 
with mankind* Apd here again, as in the iJm 
the argument do0i Uatdlei^d upon aD]^'vib(idkUlj^ 
in which may been pursued ii| scMii|^easm* mm 
it gi anted that ijhe j||||M(|tremtioi^ i^mbrose, andothers 

were fanciful^md tmauabler as.pwrbnpa limy sOnletitiies are. 
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yet it emmat be eu|»p<NK4^ diit tliey wei^ehrae^ iti tfce^ generet 
principle ot iotarprmtim^ in ^tBm ef litttfum tndemtend- 
iiig to fttbom the^^OepiiiSi of ifi tb^ parkier 

inemce. There he ndieh beyjmd ^ letter, IfHt It may be 
jj^umptien to uninefafed ram to it Ot^o he^ 

true but every lien** SufBdent fbr our purpoeelf to that 
eucif uftetfiod i#coiisideriDg Holy Writ is Catholic, not to eey 
Apostolical and Divine* 

01. Reverence and caution observable in the Fathers^ 

' r 

The toode in which it is spoken of by so early a writer as St* 
irenSBuS,, to important ; he is condemning ftnciful exjxiBttiOns of 
the parables, proving thereby that it was an error that age was 
ImUe to, and, in so doing, thoroughly acknowledges the prthoiple 
in the light in which we consider it, viz., that this knowledge to 
not to be attained by mere natueal acuteness or critical sagadty, 
that God is throughout the teacher, that man is to wait on 
and reverently to learn of Him, Those things,^’' he says, ** to 
Scripture which we cannot discover wc ought to leave to Ooo, 
being most fully assured that the Scriptures arc perfect, for they 
are spoken by tlie Word of God and His Spirit, but we as the 
last and the least in His Word and in His Spirit, must need His 
help for the knowledge of those mysteries.^ And it to not to be 
wofid«ied at if in things spiritual and heSMwily, and which are 
tboml^ects of Revelation, this should be the case, since even in 
duwe tlilnge which are before our leet (such as are in the natural 
creation, i^iieh are handled and seen by^^md dwell about us) 
maii]|^iogs escape our knowledge, and tlM|rWe commit to God,^^ 
After mentiontog some particulars of this kind in the natural 
world, he says, ** If therefore In the natural creation some things 
are laid up With Ood, and some come to dur knowledge, where to 
the diffi<toltyinsud|positig this to be the case, « in those things 
which W4 seek tl ftnOw in Scripture, sinee^H the Scripturea are 
i|iifftits^ and that s^me^togs according to the grace of Ouu we 
vtoMild: eai^am, and that^Uiers should op with Him, 8 q 
that Gcnr should be throughout (he teacher^ and tnab ibrongbout 
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ftbauld be learning of Httn/’ ' ** If therefore m JtHe meaner which 
I li^ve mentioned we some qf oiiiir, jqaeflttbna wuh Gopf 

We shall persevere.Jn our faitfiy and eontinue without 

danger, end fipdelllS^ipcUra which God has given us, to be in liar* 
inopy. Thqjiarahtee will hai^oize with things spo^ openly^ and 
ihingMpi^y sp^en expHin the parables, spd in variety of state* 
meat shall perceive within us but a multipliei^ of voic^ com- 
bining together to form one accordant and harmonious melody/’ 
This passage serves very admirably to set before us the very 
rey^risivt and holy manner in which the Fathers looked on this 
prii^piple of interpretation : and St. Augustine may speak for another 
agCi in tlioughts very similar, and alike expressive of the general 
tone of feeling in the Ancient Church on this subject. ** Expect 
not/’ he says, ** to hear from us tliose things which the toRO was 
then unwilling to say to II is disciples, for as yet they could not 
bear them ; but rather advance in charity, which is diffused in 
your hearts through the Hotv Svirit whicli is given you ; that, 
being fervent in spirit and loving spiritual things, yc may be able 
to discern the spiritual light and spiritual voice which men cannot 
bear ; not by any sign appeatiug unto your bodily ,eyes, nor by 
sound w^hich is heard by bodily ears, but by the inward 
sight and hearing. For that is not loved w'hich is altogether 
unknow^n. But when that is loved which is known in howsoever 
small a part, then by that very love itself it is effected, that it 
should be* better and^morc fully known. If therefore ye advance 
in charity, which the Hot.Y Spirit sheds in your heart, He wpl 
teach you all truth ** not altogether in this life,” he afterwaitdi 
tidda, '^but so far in this life as shall be a pledge pf fulness 
(J" J^WlEvang. Tract, xcvii. vol. 2338.^ 
ThuBi it is w«U knoWiti, St. Augustine and others often speak. 
All in^ply It . cer.tsin reverential sobriety to be most pe^ftil in 
approsbhiog Qoo’s wordif^lest we obtain barm instead of bepeftt 
thereby. In another passage, the same writer has occasion to 
condemn, like St. Ircjfueust tlmse who otber«&« attested that 
> knowledge. *' The Evangeltebl Sacraments,” he ^ W^eh are 
s^^nified in the wyio^ actios . (^;j^ar&»p 
are, not open to. all, ipil some by .i|it|r|>rni^ them with hm little 
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diligence, and too little i^obem^as, obtinn ofUotimni jdeitructioii 
instead of safety, and error tnstei'd of ibe knod[e%$^^>iit}i.*’ 
(I»ib. de Dfv. Quaest. txxxin. wl* vi. p. fb fmdther" 
place St. Augustine speaks to the satne eflbct, **' By be 

says, ** and manifold obscurities and amliguities are they deceived 
who read carelessly/ ^nceivmg one iking for another; buttd 
some plhces they find not enough even to suggest false surmises * 
so obscurely do some things envelop themselves in thickest 
darkness. All of which, I doubt not, is a Divine provision, in 
order to subdue pride by labour, and to recal the intellect from 
its fastidiousness, lo which those things generally appear mean 
which are easily investigated.** (De Doct. Chris, lib. ii. vol. 
iii. p. 49«) And again, ** Now no one doubts that both objects 
become known to us with greater delight by means of similitudes, 
and things that are sought for with some difficulty are discovered 
with more pleasure. Magnificently therefore, and healthfully for 
us hath the Holy Spiiut so adapled the sacred Scriptures, as to 
satisfy our hunger by passages more manifest, and by tho^e 
that are more obscure to prevent fastidiousness. For generally 
out of those obscurities nothing is elicited but is elsewhere more 
plainly spoken.” ^ 

10. Reserve in revclal'ttm not confined to Goo’s Word, 

But the principle upon which ancient wrifofs explain dcripiaire 
they do not apply to that alone, but to all the ways of Qod, 
and frequently connect this also with oiir Loro’s conduct. It is 
not Holy Writ only with them, but the vi giyg creation also, and 
natural providence, and sacramental myites, which are the 
veHs of Divinity, through which and by which the Almighty 
speaks darkly to His creatures, concealing 6r disclosing Himself 
as they are found worthy. The words, by which they speak of 
these, might be af^lied also to what has been stated of our 
Saviour’s conduct when manifested In the fiCsh. ' 

' Thus Chrysostom# in speaking of the Chrsitian myiterfov, 
applies to them words which he might at ancdier time uaeofSIbly 
Scripture, or of our Lord as seen through the veil of the fiesh, 



t ^ 

S8 Reierve in feveUticn not (Hmjined Wori. 

ilA which alorte He can by j senaa enlightened 

from above. ^ » 

I hear,’* he bddyof CamsT, the itnbelieveif 

iinderstandi thii in eibe way, and t in anothe]^. He knowa not 
what he aeea, as childrei^vtfken they aee a book and cannot read. 
He who Can read will find laid up in the letters a great power, 
w4^ie lii^ea and hiatoriea. He who cannot will take it to be paper 
and ink. He who can read will hear a voice, and wiH converse 
wjth one at a distance, and again by means of letters, will speak to 
wboih be wishes. So it is with the mysteries, the unbelieving in 
bearii% hear not : hut the believers, by the experience which they 
derive from the Holy Spikzt, see the power laid up and contained 
in them.” 

The illustration which Chrysostom here makes uif!e of is not 
unlike an expression of Origen’s, who, m reply to Celsus who 
says that he knew the Christian Religion, observes, as well as 
might a person conversant witl^ the common people of Egypt, 
and who knew the bieroglyphical figures, say he understood the 
wisdom of the Egyptians. 

And it may bring the analogy more closely home to us 
40 observe, that these Catholic writers, in thus speaking, will 
often introduce the very expression of it being our Lord 
Himself who is thus manifesting 'Himself therein to the eye 
of faith ; or veiling His glories from us, and withdrawing 
Himself fVom the multitude, or the thoughtless and indifferent 
inqmrer. ** Is it not the case,” says St. Ambrose (on Ptohn 
118, tom. 1. p. lO^d) ” that when we think over a passage in 
Scri{>iure, in vain ^deavouring to find some explanauon for it^ 
while we are doubtii^ and seeking, suddenly the most exalted 
doccrjlnes sodm to rise, as it were over the mountains before ns, 
then over die hills He (t. e« Cubist) appears unto ua, and en* 
lightens our mtods, and'fionrs into our understanding thekliow* 
ledge of that which it had appeared difficult to con^ijmhend. 
Tbetefore thfe Woan which was absent now become^^ present in 
our minds. And again, wbdn any^ thing appears ^ rather 
obscure, the Wood is as it w^sre withdiwwn, and we tong and look 
fisr His ndnra, as of one gone^ku^ay/’ like maaner does 
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AugustiiK sp«iik of tbfl nene j[reftt ood 

onderanew analogy, tbatof t)i« vitibla ovation. 

aidered that m have tl(e preaenee of a Go» vobn hifledi 

and indicatioiw iliat He is deairoiu to diaelose Hims^ through 

if h. * 

that langit/^ige^ aa^far as we are aUe to bear it; in tbe sa^ 
manner, as throngb the better of thi written Scriptures we 
behold Him as it were" through a veil. “ For wc bcboW He 
saysg ** the ample fabric of the universe contiiining the earth and 
heavens and all things that are therein. And from the greatness 
and beauty of this fabric the inestimable greatness and beauty 
of the Framer Himself, whom although as yet we not, 

>et even now we love. For inasmuch as we cannot now behold 
Him by the purity of our hearts, He hath not ceased to set 
before our eyes His w'orks, that seeing what we cani we may 
love : and may be thought worthy for diat love itself at some 
time to behold that wliich we see not. But in all things that 
He hath spoken unto us (in Hw written Word) we must seek 
for the spiritual meaning, to ascertain which your desires in 
the name of Christ will assist us. By which, as by invisible 
hands, ye knock at the invisible gate, that invisibly it may open 
to us, and ye invisibly ^ay enter in, and invisibly be healed." 
(Psalm lOd. Enarratio.) 

St. Cyril of Jerusalem carries on the same principle beyond 
the bounds of the visible creation, saying that in the invisible 
world also the Godhead is withdrawn from sight excepting so fat 

the Son may reveal ; in a very beautiful and sublime passage \ 

‘ C«tcc:hesb| p. 48. Cat. vi. Hit words prccedbg the paasage hexe Sniert(*d 
are, ** But aome one will say, If the nature of God cjjsoit be comprehended v^hy 
isy 16 miith of these things? Shall I not therefore, beraiise I cannot draw up 
a whble ftream, take in meiisiire what is good for me? Because my c)es are 
nst capable sf containing thb whole sun, shall I not behold m far as is nesdfhl 
for nfes ? Were I to enter into a Urge garden, because I cannot eat of all th* 
fruiu, I come away hungry? 1 praise and gloriiy Him that made 
for it is Ris eommand that every t6lng which bath breal^ nhatl praise the 
tiORu/’ f do not now updertaJee to speak His praise ; but were I to do if 1 
know I shmild &11 short of His matlts : but I think U th# w^k of piety to at* 
Mtpt mdo wtkst r can. And the WdbHoih m^inttriiilty by 

sayings It# one hath seen Ooa at aAy«h|i^j^ fbr^ hltlh^b 'lt bd^piteii thki the 
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Hfs kitim&teB that not only fit> di0erent states of men, in exact 
jproportion td a Ofnrtiyb of receiving it, bat to ril 

treated being* ai^& 41 of Heaven, the Son reveals the 

pATHEa, KoO^ 9 firdarof yfvptlf He says that aiCboogh it be writ- ^ 
ten that the angels behold the face of my pAViraa, whidh is in 
heaven, yet even they sdk Him not as He is Goo, but only so 
jfar as they are capable of beholding Him. For Jesus Himself 
hath told us, * No one hath seen the Father, bnt He who is of 
Gob, He hath seen the Father.' Angels therefore behold as 
far a« they can, and thrones and dominions more than they ; 
yet soe not all His Majesty ; they sec as far as they are able to 
do, |b)d as far as for them is needful. Together with the Son 
the Holy Ghost seeth also, for * He searcheth and knoweth all 
things, even the deep things of God.’ So that as die Son, so 
the Holy Spirit also knoweth the Father. For no one knowetli 
the Father but the Son, and he to whom the Son shall have 
revealed Him. He seeth as is meet, and revealeth together with 
the Spirit and through the Spirit, according as each can contain 
God.” 

So vainously and extensively, in senses so vast and sublime, 
do the Fathers acknowledge all the principles that we maintain, 
of the law by which God imparts the knowledge of Himself. 

11. Origen*s mode of constdermg the subject ^ Hfi tuora/, not 
uUellectuaL 

If again we come to Origen, who dwells so much on the latent 
aebaes^of Scripture, wc shall find that he speaks of them as means 
which" he considers tliat God has of trying and teaching by a 
sort of reserve and gradual disclosure. This he takes for grabtad 
in all ^is commentaries : his common allusion is of higher mean- 
ings being revealed unto the perfect : the Bible is, with him, the 
field in which the unsearchable riches which are in Chii|^ are 

angel^&c. iRaaothsrplsct^tha sams writer says (Oateebe$b ix. 

His great lof e to mao, Goo hath «et the besveos around Hkn a eoi^ng, 
that we may not aee Him and^S. For it is wntten j^xodf .*0.) No 
man skiall face and Uve/ 
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the hidden treasure ; its Divine preeeprs we (he goodly pearfa^ 
but tliwe is one of great pricet end ie the aecret knowledge 
of Christ. It is like m in Wj^kh 4he mu^ic n, Oi^eept 

until it is brought out by a dcilful hand, sutdi w ibat^of the 
Psalmist of Israel, vrhdh all Scripture is found in perfeot bompnyi 
at the sound of which the evil spirit diks : thus lie speaks in hia 
Commentaries. But we should do him injustice to suppoee th#t 
he would consider Scripture/ on that account, a sealed book to 

those unlearned in the school of Christ. In his letter to Gre^ 

A 

gory, he ^says, that the chief means to enter into die secret 
sense of Scripture is to knock at the door by >prayei[wj^ In 
another place, (in the Philocaha) he exhorts those who find 
difficulties in Scripture, .not to despair, or be weary in reading. 
“ For,” he says, ** as incantations have a certain natural power, 
so that he that understands them not yet derives something from 
them according to the character of the sounds, whether it be to 
his hurt, or the healing of his body or soul ; to let him understand 
that more powerful than any incantations are the words of Divine 
Scripture 

With observations of this kiml respecting the secret sense of 
Scripture, he blends in other places some references tp our 
Lord's own teaching. Thus, in another place, speaking of (he 
depth of wisdom contained in St. Paul s teacliing, he says, T 
will say nothing at present on all those things which throughout 

* The passage thus proceeds : ** For there are rertain faculties of wiiich the 
better part are sustained by these incAntationi» as it were, from having witlihi 
them some natural affinity : and though we do not seem to understand, yd 
these capabilities of good within are somehow strengthened thereby, and 
cooperate towards bettering our life.'* AAerwarda, by another simSlr, he 
arges the same, ** we may be assured that we often derive beneht when we are 
not^ aware of it (i. e. in reading the Bible), a*» if we were recommended to 
take sonic parncnlar kind of food for bad oyi*s. arid yet while taking we 
do not perceive any improvement in our sight ; but aftci two or three dsyd the 
same Amd being distributed througli our constitution, may afford us sensible 
experience of the benefit. So also be^ assured, with regard |o the Dlti^ne Scrip- 
tores, that the mind is profited although the understanding doth ifOt perceive 
from the bare reading. There are powers wlfMn, whtdi are SS it 
were eharmed thereby, what is good, i|^|tfhngtHened, and evil Weakened and 
destroyed/’ (Pbiloc. p, 46.) 
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the Go»pek arc worthy of observation. Each of tliese passages 
contains much wisdom, supH os h difficult of comprehension, not 
only to the multitude, bdt also to some persons of understanding, 
on account of ffic very profound meaning of the parables, which 
Jesus spake to those who were without keeping the clear ex- 
position of them for those who were more advanced in spiritual 
discernment, and who came to Him privately in the house. He 
who has perceived it, cannot but be full of admiration at the 
import of those expressions by which some are called those 
without, and otl^rs, those in thetiouse. And again, who would 
astonished at the frequent transitions of Jjvsus, if he be 
able to follow them ? liow for certain discourses or actions, or 
in order to His own transfiguration, He went up into a mountain. 
And how below Ho healed the sick, and such as were not able 
to ascend to where His disciples were'/* (Contra C^lsum, 1. 
hi. p. 122.) 

And in another place, (p. 139,) where he is 8[>cakii)g to the 
same efiect, viz. that Jesus explained all things privately to His dis- 
ciples, such as He deemed more worthy than others of Heavenly 
wisdom, — he remarks that Paul, in the account of gifts which are 
bestowed of God, puts wisdom in the first place, and knowledge 
the next in order, and faith in the third and lower place.*' (1 Cor, 
xii. 13.) This principle, indeed, thoroughly imbues all the works 
of this great w riter. Whatever may have been his errors, and 
however rash some of his speculations, yet one cannot but be 
impressed at the deep and broad views which be discloses to us 
in Scripture, although they may be such as it is beyond man to 
follow, and he may have erred in attempting it. Still, though 
we may not on some occasions approve of them in tlie particular, 
yet he leaves a general sacred impiession that in Scripture we 
are treading on holy ground. 

From his very remarkable deptii of thought and extensive 
insight into the wonders of nature and Revelation, be seems to 
have arrived at a sense of liuman ignorance. With (he same 
vast and comprehensive view of the ways of Providence with^ur 
own great Butler, and a s^i}ar devotional piety, he yeems to 
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have wanted his practical sense and sobriety of judgment, and 
by a keen imagination to have been tempted to venture on those 
depths, which perhaps neither man nor angel is permitted to 
explore : yet, perhaps there is no writer who more constantly 
K'niinds Us of tlie incoinju'toncy of the natural man to understand 
the mNsieiicH of Gon. Thus, to use his own words, he says in 
his work against Celsus, (lib. vi. 17,) “ In tbe 17tb Psalm it is 

said of God, after the Hebrew manner of speaking, that ‘ l/c hath 
made darkness ffis secret p/r/cc,’ to signify how unknown arc 
worthy conceptions of God, v\ho hath concealed Himself as it were 
in darkness, from those who are unable to hear the brightness 
of His knowledge, nor able to behold Him. Partly on account 
of tlie impurity of men’s niimls who are eneornpassed wifli 
infirmity, and partly from a natural incaj)ahility of understanding 
God. And to signify how few among mankind are found eajia- 
hie of the knowledge of Gof>, Mo’-es is dt'se^bed to have (‘ntei(‘d 
into the darkness in ivkuh Gon nus. Atul again, Mos(*s also shall 
appioach unto God, and the u.st shall not appioach. And the 
Prophet, that In' might net forth how dee[>are Ihe doctrines wdiieh 
are concerning God, and which cannot Ik‘ peneiiatid by them 
who have not that Sriun* of God, which sea.rchelh all things, t‘ven 

the deep things of God, hath spoken of Ills being “covered v\iili 

♦ 

the deep like as with a garment/' And moreovei, oiir Samolk 
and Lord, tlic Word of God, hath .'^ignilied the greatness of the 
knowledge of the pATiitR, that first of all it is w'orthily apprelitiid- 
ed l>y Himself alone : secondly, by those whom the Word hhall 
illuminate with His guidance : when He says, * No one knoweth 
the pATirKR, but the Son, and be to whom tbe Son shall levcal 
Him/ He it is that dispelleth darkness which the Paiiikr 
hath made His hiding placv ." 

The same extraordinary writer in another jiassage opens a 
very sublime and valuable Keniiiiiont, by introducing the analogy 
of God’s natural Providence to explain this law of ihe Scriptures, 
which so often wraps up mysterious wisdom in difficulties of 
thought or expression. [In the Phdocalia, p. 5.) 

“ If," says he, speaking of the earnest and attentive reading of 
Scripture, “ if, in jiarticiilar places, to the unlearned there may 
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occur sentiments which do not seem to surpass the wisdom of 
maO) this is nothing to be wondered at : for thus in the works of 
that Providence which embraces all the world, some things appear 
more evidently the works of Divine superintendence, but in others 
this forethought is so concealed, as to afford occasion for un- 
belief in that God who governs all things by an unspeakable 
contiivance and power. For the hand and design of an all- 
disposing Governor is not so apparent in things on the earth, as 
it is in the sun, and the moon, and the stars. And it is not so 
manifest in human contingencies, as it is in the souls and bodies 
of living creatures ; ihc object and design being strongly dis- 
cernible to those who trace these things, concerning the im- 
pulses, instincts, and natures of animals, and the structure of 
their bodies. But, as in the case of those who have once rightly 
perceived this Providence, their faith in that Providence is not 
lessened on account of things which they understand not ; so 
neither should the just sense of that Divinity, which extends 
throughout tlie whole of Scripture, suffer any diminution in our 
regard, on account of our not being able, from our own weakness, 
to perceive the hidden lustre of its doctrines in some particular 
passages, where it is concealed by homely and despised phrase.*' 


1*. The subject discussed at length hy St, Clement of Alex- 
andria. 

Nothing hat been yet said of Clement of Alexandria, and 
iiuleed little of the Alexandrian school, as the object has been 
rather to show the general consent of the Fathers than to bring 
forward the agreement of any one in particular with ourselves. 
Nor, indeed, was the writer at all aware till he had fully drawn 
out this subject himself, and finished the Scripture proof, that 
St. Clement of Alexandria, had philosophically discussed the 
same at great length in the 5th and 6th books of bis Stromata. 
He alludes to it as the Scriptural mode of instruction throughout, 
and maintains, by many curious instances, that this reserve in 
communicating moral and religious truth was observed by all 
the heathen philosophers. He speaks of sacred knowledge 
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progressively disclosing itself in this manner. “ The violent/’ he 
says, ** take tl>e kingdom by force, offering violence not in con- 
tentious disputations, but by the persevering power of an upright 
life, and prayers * without ceasing,* having worn out the stains of 
their fonner sins. To him,*’ he says, “ who walks according to 
the word, the first step towards discipline is the perception of 
his own ignorance. One who hath been ignorant, hath sought, 
and seeking, hath found the teacher ; having found, he hath be- 
lieved ; and believing, hath hoped; and hoping in Him he loves 
Him ; and loving, becomes assimilated to the object of his love ; 
labouring to become that which he first hath loved.” 

In the same book (v. p. 555,) he says, that as the generality 
of people are not taken by the intrinsic lustre of wisdom and 
justice, nor value them according to truth, but to some accidental 
pleasure they may derive “ therefore by some mode of con- 
cealment, truly divine and needful for uS, the purely sacred 
Word is laid up in the secret shrine of truth. Such the Egyptians 
indicated by the adyta, and the Hebrews signified by the veil, 
which they alone might enter into who were consecrated to Gon, 
who were to have their hearts circumcised from other affections 
on account of the love of God alone.” 

He then shows in numerous instances, how at all times the 
trutli had been concealed, by enigmas, by signs and symbols, 
by allegories and metaphors, by dubious oracles, and to all this 
he applies the words of Isaiah (ch. xlv), ** I will give thee the 
treasures of darkness, and hidden riches of secret places, that 
they may know that 1 am the Lord af|er showing many in- 
stances in w hich he thinks there was secret knowledge in the 
laws of the Old Testament, he shbws it was so in the hierogly- 
phics of Egypt, in many expressions of Plato, in the Pythagorean 
mysteries, in the Platonic and Epicurean secrets, (p. 575,) in the 
esoteric and exoteric doctrines of Aristotle, in the fktions of 
antient poets. He says that the philosophers tried the sincerity 
of their hearers in their lives before they communicated divine 
knowledge to them. And besides, says that, through 
some sort of a veil truth itself appears greater and more venera- 
ble, like fruits which shine through water, and forms which are 
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half concealed. Moreover when different modes of apprehension 
are held forth, the ignorant is deceived, the wise only under- 
stands.” 

Of our own Scripture, he says in another jdace, (1. v. p. 557,) 
it is plainly declared in the Psalms, that it is written in parables: 

I will open my mouth in a parable,” &c. And the illustrious 
Apostle speaks to the same effect : but we speak wisdom among 
them that are perfect, but not the wisdom of this world, nor of 
the princes of this world, which come to naught, but we speak 
in a mystery the hidden wisdom of God. Which none of the 
princes of this world knew ; for, had they known it, tiiey would 
not have crucified the Lord of Glory.” 

He often alludes to St. Paul as observing tliis rule of reserve, 
keeping, he says, to the prophetical and truly ancient mode of 
concealment (as in I Cor. ii. 6, 7 ; in. I, 3, '!) ; and he shows that 
St. Paul lias, in numerous places, spoken of its being usual in Scrip- 
ture thus to veil the trutli (as in Eph. iii. 4, 5 ; Col. i. 9, 10, 
11, and 25, 26, 27 ; 1 Cor. iii. 10 ; viiu 7 ; and wliere he says to the 
Hebrews that, for the iime^ they ought to have known, con- 
sidering how long they had had the Old Testament), (v. 679.) 

It is diflicult to do more than barely allude to what St. 
Clement says on a subject which he enters into so fully. In the 
sixth book, be applies the same, in some degree, to our Sa- 
viour's teaching: “ Neither prophecy,” he says, (vi. p. 676,) 
** nor our Saviour Himself, promulgated the divine mysteries 
in a manner that they might be easily apprehended by all per- 
sons, but discoursed in parables. Certainly, the Apostles say 
concerning the Lord, * that Me spake all things in parables, 
and without a parable spake He not unto them,' (Matt, xiii, 34); 
and even in the Law and Prophets,” he adds, '* it was He tliat 
spake to them in parables.” 

He thus explains the reason of this reserve in Scripture, and 
continues, ** For many causes, therefore, the Scripture conceals 
its full import. First of all, that we may be given to inquiry, 
and watchful in the discovery of saving words. In the next 
place, because it was not good for all to understand the saving 
truths of the Holy Ghost, lest they should be injured thereby, 
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if they received otherwise what was intended for their salvation. 
Therefore it is, that those holy mysteries which are reserved for 
the elect, and for those who are from their faith judged worthy 
of knowledge, are concealed by parables. For such is the style 
of Scripture ; wherefore our Lord also, being not of this world, 
yet came among men as if He were of this world ; for He sus- 
tained the whole of (human) virtue, and was about to raise man, 
who had his dwelling here, to things high and spiritual, on 
from one world to another. Therefore, He hath made use of a 
metaphorical mode of Scripture, for such is a parable. A say^ 
ing which is not itself the thing intended, but like it, and leading 
to it, and to the truth, him that understands it. Or, as some 
say, a mode of speech, which, by means of other objects, brings 
forward the thing intended with power and effect. The whole 
economy of God, as it exists in the Prophecies concerning our 
Lord, is a parable to those who did not know the truth.*' He 
then proceeds to say, that not the prophets only, but the disciples 
of our Loud, who preached the word after His death, used pro- 
verbs. And he afterwards adds to these observations : For, as 
truth does not belong to alt, it is concealed in various ways, and 
makes the light to arise on those only who are initiated in the 
mysteries of knowledge, and, on account of the love of it, seek 
the trmh.” (p. G78.) 


13. The Testimony of the Amxent Church to the doctrine of 
Christ crucified. 

Now, all that has been adduced from tlie Fatliers goes to esta- 
blish this point, (independently of others,) that all Divine and 
saving knowledge is derived by pains on the part of man, and 
requires a preparation of the heart ; this is implied by both the 
two subjects which have been discussed, the systematic disci- 
pline of the reserve, and also that of the secret senses of »Scrip- 
ture revealed only to good mbn. It is implied by ail their modes 
of speaking of it. All these things suppose some metihoif of 
discipline necessary to ascertain the truth : to that the will and 
the undersianding should both be exercised at once. ** The 
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very method of all doctrine/* says St. Augustine^ ** being partly 
most open, and partly by similitudes, in words, in deeds, in sa- 
craments, adapted to all the instruction, and all the exercise of 
the soul, serves as a method of discipline for the reason. For 
both is the unfolding of mysteries directed to those things 
which are spoken most openly ; and, if these were only such 
things as are most easily understood, truth would neither be 
sought for with study, nor be discovered with delight, if in 
the Scriptures there were no sacraments, and if in the sacra- 
ments there were not the symbols of truth, action and knowledge 
would not be sufficiently united. But now piety begins in fear, 
and is perfected in love-” — (Augustine, Lib. de Vera Belig. 
tom. i. p. 1223.) 

And the whole of this subject, respecting the difficulty of 
arriving at Divine knowledge, will also bear upon another great 
and essential principle, which has been alluded to in the former 
treatise ; although it be but one and a partial development of it, viz. 
that Christ crucified is the first doctrine taught, — the knowledge 
of our Lord’s Divinity, the last men come to learn ; that the 
study of the Cross of Christ, implying the humiliation of the 
natural man, leads to the living and practical sense of His Atone- 
ment ; that through the humanity and sufferings of our Lord, 
men are brought to an union with the Godhead ; that we cannot 
come to Christ but by bearing the Cross after Him, by which, 
as St. Bernard says, we are made to partake of that anointing 
which goeth forth from Him. The Fathers seem always to im- 
ply that the secrets of Ci{Ri8T*s kingdom are obtained only by a 
consistent course of self-denying obedience; that a knowledge 
of these things is not conveyed by mere words, nor is a matter of 
excited emotion, -but is a practical knowledge of the heart, ob- 
tained more and more by self-renouncing duties of prayer and 
the like ; and thus it is, that, by the Cross of Christ, we are 
brought to Him, and led on to the knowledge of God. So that 
this higher degree of faith goeth not forth but by prayer and 
fasting.*’ This is* often either explicitly stated, or incideatally 
implied by Origen and others. St. Augustine sets it forth in the 
following beautiful and figurative passage (in Johan. Evan, ii.*) 
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He compres the world to a sea that we must cross before we 
can arrive at the stable shore. He says, that ** 600 has afforded 
the plank or wood by which vfo may reacii the shore, and that 
wood is the Cross of Christ. For no one can pass over tliis 
sea, unless carried on the Cross of Christ. One who has no 
eyes to see embraces this Cross ; and while from afar he knows 
not whither he is to go, if he looses not his hold on this wood, 
willjbear him to it,” “ This,’* he says, “ I would wish to in* 
stil into your hearts, that, if you will live piously, and tis a 
Christian cling to Christ in that which 11 c has been made for 
us, you may arrive at Flim in what He is and hath been in Him* 
self,” ** It were better not to perceive in the understanding that 
which He is, if notwithstanding we adliere to the Cross of Christ, 
than to see Him in the understanding, and to despise the Cross 
of Christ. It were, indeed, best of all that that might be be- 
held to which wo are going, and that he that goeth might cling to 
that which should bear him thither ” ** And this hath been 

the case with those who are enlightened with higher degrees of 
faith. They have seen the shore from afar, and, in ordet to 
arrive at it, have loosed not their hold of the Cross of Christ, 
nor despised His humility. But those little ones who cannot 
understand this, if they depart not from the Cross of Christ, 
His Passion, and His Resurrection, they are carried by tins 
ship to that which they behold not; and they who behold it 
arrive also thither in the same ship.” ** And wliy was He cru- 
cified? because the wood of His humility was necessary for thee. 
Thou wert swollen with pride, and cast far away from thy 
country. Thy way was intercepted by* tlie waves of this world, 
and thou hadst no means to pass over to thy country, unless 
carried by the wood. Be carried in the ship, on this wood ; be- 
lieve in the Crucified, and thou shall afirive thither. He was 
crucified for thee, that He might teach thee humility ; and be- 
cause if He had come as God, He would not have been acknow- 
ledged. For He neither cometh nor goeth in that He is God, 
inasmuch as He is every where present, and contained by no 
place. What, therefore, was His coming, but His appearing as 
Man.” 
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Such is the doctrine of the cross as taught by tlic Ancient 
Church, and confirmed by the according testimony of all Scrip- 
ture ; so far as we are able to trace a principle, which must 
be inconceivably vast, and incomprehensible in its nature and 
extent. 

1 4. The practice and principle of the Antient Church perfectly 
analogous to our Lord's example. 

I. 

'I'he evidence therefore of Catholic Antiquity aiibrds the fullest 
and most complete confirmation, in every point of principle and 
detail, to all that has been said in the former treatise respecting 
the conduct of our JiOHD when seen in the flesh. And as our 
fiORD has vouchsafed His presence to be with His Church, and 
the condition of that His presence is union and agreement ; 
therefore in this concurrent acknowledgment to this principle 
ue have again in the eyes of Faith our Lord's presence. His 
s()iritual as before His bodily presence. There is a wonderful 
analogy in all God's dealings with mankind ; in the conclusion 
of Part 11. (Tract No. 80.) it was observed that a perfect parallel 
might be found throughout our moral nature, wherein He who is 
“ the light which lighteth every man that cometh into the world" 
discloses Himself. The same exact parallel may now be shown 
as He is revealed in His Cliitrch. (And that inde|>endently of 
the occasiotial testimony which the foregoing extracts bear to the 
conduct of our Loud having been as we describe, in the way of 
historical allusion to the fact.) 

First of all, as our Lord in the flesh concealed His divinity 
and His miracles, so <lid the Disciplina Arcani of the early 
('hiirch do the .same. It was that higli doctrine that titis system 
concealed, and the nature of those .Sacraments, which are as it 
wore a continued miracle in His Church. 

Secondly, it appears that, as our Lord spake by parable things 
hard to he understood to the multitude, and explained them to His 
chosen disciple^, so does the Catholic and l*riiniiivc mode of inter- 
preting Scripture imply that all the Holy Word is like a parable, 
containing within it Divine wisdom, such as is <lisclosed to the 
faithful and good C'hristian. — Thai, if we arc inclined to feel lur- 
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prise at our Lord's not making Himself publicly known to His 
enemies in His power and w'isdom, the early Church suAbred 
herself to be under tlie same obloquy and misinterpretation among 
heathens, who were singularly ignorant of the nature of Christ- 
ianity. — Tlnit, as our Lord implied that there was great and in- 
creasing danger to those who knew* Ills will, so, in a manner quite 
different to our modern notions, do the Ancients imply, that great 
danger is to be apprehended from knowing the Gospels, and not 
acting suitably to that knowledge. — That, as the Gospels indicate 
throughout that the benefit conferred on every individual was 
exactly according to his faith, to the effort he made to ask, or to 
touch the hem of our Saviour's garment, so do the Fathers also 
teach that exactly according to the advancement in holiness of life, 
or the effort to advance, does Christ disclose^ the Eternal Father. 
'fhat, as our Lord continually pointed out to natural objects, as 
conveying spiritual instruction and the Wisdom of God, — the 
birds as teaching filial confidence, the lilies of the field humility, the 
seed sow n the nature of the eternal kingdom, — so do the Fathers 
speak of nature itself being also but a clothing, by which the Al- 
mighty was concealed from us, and revealed to those who read 
His works with faith. Finally, it would appear that, as the morti- 
fication of the Cross, and keeping the commandments, was our 
IjOrd's tCHching to all indiscriminately, and to tliose who were 
thus brought to Him that He made known His Divinity ; so the 
object of the Discqdiiia Arcani was to effect this pur|>ose, to pro- 
cure a preparation of the heart previous to the imparting of the 
highest knowledge. That such is throughout the teaching of the 
Fathers, that the Doctrine of the Cross is^ among them one of ex- 
tensive meaning, containing both the humiliation of the natural 
man, and in conjunction with it the knowledge of our Lord’s 
Divinity and Atonement. 



PART V. 


THE PAINCIPLE OPPOSED TO CERTAIN MODERN RELIGIOUS 
OPINIONS. 

1 . The nature of ike objections which have been made* 

It is very evident that the mere mention of such a principle 
as tliis subject indicates would immediately be met with the very 
strongest objections, before it is at all considered what in really 
meant by it. For let it be only suggested that Holy Scripture 
observes a rule of reserve, it may be answered at once by the 
strong and distinct contradiction, that the very word Revelation^ 
directly declares the contrary ; for is it not the very purpose of 
Scripture to communicate knowledge, not to conceal it ? ^ Does 
not, it may be said, its very graciousness depend on this very 
circumstance, that it reveals God’s goodness to His creatures, 
sitting in darkness and the shadow of death ; as well might it 
be said that the very object of light is to darken, of communica- 
tion to conceal. And this argument, when not thus stated, might 
be put at great length, by adducing passages of Holy Writ which 
declare expressly their very object, — that its purpose is to reveal. 
But all these texts, thus adduced, need not be separately referred 
to, or answered, as the whole argument which they are brought 
to prove runs up into, and is contained in, this very simple state- 
ment, viz., that Scripture is a system of revelation ; to imply 
therefore that it is a system of reserve, is at once a palpable 
contradiction. 

And it is curious that the very texts, adduced in this mode of 
treating the subject, oilen imply or suggest all that we maintain. 
To refer to figurative language, it is said, docs not God ** deck 
Himself with light, like as with a garment ?” Whereas this very 
expression conveys it ; for does not a garment veil in some 
measure that which it clothes ? is not that very light conceal- 
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ment ? The revelations of Goo must ever be to mankind in one 
sense mysteries ; whatever He makes known opens to view far 
more which we know not. Not light only, but the “ cloud** also, 
is the especial emblem of the Spirit’s presence. “ God is light.” 
but “ clouds and darkness,” also “ are round about Him ;** 
“ His pavilion is in dark waters, with thick clouds to cover Him.** 
The comings and goings of our Lord are often significantly said 
to he with clouds; of Wisdom, that hath made her dwelling in 
Jacob, it is said, that she ** dwells in high places, and her throne 
is in a cloudy pillar. She alone compasses the circuit of the 
heaven, and walks in the bottom of the deep ^** 

In the same manner of considering the subject, which we have 
spoken of, it might be said, that St. Paul, a person of all others 
the most laborious in preaching, had no other object than that of 
declaring the Gospel to the world ; and what did the Gospel 
contain of good tidings, but the Atonement ? It might further 
be stated, (though 1 am not aware it has been,) that a certain 
or openness in confessing the truth, was the very 
characteristic of St, Paul ; it was the very object of his prayers ; 
and his request, that it might be that of others for him, (Eph. 
vi. 19. Phil. i. 20,) that this free utterance and boldness of 
speech might be given him. It was his boasting that he had thus 
spoken ; he appealed to his converts that he bad kept back 
nothing from them that it was expedient for them to know. 
** With great boldness to speak the truth,** is one of the first 
gifts of the Spirit, a.s bestowed on the Apostles on the day of 
Pentecost ; and ** utterance '* is numbered among the highest 
Christian graces ^ Nowall tliis is not ^only granted, but abo 
that if any thing here maintained would imply conduct different 
from that of the Apostle, would in any way derogate from the 
necessity of that irafifirfirla, it would of course' be to be condemned 
in the strongest manner : of this there could be no doubt. It is 
needless to observe, that to withhold the truth from fear or false 
shame or pride is to be ashamed of Christ, to which that awful 
warning is denounced. Let it therefore, if necessary, be ex« 
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plicilly stated that if any conduct is supposed to beber^ taught 
different from that which would have been practised by St* Pau]» 
among inspired Apostles, by St. Chrysostom, among the Ancient 
Fathers, and by the earnest and single-hearted Bishop Wilsion, in 
our own Church, such is frtr from being the intehlion of this 
treatise. ♦ 

With regard to that mode of argument alluded to, it is evident 
that in this manner Holy Scripture might be quoted against 
itself, and a principle based on one command utterly repudiated 
without consideration, on account of its supposed discreitancy 
with another apparently opposed to it. But in such cases, it is 
by reconciling and explaining such apparent contradictions^ that 
wc obtain the most life-giving principles contained within ^em, 
and the most important rules of conduct ; thus we derive them 
best and most safely. These difficulties are like the hardndis of 
an external covering, which preserves and guards the most 
precious fruits of nature, and affords trouble at arriving at t^em. 
That this reserve is not incompatible with such a declaratioti of 
the truth is evident from this, that the two persons wdiont we 
should select as most remarkable for fulness and frecdoni of 
speech, St. Paul and St. Chrysostom, are equally as much sd for 
their reserve. For the Fathers speak of its being most observ- 
able in St. Paul ; and it is evident how it marks his writi^^gs^ 
(\sp(?cially when ho touches on the subject of mysteries. Perhaps 
the most ()bvi()us passage that could be adduced, which aeemi at 
first against this supposition, is that in which St. Paul says, he 
had kept hack nothing that was profitable and it is remark- 
able of tliis text, so often quoted against us, first of all, that it 
was spoken to the Ephesians, to wht>m wc know that St. Paul 
beyond all others revealed spiritual knowledge ; secondly, that 
they were not the Church at large, but the elders of Ephesus; 
and, thirdly, to show how differently the ancients viewed these 
things, on referring to St. Chrysostom, we find he marks as 
emphatic the word ** that was profitable, rjv ; for 

there v\ere some things," he says, which it was not expedient 
for them to learn ; to speak every thing would have been folly." 
And as to St. Chrysostom himself, he often refers to tiiis reserve, 
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as an acknoifrledged principle, and it is observable that thoiip;li 
he soipetimes shows he is fully impressed wiili the secret senses 
of Scripture, yet in his Momilies he seldom uDinles to them. 

, 2. On preaching the word most effectunlhj. 

But with regard to that short and summary manner in which 
the whole subject may be got rid of by sn^ing, notwith- 
standing all such speculative and abstract principles, it is never- 
theless our duly to “preach the Word” (i. e. Chuist Crucified]^ 
“ in aeason, and out of season,” and woe he to us, if wc do it 
not. iDoubtless it is so ; a “ dispensation is committed ” unto us, 
a tannt which it would be death to hide. And to this it must 
be slid, that the principle of Reserve which we mention is so 
far from being in any way inconsistent with this duty, that it is 
but the more ellcctual way of fuUilling it. And this maybe 
aho#n by another case very similar. It is our bounden duty to 
“ le^ ^ur light shine before men,*’ to set a good CKample, that 
they “ may see our good works:” but nevertheless it is true 
notfvilhstanding, that the great Christian rule of conduct, as th<* 
very foundation of all holiness, is tliatour religious actions shouhl 
be in secret as niuclj as possible. These two therefore are per- 
fectly compatible. And unless wc do act upon this latter principle, 
that of liiding our good works, our example will be quite empty 
ani valueless. So ttlso may it not be the case, that our “preach- 
ing Christ Crucified” may be in vain and hollow, unless it be 
founded on this principle of natural modesty, which we have 
maintained will always accompany the preaching of a good inun 
under the teaching of G on ? 

But without considering the subject in the light of a holy and 
religious principle, if wc put it on the verydowest ground, why, 
it may be asked, in religion are all truths to be taught at once ? 
in all other matters there is a gradual inculcation, something 
must be withheld, something taught first; and is not the 
knowledge of religion as much a matter of degrees as any human 
science ? But we have rather treated it here in the higher point 
of view, in order lo show that our efforts to do goodwill bo 
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worse than fruitless, unless in doing so we act on this principle, 
to sanctify and strengthen our intentions, that the contrary 
mode of proceeding is not an indifferent matter, but very inju- 
riouH. If any one acts on the pure love of Goi>, there is no 
occasion to command this secrecy ; for God will doubtless 
** reveal even this unto him and if we preach Cjikist from the 
highest motives there is no occasion to teach this reserve ; but if 
we are liable to be influenced by new religious schemes, and 
indirect motives, we have great need of the warning. 

• And the fact is, that all we say is so natural, so obvious to 
natural modesty, if men would but seriously consider it, that 
those who are most opposed to all we maintain, do in themselves 
practise it unconsciously in other points. But when they hear of 
this 'I'ract, without waiting to know what it intends, they hasten to 
the attack : like the hasty servant in Aristotle, d*:ot!ri ftiv n rov 
XoyoVf TrapaATovci 2c, and ukoverac /ifV, ovjc lirirayfia ci 
irpoc rrlv rtfitaplay 

It is asked with some degree of impatience, Is not knojjvledge 
good for man V* Doubtless we have maintained it most especially 
by making it the very highest of all things, as a talent of exquisite 
work, the very jewel of great price, infinitely divine and sacred. 
We do not lower the doctrine of the Atonement, but heighten 
and exalt it, and all we say is, that it should be looked upon and 
spoken of with reverential holiness. If it is the name of Reserve 
only which is objectionable, then let the substance of this articl# he 
expressed by any other which may be found equally to serve the 
purpose, whether it be forbearance, or reverence, or seriousness, 
or religious caution, as long as the full intention of it is equally 
preserved. 

A rule of moral and religious teaching of such a nature as this 
ofeourse requires a little attention ; there is no subject with which 
the generality of persons are so little acquainted, or which they 
have so little considered, as that of practical moral principles. 
And there oRen may be something in their mode of life, which 
peculiarly indisposes them to enter into the one now under dis* 
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cussion. If a })erson has nev4;r been engaged in religious teach* 
ing, where his object has been to bring men to a serious consi- 
deration of the truth ; if he is known to look upon theology 
rather in a political than a religious point of view ; if he is much 
used to popjLilar speaking, and the applause that accompanies it { 
if he allows himself to discuss the most sacred subjects in the 
daily periodical ; if he has never been trained to any reverence for 
holy places ; if he consider Christianity as a mere popular system ; 
if he disparages sacraments : then of course we cannot consider 
such an one as an adequate and fair judge on a subject the very 
nature of which is opposed to his own practice ; for the discern- 
ment of every moral principle depends on conduct regulated with 
regard to it. 


3. On teaching the doctrine of the Atonement, 

But there is another reason, more pervading and deeply rooted 
than any of these, although in various ways connected with them, 
which remains to be considered. All tlie objections are made 
without reference to the case we adduce, and without attention 
to the arguments, on account of a previously conceived strong bias 
against it ; which makes it necessary that wc inquire more at 
length into that system of the day which has claimed for itself 
the inmost sanctuary of religion, and at once predisposes men 
so strongly to be thoroughly opposed to all timt we can urge. 
All the arguments adduced, and the principle maintained, are at 
once looked upon with respect to tliat system ; all other matters 
to which it applies, and all the circunvitsoces on which it is 
founded, are immediately set aside as unworthy of consideration, 
because this system of late years and of human invention is tliroiigh 
all its branches thoroughly opposed to it : 4nd many, and more 
than are aware of it, have taken up their position in tliese opin- 
ions, and consider it so impregnable, that whatever opposes it 
must necessarily be false. The system of which 1 speak is cha- 
racterized by these circumstances, an opinion that it is necessary 
to obtrude and bring forward prominently and explicitly on all 
occasions the doctrine of the Atonement.” 'fliis one thing it 
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puls in the place of all the principles held by the Church Calho- 
liCf dropping all proportion of the faith. It disparages compara- 
tively, nay, in sotne cases has even blasphemed, the most blessed 
Sacraments. It is very jealously afraid of Church authority, 
of fasting and mortification* being recommended, of works of 
holiness being insisted on, of the doctrine of the universal judg- 
ment. It is marked by an unreserved discourse on the holiest 
subjects. To this system all that we have said is thoroughly 
Opposed. * 

Now it is evident that this system is throughout ’peculiar^ in 
distinction from what is Catholic : by the term Catholic we of 
course mean a combination of both what the Universal Church 
and the Holy Scripture teach conjointly^ the former as inter- 
preting the latter. It is a plan thoroughly nn-ScrIptiiral, iin-Ca- 
tholic, unreal ; we will therefore at once allow that this maxim of 
Reserve is directly opposed to it throughout, in its tone and 
spirit, in its tendencies and effects, in its principles and practices. 
Where Christians so thoroughly differ, what appeal can there 
he ? When inspired Apostles, when even Paul and Barnabas, had 
a dissensiott and disputation between them, they were sent up 
to Jerusalem unto the Apostles and Elders about the question, 
to decide the point in dispute. We appeal to Scripture and the 
Church ^ Now those who hold these opitiions will allow that the 
Church Catholic holds them not. Neitlier does Scripture warrant 
them ; which may be easily shown, even though we allow not the 
Church as its interpreter. Nor, indeed, are they grounded on 
Holy Scripture, but on a supposed expediency. For in fact the 
advocates of these opinions will not allow an unreserved appea. 

1 St. Augustine ( vol. vi. fv 994) supposes the case of a person who hears Christ 
preached by an heretical preacher, and is in doubt what to do : to which Au- 
gustine answers, ThatCuRiST is preached openly, and on the housetops; that He 
has made His pavilion in the sun, that is to say, that the true doctrine of 
Christ is in the Church, which is a light to all nations ; the question is whe- 
ther his doctrine is that of the Catholic Church. This is precisely a case in 
point; and it is in this sense that the Church is clothed with the sun,'* that 
CiiHiBT is as the lightning seen from the East to the West ; and that with respect 
to those who say, “ Lo He is here 1 or Lo He Is there !” command is given, 
“ Go not after them.'' 
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to the written Word, but they maintain, that then only, when the 
Holy Spirit was given, did Holy Scripture set forth the Atone- 
ment with that fulness which they require. Thus have they oon*- 
trived to take a position which sets aside almost the whole of 
Holy Writ, including the Gospels themselves, from any appeal 
on this subject. In fact, this system is nothing else but a me* 
thod of human device, which is able to quote a part of Scripture 
for its purpose. It is not according to the general tenor or the 
analogy of Scripture, nor is it founded or based on Scripture as 
its origin. They consider, like the Romanists, that they infallibly 
hold the truth, which must therefore be a fuller development of 
Scripture in a later age ; thus, in fact, do they make the Word of 
God of none effect through their tradition. These opinions, 
indeed, are grounded on nothing else' but certain effects, which 
this system is thought to produce. 

It is supposed that there is something particularly life-giving 
and heart-searching in these modes of teaching, which thrust 
forth exclusively and indiscriminately the doctrine of the ever 
blessed Atonement, and inculcate loudly the necesi^ity of our 
dependence on the good Spirit of God : and these are so con- 
sidered in distinction from those, which in connexion with them 
inculcate also practical duties, and the various departments of 
public and private religious worship. In which opinion there 
is indeed something true, but not so in the mode in which it is 
put forward and understood. There is indeed a great truth, of 
which these peculiar statements catch at the shadow, and it is 
their connexion with this great truth which has caused 

them to be received as the whole of Religion. And perhaps 
many, who have appeared to themselves and others to have been 
embracing these popular opinions, have, in fact, by God*b mercy 
thought of, and practically embraced, nothing else but that great 
truth itself. For that a more adequate sense of the Atonement, 
broader, and higher, and deeper views of the mystery which ia 
** hid in Christ,'* is indeed the perfection of the Christian 
character, that which grows with its growth, and is strengthened 
together with it more and more, so that advancement in holiness 
is a continual progress in self-abatement and self-renunciation 
VOL. V. — HO. 87. 
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towards that repose which is in God ** nianifested in Jesus 
Christ this is indeed most true* And the same » the case with 
respect to that other opinion of it being needful to name always the 
ever blessed Spirit of Goo ; that the same gradual perfection of 
a Christian will consist in a deeper and continually increasing 
sense of his utter inability to support himself in spiritual lifei 
and a confidence that he can do all things through Christ 
strengthening him : a feeling consciousness of thorough depen* 
dence on Goo every moment of his existence, not only in sustain- 
ing his natural, but much more his new and regenerate life.— 
That all the diflercnccs in the heart of men, from the worst to 
the most perfect, will consist in the different mode in which they 
have instilled and thoroughly infused into their hearts these 
great principles: this is indeed most true. But how is this 
state to be obtained ? These peculiar opinions are formed on the 
supposition, that it is by declaring these truths aloud to all we 
meet. This is the point on which we are at issue. For this 
wc think there is no sanction in all the laws of our moral nature 
and religious philosophy ; that there is none for it in the Catholic 
Church, none in Holy Scripture ; and any manner of bringing 
forward God's truth as differing from these, we suppose highly 
dangerous. If we are to look out for some practical guide to 
know in what way we are to bold and declare Scriptural doc- 
trine ; surely it is our duty to bring forward “ the faith once for all 
delivered unto the saints," in the fulness of that creed into which 
we are baptized ; is not this the divinely appointed guardian, by 
which we may keep what is contained in Holy Scripture in its 
due proportions, which has been afforded to us as a key to the 
right understanding of Scripture, and also an authoritative annun- 
ciation of what in doctrine we are to hold and teach. For of course 
if we put forth one truth to the suppression or disparagement of 
others, the eflfect of our teaching may be equivalent to false- 
hood, and not truth. That the preparations of the heart which 
can alone receive the faith in its fulness, are by other means 
than those which this system supposes, we cannot but be assured ; 
Scripture and reason both would ifii|dy that it is by insisting first 
of all, if need be, on natural phty; on thb necessity of common 
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honesty, on repentance, on judgment to come, and without any 
mode of expression that excepts ourselves from that judgment ; 
by urging those assistances to poverty of Spirit, which Scrip- 
ture recommends and the Church prescribes, such as fasting 
and alms, "and the necessity of reverent and habitual prayer. 
These may be means of bringing persons to the truth as it is 
in Jesus Christ, with that awe and fear, which our Lord’s own 
teaching and that of His Apostles would inspire ; surely above 
all things should we be careful not to be deceiving ourselves and 
others by an irreverent handling of God’s most sacred consola- 
tions. For otherwise are we not going against what our Lord 
declared to be His own teaching ? are we not putting “ new wine 
into old bottles,” the Gospel blessings into the corruptions of the 
old man, of which we know the consetpicnce ? Are we not put- 
ting ** new cloth on an old garment the new cloth of the Christ- 
ian Church on the old garment of the Jewish legal Church ? 
Are we not exposing the sacred things of God committed to our 
charge, the secret treasures of His house, to our own great in- 
jury, and in a way to have evil effects on others also ? May 
not such a mode of exposing all the riches of our Christian in- 
heritance be likened to the conduct of king Hezekiah, when he 
showed all his treasures to the king of Babylon, ** all that is in 
mine house," said he, ** have they seen ; there is nothing among 
my treasures that I have not showed them and for this the 
sentence was declared, that to Babylon bis children and his 
treasures should be taken. In like manner, the world will take 
captive those who thus lose their secret strength by a vain 
display ; and this is, in effect, the same as our Lord has said in 
those words ** They will trample them under foot, and turn again 
and rend you." 

With regard to the notion that it is necessary to ** bring for- 
ward the doctrine of the Atonement on all occasions, promi- 
nently and exclusively," it is really difliculc to say any thing in 
answer to an opinion, however popular, when one is quite at a 
loss to know on what grounds the opinion is maintained* Is it 
from its supposed effects ? pious frauds might be supported on 
the same principle : but let us observe these efleets as they be- 

E 2 
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come more fully developed : the fruits of the system have shown 
themselves in the disobedience of ministers to their ecclesiastical 
superiors, of individuals to their appointed ministers, of whole 
bodies of Christians to the Church. Is it the popularity of the 
opinion ? this is not a test of truth, but an argument of the con* 
trary ; Christian truth is in itself essentially unpopular ; and 
even were it otherwise, what is popularity when it is opposed to 
Catholic antiquity ? Is it from Scripture ? we have shown that 
the tone and Spirit of Holy Scripture is quite opposed to it. 

Do we then maintain that it is to be intentionally and design- 
edly withdrawn from all public mention ? nothing of this kind 
has been ever suggested or practised by us ; this would of course 
be as unnatural as the other. Why should we not be content to 
act naturally, with the Church and Divine Scripture for our 
guides ? why should not a conscience exercised therein, and prac- 
tised in the discernment of good and evil, be content to act as 
our common sense and judgment, or, if we may reverently use 
such words, as the Holy Spirit, ever enlightening the path of 
obedience, dictates, without shaping our conduct into this mould ? 
Why should one who thus acts be thought unworthy of the 
Christian name ? Why should it be thought necessary to bring 
proof and induction, and, as it were by a stretch of charity, to 
obtain some indication that such an one denies not the doctrine of 
the Atonement? which has been done in the case of the Fathers and 
Saints of old, and of Bishop Butler and others in our own Church. 

It may be said, are we not saved by faith alone in Christ, and 
if so, what else have we to preach? It may be answered by 
another question, was it not the very ofBce of the Baptist to be 
the herald of Christ, and yet, so little did he publicly make a prac- 
tice of declaring this, that there was a doubt whether he was not 
himself the Christ : but instead of proclaiming Him aloud, he 
taught Repentance, and to each individual amendment of life. 
The Baptist declared, *' I came that He might be manifesied/' but 
how was He to be manifested, excepting, as our Loan said, that 
He would manifest Himselt unto him that kept His commandments. 
Therefore the Forerunner preached repentance. When he did 
allude to the Atonement, in the expression of** the Lamb of God," 
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it was secretly and obscurely, and probably only to a few chosen 
and favoured disciples, who themselves could not have understood 
the clear meaning of the allusion, to whom it must have been a 
dark saying. Doubtless, we are saved by faith in CirnisT alone ; 
but to come to know this in all its power, is the very perfection 
of the Christian ; not to be instilled or obtained by lifting up the 
voice in the street, but by obedience and penitence, so that, as 
each man advances in holiness of life, and comes the more to know 
what God is, the more does he feel himself, with the Saints of all 
ages, to be the chief of sinners. But Is for that assurance and 
sensible conRdence, with which it is thought necessary that the 
doctrine should be preached and received, it would seem as if 
there was scarcely any thing against the subtle effect of which 
we are so much guarded in Holy Scripture as this : all those 
who are recorded as being most approved, were remarkable for 
the absence of it ; as in the case of the Centurion, the Canaanitisli 
woman, and others ; above all, of those who at the last day shall 
be surprised with the welcome tidings that they are accepted : on 
the contrary, those who are rejected shall come with that plea 
of confidence, because they have prophesied in Christ's 
name, and He has taught in their street, and will be 
condemned with emphatic words, as they that work iniquity ; 
whereby the whole stress is thrown on that single point, which 
those who hold these opinions are most studious to make of 
secondary importance, the necessity of working righteousness. 

Surely the doctrine of the Atonement may be taught in all its 
fulness, on all occasions, and all seasons, <otnore effectually, more 
really, and truly, according to the proportion of the faith, or the 
need of circumstances, without being brought out from the con- 
text of Holy Scripture into prominent and explicit mention. Did 
not St. James preach the Gospel most effectually under the 
guidance of God’s good Spirit? Did not St. Paul preach the 
Gospel to the Thessalonians, when he spoke of the day of Judge- 
ment, as well as to the Galatians, when in answer to certain 
Jewish prejudices, he set forth the only remission of sins to be 
found in the Cross of Chbist ? May not we regulate our teach- 
ing according to the case of the persons we address, at they 
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did ? But above all, did not our Lord preach the Gospel ? 
did He not say to the two disciples who came from St. John 
the Baptist, ** To the poor the Gospel is preached But how 
was it preached ? We know wliat His preaching was ; He 
taught the Atonement always, but never openly ; He taught it 
always ; He taught it in the Beatitudes, in the parables, in His 
miracles, in His commands, in His warnings, in His promises; 
He taught it always, but always covertly, never at all in the 
manner now required, but quite the opposite. And as it pervaded 
all our Lorp^s teaching f and ought to do, as we have stated, 
(Tract, No. 80. pp. 76, and 81,) the teaching of every good 
Ciiristian ; so surely it may do so in a way to be more effectually 
impressed on others, and to indicate its thorough reception into 
the character of the speaker, by one who might have even never pro- 
minently and explicitly declared it, any more than our Lord does 
in His own teaching. It may be impressed on others by the tone 
of a person's whole thoughts, by the silent instruction of his peni- 
tent and merciful demeanour, by immediate inference and impli- 
cation from his sayings, by the only interpretation which his 
words will bear ; but above all things, by the doctrine of the Sa- 
craments ever influencing his life ; He may thus ever bear about 
in the body the marks of the Lord Jesus, and preach Christ 
Crucified. Whereas, on the contrary, another w ho expressed this 
doctrine with all the fulness which is now required, might in all 
the tone of his disposition, his teaching, his whole bearing and 
observation, be as far from it as one who had never heard of it ; 
and adopt this tone to the great injury of himself and others. 
The important thing needed consists in those preparations of the 
heart, which may lead men to humiliation and contrition ; when 
this is done, He who “ dwells with the humble and the contrite,” 
will never fail to lead them to all the consolations of Religion, 
Let us consider the case of a friend who consulted us on a matter 
that afflicted his conscience, how tender and careful should we 
he in such a case for fear of administering 'consolation too 
speedily, lest by so doing we check the workings of God’s good 
Spirit, and heal too slightly His wounds to our friend's great 
detriment : and shall we do this to all indiscriminately 7 
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But besides tbis| the awful name of the blessed Spirit» without 
whom we can neither think nor do any thing that is tighu is, as 
is supposed, ever in like manner to be proclaimed as it were in the 
market-place, and those who do not do so, are supposed to deny 
His pow^r, the power of the ever blessed Spirit of God, in whose 
Name we were baptised, Whom in the doxology we confess daily, in 
Whom we live and move. Let these sacred words be introduced 
in our teaching, as they are in Holy Scripture. But even from 
this we almost shrink at feeling that they have been used in an 
unreal manner, and ** taken in vain for these holiest of words 
may be constantly used by us, when we are not at all afTected 
and influenced by so concerning a doctrine, which may be seen by 
the whole of our character in daily life, and tone of our teaching ; 
by self-confidence, and an absence of that fear and trembling, which 
ever follows the consciousness, that it is God that worketh in us 
both to will and to do. And what is done in such a case ? Is the 
efiect merely nugatory? Surely not: great injury is done by 
this irreverence to that most sacred Name. There is far less 
chance of real repentance in such a case. 

Surely this great and life-giving doctrine might be taught more 
truly by one who practised no obtrusive system of this sort ; 
to say nothing of his practical instructions, every word of which 
might be calculated to teach a person dependence on God ; but 
even by his silence. For instance, might not one like holy Simeon, 
(whom sacred Scripture has so strongly marked as one under the 
gracious guidance of the good Spirit, by the expression, thrice re- 
peated, that ** the Holy Spirit was upon him,” that it was ** revealed 
unto him of the Holt SpiaiT,'* that ** he came by the Spirit into 
the temple ;”) might not such a one, by daily frequenting ** the 
House of Prayer,” with that earnestness and assiduity which 
showed that he felt himself unable to stand for a day without 
assistance from abovCf learn and teach so aflTecting a truth, at 
well as by set declarations concerning it? Might be not^ by 
these habitual practices, be rendered meet to find Christ in His 
Temple, and to prophesy in His name ? 
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4. Danger in forming a plan of our own different from that oj^ 

Scripture, 

Surely we know not what we do, when we venture to make 
a achetne and system of our own respecting the revelations ol 
God. His ways are so vast and mysterious, that there may be 
some great presumption in our taking one truth, and forming 
around it a scheme from notions of our own. It may not be the 
way to arrive at even that truth ; and also it may counteract some 
others, which it is equally important that we should be impressed 
with. The very idea of forming such a scheme, arises from a 
want of a due sense of the depth and vastness of the Divine 
counsels, as if we could comprehend them* It is with states of 
society as with individuals ; those whose thoughts and knowledge 
are most superficial, are most apt to systematize ; and it is very 
little considered what awful things in the economy of God may 
be thus habitually kept out of sight, — kept out of sight, perhaps, 
by many quite unconsciously ; for the secret influence* of these 
opinions is more extensive than they are aware of, who are subject 
to them* It is not an uncommon thing to hear sermons which 
are throughout specious and plausible, which seem at first sight 
Scriptural, and are received as such without hesitation, and yet, 
on a little consideration, it will appear that they are but partial 
views of the truth, that they are quite inconsistent with the much 
forgotten doctrine of a future judgment. What effect, tlierefore, 
must this system have upon an age and whole nation ? 

Nor is it only in its not supporting the analogy of the fiuth, that 
this system is opposed to Scripture ; but its spirit and mode of 
teaching is quite different. It may be observed in this, that this 
scheme puts knowledge first, and obedience afterwards : let this 
doctrine, they say, be received, and good works will necessarily 
follow. Holy Scripture throughout adopts the opposite course '* 

' One instance in Scripture has been applied otherwise, ** Make the tree good 
and his (Vuit good : or ebe make the tree corrupt and his fruit cormpt but 
this passage besrs quite a different meaning; the obvioua purport being, that hy* 
pocritical, bad actlona, like those of the Pharisees, flowed from a bad principle 
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In many and extensive sensesi the language it adoptSi and the plan 
it pursues^ is on the principle that the law is the acboolmaater, 
to bring us to Christ ** that lie who will do the will shall 
know of the doctrine whereas this teaching is, ** receive only 
this doctrine, and you will’ do the will.** The kind of secondary 
way, and as it were in the back ground, in which the necessity of 
obedience is put in this system, is the very opposite to Scriptural 
teaching. Scripture ever introduces the warning clause, ** If ye 
keep the commandments;*' they, on the contrary, ** If ye do not 
think of them too much.** 

And again, is there not an extraordinary confusion and per- 
plexity raised, which has the effect of entangling men's minds with 
words and phrases ? Are there not frequently logical fallacies, 
couched in verbal inaccuracies, which will appear, on a little con- 
sideration, to be mere confusions of expression, yet ever leave a 
false impression ? Christian repentance is spoken of as something 
not only separate from, but opposed to Christ. The efTeet of 
Christian good works is treated as having a tendency to puff us 
up with pride and selfishness : works, that is of humility and 
charity, exercised in secret, purely with the desire of pleasing Ood, 
for of course such only are good works which could be insisted 
on (though of course what they mean must he bad works, those 
of hypocrisy). Or again, that religious services weaken our de- 
pendence on the good Spirit ; or, in other words, that frequent 
and constant prayers to God for His assistance, diminish our re- 
liance on God. Or again, that the deep and awful sense of judg- 
ment to come derogates from Christ's atonement, as if the most 
earnest consideration of the former did not most impress the un- 
speakable worth of the latter. Or again, that to insist on the 
value of the Sacraments, is to derogate from Chbist ; for when it 
is considered that there is no value whatever supposed in those 

in the heart, that the whole heart needed to be amended. la It not a very over- 
strained interpretation to apply thia to the doctrine of the Atonement, on the 
supposition that the infinite end incomprehensible love of Goo manifested there- 
in will, on being published, powerfully effbct men’e minds, and, on being heard, 
regenerate their soulgT le there any sanction whatever for this In Holy 
Scripture T 
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Sacraments, excepting from Christ’s presence in them, and His 
atoning blood communicated through them, this is precisely the 
same as if the same charge were brought against attaching too 
high a value to the Holy Scriptures : for it might be said that we 
put the Scriptures in the place of Christ. It is very painful 
thus to be obliged to speak of these things. To answer them, we 
must come to plain first axioms in morals, such as the fol- 
lowing. 


5 . Statement of the case from plain moral principles. 

Religious doctrines and articles of faith can only be received 
according to certain dispositions of the heart; these dispositions 
can only be formed by a repetition of certain actions'. And 
therefore a certain course of action can alone dispose us to receive 
certain doctrines ; and hence it is evident that these doctrines are 
in vain preached, unless these actions are at the same time prac- 
tised and insisted on as most essential. 

For instance, charitable works alone will make a man charita- 
ble, and the more any one does charitable works, the more cha- 
ritable will he become ; that is to say, the more will he love 
his neighbour and love God ; for a charitable work is a work that 
proceeds from charity or the love of God, and which can only be 
done by the good Spirit of God : and the more he does these works 

> This is simply founded on the account which Bishop Butler gives of the 
formation of moral habits. See The Analogy, Of a State of Moral Diseipline. It 
is, moreover, curious to observe how entirely Aristotle’s system in this respect 
coincides with Holy Scripture, which makes our salvation to depend both on 
our mode of life, and also on our accepting certain articles of faith. For accord- 
ing to Aristotle, the perception of any moral truth depends on the life which a 
person leads. He says, that It depends not on Intelleot itself, as in pure science ; 
but that the understanding must have combined.with it a certoin desire, love, or 
motive (opthc or iVcca rov ); but this desire or motive depends on the mode of 
life and is given by it (B. vii.) In another place he says, that 

which is truly good does not appear but to him who leads a good lifei and at 
another time, that a man must be brought up well to understand morals ; and 
that the faculty of discerning truth, vice destroys. From which it would follow, 
that if any article of the Creed ta less received than another, it is owing to some 
peculiarity in the life end conduct, either of an Individual or an age, that rejects it. 
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therefore, the more will he , love hie neighbour and love God : 
and he who does not (in heart and intention at least) perform 
these works, will not be a charitable man, i. e., will not love God 
or his neighbour : and those are not charitable works which 
have not this effect ; for no external act, such as the giving away 
of money, is necessarily a w'ork of charity, but only such as con* 
sists in the exercise of the principle of charity. He therefore 
will, most of all, love God and love Christ, who does these works 
most ; and he will most bring men to Christ, who most effec- 
tually, with God’s blessing, induces them to do these works in the 
way that God hath required them to be done. 

Or again, he only will be humble in heart who does humble 
actions; and no action is (morally speaking) an humble action 
but such as proceeds from the spirit of humility ; and he who 
does humble actions most will be most humble ; and he who is 
most humble will be most emptied of self-righteousness, and there- 
fore will most of all value the Cross of Christ, being least of all 
sensible of his own good deeds : and the more he does these 
works, the more will the Holy Spirit dwell with^him, according 
to the promises of Scripture, and the more fully will he come to 
the knowledge of that mystery which is hid in Christ, That 
teacher, therefore, who will most induce men to do these works, 
will most of all bring men unto Christ, though he speaks not 
most fully and loudly of His ever blessed Atonement. 

Or again, good works consist especially in Prayers. He who 
does most of these good works, u e, he who prays most, seeks 
most of all for an assistance out or,^ai)d beyond liimself, and 
therefore relies least of all on himself and most of all upon Goo ; 
and the more he does these good works, the more does he rely 
upon God's good .Spi&it, for which he seeks. He, therefore, 
who, by preaching the judgment to come, or by recommending 
alms and fasting, or by impressing men with a sense of the short- 
ness of life and the value of eternity, or by any such practical 
appeals which the occasion suggests, will lead men most to pray, 
will do most towards leading them to lean on God's good Spirit, 
although he may not repeat in express words the necessity of aid 
from that good Spirit, without whom we cannot please God. 
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To say, therefore, that such works, which alone are good works, 
tend to foster pride, and are a seeking for expiations beyond 
the one great Atonement, conveys a most dangerous fallacy ; 
when the works which are intended, if the words can be applied 
to anything worthy of condemnation, must be bad works, those of 
ostentation, of hypocrisy, or superstition, and the like, which, of 
course, the oftener they are repeated, the more do they make men 
ostentatious, hypocritical, or superstitious ; and so do take them 
from the Cross of Christ. They are sins against which we can- 
not warn men too much ; sins repeatedly condemned by Christ, 
who never condemns or disparages good works, but insists upon 
them always and throughout most earnesAy. Let hypocrisy, in 
all its shapes, be condemned as Scripture condemns, and we shall 
fully understand such teaching. Or again, consider the case mo- 
rally with regard to the teaching of Repentance. For instance, 
take the deceivable sin of covetousness, of which we are all in 
danger. A covetous man is he who trusts in riches ; and so far 
as any one trusts in riches, in that degree he cannot trust in God, 
and therefore can have no saving sense of the atonement of Christ, 
or dependence on the good Spirit of God. And if his feelings are 
excited on the subject of these doctrines, while he is under the 
influence of this vice, it cannot be any thing better than a mere 
delusion of the fancy ; and therefore that teacher who will most 
of all lead men to abandon and get rid of covetousness, will 
render their minds most open to receive these two great doctrines 
of the Gospel ; as seen in the case of Zaccheus, when salvation 
came to his house as a true child of faith ; and in our Lord's ad- 
vice to all to sell and give alms. The same inference may be 
drawn with regard to the love of praise, in which case it may 
likewise be shown that it follows as a plain moral consequence, 
what our Lord has declared, that they cannot ** believe who re- 
ceive honour one of another.'’ So also with respect to impurity 
of heart; for a man of impure heart maybe very sensibly aflected 
by these touching and vital doctrines of the Gospel ; and yet it 
is certain that he cannot receive them rightly ; for the pure in 
heart alone can see God ; and therefore can alone see, so as 
rightly to understand, thnse doctrines in whtrii God is manifested^ 
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That minister, therefore, who, by preaching the terrors of the 
judgment day, or by any other Scriptural means, induces men 
to repent of these crimes, will necessarily, and by a plain moral 
consequence, open their eyes, their ears, their heart, to receive the 
high saving principles of the Gospel ; though he speaks not ex- 
plicitly of them any more than the Baptist did, or our Lord, br 
His Apostles. So palpably absurd, even on the plain grounds of 
moral principles, is it to speak of the teaching of repentance being 
opposed to the preaching of Christ. 

This is an explanation of some obvious reasons why Holy Scrips 
ture should connect our own cross with the Cross of Christ, as it 
so often does, and emblematically typified of the Church, in him 
who bore the cro>8 after Christ ; for it is said to us all, whoso- 
ever doth not take up his cross and come after Me cannot be My 
disciple.” Now there can be no repentance, and no progress in 
religious duties i^iihout self-denial. These duties, therefore, are 
a bearing of our own cross, which will alone bring us to a right 
se se of the Cross of Ciirist. It is not setting aside the Cross 
of Christ, nor disparaging it ; it is only showing the mode by 
which alone we may be brought to know its inestimable value. 

lie who most of all practises these duties, will be most of all 
brought, by a necessary and moral consequence, to value the 
Cross of Christ ; and he w ho is brought to embrace that doc- 
trine with most affection, will speak of it with most reserve ; he 
cannot speak of it as these persons require. Nor can there be any 
reasonable apprehension, as it is sometimes said, that the teaching 
of the Church, which keeps the doctrine of the Atonement in the 
reserve of Scripture, will lead men to despair. Did any one ever 
know an instance of this, of a Christian, in sound health of mind, 
brought to a state of despair from the fear of God and His judg- 
ments ? There is a mistake in this use of the word despair, which 
rather means a careless, bopelesstindifference to the anger of the 
Almighty, which is so common, than an excessive fear of His 
judgments. Such a fear brings with it abundant consolation and 
hope ; and therefore the true knowledge of this saving doctrine 
of the Atonement is expressed in such words as these, that ** the 
salvation of God is nigh unto them that fear Him that the Lord 
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looks to him who'* trembles at His word that He ** revives the 
spirit of the contrite or that ** whoso is wise will ponder these 
things ; and they shall understand the loving-kindness of the 
Lord.” 

We must again return to and repeat this point; good works, 
being nothing else but the exercise of a good principle, will make 
a good man (as far as, humanly speaking, a man can be called 
good), and those ore not good works which will not make a man 
good ; and he is not a good roan, who does not love God with all 
his heart, and depend on the aid of the blessed Spirit, and trust 
in Christ. He, therefore, who most of all induces men to prac- 
tise good works, under the awful sense of their condition as bap- 
tized Christians, brings them most of all to the Cross of Christ ; 
and he who, by his teaching, leads men to think that such works 
are of minor importance, and speaks slightingly of them, i. c., 
works of charity, of humiliation, and prayer, teaches men false 
and dangerous doctrine, flattering to human indolence, but op- 
posed to Scripture, opposed to the Church, opposed to the first 
principles of our moral nature ; and therefore it is said emphati- 
cally, ** Whosoever shall break one of the least of these com- 
mandments, and shall teach men so, shall be called the least in 
the kingdom of Heaven ; but whosoever shall do and teach them, 
the same shall be called great in the kingdom of Heaven that is 
to say, he who treats slightingly these good works, shall obtain 
least of all the blessings of Christ’s Spiritual kingdom at present, 
the gracious gifts which are in the Atonement of Christ, and by 
consequence be the lowest in His kingdom hereafter. By using high 
words of doctrine, without the inculcation of these commands, we 
lead men to trust to a vain shadow, instead of the Rock of their 
salvation. Doing the works or not it is which makes the entire 
difference between the house built on the sand, and that which is 
founded on a rock, (hough oiitivarilly they appear alike; as our 
Lord has warned, he who “ heareth these words and doeth them, I 
will liken to a wise man, who built his house on a rook and 
“ every one who heareth them and doeth them naif is outwardly 
the same, perhaps, but has no foundation. And what is the rock 
on which he is built, but Christ ? His very works are built on 
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tins Rock, otherwise they are not good works. It is not as if 
Cheist was the end only (as they who disparage Baptism would 
imply) ; not as if the Atonement were a thing to be arrived at at 
last ; but Christ is the way also, the beginning and the end, 
the Author and the Finisher, the Alpha and Omega. It is through 
the blood of Christ alcme we are able to think or do what is good. 
It is through His blood alone tliat such thoughts and deeds are 
accepted. It is not simply that by bearing our cross we are 
brought to His ; but we are in Him, and He in us ; our cross is 
His Cross, and His Cross is our cross. When we humble our- 
selves, we partake of the virtue going forth from His humiliation : 
it is He that is drawing us nearer to Himself. When we pray, it 
is not our prayer, but His Holt Spirit within us that leads us 
unto Himself. When we do works of* charity, it is to Him in His 
brethren : it is His compassionate bowels yearning in us towards 
them : it is the virtue of His ineffable charity through us. His 
members, again flowing forth to all mankind. To check, there- 
fore, such works by any mis-statements, by half admonitions and 
half encouragements, is to keep men from Him. It is like stop- 
ping the mouths of the blind men, who have no way to approach 
Him but by prayer, that Ho may open their eyes ; for unless we 
practise these works of obedience and repcniance, we shall as- 
suredly have no eyes to see Him; for it is '* the commandment 
of the Lord'* which ** giveth light unto the eyes.” It is putting 
away the little children, the babes in Cheist, because they 
are not of full stature. It is casting stumbling-blocks in the 
way of weak men. It is very true, that in the Gospels, the conso- 
lations of Christ may be more imparted to persona who were op- 
probriously designated sinners and some of whom may have 
fallen into grievous sin ; that **the publicans and harlots enter into 
the kingdom before the Pharisees but why ? not because they 
were worse, but because they were far better than the Pharisees ; 
as the |x>or and despised are perhaps gener.illy found wiser and 
better than those in higher station. 
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6. All Scripture is perfect harmony as opposed to this modern 
system. 

We must again return to, and repeat the same point. Good 
works must ever make a good man ; and a good man will most of 
all love GoDy as manifested in Jesus Cueist ; and therefore it is 
tliat Holy Scripture has put the case in every variety of ways, in 
order that, comparing the manifold expressions by which it de- 
scribes the inscrutable mysteries of Christ's kingdom, we may 
arrive at some sense of the truth. And in wliatever way we 
consider it, we shall find that the whole harmony of Scriptural 
teaching is opposed to the present system, or what is sometimes 
designated the Gospel scheme ; the former being, in contrast to 
it, one of Reserve. We have shown, from obvious moral infer- 
ence, that to ameliorate the heart and practice is the only way to 
arrive at those riches which are hid in Christ. Surely a little 
reflection will show how thoroughly Holy Scripture supports this 
opinion throughout. Let us only look to the manner in which 
the commandments are spoken of, and that not merely in thf^New 
Testament, but in the Old also. Could words be applied to them 
such as we find throughout the Psalms, as, for instance, in the 
1 9tb and 1 1 9th, unless they had some mysterious connexion with 
the Cross of Christ ? How else could they be ** sweeter than 
honey and the honeycomb V' How else could they be “ dearer 
than thousands of gold and silver How else could they be 
** wonderful,” and ** quickening,” *' giving light unto the eyes,*' 
and ** everlasting righteousness ?” l^et us again consider the 
expressions by which the Gospel privileges are spoken of in 
Scripture, and we shall find that they are all connected with 
certain dispositions and graces, and confined to them. Those dis- 
positions and graces can alone be attained by a certain mode of 
life and course of actions; which actions^ therefore, Scripture 
commands and inculcates in every way, by bringing before us 
every example, and precept, and doctrine, that may be calculated 
to affect us with the terrors of God's judgments, or the hopes of 
His mercy. 
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Let us consider who they are whom Scripture pronounces as 
blessed* It might be supposed from the modern system, that 
the expression had been, “ Blessed are all ye that bear the Gos- 
pel/’ and that this Gospel is confined to a full declaration of 
the gracious doctrine of the Atonement ; but it is not thus it 
speaks. It is, indeed, said to some, ** Blessed are the eyes which 
see the things that ye see, and blessed are the ears which hear 
die things that ye hear,*’ — but then it must be ever remembered, 
and again repeated, that this was not said unto all the people to 
whom our Loan had been preaching : but to the disciples ** pri. 
vately,” in express distinction from those who had heard our Loan 
teaching, but who, oo He said, had no ** eyes to see, nor ears to 
hear.” Whereas in His more public teaching, His blessing was 
entirely confined and limited to certain'dispositions, which are re- 
corded in the Sermon on the Mount. ^ 

Blessing again is pronounced privately on St. Peter, because 
he had been brought to that high knowledge of Cuhist by God 
Himself : as in the case of all the disciples, our Loro thanked Goo 
for having ** revealed these things unto babes.” And after these 
declt^tions to St. Peter, pronouncing His blessedness, and the 
greatness of that belief on which the Church would be built ; we 
naturally expect our Lord to invite others to it, either by openly 
declaring that doctrine, or by showing them the w^ay to arrive at 
it ; we watch His words with expectation, especially when He 
calls all the multitude unto Him : but, so far from declaring unto 
them these gracious and high things. He speaks of the necessity of 
every man taking up his cross. This^wgs, in fact, telling the 
people in what way they might arrive at that belief for which St. 
Peter was so blessed. For let it be observed, that this was tlie 
mode by which St. Peter had arrived at it. He bed taken up the 
Cross at the first, and followed Christ when He called him to for- 
sake all ; and the result was, that he had now come to the full know- 
ledge of tliat Truth. To suppose, therefore, that a doctrine so un- 
speakable and mysterious as that of the Atonement, is to be held 
out to the impenitent sinner, to be embraced in some manner to 
move the affections, is so unlike our Lord’s conduct, that it makes 
one fear for the ultimate consequences of such a system, 
vox.. V,— KO. 87. 
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Or againi consider the caae of Judas Iscariot; what was the 
cause of his oot believing ? it was simply this, that he had one 
unrepented sin in his heart. He must have witnessed many 
miracles, and beard our Lord’s Divine teaching; and might 
have seen His unexampled and transcendent goodness and holi- 
ness. But this one sin blinded his eyes and stopped his 
ears, so that seeing he saw not, and hearing heard not. Had 
he taken the Baptist’s advice to repent ; or our Lord’s warnings 
on the subject of riches, or those so often graciously given to 
himself, — as when He said ** Ye are clean, but not all,” and** one 
of you shall betray me,” and **It were good for that man, if he 
had never been born,” then he might have believed; and might have 
been possibly ** the beloved disciple.” In his case, humanly speak- 
ing, so far as we can perceive, repentance would have been one with 
believing in Christ. And surely our Lord’s conduct to Judas 
might show us how men might do all that can be done to reclaim 
a very bad person, without any display of the most ineffable 
mercies of God, beyond wliat the occasion called for. 

But, moreover, if we take the mere general outline and first 
view of the Gospel narrative, it is so like all God’s manifcslations 
of Himself to the world, and the history of what the Church was 
to be, that it ever occurs to one as showing the principles of it. 
** The Desire ofall nations had come,”“ the Messenger of the cove- 
nant whom men delight in but He was to be ** as a reliner’s fire.” 
The power of the cross was to be shown especially in this its 
secret character, whereby the strength of God being concealed 
in human weakness, it might act as^a test to the dispositions of 

men : it was to be ** a sign that should be spoken against, in 

order that the thoughts of many hearts might be revealed.” 
On the contrary, what do they really mean who adopt the 
human scheme of teaching and receiving in its fulness tiie 

doctrine of the Atonement ? how is this to be done ? do they 

understand the meaning of their own words 7 We hardly 
know what we speak of when we speak of the Atonement, it 
is a vast sea which no man can fathom : who can think of it 
worthily ? who can comprehend the Sacraments in which it is 
hidden ? The sea, indeed, itself, is the type or 6gure of Baptism, 
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wherein the ways of God are« and His paths in the great waters, 
and His footsteps are not known. Surely men know not what 
they do, when they deftne and systematize the ways of God in 
man's redemption, under expressions such as imputed righteous* 
ness, justification, and sanctification, and the like ; which words 
stand in their minds, for some exceeding shallow poor human 
ideas, for which they vehemently contend, as for the whole of 
religion. It is, in fact, to explain the ineffable, to measure the 
infinite, to enter into the secret counsels of God ; to circumscribe 
truths as vast and incomprehensible as the circuit of the heavens 
in the compass of human system. Whereas we know nothing 
whatever but this, that a childlike obedience which accepts the 
commands and doctrines of Scripture, will be brought to the full 
knowledge of God. 

Surely, I repeat, we know not what we do, when we s|)eak of 
the doctrine of the Atonement, and of preaching and receiving the 
same : we know not how much it is the very foundation of every 
part of Scripture, and how mysteriously it may be contained 
therein, ** the Lamb slain from the foundation of the world.'* 
Doubtless, we may suppose that our Loud went about in the 
fulness of the pow^r of the Atonement, (if we may so speak,) out 
of that vast sea of mercy, dispensing to men as they were able to 
receive it : what were the bodily cures that Me wrought, con- 
nected as they were with the forgiveness of sins ; and what 
the various blessings that He pronounced ? but the distributing of 
those gifts according as the dispositions of men made them capa- 
ble of receiving them. To one it was thoy kingdom of heaven, to 
another it was consolation, to another it was the inheritance of 
the eard), to another it was righteousness, to another it was 
mercy, to another it was the power to see God ; thus was the un- 
speakable power of the Atonement, in all the beatitudes, distri- 
buted according to each man s obedience. Not as gifts failing 
from heaven into the cup of each ; hut in every case os a pearl of 
great price, as hid treasure. To another it is spoken of as “ re- 
freshment," to another **as rest for the soul," to another as being 
to J Esus CiiKisT as brother and sister and mother to another 
that God the Father, and Jesus Cubist, and theCoMFORTEii will 
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come to ** make tlieir abode with him/* But observe on each of 
these occasions, bow perfectly mysterious and secret the gift is ; 
how closely limited and restricted to certain tempers or con- 
ditions ; liow on every occasion the conditions are put first, the 
disposition required, or the keeping of the commandments, and the 
gifts as following : in short, these promises and privileges vouch- 
safed to the Christian are distributed in a manner perfectly 
analogous to the miracles, which were dispensed, as it would appear, 
by an invariable law according to the faith of each. And both 
of them upon a principle quite opposed to these modern opinions, 
which speak of the display of God's mercy in the Atonement.’* 
Observe how, on all occasions, the very opposite conduct is pursued 
to that of the human system. The Lord of heaven and earth, 
in the full power of His Divinity and atoning mercy, but ever as 
it were hiding Himself, as a poor man going about with a few 
fishermen, calling every one that came to Him to undisguised 
privation and hardship, putting these as it were always first, and 
keeping back the blessing ; checking men, and setting aside their 
offers of attendance, when they expected any thing but hard* 
ship ; as when to the Scribe He said, ** The foxes have holes, 
and the birds of the air have nests, but the Son of Man hath not 
where to lay His head or demanding an instant surrender 
without delay, as of him to whom He said, ** Let the dead bury 
the dead, but follow thou me.” And let us notice the rich man 
whom ** He loved and who seemed what would be called 
deficient in spiritual views, and in a right understanding of the 
nature of the Gospel ; — how differently did our Lord treat him, 
to that conduct which these modern religionists would require us 
to adopt, when He called upon him to the practice of the most 
self*denying duties and the exercise of charity. 

And observe how necessarily all these gifts, in which the king- 
dom of heaven consists, are attached, and invariably imparted to 
these conditions, and inseparable from them : so that to have the 
dispositions, or to fulfil the commands required, is in that degree 
to partake of the spiritual blessings ; and not to fulfil them is to 
fail of those gifts. Thus when we are commanded to learn of 
Christ ** to be meek and lowly, and we shall find rest so far as 
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we become meek and lowly we sball find rest to our souls : and 
this rest is not imparted (o any but so fkr as they are so. And 
when Christ says, that if we keep His commandments, He will 
come and make His abode with us ; so far as we keep the com- 
mandments, we shall assuredly have Christ abiding with us ; and 
so far as He abides with us, we shall of course be made parta- 
kers of all the privileges of the Gospel, both now and hereafter. 
Whosoever therefore will himself keep the commandments, 
and induce us to do so, will so far be himself a partaker of the 
Gospel, and make us to be so, as a necessary and infallible con- 
sequence. The same argument may be applied, if considered 
with respect to every blessing in the Gospels, taken separately 
with a view to the temper connected wjth it ; for instance, the poor 
in spirit does naturally, and of necessity come to the enjoyment 
of the Christian inheritance ; whatever teaching, therefore, dis- 
engages men from the love of wealth, will bring them so far into 
their Christian inheritance ; every *act which produces this 
spirit, leads men so far one step into the possession of this their 
Christian birthright. We have repeated these points more at 
large from the former treatise, in order to show, in connexion 
with the moral proof, how fully the Scriptural statements confirm 
all that has been said concerning actions and habits ; that actions 
alone can produce dispositions, and dispositions alone can receive 
doctrines, when the case is viewed with regard to our moral 
constitution. Or to state it in a higher point of view, all know- 
ledge of saving doctrine is revealed from above to those who 
will do the will ; for every act of obedibnCe is rewarded of God 
with additional light, and the fulness of this light, illuminating 
the path of obedience, is the knowledge of God. So that in 
whatever way we consider it, there is no ' Scriptural sanction for 
the necessity of our always thrusting forward the doctrine of the 
Atonement without reserve. 

And here we cannot forbear asking in seriousness, whether it 
be not such a failure in inculcating Christian practice, which may 
have cherished such dispositions, as are plainly betrayed in 
the words and actions of those who avow and maimaiii this 
system ; dispositions and tempers which, whether they result 
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from this system or no, could not possiUy liave resulted from 
a proper discipline of the heart under Scriptural teaching. 

But to return^ the same harmony of Scripture may be ahown 
in the variety and apparent discrepancy, by which not only 
the different tempera and graces which Scripture inculcates 
are designated, as we have seen, but the one thing that is needful 
in order to obtain eternal life. In one place it is said, “ Believe 
in Cueist, and thou ahalt be saved.** Whereas in another place 
our Lord says, ** If thou wouldst enter into life, keep the coro- 
inandments.** So that these two requisites will necessarily imply 
each other, and somehow to keep the commandments w'ill lead us to 
Christ, and will be believing in Him. But the commandments 
contain tlie love of God and the love of our neighbour ; and to 
know this principle, the spiritual interpretation of the command- 
ments, our Lord told the Lawyer, was to be not far from the 
kingdom of heaven :** and this was the test which our Lord 
put to the rich young man whom He loved, telling him to give to 
the poor and follow Him. These two points, therefore, in this 
case, would put it to the proof, whether he had kept the com- 
mandments or understood the spirit of them. Agreeably to 
this, St. Paul tells us in another place, that faith will profit us 
nothing, and works will profit us nothing, without charity, which 
alone availeth. On the other hand, St. John tells us that to know 
God is eternal life ; therefore faith, and obedience, and charity, 
and knowledge, must in some sense be one and the same, or 
necessarily imply each other. For if we keep the commandments, 
we shall enter into life, and if we have charity, we shall enter 
into life; and so also if we believe in Chri&t, or know Christ, it 
is eternal life. And yet not one of tliese without the other. If, 
therefore, God's promises partake of so great diversity, may not 
our teaching partake of this variety of God's Word, without our 
being bound to one human system ? And why may not those 
who inculcate love and obedience lead men to the Truth ? 

Surely it is sufficient to say, that we are following the method 
of Scripture : nor can any thing else be truly said to partake of 
the TTOfi^tjaia of God's Word, and to be not shunning to de- 
clare the whole counsel of God»” The whole case might be put 
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very simply to any imprejodiced mind ; let ii be granted* that 
the degree of happiness tlie good will attain hereafter depends 
on their sense of* and trust in* the Atonement of CiiatsT ; yet 
nevertheless this is also true* that he who humbles himself most 
on earth* will be the highest in heaven : or again* it is also true* 
that the degr^ of the rewards hereafter will depend on* and be 
proportionate to, the use of the talents which have been given ; 
and therefore, if objection is made to our inculcating these 
things* it is a sufficient answer* that we are but following the 
method and commands of Scripture. This would be quite suffi- 
cient for a childlike obedience. But when we come to con-^ 
sider the nature of religious principles* and to ** compare things 
spiritual with spiritual," then we obtain a glimpse of that vast 
and mysterious truth laid up in the counsels of God* that it is he 
who humbles himself most* and obeys most dutifully, who at- 
tains most of all unto a right and saving sense of the Atonement 
of Christ. And thus we come again to the same point with 
regard to our teaching* as for instance* that he who most of all 
impresses himself and others with a sense of the day of judgment, 
will most of all lead himself and others to keep the command- 
ments ; and he who does this will be the most humble, and will 
most of all embrace the doctrine of the Atonement; whereas be who 
puts forward this doctrine most prominently, in a manner different 
from this general analogy of God*s Word* may be taking persons 
furthest from it. 

Again, we have said the necessary effect of keeping the com- 
mandments* is to empty a roan of self-rigl^teousoess* and therefore 
to bring him to Christ Cruciffed. Now this might be shown in 
all the examples of holy men in Scripture : for whatever other 
graces they might have, they are all marked with humility. And 
that humility in proportion to their obedience* and tbeir faith 
in proportion to their humility. Thus St. Paul* because he had 
always laboured to have a conscience void of offence both 
towards GoD and man," and in the Gospel had ** laboured more 
abundantly** than all the Apostles* therefore felt himself the 
chief of iinners : words which our own devout and laborious 
Hammond eagerly and emphatically at bis last Communion ex« 
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claimed of Iiimeelf: and the good Bishop Andrews, in all his 
devotions speaks of himself as rhv vdw d/uapr^XoK, rhv kpapruiKby 
lirep rsXiorov. These holy men loved much, because they felt 
they had much forgiven ; and they felt they had much forgiven, 
because they loved much* For it has been well said, “ The best 
men know they are very far from what they ought to be, and the 
very worst think that, if they were but a little better, they should 
be as good as they need be So far therefore as we keep the 
commandments we shall embrace the Atonement, and so far only, 
whether we speak of it or not* But how very inconsistent with 
this is the mode which this system has introduced, of judging 
of the saints of God according to this rule, viz. how far and bow 
much they speak of the Atonement ! Holy Scripture itself is 
hardly sufficient to shield the man of God. Before the publica- 
tion of the Gospel indeed, such a full declaration is not expected 
and among the very few that since appear before us in Holy Writ, 
St. James has been by one great name given up, because he can- 
not stand by this peculiar criterion of saving Faith. And surely 
this principle upon which sentence is pronounced on the Saints of 
the primitive Church, is quite irreconcilable with the general tenor 
of Scripture ; for their devotional and practical graces are allowed, 
but they are supposed to have misunderstood and misinterpreted 
the true nature of the Gospel ; that is to say, they gave up 
houses and lands, and parents and wives and children for the sake 
of Christ and the Gospel, but did not receive the promises an- 
nexed to doing so in the present, or in future time ; that they 
were meek, but did not inherit the kingdom ; that tliey mourned, 
but were not comforted ; that they kept Christ’s commandments, 
but He did not, according to His promise, manifest HknBelf unto 
them. And is all this to be inferred from their not spseking of 
the Atonement? why was this of such vital importance? 
And consider what great injury is done to a generation who are 
taught to dispara^ these holy men, who spent their days and 
nights in frequent prayers, in fastings, and roortiAcation, and 
rctirefhent from the world. Men have been induced to believe 


* Frou^e*! Remains, pAit Q. Vnl. i. p. 49. 
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that this was not only unnecessaryt that they took not merely a 
circuitous and difficult way to obtain the favour of God, wiiereaa 
the true way was comparatively very short and easy ; but that 
these saints^ of God have failed of the right and saving way alto- 
gether. 


7. On eloquent preaching and delivery. 

There is another important point in which the modern system 
is opposed to Scripture in breaking the spirit of reserve, via., in 
attaching so great a value to preaching as to disparage Prayer 
and Sacraments in comparison. According to this the Church 
of God would he the House of Preaching ; but Scripture calls it 
the House of Prayer. But with regard to the subject of preach- 
ing altogether, it is, in the present day, taken for granted, that 
eloquence in speech is the most powerful means of promoting 
religion in the world. But if this be the case, it occurs to one as 
remarkable, that there is no intimation of this in Scripture : perhaps 
no single expression can be found in any part of it that implies it : 
there is no recommendation of rhetoric in precept, or example, 
or prophecy. There is no instance of it ; no part of Scripture 
itself appears in this shape, as the remains of what was delivered 
with powerful eloquence. Many parts of it consist of poetry, 
none of oratory ; and it is remarkable that the former partakes 
more of this reserve, the latter less so. It speaks of instruction, 
“ precept upon precept, line upon line, here a little and there a 
little/’ but never of powerful appeals of * speech. The great 
teacher of the Gentiles, in whom we would most of all have ex- 
peeled to find it, was weak in bodily presence, and in speech 
contemptible and rendered so, it is supposed, by ** a thorn in the 
flesh." Whereas, it would be thought by many now, that the great 
requisites for a successful minister are a powerful bodily presence 
and eloquent Speech. Indeed, St. Paul says, that the effect of 
words of men’s wisdom would be to reader the Cross of Cueist 
of none effect. It is, moreover, observable, that in Scri^Mre all 
the words denoting a minister of the Gospel throw us back on 
thecommission. Such, for instance, is the word Apostle," or “ the 
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Sent,” which title is repeated with a remarkable frequency and 
emphasis, and united, in one instance, with the awful and high 
expression, ** As4iiy Father hath sent me, even so send 1 you/’ 
And the word preaching,” as now used, has a meaning attached 
to it derived from modern notions, which we shall not find in 
Scripture. “ A preacher,” indeed, properly conveys the same 
idea as Apostle,” and really signifies the same thing — ** a 
herald for, of course, all the office of a herald depends on 
him that sent him, not so much on himself, or bis mode of de- 
livering his message. All other words, in like manner adopted in 
the Church, speak the same ; they all designate him as one rninis^ 
iering or eerulng at God's altar, not as one whose first object 
is to be useful to men ; such, for instance, are the appellations of 
diaconust sacerdos. It is curious that our word “ minister,** im- 
plying also the same, comes to be commonly used in the other 
sense, being applied, like that of preacher, to self-created teachers. 
Thus do men's opinions invest sacred appellations^ with new 
meanings, according to the change in their own views. 

If people in general were now asked what was the most power- 
ful means of advancing the cause of religion in the world, we 
should be told that it was eloquence of speech or preaching : and 
the excellency of speech we know consists in delivery ; that is the 
first, the second, and the third requisite. Whereas, if we were to 
judge from Holy Scripture, of what w ere the best means of pro- 
moting Christianity in the world, we should say obedience ; and 

> An instuncc of (his may be mentioned in the solemn injunction of St. Paul 
to Timothy, '* Preach the word ; be instant in season, out of season in the 
meaning which is oAen attached to this passage, it might readily be quoted 
against us, and is often made use of to uphold the opposite opinions. But 
when the true sense of the expression is considered, and it is taken together 
with the context, it would serre to set forth all we say of the right teaching the 
doctrine of the Atonement, in cootradistinciioo from that which we oondemn. 

Preach the word ; be instant in season, out of season ; repave, rebuke, ex- 
hort, with all long-suffering and doctrine. For the time will come when they 
will not endure sound doctrine." Here there is nothing at all respecting a dis- 
play ohhe doctrine of the Atonement; but, on the contrary, it is enjoined that 
with long-suffering, reproof, rebuke, and exhortation are to be instantly 
urged. It is a teatimeny to die truth, which ra^iufea patience and courege. 
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if we were to be asked the second, we should say obedience ; and 
if we were to be asked the thirdi we should say obedience. And 
it is evident, that if the spirit of obedience exists, simple and calm 
statement qf truth will go far. Not that we would be thought 
entirely to depreciate preaching as a mode of doing good : it may 
be necessary in a weak and languishing state ; but it is the cha- 
racteristic of this system as opposed to that of the Church, and 
we fear the undue exaltation of an instrument which Scripture, to 
say the least, has never much recommended. And, indeed, if 
from Revelation we turn to the great teachers of morals which 
have been in the world, we shall be surprised to find how little 
they esteemed it useful for their purpose. The exceeding jealous 
apprehension of rhetoric which Socrates evinces is remarkable, 
as shown throughout the Gorgias. Nor does it ever seem to 
have occurred to the sages of old, as a means of promoting mo- 
rality ; and yet some of them, as Pythagoras and Socrates, made 
this purpose, vt 2 ., that of improving the principles of men, tlie 
object of their lives : and the former was remarkable for his mys* 
terious discipline, and the silence he imposed ; the latter for a 
mode of questioning, which may be considered as entirely an in- 
stance of this kind of reserve in teaching. 

And here again, if we are referred to expediency and visible 
efTects, let us ask what these efiects are. They have the effect of 
bringing people together in crowds, of creating strong religious 
impressions : so far it may be well ; but even then, to all strong 
feelings the saying may be justly applied, ** quod est violentum 
non est diuturnum.^’ But does this system make men more de- 
sirous to learn, and more exact in adhering to truth 7 Does this 
system in the long run make men more humble and obedient to 
their appointed ministers, more frequent in. attending the daily 
prayers, more honest and just in their dealings with mankind 7 
Does it lead men to think more of God and His appointments, 
and less of meh and their gifts. Does it produce a healthful and 
reverential tone of feeling respecting the blessed Sacraments? 
Are persona who have been used to popular preaching more sub- 
missive to Divine ordinances, and more easily moved to the self- 
denying duties of repentance and prayer i Bnt on this point, 
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with regard to religious effects, even did tlrey appear satisfactory, 
yet we are, in fact, no judges at all on this subject ; the next 
world only can show this : here we walk by faith, not by sight. 
Certainly the silence of Scripture should make us cautious how 
we allow too much to this instrument. The great importance now 
attributed to these means is sufficient to show the tendency of the 
system ; it is one of expediency, it looks to man : that of the 
Church is one of faith, and looks to God. Their principle is to 
speak much and loud, because it is to man ; that of the Church is 
founded on this, ** that God is in Heaven, and we on earth 
therefore, ** keep thy foot in the House of God,** and ** let thy 
words be few.** 


8. This system a worldly system. 

It is very remarkable, how much this new scheme of religion is 
an instance of an observation which has been made, that they who 
set out with the profession of principles holier, or wiser, or purer 
than those of Holy Scripture, do ultimately tend to the virtual 
denial of those very truths which they professed most strictly to 
uphold. They who maintain that the Church does not suffi- 
ciently preach the dependence of man upon God, and trust in the 
Atonement, do practically, in their whole system, tend to dero- 
gate from those truths themselves, while the Church continues to 
hold them. They consider, for instance, that the efficacy of a 
preacher consists in human eloquence and activity, and not in the 
power of his Divine commission, which is, in fact, to set up some- 
thing else, which may be sensibly felt, for the Divine gifts of the 
Spirit. By disparaging the efficacy of the Sacraments, they have 
come to substitute for them something like a meritorious act, or 
opinion, on the part of an individual. Professing to be guided 
exclusively by the written Word, they have established a method 
so opposed to it, as to render the greater part of it superfluous. 
Requiring us to speak loudly of Spiritual assistance, they have set 
at nought ail those practices, whose sole end and object was to 
live in that invisible world, and to partake of its gifts. For men 
have been led to reflect, censure, and even ridicule, not on the su- 
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perstitious and wrong observance of Sacramental Ordinances, and 
Creeds, and Prayers, but on the punctual observance of them at 
all ; and sentiments are expressed which would brand with super- 
stition the devout Daniel for his unbending adherence to times and 
circumstances of devotion ; and the widow Anna, whb departed 
not from the temple, with formalism. And all this arises frpm 
the fact, that these opinions are not thoroughly and unreservedly 
based on Holy Scripture, and therefore look too much to external 
support. 

The very principle of sound Religion is that the world know- 
eth it not, as it knew Him not its rules of action are so essen- 
tially opposed, that they cannot understand each other, from some- 
thing of an essential nature different. The system, on the con- 
trary, of which we speak, has ever the indirect object of making 
a league with it, — not externally, on the contrary, it has devised 
externally strongly-marked lines of demarcation and distinctions, 
which do not extend to the thoughts or character ; and in every 
way has substituted a great unreal system, nominal, superficial, 
formal, though in name spiritual, and the more formal in reality, 
because in name spiritual. Where God is, there must be the fear 
of Him. 

For this reason it has come to pass that names of the most 
awful and holy import have been so used habitually, that they 
carry not with them their own high and awful meaning, even the 
Names of the ever-blessed Trinity, Not only have they become 
used without reverence, and very much as the distinctive signs 
of a party, — but the very use of them lends to keep up this 
feeling of unreality, and without bearing on the heart and 
conduct. Whereas homefelt natural expressions in which any one 
who is in earnest is apt to clothe his sentiments, and which touch 
the heart and conscience of another, as they come from his own, 
are disliked ; because they break through this unreal web, and 
bear more upon the daily life and conscience. 

All this is substituting a system of man's own creation for 
that which God has given. Instead of the Sacraments and 
external ordinances, it has put forth prominently a supposed sense 
of the Atonement, as the badge of a profession. That which is most 
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thoroughly interna^ most thoroughly spiritual, secret, snd holy, 
it has made the external symbol of agreement ; and therefore 
has completely (so to speak) turned people inside out, iwherever it 
is received : and thus it has lost the essential peculiarity of 
Christianity, that purity of heart vrhich is directed to the Eye 
that seeth in secret.*’ This spirit has thoroughly imbued their 
whole system, in the same manner that it has prevailed in the 
corruptroDs of Rome. In the case of the latter, the use of external 
symbols the most sacred, has lost much of its power, by rude 
exposure to the gaze of the world ; so is it with this system in 
the use of words ; they have lost their proper sense and meaning, 
and have a peculiar signification. That dread doctrine so essential 
as received into the heart, the very foundation of life and actions, 
has come with them to consist in that which can be called up 
from time to time, and satisfy the professor in sensible emotions 
and satisfactions. Works as performed strictly in secret, and 
directed to the eye of God, cannot but be life-giving and good : 
the corruptions of Rome have substituted for these external 
actions ; and this system external professions. The eye of man 
is on both, unhallowing the holy things of God, and engendering 
pride. Hence has arisen among them that rejection of natural 
modesty, and sacred reserve, on the subject of religion in discourse 
and writing ; — attempts to remedy certain effects and symptoms 
of the want of religion, instead of that want itself. Much indeed 
of this may arise from a natural craving after sympathy on the 
highest of all subjects, and from having lost the legitimate expres- 
sions of it. External visible Communion must be preserved by ex- 
ternal visible means ; when these are w ithdrawn, sacred principles 
or sacred feelings will be outwardly 6ub8titut84 In proof of this, 
it may be observed, that a Sect wbich has least of all to distinguish 
it in doctrine or discipline as a separate body, the Wesleyans, 
are most under the influence of what is here condemned, to the 
great injury of their moral character : words with them do not 
signify what they do with others. Instead of visible means of 
grace, and participation in the same Sacraments, being the bonds 
of union, something in external speech or demeanour becomes 
substituted. A still more remarkable instance may be seen in 
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the Sect denominated the Society of Friends, who, after hbourini; 
to divest themselves of all the appearances of a visible Church and 
visible Sacraments, bare become from external garb and mode of 
speech, the most visible of all Societies. 

It must be allowed that this modern system did for a time 
partake of ** the reproach of Christ/* and did in that strength 
prevail for a season. In that reproach, all good Christians will 
be glad to share with them. Doubtless the very name of Christ 
must ever carry with it a blessing ; and earnestness in religion, 
in views however mistaken, seems ever to have annexed to it 
the reward of God. And for a time this earnestness of mind 
carried with it incidentally much good, and led men to embrace 
other great truths of Christianity, and perhaps that of Christ Cru- 
cified, in reality as well as in name; being* far better themselves than 
their system, and better in their practice than in their opinions, 
which they held rather speculatively and controversially, tlian 
practically : but these things for a while corrected by the sincerity 
of individuals have gone by, and left the legitimate fruits of the 
system. The evils it has led to in various forms of dissent are 
too evident w'herever we turn our eyes, leading men to the 
neglect of honesty and plain dealing, and at length to indifference, 
unsettledness, and infidelity. In the Church it excludes with 
jealous eagerness all things that may alarm the consciences of 
tlmse who heartily adopt the system, obedience to Church 
authority, practices of mortification, the fear of God, and the 
doctrine of judgment to come. It sets forth religion in colours 
attractive to the world, by stimulating il\c affections, and by 
stifling the conscience, rather than by purifying and humbling the 
heart. Hence its guAifc prevalence in places of fashionable resort. 
And to those who have in any way forfeited their character for 

s 

religion and morality or sound doctrine, instead of the process 
of painful secret self-discipline and gradual restoration, or the 
open and salutary penance of the Ancient Church, it affords an 
instant and ready mode for assuming at once all the privileges 
and authority of advanced piety. And the consequence is, that 
real humility of heart, and a quiet walking in the ordinances of 
God, finds not only the world in array against it, but that which 
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considers itself as Christianity also. Through dl hs appearances 
it is marked by a want of reverence ; and therefore it can use 
worldly instr)|ineDt8 and worldly organs. It may serve as a 
ready cloak to cover an unsubdued temper and a worldly spiriti 
concealing them as well from the individual himself as from 
others. It may offer a convenient refuge to those who would 
cling to the Establishment, rather than the Church, if she should 
be spoiled and persecuted. But the effect of these opinions is not 
confined to those who profess and receive them ; but as a great 
part of the office of the Gospel is to be a witness to all nations, 
even to those who receive it not, the witness itself, or the voice 
which is heard from it, becomes altered in its character. One 
or tw*o great truths are thus put forth exclusively as the whole 
of religion ; and this has a vast effect on the whole of society, 
among those who do not openly avow, nor are even secretly con- 
scious of, these opinions : the world accepts them, not even as 
the professors of them would themselves intend, but as pal- 
liatives to an uneasy conscience, as an assistance to throw off 
the sense of responsibility, and as false easy notions of repentance. 
Therefore it is that these peculiar views in religion amalgamate 
so readily with the liberal notions of the world, and both will be 
found readily to unite against principles of a more unbending 
nature. There exists a secret affinity between them. 

There was one impediment in the Jews throughout, which 
prevented their receiving the truth ; they trusted in their being of 
the seed of Abraham. From this point as a centre, the evil one 
wove around them a web of external and specious observances, 
from which the great Teacher of repentance and our Lord Him- 
self, and St. Paul, in vain endeavoured tifl|||M'icate them : they 
bore leaves, but no fruit. The Baptist fm^aid the axe to the 
root of the tree : our Lord had interceded Tor three years with 
the Father, till He should dig around it and dung it : St. Paul 
had endeavoured to graft within it the better stock ; but in vain ; 
it still bore leaves, but no fruit. The present age is one of affected 
refinement in sentiment combined with loose morals ; one of 
expediency rather than principle, of rationalism rather than 
faith ; one that vvUl uke all that is agreeable and beautiful 
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and benevolent in religioni and reject what ii stern and self- 
denying and awful. Now the whole truth in its just propor- 
tions we have in the Creed, which God has giren us as a key 
to Scripture, the depository of the faith in the Church, to each 
individual a guide and safeguard. But it is very evident that 
if we take one point only in religion, instead of this analogy of 
the Faith, wc may produce a religion which may please ourselves 
and others, and yet may he very far from the truth as it is in 
Scripture, and from the principles of that new world wherein 
dwelleth rigliteousness. And it is an awful and trying question 
for a man to ask himself, whether the reason why he sets aside 
the Day of Judgment, the severe discipline of the Church, and 
above all the two Sacraments, in his public teaching, is not this, 
that in the secret care of himself he does not consider them : and 
whether the strong controversial party feeling, exhibited on these 
points, does not arise from the dislike he has to be disturbed in 
these easy convictions, into the truth of which he will not seriously 
enquire. 

Now against all this leaven of a worldly system, the reserve 
that is here inculcated seems at once the remedy ; for it strips off 
at once all those external indications of a religion which exists not 
in the heart, as rather hindrances to true piety than the pro- 
moters of it ; and requires one to be reverential and considerate 
in all that regards it. We have nothing to show to ourselves or 
others, to encourage the notion that we are better than they ; and 
may he induced to cultivate a sincere desire to be approved in the 
eyes of our Father ** who seeth in secret." ,A want of reserve, an 
artificial religious tme in conversation or prayer is, as the good 
James Bonnel a proof that the person is wishing to be, 

or wisliing to persHIV himself that be is, rather than that he 
really is religious. ^As far as any one is in earnest, he will aa 
naturally with this sacred modesty, seeking to know God and do 
His will. And this unaffected reserve will he a great protection 
to him in keeping the spirit of piety fresh and true, and tvhen 
be loses it, he will lose half bis strength. This secret devotion 
will doubtless lowxr him in his own e}es, and in the eyes of the 
world, and will keep him back. He must be content to be not 
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understood, to be misrepresented, but this will little concern him, 
if he may be hid from men's eyes in the sanctuary of the 
Divine presenceip where bis prayers for them will have power 
with God« 



PART VI. 


THE SY8TLM OF THE CIlUKCll ONE OF RESERVE. 

1. The 2Jrinciple considered with reference to ourselves. 

But far be it from us, to ptit forward this sacred principle 
merely in condemnation of others, and their system ; what we 
have said with regard to them is in our defence and for their 
warning : and we have quite as much need of it for the regulation 
and protection of ourselves. Indeed it might have been con- 
sidered that it is for ourselves that it fs more especially needed ; 
and the subject should, one would think, have been hailed with 
pleasure as a pledge and indication, that what w'e maintain we 
would wish to maintain modestly and seriously* That when we 
consider ourselves called upon to put forward great Christian 
truths, which have been forgotten, we imply, by connecting this 
principle with them, that we consider them as matters, not for 
speculation or external distinction, but to be embraced prac- 
tically, and as it were secretly, looking to that time when all 
things will be revealed. 

The whole of the effects which we condemn, and which have 
developed themselves in a system, have been spoken of as putting 
forward religion with a w'ont of reality, an absence of true 
seriousness; and of course the princip^lcg of the Church are 
liable to taken hold of, and turned to the same purpose. 

But we proceed to^llhow that the Church of itself is entirely a 
system of reserve. In fact, she holds all the doctrines which 
those who agree not with her consider most essential, but in 
a sort of reserve ; being calculated to bring men to the heart 
and substance of those things of which this scheme embraces the 
shadow. The Church, moreover, in all her departments, is directed 
to the eye of God, and not to man ; as the Bride who ever looks 
to the Bridegroom, and to none else. The one instance in her 
usages which partakes least of this reserved character, is the 
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practice of preaching which she sanctions and admits, and which 
alone, it is curious to observe, this human system has taken, con- 
sidering it as the only instrument calculated for its purpose. 
The principle of the Church is, that ** the secret tilings belong 
unto the Lord our God;” that He Himself dispenses them 
through His Church, as He thinks meet, to faith and obedience. 
Her system therefore is one of reserve. 

But before we proceed to this subject, it may be requisite to 
say something respecting the application of the rule at ail to 
baptized Christians. It may be said, that during the gradual 
revelations of the Gospel to mankind, this might have been the 
mode of the Divine proceeding, and very necessary ; but that now 
among baptized Christians, “ the enlightened,” as they were 
called in the early church, all have entered into the fulness of 
the Christian inheritance, and we have no right to withdraw from 
them any part of their birthright. Or it may be said, that the 
mystery is now made known to all the world ; every thing is 
perfectly different ; omnia jam vulgata. 

But now in answer to this, it must be observed, that this sacred 
forbearance is an universal rule in morals, and not confined to cir- 
cumstances, but accompanies every progress in religious knowledge ; 
thus the Fathers speak of it, as a rule to be observed, not only 
towards catechumens, but according to uhich the mysteries of God 
are revealed more and more to the last stage of Christian per- 
fection. It is evident, that the knowledge which Scripture speaks 
of as life-giving goes entirely with Christian purity of heart ; that 
in this respect, unless it will be maintained that this sincerity 
and purity now prevails, the rule still holds ; in the ^riptural 
sense, men are still in darkness, and ignorance, in prdfmtion to 
their vices ; knowledge is to be imparted or withdrawn on the 
same principles. And with regard to the circumstance of men 
having been baptized, St. Paul did not make this an occasion 
of altering this rule towards his converts, but he maintains 
towards them precisely the same caution. This St. Augustin 
observes, speaking of the expression of giving what is holy 
to dogs,” he adds, ** when the Lord says this, we must believe 
that He wished to signify, that unclean hearts cannot bear the 
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light of spiritual intelligence, and if a teacher should compel 
them to bear that which they do not rightly receive, inasmuch as 
they are not capable of doing so, they either rend him with the 
bitings of reprehension, or by despising, tread them under foot. 
For if the blessed Apostle says that he gave milk, and not meat, 
to those who thought they were already born again in Christ, 
yet were still babes ; for hitherto were ye not able to bear it, neither 
yet now are ye able; (1 Cor* iii. 3.) If, in fine, the Lord Himself 
said to His elect Apostles, * I have yet many things to say 
unto you, but ye cannot bear them now,* (John xvi. 12); how 
much less can unclean minds of the wicked, bear those things 
that are spoken of incorporeal light ? ** 

In one point of view, our case indeed differs from that of for- 
mer ages ; in that the great and essential truths of our religion, 
wliich have been so long kept back, are now generally known. 
Our position is therefore in most material respects difierent, 
but not so, in any way, as to do away with the necessity of this 
natural principle. 

It must be observed, that the word knowledge is used in two 
senses, or that there are two kinds of knowledge ; the one, 
according to which ** the knowledge of the Lord fills the earth, as 
the waters cover the sea:” the other, discovering One who still 
dwelleth in secret in the midst of these manifestations, One 
** whose ways are in those deep waters, and wl.ose footsteps are 
not known.” The one is she who lifteth up her voice in the 
streets, and in the city uttereth her cry :** the other is she, ** who 
goeth about secretly, seeking those wboard worthy of her, trying 
them ifii||pf6ked paths, and ways of discipline, until she finds that 
she can trust their souls.” The one that which is ** a savour of 
life and also unto death,” as when our Lord says, that he who 
knew his Lord's will, and did it not, shall be beaten with many 
stripes ; and if ye know these things, happy are ye if ye 
do them a knowledge which without charity puffeth up. 
The other knowledge is that which is truly Divine and in- 
separable from charity; where to know and love God, is 
one and the same thing, and both of them eternal life. This 
is the gift especially of God alone, a|[^ which He dispenses 
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according to man’s fitness to receive it ; and therefore the Church 
is a system of reserve. And this in no way limits or confines, 
but in every way strengtliens the most active efforts for pro- 
pagating tlie Gospel in the world ; which can no more be doubted 
than that our Loan Himself took the very best, the most en- 
gaging, and at the same time tlie most powerful, means of 
recommending truth to mankind. And indeed the Church, in 
which our Lord has promised to be present unto the end, may 
very well%e compared in this respect to His visible body in the 
flesh ; a comparison which may be allowed, as He applied the 
tern!i ** temple” to His human person ; both served as a veil to 
His Divinity, in both He withdraws from human eyes, through 
both in the same manner, fie manifests Himself according as 
persjhs will by faith receive Him, will take up the cross after 
Him, and be His disciples. 


2. The holiness of God*s House of Prayer, 

Now the whole business of the Church, as a system upon 
earth, is to impart to mankind this true saving knowledge; 
and in so doing she is quite opposed to the restless systems 
of the world for imparting mere knowledge of itself. She 
acts therefore as her Divine Founder throughout, on a species 
of reserve. As one desirous above all things to prepare men’s 
minds, and bring them to the truth, but communicating it to 
them as they are able to receive it. She contains at it were 
within herself aumerout channels or modes of access, by which 
men may be brought to this knowledge of God. Sacra- 
mental ordinances are, in fact, ways to that invisible Jerusalem, 
that celestial fellowship, and the city of the Living God. The 
progressive states of proficiency in the school of Christ have 
been termed the via purgativa^ or the way of repentance ; the 
via illuminativa, or the way of Christian knowledge ; and the via 
unitiva, or the way of charity and union with God. Now it 
may be seen, that Church principiea contain within them these 
modes of bringing men to the knowledge of, and to union with 
God, who dwelleth in ^ret, after a reserved, silent, and retiring 
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manner. All thoae that are considered peculiarly Church prin- 
ciples, doctrines and practices, are of this character. 

For instance, the Church, contrary to the human system, which 
we have^ described, looks upon houses of Divine worship as 
being especially sacred, and the place of God’s peculiar presence. 
Now if this doctrine of the Church is true, then they must be tlic 
abode of some great and peculiar blessing ; every body must 
necessarily allow, that the Divine presence must be life-giving and 
hallowing, and as it were sacramentally convey spiritual benefit ; 
but now if both these opinions of the Church be true, it is evident 
that these blessings cannot be realised, but by particular persons 
and dispositions ; by those who make it their reverential study 
to raise their minds to it, and by faith receive the blessing. 
These privileges^ so high and spiritual, are held by the Church 
in a sort of reserve and silence. The case is precisely analogous to 
that of our Lord in the flesh ; conveying now spiritual blessings, 
as then bodily cures, after precisely the sme rule and method ; 
and withdrawing Himself from many, who may be inclined to 
doubt and ridicule such a supposition. That such a sense of the 
holiness of Churches is itself beneficial to* the moral character, 
may be inferred from the high authority of Bishop Butler, the 
great master of morals, who recommends some devotional act 
of tlie mind, as a reverential exercise, to he practised at the 
very sight of a Church. And tl^re is something in Holy Scrip- 
ture most mysteriously striking, and awful, on this subject ; as 
for instance, the sanctity, and adoration, claimed so strongly in 
the Oljd, Testament for the place where God vouchsafed to dis- 
close^lp^ presence, of which there are many instances. And 
perhaps there is no circumstance in all tlie account of our 
Saviour’s life, which so arrests and demands our awful attention, 
as that of His driving the buyers out of the temple, when He 
would suffer no ** vessel to be carried through it.” In the first 
place, because this action was so different in its character to all 
other actions of our Loan ; in the next place, because it was 
twice repeated ; and lastly, because it implied a sense of holiness 
so transporting as to have carried Him, humanly speakiogi beyond 
Himself, fulfilling the expression of t^e Fmilinistt the seal of 
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Thine house hath eaten me up.’* Since therefore no man can 
equal tlie sense of veneration here expressed, for God's ** House 
of Prayer/’ therefore no one can exceed on this subject; the 
case is in some respect analogous to an adoration of our Lord’s 
Divinity when seen in the flesh. And the effect and cause be* 
come mutually implicated in bearing on the moral character : the 
most holy men will most reverence the place of God’s presence, 
and he who more values the place of God’s presence will become 
the most hqly. Now this secret of God is so entirely disclosed 
by Him, after thi!| manner of reserve, that the difference of re* 
gard which men feel for Churches, is as great as the difference of 
estimation in vihich our Loro was regarded by the beloved dis- 
ciple or by the traitor Judas, for both of them were in His 
presence, but one only derived benefit from q. For instance, 
David speaks of the temple of God with words of longing desire, 
as great as could be expressed for any conceivable blessing, as 
being the place of God’s presence ; and yet many oftis doubtless 
feel nothing of the kind. These gifts therefore, the greatest 
that heart of man can devise, are in secret; it is the kingdom of 
heaven upon earth, but seen only by certain persons ; a treasure 
bid, ** the pure in heart seeing God” under those veils : of all 
of which it may be said, as of our Lord’s teaching, ** he that hath 
ears to hear, let him hear.” 

3. Sacraments, Church Ordinances and practices. 

In the next place, with respect to the Holy Sacraments, it is in 
these, and by these chiefly, that the Church of all ages has held 
(he Doctrine of the Atonement after a certain manner of^ rve; 
which sense of things this modern system has relinquished, and 
in consequence has put forward this doctrine to the people in a 
manner unknown to former ages. The ChArch has ever thus 
held the doctrine in its substance, in its fulness, in ita life-giving 
power and reality: for which these moderns have substituted 
what is human ; — the declaration of it by eloquence of speech, 
the reception of it in excitement of feeling. 'The Church consi- 
ders it in the Sacraments as a power of substantial and Divine 
efficacy, conferring spiritual gifts and privileges ; this system, as 
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nominal and external to ourselves. In the Sacraments the doc- 
trine is most intimately and closely blended with the life and 
condyct of man ; in this system, it is in great measure separated 
from it. For instance, all ancient Baptismal Services, as well as 
that of our own Church, have most closely connected with the 
doctrine of the Atonement, the consideration of our being crucified 
with Christ, being dead with Christ, beir.g buried with Christ, 
and the consequent necessity of our mortifying our earthly mem- 
bers : in this respect, they exemplify, in a wonderful manner, all 
that we have stated respecting this doctrine in the Gosi)els, and 
the Epistles of St. Paul, wherein our own cross, — the world 
being crucified to us, and we to the world, — is mysteriously con- 
nected with that of Christ. The Sacraments realize the doctrine 
in a way tliat no htunan system can do"; for wc believe that a 
Divine Power, and the blessings of the Atonement especially, are, 
after some transcendental manner, present in those Sacraments, 
according to tl^l express promise of our Lord. And it is very 
obvious that our Communion Service docs support the same 
principle in like manner with the Baptismal OfHccs; for it 
throughout implies penitence, faith, and charity as indispensable 
on the part of man; and *U)ie body and the blood of Christ, 
verily and indeed taken and received,” as the highest of gif\s on 
the part of God. And these it considers as the spiritual life of 
Christians. And as the very essence of a Church does depend on 
a due dispensation of the blessed Sacraments, so, where a sense of 
these is impaired, or not realized by faith, the doctrine of the 
Atonement itself is put forth to mankind, the preaching of 
this constellated all that was life-giving in the Church. Now 
here it is very evident at once that the great difference betv^een 
these two systems, consists id this, that one .bolds the doctrine 
secretly as it were, and the other openly, in a public and popular 
manner ; one in connexion with all other doctrines of Scripture, 
the other as separated from them. It is always the case with the 
Church, that it has considered the Sacraments as certain veils of 
the Divine presence, being not only the signs and tokens, but 
vehicles and conveyances, as it were, of Divine gifts. This is 
obvious, not only from the Discipline of the secret, but from usual 
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modes of speaking concerning them. Thua, St. Augustin (on Ps. 
xviii. V. 11.) on the words, “ He laid in the darkness His secret 
place/' applies this to Gon having laid His secret place ^ the 
obscurity of the Sacrament, and secret hope in the heart of be- 
lievers ;** ** where He Himself might be hid, and desert them not : 
even in this darkness, where we walk as yet by faith, not by 
sigh^'* (Tom. iv. 107.) 

The same may be shown with respect to the powers of Priestly 
Absolution, and the gifts conferred thereby. It is not required 
for cfur purpose to show the reality of that power, and the mag- 
nitude of those gifts which are thus dispensed. But a little con- 
sideration will show, that if the Church of all ages is right in ex- 
ercising these privileges, the subject is one entirely of this re- 
served and mystical character. Its blessings are received in 
secret, according to faith : they are such as the world cannot 
behold, and cannot receive. The subject is one so profound and 
mysterious, that it hardly admits of being put forward in a popu- 
lar way, and perhaps more injury than benefit would be done to 
religion by doing so inconsiderately. And yet a faithful Christian 
may look through the actions and offices of the Church, to that 
which is beyond human senses, to Christ absolving, Christ 
baptizing, Christ interceding, Christ pronouncing l>enediction ; 
and may thus by an habitual sense of Absolution declared, come 
to the state of that penitent, who “ loved much, because she had 
much forgiven." The same may be said with respect to the Be- 
nediction : no words and arguments, no learned proofs nor elo- 
quent demonstration, of the blessing that is through these channels 
conveyed, render us of themselves capable of receitiing them ; 
but it is a secret which God Himself dispenses as men are found 
worthy. For when our SAVioua instructed His disciples to pro- 
nounce the blessing of peace beyond understanding, He annexed 
to it, that if the Son of peace be there, Hia peace should rest 
upon that house, if not, it should return to them again." And 
that His peace was mysteriously powerful to convey what it ex- 
pressed, and not like mere human words of salutation, nor in a 
manner capable of being understood by the world*, our Loro 
seems to have signified in that expressiony Peace be unto you, 
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My peace I give, not as the world givetli give I unto you/* 
And that some blesainpr would be in reality attached to the autho- 
ritative declaration, might be inferred from the promise, attached 
to the Levitical Benediction, which God vouchsafed should be 
accompanied by His own blessing. To the heart of faith, there- 
fore, the Priestly pronunciation of blessing, may be productive of 
greater spiritual benefit than the most moving appeals of human 
eloquence : as God is in secret, and His Angels that minister to 
ns, and all His paths in the deep waters, so all His instruments 
of benefiting our souls seem to partake of this character of Re- 
serve ; ways that appear foolishness to the world, for its eficcts 
are out of sight, but seen and fully acknowledged by those who 
are brought to the sense of them, for ** wisdom is justified of her 
own children/* 

The like may be show^n in many other points, that ** the wea* 
pons of our warfare being not carnal," partake of this secret 
character, in opposition to that system which we condenin4 It is 
the custom of that sysem to recommend persons to seek those 
ministers which are supposed edifying ; but the Church consi- 
ders all edification to be of God, and by His own means. If 
they are found unworthy or inadequate, the world recommends 
us to attach ourselves to others ; the Church, by her ^mber 
Weeks, supplies a remedy, but entirely of a secret character. 
For as our Loro has said, wberrHe beheld the people as sheep 
without a shepherd, ** Pray ye the Lord of the harvest, that he 
may send more labourers into his harvest ;’* therefore, it is clear 
that the remedy for the unworthiness or scantiness of ministers 
depends on the prayers of the people. Here again the Church 
supplies us with a quiet rule of tleserve : the opposite to that 
which this system extensively pursues. 

There is another point which may be mentione<l to show tlie 
way in the which the Church secretly realizes the doctrines of 
Scripture, which doctrines the world will not allow. The modern 
scheme is very careful to separate the cross of Christiana from 
tlte Cross of Christ, which tlie Scriptures, we think, in mysterious 
and manifold ways, unite, in the same way that type and prophecy 
often combine allusioiis to Christ and to His members. Now, 



92 Sacraments^ Church Ordinances and practices. 

consider the Friday fast with respect to tliis^subject. The Church 
has always set apart this day for meditation on Christ’s death 
and passion. But how is it to be observed ? first of all it»is a 
matter of obedience ; in the next place the Church requires fast- 
ing on this day, both of which are in fact the bearing of our own 
cross. And now to take the simple matter of fact, in this case 
fasting and obedience is what would be called bearing our own 
cross, and the effect of this is to dispose the heart to prayer, and 
to heavenly affections, and a sense of God’s mercy in Christ ; 
thus, as Bishop Wilson observes, ** the mystery of the cross is 
learned under the cross.” Nor can this day be rightly observed 
excepting in such a manner as leads to these affections. Some- 
thing of the same kind may be said respecting the Lord’s day, 
on which the Antient Church used to observe the posture of 
standing in prayer, to express that we are risen together with 
Christ. To realize the Christian Sunday is a matter of faith, 
and requires a knowledge of the “ power of the Resurrection 
to insist on the observance of the Jewish Sabbath is to insist on 
an external duty, and may be popularly expedient ; it comes more 
among things of sight ; the former is received by faith in the in- 
visible sanctions of long Tradition; the latter insisted on by ex- 
press^legal sanction. 

Again, the mode in which the Church teaches us to regard 
Holy Scripture is one of Resefve. Let us take for instance, the 
use of Psalms in daily public worship ; by this circumstance of thus 
using them, it is evident she considers them as a Christian man- 
ual of devotion. And yet modern systems, which disparage or 
separate from the Church, consider them as very unfit for such a 
purpose. The Church uses them entirely upon a principle of re- 
serve : for of course, for a Christian to be repeating expressions 
concerning war, ** the shield, the sword, and the battle,” or con- 
cerning legal sacrifices, “offering bullocks and goats,” or of 
“ the hill of Sion,” and the mountains that surrounded Jerusalem ; 
or of Sibon king of the Amorites, and Og the king of Bashan ; 
or of Edom and Babylon being laid even with the ground : all 
these things are of course (as Dr. Watts has stated them to be) 
unfit words for a Christian, excepting upon this principle of re- 
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serve ; according to which we believe that the inspiration of God 
is in the words, and reverence them as full of Divine meanings 
wiih respect to ourselves. Something after the same manner 
that we look upon a Church and altar as holy, though to bodily 
eyes they are nothing more than cold stones or bare wood. And 
after some faint imitation of this vast principle of reserve, which 
thus pervades the Church of God, it is supposed that even the 
visible shape and structure of sacred edifices was intended by 
our forefathers to represent sacred mysteries, and the higher 
doctrines of our faith. Indeed, the Lessons themselves which are 
read in Divine worship are many of them not at all understood 
by some, by most very imperfectly. Hence this popular system 
will not allow this reading of Holy Scripture to he sufficient for 
maintaining their opinions, without also what they call the 
“ preaching of the Word,*' by which it is implied, that the Scrip- 
tures themselves are not the Word in the sense in the which 
they use the term. Because they do not put forward prominently 
and explicitly on all occasions the doctrine they regard* 

But moreover, with regard to the doctrine of the Atonement, 
it is contained throughout the whole of the Liturgy, after this 
manner of sacred reserve : inasmuch as the whole tone, spirit, and 
character of it, and especially the Litany, is expressive of this 
doctrine ; and in fact conveys it, teaches it, infuses a right sense 
of it, more vitally and truly than any set speeches could do, in the 
same way that it is taught by all our Lord's words and actions. 
So that they of her sons whose spirit is in unison with her prayers, 
rightly receive this great cardinal truth ; they whose spirit is not 
thus in accordance with her cannot receiv^ it rightly. 

• 

4. The Church realizes the KingdtAn in secret* 

Now to realize all tliese mysterious blessings contained in the 
Church were, indeed, to understand the meaning of the term by 
which it is designated in Scripture as ** the kingdom of Heaven" 
upon earth. It is all founded on that vast principle in Religion, 
that *'he who will do the will, shall know of the doctrine." 
They are all things that depend on the state^f the heart : they 
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cannot be otherwise than real and subatantial gifts as they have 
reference entirely to Ooo’s unseen presence, and only thus at- 
tained by secret faith and obedience. Now, some persons will 
allow that the case is perfectly true respecting our Loan's conduct 
in the flesh, tliat He observed tliis reserve (as shown in Tract 
80. part i.) but they would confine it to that alone : they may be 
asked then, whether the case of the Church in all these respects is 
not perfectly analogous to it: our Lord is present in His Church 
according to His promise, and in all these things as of old, ** He 
doth not strive, nor cry, jK>r lift up His voice in the streets.” 

We have in these points endeavoured to show more especially 
that the Church holds, after a living and substantial manner, those 
great truths of our Lord's Divinity and Atonement : she holds 
in secret what others require to be publicly pronounced aloud. 
But as the Church is more especially the dispensation of the 
Spirit, so it may be shown that she realizes, in the same kind of 
retiring modesty, all those influences of the Spirit connected with 
duty and dependence on the part of man, which it is thought so 
necessary publicly to profess. It is very evident how this is im- 
plied in the principle of the Church sacramentally conveying 
grace : not to all indiscriminately, but to those who duly watch 
and wait for those gifts. It might be shown in like manner, how 
each article in the third part of the Creed, respecting the dispen- 
sation of the Spirit, is found fulfilled in the Church after a living 
manner, and not in human plans of religion. The Holy Catholic 
Church” is realized throughout it, all our principles and practices 
being tlience derived, aiul holding os in union with her. ** The Com- 
munion of Saints ” is maintained by unity of worship, by simi- 
larity of devotional forms, by onp Baptism, and also by her Saints' 
days ; w hereby various Churches tlirougbout tlie world, by com- 
memorating the same Saints, on the same days, preserve a com- 
munion of spirit with the living, and also with the dead, whom 
they commemorate. The Forgiveness of sins,” is taught by her 
Sacraments, and Absolution. ** The Resurrection of the body,” 
by the doctrine of tbe Eucharist, as always considered to have 
some mysterious connection with tlie resurrection of our bodies : 
by the reverential i^ard with which she looks on Chorebyards: 
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and the whole tone of her Liturgy end prayerst kuika forward to 
** a Hfe everlaating after death." So fully do her Services contain 
every doctrine and every principle which has a reference to the 
Holy SriRiT : and as far as her sons, by faith and obediencCf rea- 
lize the same, they obtain the blessings of the Spirit ; though 
tlie world knows not of it. And if the Church is reproached for 
not exhibiting these sacred truths more publicly, that reproach 
she shares with her Divine Founder and Master, to whom it was 
said, If thou doest these things, show thyself to the w*orld." 

There are many points in which this sacred economy of the 
Church, being directed to the eye of Gon, and not to man, as one 
of reserve, is free from the temptations to which human systems 
are liable : it has no temptation to put forth principles of expe- 
diency rather than of truth, as that of Regeneration after Bap- 
tism : it is in a great degree independent of numbers ; — are there 
few or many that hold them, it matters not : it is free from the 
temptation to party spirit ; it needs no words, no professions, to 
collect others around in sympathy ; to make broad phylacte- 
ries," wearing without that which should be within : external 
ordinances serve the purpose of external bonds of union, and it 
thus secretly enters into the Gommimion of Saints. And, again, 
the House of God is, we know, the House of Prayer," for the 
purposes of worship, but those whose religion mainly consists in 
popular appeals, are used to say, that the sight of a thinly-attended 
Church is perfectly deadening to them : and judging from their own 
feelings, they think it very desirable, that a Church should never 
be open, but when fully frequented : they need, moreover, exter- 
nid sympathies more for worship : but Inot so those who are 
used to realize, or endeavour to resize, in a Churcli, God’s pre- 
sence : where Angels are intermingled as^ their associates in 
worship. And it is remarkable, that the twolsysceros, that of this 
sacred reserve, and that of popular expediency, cannot exist to- 
gether, without one derogating from the other : in the same way 
that what is carnal, sensible, visible, has tendency to stifle that which 
is spiritual and invisible. Where preaching (or rather eloquence of 
speech) is too highly estimated, prayer and the aacraments must 
necessarily lose their value ; spirits excited, ftnd moved beyond 
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the tone of God’s Word^ cannot enter in the calm and deep 
reality of the sacred services. 

But it may be asked, if the principle of the Church is so much 
of this retiring character, how is she as well calculated to 
propagate the Gospel publicly, and extensively, in the world, as 
the more popular system, and to bring into Christ’s fold His 
sheep that are scattered abroad ? To this it should be a sufficient 
answer, that these are the ways of God ; this is the point we 
maintain ; to which it may be added, that at that early period 
when this system was most of all observed in the Church, the 
Gospel spread itself throughout the earth in a manner quite 
beyond any subsequent example *. for as they then carefully in- 
culcated that saving truths could not be known, but by obe- 
dience and faith, they preserved that unity to which the blessing 
is attached. But it may be explained in this manner, how it is 
that the Church, under this veil of reserve, must necessarily be 
more powerful than any human modes or principles of extending 
the faith. For all the means we have spoken of, as belonging to 
the Church, are ways of obtaining holiness of life and God’s 
favour : and the obedience of Christians is the light of the world ; 
eNample the most powerful of persuasions. But besides these, 
preaching, catechising, and ail such means directed to mankind, 
obtain their greatest efficacy from holiness of life. And the 
point we have endeavoured to show in popular systems, is their 
want of real efficacy ; that ex])ediency in things Divine is the 
worst policy; for surely the ways of God are more pow« 
erful than those of man, though it is impossible they sliould ap* 
pear so to mankind, as they are spiritually and morally discerned. 
A faithful Church is necessarily a converting Church, for it is of 
itself, ** a city set on a hill that cannot be hid,” the true Bethle- 
hem, from which Christ goetb forth publicly, though there hid 
in secret : the true Bethleliem, the bouse of bread, which is the 
Church, the city of God. Though k be silent, if that were possible, 
yet in holy reserve it preaches aloud ; *' though there be neither 
speech nor language, yet their voices are heard among them.” 

When our {ioao in llie S^monon the Mount, after laying 
down the laws of evangelicai righteoasnesa, proceeded to give 
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directions respecting the three modes by which power should be 
obtained to fulfil His laws, viz. by Prayer and Almsgiving and 
Fasting, He confined those regulations especially by the law of 
secrecy, commanding that they were to be done in secret, with 
reference tiione to our Father, who seeth in secret, and will 
reward openly. It seems not unnatural to think that in these 
He spoke (according to the vastness of Divine words) of what 
must be the essential character of His Church, as therein all 
duties are by faith to be directed to Him who dwelleth in 
secret: and there is something of a reward which is openly 
promised in this world (in prelude to the manifestation hereafter), 
in that, from the strength thus derived in secret, the example 
shines before men, who are able to see the good works, and by 
their own conversion by these means, glorify Goo. 

And thus, if there are persons living in the fear of Goo, and 
entirely given up to the things that are unseen, and making 
great sacrifices to do so, (which has been the purpose with whole 
bodies of Christians in religious houses) not only by the pre- 
vailing power of their prayers, and such means as are known 
to Goo only, but as a witness, their efficacy is most powerful in 
supporting a sense of piety iu the world. Such a religion, 
which has its anchor in the invisible world, is not moved by the 
storms of this : a city which has its foundation on the eternal 
hills, and standeth fast like the great mountains. In contrast to 
which, this modern system, partaking of the character of our 
own age of expediency, and mostly founded on feeling, is moved 
by every wind ; it partakes of the weaknen of human things, and 
cannot stand when the floods arise, tor surely it must be 
allowed that it consists, not in Secraments, not in gifts of Gon 
bestowed on His chosen, not in Divinely appointed Ordinances, 
not in Liturgical Services, not in prayer, not in obedience, not 
in the strong holds of the eternal world, and the secret strength 
of Goo : but in words and phrases, in professions and emotions^ 
in popular appeals, and party zeal : in confounding all distinc** 
tiont between the Church of Goo and all the sects that prevail 
among misguided men. Very tenderly as we mast wish to speak 
of individuals that adopt it, (some of whom are in fact but attempt* 
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ing to realize the substance of great Christian truths which have 
been forgotten) yet, |urely we must see that this religious 
system has about it something which falls in with, and en- 
courages, nay, assumes its own character and complexion from, 
that spirit of disobedience and lawlessness, which is to prevail in 
tlie last days. 

8. The best preservative of sound principles • 

But it may be asked, do not those who bring forward the doc- 
trines of the Church among ourselves, act in a manner at variance 
with this principle ? It is sincerely hoped that they have not 
done so. They have indeed put forth the highest and most 
sacred doctrines, respecting the regenerating power of Bap- 
tism, and the sacrifice of the blessed Eucharist, matters be- 
yond all others of sacred reserve, and the discipline of the secret. 
But they have done so by constraint, as bearing witness, which 
they w'ere bound to do most distinctly and fully, to principles 
and doctrines of the Church, vitally important, but very much 
forgotten, and even denied by many, not only of Christians in 
general, but also of her ministers. And this t))ey have done, not so 
much in popular discourses as in argumentative treatises, directed 
for the most part to the clergy ; and not, it is l)oped, without some 
sense and due reverence for their importance ; certainly not in a 
manner to move the feelings and render them popular, by sepa- 
rating them from other distasteful truths, but with those ac- 
companying doctrines, which have a tendency to make both those 
that hear and those that speak, serious. Those especially (or 
we might speak in the singular number) who have brought 
forward these two great doctrines just mentioned, might have 
met with a more favourable reception from the world, had they 
not associated with them other subjects equally forgotten, and 
naturally unpopular and unwelcome, such as the danger of sin 
after Baptism, the necessity of mortification, Uie doctrine of 
Judgment to come. Surely if any thing would dispose men to 
speak of those high doctrines of the Sacraments with reverential 
reserve, and to itear of them with seriousness, it is Uieir connec- 
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lion with these sabjects : not that they have been thus nonnested 
with any designed intention of this kind, but that they have 
naturally gone together, from the spontaneous acting oftliose who 
felt the importance of what, they said, and have therefore, as it 
were accidentally, fallen in with the Scriptural mode of teaching. 
Had all religious matters been treated witli this spirit, there 
would hasre been no need for tlie subject of this Tract. That 
these Church principles should be received by others with this 
spirit, is perhaps, in this age, scarcely to be expected : and yet, 
from the absence of it, are to be apprehended all those evils 
which wJ^iave deprecated under a different form. 

I'he one and sole end of all that has been (aught respecting 
the Church, is simply to point out the means of obtaining and 
continuing in God's favour, during our stay in this. world, and 
being accepted of Him for the sake of Jesus Christ at last, and 
escaping the sad doom that awaits the impenitent world. If 
considered in any other point of view they are thoroughly un- 
profitable and vain, of no more worth than the idle speculations 
of the day, the schemes of business, and plans of politics, 
merely specious theories respecting things most holy, which may 
touch the fancy with their transcendent beauty, and amuse the 
imagination, but leave the heart worldly, and pride unsubdued : 
nay, with regard to a better world, they are in sucii a case not 
merely unprofitable, but they may become snares to delude the 
conscience, and leave us at last, like all earthly things, with a 
shadow in our hands, having for ever lost the substance. 

For in proportion as they are themselves holy and true and 
life-giving, they must necessarily be dangerous in their ahiibe. 
But now, if this one end and aim is the most rare thing in the 
world to obtain, the very last thing to he pxpccted of creatures 
corrupt and inclined to evil as we are, then, of course, it is to be 
feared, that these principles may be perverted to other than these 
the higliest of all purposes. At all events, if they should spread 
and become popular in the world, then of course one would 
fear, that they are not taught, or at all events not received, in their 
purity : one would apprehend that there was sometbing wrong ; 
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or postibly^ if tuch holy principle» »re received without a change 
of Hfe« it may be but the raising of that temple of Oon^ in which 
Antichrist will sitt and exalt himself at last. 

For as every thing is difficult ia proportion to its excellence 
end value, very difficult therefore must it be to enter into the 
fulness of these blessings, which these doctrines of the Church 
contain. For instance, if we take the subject of prayer, the 
spirit and temper and practice of prayer being more essentially 
that of the Church Catholic ; how difficult is it to pray aright ; 
so much so, that it were not too much to say, that it r^uires the 
very utmost stretch of our endeavours, the perfecftn of our 
highest faculties, the labour of a long life, to learn to pray. 
The very best of men are but learners in this art, and become 
most sensible of their deficiencies. How much more so must 
it be to realize also the Divine Sacraments, and attain unto the 
greatness of their efficacy. Such indeed were to understand the 
meaning of Divine words, which speak of tlie Church as a “ king- 
dom of Heaven;" it were to be indeed a heaven upon earth. And 
in the progressive attainment of that knowledge, blessed is he 
that fearetk always.'* 

The less therefore that these most holy doctrines are received 
into the heart, the more loudly will they be spoken of : Divine 
fear, like Divine love, has ever about it this natural modesty : 
it has little to say, its chief language is tliat of prayer, and 
that in secret : as all its ways are directed to One who seeth in 
seeret, it is ever fearful of man’s praise, and fearless of his re- 
proach. 

Those who most value sacred things will in general say least 
about them : admiration indeed and joy will find a voice, and 
a spontaneous expression,, as the shepherds published abroad 
what they had heard of, the Angels and seen : but yet in such 
eloquence there will always be a natural reserve. And even 
these feelings, when increased greatly and fixed very deeply, 
will be silent ; the ahepberds spake, but Mary was silent, she 

kept these things and pondered tbeiq in her heart." 

Disputation, says Hooker, speaking of the Eucharisti is a sign 
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of a want of love, and perhaps a sign of a want of faith also, for 
it was something of a disputatious spirit, that St Thomas evinOed, 
when he said that he must Feel and handle. Whenever, also, there 
is a secret doubt of an opinion which we wish to entertain, there 
is a disposition to dispute and persuade, in order that by obtain- 
ing the persuasions of others, we may establish our own convic- 
tions. This may be seen in the origin of the doctrine of Tran** 
cubstantiation : it arose in a dereliction and forgetfulness of the 
discipline of reserve on that subject ; in a want of the high and 
ancient mverence ,* in a desire to establish and prove to the 
world a ]peat secret of God. The result was profaneness in both 
parties. Not only in the denial of Sacramental grace on the one 
side, but in the low and carnal conceit which Transubstantiation 
introduced. So awful in its consequences has been the attempt 
to bring out the doctrine of the Eucharist from the holy silence, 
which adoring reverence suggests; the attempt of the human 
understanding with unhallowed boldness to fathom the deep 
things of God ; to circumscribe the Ineffable, who hath made 
His pavilion in dark water, with thick clouds to cover Him; to 
look into the ark of God; to pry into those secret things 
which the Almighty has reserved unto Himself. The Primitive 
Church thought otherwise, as of a doctrine to be realised by 
devotion, rather than capable of being expressed in human lan- 
guage ; considering it impossible for human reason to define 
its nature, or to think and speak worthily of that which is Divine. 
It is no part of our duty to censure the state of other Chui ches, 
but where, for our own protection, Chri^tmn wisdom and charity 
require it. And it is worthy of observation, that, in the Church 
of Rome, that which is Roman and Tridentine, in distinction 
from that which is Catholic, is characterized by a want of this 
reserve. ' The want of reserve and reverence which attends the 
elevation of the Host, and tlie public processions connected with 
it, is very great indeed : these are indications (like many things 
of a different nature in the system we have condemned) that it 
is popular impreasion, and not a sense of God's presence; which 
is considered : for here there can be no trite veiieratioti ; and 
where God is, there must be the fear of Him.” They are of 
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the nature of rcligioua fraudi ; it is effect which is more thought 
of than truth* 

The same may be sl^iwn in many other circumstances of their 
religion : it is indeed the Catholic Church, but decked out with 
tinsel and false ornaments to catch tlie eye ; like a statue of 
purest marble painted and besmeared, till scarce a vestige of its 
true substance is seen. Consider, for instance, their sacred edi- 
fices : the Church holds these to be worthy of the deepest vene- 
ration as the places of God*s peculiar presence ; and the altar 
more especially. But what is to be said of tawdry d|^rations 
of Churches and sacred things? would we wish t^ee any 
human being that we venerated and respected thus meretri- 
ciously adorned t It is an attempt at comparatively little cost 
to catch the eye, very unlike that an^nt religion which is costly, 
and chaste, and simple; which would gladly be poor in this 
world, that it may offer to God what is most worthy and valua- 
ble, end cares not, but in a secondary manner, for the effect on 
mankind ; for we always look to that which we most love* 

In . these things to look to Gon will lead us to the reserve 
of a sacred simplicity: ostentatious singularity and display is 
a looking to man. To know Gon in His holy places ; to know 
God in His Sacraments, in His Word, in prayer, is the kingdom 
of Heaven* But if the Israelites could fall away with the pillar 
of fire before them, and the destruction of the Egyptians behind ; 
if, in tl)e light of the Bijptist's teaching, men could ** rejoice for a 
season only and could eat of the loaves from our Savioua's 
bands, and yet deny Him ; we have more reason to fear for the 
abuse of sacred truth, than ^sume on its being revived 
among us. 

And how are the many evils to be avoided which we would 
guard against ? To say that we are always to be reverent on 
sacred things, to speak with reverence, to act with reverence, 
surely this wilt not produce what we want ; but rather the very 
opposite ; for to put on tbe appearance of reverence for example’s 
sake, or for the edification of others, were but tbp very diing 
which we condemn, and were no better than fbiwml hypocrisy. 
All that can be said is, not to seek to lemedy by eaciemal efiects, 
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that which can only be from within ; to think lest of appearance, 
more of the reality ; to be natural, serious^ forbearing, as conai-* 
dcring what, and where we are, and what we are coming to» 

G. Caution necessary with respect to the latent semes of 
Scripture, 

lliere is another subject which necessarily must attract much 
attention, as men*8 minds are turned more to Theology: and 
which ccMs on this generation with all the attractions, and all the 
dangers, {^novelty ; and that is, the depth and vastness of type, 
analogy, and prophecy contained in God’s Word. Now with 
regard to these things it m w be retneinbered, that attention to 
them has been revived by pmons of some experience, and some 
reading; and the right and true understanding of such subjects, 
the Fathers, to whom they refer us, speak of as being the result 
of a life of devotion and piety. Such, for instance, is the know- 
ledge of these mystical and deeper senses of Scripture ; they 
consider them to be disclosed to prayer rather than acuteness, 
to experience rather than study ; to piety rather than learning. 
But of course there is no reason why these should not become 
matters for mere speculative inquiry, and curious research : 
they are at once highly attractive and pleasing to the imagina- 
tion : the analogies of Scripture open new worlds to the mind, 
like discoveries in the material Heaveti|| and may excite the 
curiosity we derive from our fallen parents. The accurate 
closeness of its phrases, is like the nice foliation in each flower 
of the Geld : its light like the bddy of the Heavens in its clear- 
ness ; its vastness like the bosom of the sea ; its variety like 
scenes of nature. Nothing, therefore, cah^be more captivating, 
more sublime, more engaging; tempting the mind by iu indefi- 
ntteness to fresh pursuits, and new inquiries ; and from theitee 
to speculate, to talk, to be eloquent, on such points; to make even 
them also matters of display. Here, therefore, the reserve of 
natural pidty will be twoken, for these are not the uses for which 
God’s revealed Woab was intended, but only that wtMnight eome 
to the knowledge of Him and of ourselves. 
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One ehing is certaini that liie deep senses and faiddea know- 
ledge of Scripture, are intended to enlighten the heart and exer* 
cise the affections, not to gratify the intellect or try tike ingenuity. 
With regard to any knowledge that is truly valuable, the unbid- 
lowed intellect can of itself learn nothing. As in all other 
matters, in His Providences, His moral government, in the 
events of life, and the thoughts of man’s mind, Cron will reveal 
Himself only to the pure in heart, to the humble, and such as 
keep His commandments : so also in His written Word, He will 
manifest Himself to such only. Ha will disclose ly^mself to 
each in that particular way, perhapa, in which they reverently 
seek Him ; to one in exercises of devotion ; to another in acts of 
charity ; to another in the practice o£humiliation ; to another in 
the religions fulfilment of practitSKdiities ; to another in the 
study of Holy Soriptnre. Not that either of these can be pur- 
sued exclusively to the neglect of the others, for he, who breaks 
one law of his Christian calling, is guilty of all : but as the pecu- 
liar sphere of each is regulated by the great Disposer of all, so 
the line which is appointed unto each, is that course which, if 
rightly pursued, will lead him to Gon, and to the manifestation 
of some one of His attributes, which are variously disclosed to 
each. 1 o search out and stitdy in Holy Scripture nothing 
more than the beauty of its analogies, the strength and depth of 
its figures, the harmony of its proportions, and its perfeaion as a 
whole, were indeed bi]|p,poor and barren study of itself alone : and 
poor would be its reward, if it could attain unto the greatest skill 
in this knowledge. It would be like scientific studies in the natural 
woAd, which, if exclusively pursued, will, we know, draw away 
the heart from God, and not nearer to Him. But if they are 
pursued at every step in a thorough dependence on Him, from 
whom alo%e comedi down every good and perfect gift ; with a 
devout acknowledgment of His perfections whenever they are 
disclosed ; and a desire to know Him, to order to Serve mid wor- 
ship Him better ; theti^ no dotibt. He will through these studies 
impart that wiadom^ to the attainmeiit of wbich St. 9aul ao 
earnestly exhorts bis Ephesiao converts, ithat kiiawleiige which is 
one with faith ^bSse two being as dosaly united with each other 
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as light and heat» the one iUuiniikaung* and the oiber quickening 
the soul after aome beaveidy manner. The knowledge of Holy 
Soripturey which is thus life-^giving, may be ever progrepsive» 
leading moice and more into bidden riches and treasuies : the 
promise is given* and to him who knocks at the door by humble 
prayer* it will infallibly be opened. And he nill still have to 
knock again at the door* and be admitted again into the inner 
shrine of ever** increasing light; and as he advances onward into 
better knowledge* and more lighty he will see himself more and 
more deformd and unsightly* until* at length, be will wish to be 
entirely withdrawn from the .sight of man* and to be liidden with 
God. 

Now, if we study Scriptuja with this single eye, under the 
guidance of Goo's good Spinlf^we shall so far be preserved and 
protected by this aacreil modesty ; it will prevent us from ex- 
posing the treasures of God, or His secret gifts ; and will sug* 
gest to us, that so far as we are truly desirous to do good to 
others, we shall observe towards them this forbearance, according 
as their case requires. We shall have no need of a system, for 
we shall do it naturally : the example of St. Paul on this subject 
of the mystical senses of Scripture is quite sufficient ; he does 
not, we may suppose, set himself any system or rule of secrecy ; 
on which account his example is of more weight in always ob- 
serving it ; as it shows that ic ia a law of natural piety, which the 
Holy SriaiT haa stamped on our souls. xny body he 

otherwise minded, and yet is seeking His heavenly guidance, He 
will reveal even this unto him, so that ** ha will walk by the same 
rule, be will mind the same thi^.*' For consider St. Paul’s 
reserve in the Epistle to the Hebrews on the subject of Melchise-* 
deck : how different is bis conduct to that ^whieh the modern 
wisdom of expediency would suggest? I'hese mystical pA>phecies 
in the Old Testament, so long secretly contained in it respecting 
the Messiah, to distince and so minute, must, (it might have been 
thought) if pubKdy bcougbt forward, have struck these carnally- 
minded Hebrews very much ; such wonderful circumitancas, 
couched in aoch appm-endy aecidenul mention* in a book written 
at so early an age, would have been a great eonSmiation ef their 
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bith, and would have tnapired them with awe for the sacred 
volume^ and for the person of CHaisT, for whose coming there 
had been such solemn and so long preparation ; and how (might 
it have been urged) would it have increased their awe for the 
Holy Eucharist to find the allusion to it contained in this passage 
in Genesis* But St. Paul thought otherwise. It is precisely in 
the same manner that we might have supposed our Lord's fully 
disclosing Himself would have been so beneficial to the unbe- 
lieving Jews. But the conduct of our Lord and of His Apostles 
is perfectly analogous: and that of the Fathers on the same 
subject is so similar, that we cannot but suppose it is by the same 
Spirit. We may, indeed, sometimes speak of these things pub- 
licly : and may even enlarge on t^sacred mysteries of the most 
blessed Eucharist, (wfiich is so a^^lly depreciated) but after- 
wards we shall, 1 think, feel some misgiving, some instinctive 
feeling, as if reverence was hurt : in such cases, a man's owm 
mind will tell him more than ten men that stand on a watch- 
tower. Though of course, they who have to combine theological 
studies with popular teaching, will often find some difiiciilty on 
this subject, which St* Augustine describes himself as struggling 
with. 


7. Secret religious duties, conversation, and controversy. 

There is another point, in which it would seem that the Roman 
Church of late ye^ has outstepped the retiring nature of 
Christian piety, to the great injury of the religious character, via. 
in the observation of fast days, which has become very external, 
and looks too much to humi^i obligation : thereby bringing in 
some degree into the sanctuary of God, the unsanctifying eye of 
man. On this subject, therefore, we require to be reminded of 
our Lord's sacred injunction of a reserved secrecy. We would, 
of course, keep the fasts of the Church religiously and scrupu- 
lously, for as Bishop WilaDn says, Woe be to that Chribtian, 
who knows not what It is to fast, even when the Church reqntrea 
it. And with regard to the shame which mefii htid especially 
the young, are apt to feel at being thought ottder the subjectioD 
of rule and ordinances, we would for our espedid warning 



Seerti reUgkm$ dutk»f eoMenationt and umirotersy* 107 


thofie awful worda^ '* Wliosoever is ashamed of me and of my 
words of him shall tlm Son of man l>e ashamed.** But when this 
shame is once overcome^ if it be before the heart be bumbled^ 
and any thing is to be gained in ibe way of countenance or sym^ 
pathy, there is a danger of a feeling being introduced alien tO 
Christian delicacy, on this most delicate of all subjecu. There are 
duties to the unseen, but ever^seeing Goo, and expressions of 
love to Him ; and what an exceedingly delicate thing this love is ? 
what a breath of air seems to sully it, how it shrinks from the 
light of common day ? This may be seen in Mr. James Bonnel's 
treatment of himself on these points ; how does his own moral 
feeling exemplify our Saviour's very remarkable and particular 
directions on the subject of th/f^se duties. It is indeed true, that 
the ohstrvance of these things is so out of fashion, that a public 
warning, and a public profession of them is almost needful ; but 
suck public testimonies, while they are necessary, are painful ; 
and when they cease to be painful, become a snare. The strength 
of truth is from iu connexion with other worlds, and, therefore, 
is in secret ; “ Thy words have I hid within my heart**— and 
why ? ** That I should not sin against Thee.** Or again, if we 
press these duties on others beyond what they are able to bear, 
or beyond what they may reasonably think our own sincerity will 
warrant, how may we rather repel than invite them ! the cause 
of truth may suflfer in our hands. Let our private self-denial 
exceed, and precede, our public testimony. 

Others again, may be half inclined to cast aside this reserve, 
from feelings of natural pride at the greatness* of that high cause 
in which they are interested ; in which the best names of all ages 
have been engaged* There is, moreover, something of refinement 
and good taste connected with the highest principles, which it is 
honourable to be associated with ; these may tempt some to be 
too forward in so holy a cause, coo forward in externally main- 
taining, far too backward in practically realizing them. But, above 
all, there is a humble quietness in all these retiring ways of seek* 
ing God ; whereas our natural tempers seek for excitement, and 
press forward to somethiog beyond. 

Such penoQSt who are templed to foel at if they were snpfwrteri 
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of, rather than supported by, the Church, her friends rather than 
her disciples, should be requested to consider, what it is to be sup* 
porting the cause of the Holy Catholic Church, and that of great 
and good men. Who are we, that we should venture to do so ? It is 
our highest honour to be supposed capable of a lively interest for 
the former, and to be allied in sympathy with the latter. It is a 
privilege and high favour we may well aspire to. But are we in our 
lives and habits worthy to take this upon us; may we not by doing 
so, bring discredit, by our favour and zeal, on that sacred cause ? 
Is there not something of presumption in venturing too freely to 
connect our names with theirs ? *Here again, do we not require 
a certain reserve and modesty, to keep us faithful. Servants 
about a king’s presence, may be proud of that nearness, and of 
the company that it brings them into ; but they venture not to 
speak of this ; but in the exact fulfilment of their duties are 
more zealous not to be found wanting. We know that Sir Mat- 
thew Hale was cautious not to be too much thought religious, 
lest he should fall into sin, and so bring discredit on the cause 
of Goo : is not something of this feeling a right and good one, 
with respect to the great principles and great names which our 
profession may bring into disrepute by some fault ? And besides, 
surely our great object must be to cherish in ourselves deep and 
quiet principles ; to strengthen in ourselves more and more a 
right and adequate sense of what we believe, rather than to hold 
them externally and disputatiously. A desire for disputation, is 
no sign of a regard for truth : how much the habit of looking at 
things with this view, eats out the seriousness and delicacy of 
Christian piety, is too sadly evident in the Roman controversial- 
ists. Deep waters are still and unruffled, and scarce perceptible 
in their motion to the ear and eye : shallow streams are noisy 
and disturbed! 

But as on this, and some other points to which this sulyect 
refers, there, have existed strange misapprehensions, or rather, 
it must be said, vague suspicions of some meaning neither ex- 
pressed nor intended, if seems requisite to say a litde more dis- 
tinctly, what it ia wlich has bt^n nei&er taught nor meant. 
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It will be observed, that nothing whatever is said in this treatise 
to recommend our forming a system of reserve, nor our watching 
over ourselves to suppress the natural expression of what we 
revere and love, nor our forming a close society for the freer com- 
munication of religious sentiments: but that we endeavour above 
all things to cherish in ourselves a habit of reverence, that we 
speak as truth dictates, and speak naturally. What has been 
said, has been put forth defensively ; — in order to show that the 
assuming of a religious tone, is so far from being becessary, that 
it is highly to be deprecated, as injurious to ourselves and others ; 
that in an age which looks so much to effect and appearance, we 
must thoroughly study truth and reality. No rule of silence 
need perhaps be even thought of by a simple-minded piety, that 
has not dimmed the light within, nor lost the single eye. But 
few of us are of this kind. It has been shown in the former 
treatise to be rather tbe unavoidable effect in good men, under 
the teaching of God*s good Spirit, than any thing to be recom- 
mended as a rule ; because all we say is, that such reserve is natu- 
ral, and that, where it is lost, religion has lost its best protection 
and its strength. We have only to repeat, therefore, our former 
admonition, (Tract 80 . Part iii.) that we follow in this as in all 
other matters our Lord’s example, who was ever watching to do 
good, never ostentatiously and unnecessarily obtruding religion ; 
and, as it were, ever spoke naturally. 

The fact is, that this is one of the many subjects in which we 
have to go back, and learn of children ; there is remarkable in chil- 
dren, together with that openness and freec^om which accompanies 
simplicity and singleness of heart, that modesty also and reserve 
which is here inculcated ; it is one of the most beautiful and in- 
teresting traits of that age : like the bloom on the flower ; when 
this is spoiled in children they have lost the highest hopes we 
can entertain of them ; it is one of the first indications of the loss 
of innocency. 

It must also be observed, that there are among mankind great 
constitutional diversities of temper and character, which render 
the same free expressions of their sentiments, in some perfectly 
natural, which would be far from Uing so in another. So far, 
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therefore, as it is natural, it will not offend against this rule of 
modesty ; but, of eourse, being the teaching of God, will be the 
best means to promote the cause of His truth. 

Certain it is, notwithstanding, chat persons of deep feeling and 
seriousness of mind have thought it requisite to prescribe to them- 
selves rules of reserve ; have felt, that when they have not done 
so they have injured their better mind, and it has been a subject 
of regret to them. Now the statement of this principle should 
be a proteetidff to such, that they should not be harshly and in- 
considerately judged for so doing. 

And indeed, in such cases, the reserve of a reverential and 
thoughtful character is of itself the most emphatic language, this 
silence the strongest eloquence of affection. This even nature 
dictates on the common law of our poor earthly affections, — 

‘^Incipit effari, tnediaque in voce resistit.” 

Even Heathen piety, in holy places, and on subjects that are 
holy, would say, which expression, though it literally 

implied use words of good,*’ was piously interpreted to mean 
silence or reserve, and a guard on the thoughts. And doubtless 
that is a healthful and right feeling, which quite shrinks from an 
affectation of religious discourse : it is quite nauseous,” says 
Bisliop Butler ; tot eiireiy efiirsrcc fJivoayfJia irwf, says the Greek 
Poet (^8C, Suppl. 99o.) Such a practice must be very inju- 
rious. Even where sacred principles are truly cherished, this 
natural reserve strengthens, tries, and matures them, when they 
have to make their way through difficulties, and are not fully 
explained; whereby they shaw themselves in fruit rather than 
leaves, in action rather tlian words. ” Be swift to hear,” says 
Holy Scripture, **slow to speak ” be ready to give an answer 
with meekneci and/catt to him who asks a reason of your hope.” 

Tlie subject ought also to suggest to us some little forbearance 
with regard to matters of disputation and controvemy. If, where 
truth is (according to the often repeated remark of TertuUian), 
** there God is, and wliere God is, there must be titefear of Him,” 
we have to apprehend 4be worst eonsequencea from that prevailing 
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irreverence in religioi^ :whiGb it has been ^ihe alyect of ihis 
treaUse to qill atiention m \ and it makes it incumbent oni.ieaicb to 
look to himseir. With regard to controversial dUputatioosi either 
in discourse or writin|^, where the object can scarcely be con- 
ceived to be a sincere desire of knowing the truth# surely we 
should thonghtfully weigh our Loan's example# and His very 
remarkable silence on many occasions, or His indirect ansv^^er, 
and that under the strongest accusations. “ The chief Priests 
accused Him of many things, but He answeredi, nothing; and 
Pilate asked Him again, saying, answerest Thou nothing ? be<- 
hold how many things they witness against Thee. But Jasus 
yet answered nothing, so tliat Pilate marvelled.*’ This silence, 
says St. Jerome, expiates the excuses of Adam : and Origeu 
has spoken of it as the example, which we are to follow in 
attacks on our faith, except where the circumstances call for a 
reply. We may observe throughout our Lord's exceeding watch- 
fulness (so to speak) to meet every desire of knowing the truth 
in those around Him, and how, from His knowledge of their 
hearts, He often anticipated their expressions ; how continually, 
even with those who were not thus desirous, He kept suggesting 
thoughts# which, if pursued, might serve them as a clue to their 
arriving at the truth, or would remove their prejudices. But 
with regard to entering into their captious difficulties, or 
answering their unreasonable accusations, He appears to have 
avoided it, and patiently submitted, although their false or 
fidsely coloured charges were loud in the ears of others, ^ oom- 
miuing Himself unto Him who judgetb righteously/' 

It is moreover too evident, how many things come in to instigate 
to controversial attacks and disputations, besides a regard for the 
truth : how much of self# how much of careless inattention to the 
whole matter in dispute ; what slowness to comprehend, combined 
with determination to deny. Persons will often admit accidentally 
and unconsciously their knowledge of that truth which their ar- 
guments are intended to controvert It is the state of the heart 
in such matters wluch is to be changed ; a mind set earnestly on 
the attainment of truth itaelf mil avoid such disputations; uod 
thsf afore, perhaps it is toU us#, that Jthough we are to be ever 
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ready ^ give an aoiwer to Him thatraaketln," and we may add 
to, Him who desiredi, ** with meeknesi and few :** that the ^rvant 
of the Lord must he ** gentle and apt io teach (’* yet it is said that 
he ** must not strive/' Foolish and unlearned questionings avoid, 
knowing that they gender strifes," is St« Paul's advice to the 
Christian minister. In the case of infidelity in the nearest of 
relatives, it is enjoined, that such may be gained over without 
argument, bj^heholding chaste conversation, coupled with fear." 
To take a veipitrong instance of that subtle and secret hypocrisy 
which we have been speaking of, we all know that there are in- 
stances of persons standiing forth as the public champions of a 
Church, or some form of faith, whose lives deny their belief in 
the very existence of a God. Let us take care that there be 
nothing of this, the same in kind, though less in degree, in our- 
selves, 

8. Untenable objeciians on the ground of our present position. 

But there are some objections to this treatise, of a very ob- 
viouv and simple kind, which it is difficult to know bow to answer, 
as they arise from a strange misapprehension in limine of the 
nature of the subject : objections which, as was stated before, 
are necessarily implied in the very word revelation. It is thought, 
for instance, that the command, ** Go ye into all the world, and 
preach the Gospel unto every creature," is an insurmountable 
objection to the whole argument. Whereas, it should be con- 
sidered, that the whole matter under consideration is, not whether 
the Gospel is to be preached or not, for of course there could be 
no doubt among Christians on that subject, but respecting the 
most effectual mode of preaching it : without taking this £or 
granted as the first axiom among Christians, viz. that the Gos- 
pel is to be preached, the whole inquiry has no meaning. 

With rather more appearance reason it is alleged, that our 
Lord’s conduct is no example for us in this case ; as He has 
said, what I tell you in the ear, that preach ye on the housetops;" 
and men do not light a candle, anS put it under a bushel^ 
but on a candlestick, and it giveth light unto all that are in the 
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oliviptfl ii!<^Miii% df thm pasaagei af onarae ia Tfaiiik not ikil 
Mf kjagdbm » lo be 490 iiffifi|d| at now it le, to yon ftw akwe» 
if ta to be‘ presdied tb^fi tho world i" end e^ a declitaiibn 
iBvmoAf doee not lot^fere widr tbta principle flwriy tmtve, as 
libs girido'aiid mode of doing this tboat aitiotrely and oflPeeinally^ 
And indeed to the latter text it is nddsdf as if id 4 )#ing tiS the 
way by wWA we were to extend thh Wiitli, ••Let your ‘light 
shine belbre tnen, that they may see yoor good works/* ha Chry- 
sostom laye, not of course that they were to display theif urmbs 
in any way, but that if they keep the fire burning uitbin tboMSi 
it necessarily must shine. And besides which it appear|^ on 
ifiaoy'oecasions^ wlien expressions of this kind are iiied% &at 


they have a reference also to the day of Judgment ; as if it bad 
been said, Wonder not that My ways are eo much in r^cfel^and 
that T require your works also to be done so much in seeitti and 
unKke those of the Pharisees t a time is coming when ooery thing 
whatever shali be publicly made known, to all men and angeb." 
As if it were in some measure an exptaiiaiion given, that that 
gieat manifestation will be a counterpart to this reserve. 

Buwthat these expressions respecting the general kbowl^lgeof 
thp Gospel thtoiiglioin the worltf, do ki no way afieet this Mb of 
*1>iNerve, wiU bO evident if We consider thq** various periods of the 
i>ivine economy as various manifeaiationa of Cuatae. And it 
4Hlt be easily peroeivOdl that they^ace all cbaracterked by thb 
Arne hw. First of aV the term manifibtatipu b applied to omr 
j^oanb appearing m the fie^ ; it is applied to Him at Hja 
l!Srth ; it is Wppiied to the coming and oalMng of the Gentilee ; 
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* Pws St. Cliiyioiwm •*Tb0ii^ it be vveigp wharf |veafljied| |dfl 

it ii s myiteJWf coipiwwdrd ^ hem 

in the ear. <® nwdr tmoB Aa" jhm^ieme/ »d have w« heWi she disigid, 
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h M tidied to the Vj:e«enUtkMir(ja4»f it iijq^pUed to 

Saptira^; and to the 

m Caniiyf Oflileo* t% j#,aiii4j>i to Him more ^peciiiQjr in Hij| 
miraolea nnd teaohing* Alt these we cakbrnte in the %iphaiiyi^ 
as witf'be seen in ihe^succesaive Gospels ibr season ; bus 
how secretly and myatarieusly were they all condacteM^ AU 
these are manifestations of Gon seen in the fleshy our Inunaniiel. 
And reserve* la like manner, the preacb- 

iog nf the and the extension of the Kiogdomi are more 

fiiHy tnanifestattons of Goo | but as in the former cases Chbist 
was known and acknowledged but by a very few^ notwithstand* 
kig those manifestations of Himself ; to is it now* It is evident 
that in some sense even now the manifestation of Himself must 
be according to some law of exceeding resserve and secrecy^ for 
our Loan has said that if any man will keep His commandments 
He grill love himi and will manifest Himself unto him ; that He 
would manifest Himself to His disciplest and not unto the 
world/* Now as it is too obvious that many do not keep His 
commandments} therefore to many He is not manifested* So ^ 
that to us aB} even now our Loan observes this rule of eon* 
cealing Himself ^en in His manifestationi ; and therefore all 
Hh maitifestations in His Church are nays of reserve* 

9 . This prtneiph more than eeet needed. 

But great surprise is expresUd* because we have maintained 
that tlie spread of religious knowledge throughout the V9fs^]4 
renders it a matter for serioua appr^ension} lest we abould abuse 
that knowledge* Suvelyy since to bim who knowetfa and ^netb 
not lo bilb it is sin, all knowledge of Goo should be 
ponied with this apprehension. All things seem to be Hmdisy 
to the one great memfestoition of Goi)» in the day of Judgmeii^i 
which will be in destruction as wellies in salvation ; and tkeser 
fore it may be, as indmutione going before of that limC} that all 
manifestations of Goo even now are ewfiil, and often ap k^pere 
kept back wUb A graoioua and. t||eruif4d.jlb^bearance to mst^dnd^ 

U will, I tWok, be observed in Seriptufw diiuroiogb9ut, ibet greatiir 
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tnaififtiutioiM'of OoD, iuid^iSbmiitioM aeeo^lipaiu«d wi^ jtka leati. 

BtlttTBt IPot iriflii|lll0^ wh^ll 

ffi. Johh tile Bttptfilt BNt If t9 iht litiigddi%^{| was 

Wiih Che asHt it ttte root of the tree/’ anil the 

^ l)lre anq(venchai6Ie.^ AM^erhen our Loao went up at late to 
Jenital^fii’i He tpoka tfiore dj^idy^and puUiclyi befbre the Jewa 
and in tHh^tethple ; but then*thh thlegs that belonged unt6 their 
peab^ arete hidden fVetn ifheir eyea^ and they eo^ld not believe^ 
and Hit teaching war ikr motu severe than it had been ; there** 
fore the more open bianifeatatton araann awfhl matter^ a matter 
for aeriotit apprehension. ^ « 

Agairti after Hh death the Jews were given one trial more; 
the Holt Onost was tent down, and the preaching of the Gos- 
pel was more open and public than ever before, arid this preceded 
their condemnation ; at ifin some degree, and in some sense, guilty 
of sin against the Holt Ghost, of the terrible efibcts of v^ich 
they had been so strongly warned ; tlren their Anal destruction 
^ came. This more public manifbstation therefore was, I say^ 
matter for serious apprehension. 

A far more extensive manifestation is now taking pla^e over 
the whole world. Now the event to be apprehended in the last 
days, as closing tlie period of the world's trial, when Oos> will 
spare it no longer, is sin against the Holy Spirit. And one 
does not see how this can take place, bow the Spirit can be 
rejected, excepting when the Spirit is manifested. Therefore 
the knowledge of religton, which is now extending over the 
Vlofld, is a matter for serious apprehensibn. Not of course 
that this consideration affords any i^eason for withholding that 
knowledge : for to preach the Gospet'to the world, is our oftice 
arid duty, whether men will hbar, of whether they will forbear ; 
we are bound to do it, futphfptir Kui Kifpioatit^ ; but to learn 
iib'w we may best do it h the part of Christian wisdom. But 
oiii* having this knowledge should lead Us to take the more heed, 
that we do not fall into ritat sin for which there are provided 
no further meaha of recovery. r 

And let it be rememtMrred that the whole of thin treatise is, 
nnder Another name, on the anbjeet of irreverence; but as rever- 

tft 
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entiftl v90TilSf or a reveraatial demaanour# mey be but a sipeciona 
Itrevereuce^ emd bypoerby, this aaeredT reearve aefiUa'^jli letter 
fleaii{naitk>n. lS?ery altep in this irreaem^* every k^it^tian of 
ft, is eo far a state nf progress towards' the «n against the Holy 
SpiaiT* And os this latter it unpardonablei so we omy perceive 
that a state of irreverence, where it has thoroughly afected tbe 
character, is irremediable. For if men liave lost aU revdl’eneo for 
Oon, how ean'{|ey pray to Him ? and if they cannot, nor have any 
sense of reverence for His power, who can help them t Under any 
other droumstances men may be guilty of the worst sins,' and 
when greater light is manffested to them, even at tbe last hour, 
they may repent and be forgiven : but when that light has been 
habitually rejected, the case becomes very different, the $FiaiT is 
quenched, the light nitbin is darkened. When the power of sc« 
knowledging God's presence, which is the eye of the soul, is lost, 
what vise can restore it ? None can approach Him without His 
help, and His help cannot be attained uitbout a reverential ac* 
knowledgment of His pesence. 

It would appear, therefore, that under the disposation of 
grace in which we live, in the light of these full revelations of 
God, as the highest privileges are to be derived from a due 
acknowledgment of God, bo there is the greatest conceivable 
danger from an absence of that fear and reverence. A danger 
incaleulabiy increased, and infinitely beyond that of former gene* 
rations, if our knowledge be so much greater. And this irrever* 
ence is more espcially to be guarded again^in all our appoaches 
to God, and our iroprfect modes of serving Him. We must 
VetneUfter that one Of the Ten commandments reefers to tt, Vvhich 
is texpretsed in more awful teitns than any other, that we ialte 
net that awful Name invmx, the meaning of which Is not to bellmltM 
to Open profanenOso, but mult be Os extensive in its iotOnciohO 1ks 
alf (he otliOr heminnOntfOiehtr. It is to be observed, dgiun, 
the first peritton In (he ItOnn's ^ayer seems to he fbr xldi 
ence of hiidd, es ifie Ifnif to be obtaihod’ bt i^l aots bf 
tion,— a prayer that Gbii^S lATaoic may & aflloaej^ bf 

our prayers dSipondiilg ilfe ViloireittlStt that 

dreadful Naine H And ibt Is^ ^lilsuial^ act 
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or otpresidoii of reva*eii^» ^ Awl cm€ of our SAfi^iiA*« firnt ruloi 
with regard to prayeri is, that we do not use ** vM irepiMJtlon^*' 
1 , f, vm idle ^olcda wiikoot o senae of Whom we are ajieiltmg to. 
Indeed^ ilw first words of t)iait prayer,— Our Fatabk whidb art 
ia tesch lis the same, for that Geo is in fWven 

and we pn eavtii, is given as a Deaaon why our a^ords should be few. 
And in religious warship our Saviour^s charges are chiefly 
direct)^ against, what is Oalled in Scripture, ** hypocrisy." Of 
course^ We cannot confine this most subtle and pervading habit to 
tboso civeumstaooes in which it was ^veloped in religion of 
that day ; bet of all other vices it is that which roost changes 
its com^esdon with the aspects of the age, being in itself equally 
applieaUe to human nature in all times; and surely there is none 
which more thoroughly destroys in the heart all love of truth. Such 
formalism may of course be found in a strict observance of the 
external duties of religious worship ; in a shape no less dangerous 
and subtk will it be developed in adopting modes of expressfian ; 
and what is perhaps of 4 ill the worst, in taking bold of the most 
touching and sacred doctrines of Religion, entering as it were into 
the Holiest of Holies. In all things it consists in a Want of 
reverence and fear, in having the form of godUness while the 
power pf it is lost, the peculiar danger we are warned of in the 
last days. 


10, Want of reverence now prevailing, 

* > ’ 

Let k be again considered, what this prindpio suggests respect- 
ing this knowledge wbidi Is now abroad, and how greatly our 
poskion is altered on aceount of that knowledge. For if the 
Air«ipnTt(aceordfDg to His providential dealings with mankind) 
dees withhold religious troth to a retnarkable manner, the reason 
is because aocdi truth is dangerous to us. It is dgogeroos to Us 
to know k. Th^rtbfore, beeguse wo have these truths revealed to 
IIS, we are to^apeottliap Alasgetr^^htoge^ of neglccriijg them. 
There k no lesefTe bolAsig bad( that which » flilVkftown ; 
but there » fmmec neemmf beeaiise it is known. And there- 
fore, An very fiiei of 4he Atonement, and other great doctrines 
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bitng known, it lO^oeeaiiDn Cor remenee mpteiing^tlftln oPtlie 
Ytry higher dtgrte. 

It will be teen by a little contideratton^ bow the cmnmtaOce 
of a Divine ftenoliKtio% greater apiritual ligbt^ i. e» a knowledge 
of Gw'i pretence, inmiediately idtert the ofaaracier of all aetione, 
in the tame maaner as an action in Chnreh, or near the Altar,t it 
perfectly different fiom a similar action out ofChtirck So miiciL 
it tbit the cate at to render thing!, which on common gfotmd 
would be tadiSwent, to be profane and eacrilegiotit in htdy plaoee. 
And thit teems to explain boir it it that Capernaum wae woree 
than Sodom, Pharisees worse than heathens. In tbdt wdking in 
the nearer light of Goo's presence, if we may to speak, flrom the 
knowledge vouchsafed them, the complexion of their actions was 
thus altered* And, indeed, were we to look to the accounts of 
other writers, and human narrators, we should, perhaps, neither 
suppoao) those Jews, nor those ^aces to be so far worse than 
others^ as our Loan has pronounced them to be. It is in like 
manner that a habk of irreverenee in a Church, is more iiyuriena 
to the character than tfaougfatlessaess/wHbout* 

> We bane said, therefore, that Goo’s present dealings with 
mankind are a subject for awful apprehension ; surely, all mani* 
featationt which Goo is pleased to make of Himself ought to be 
BO to sinful creatures, as they ever were to good men in Scrip* 
ture. And fitr more so when it is considered with what little awe 
and epprebension these manifestations of Goo are being now re- 
ceived ! how littk reverential fisar accompai^ this knowledge ; 
thAjdiiunion that prevails, and spirit of disobedience# When we 
add to tbis, that it was Israd that ri^eeted Guam, that it was 
Jel'usakm that put Him to death | that it was the place of His 
Gontimial abodeiadiicblM declared worse tbanehe cities of de^ne^t 
tion^ the dwelling piaceof His parents ibat.ditufi Him ou!L 
It was more than oneededaeedUaa iCprovcsbiaUy and preiphatifidtyt 
aud with a myototmis mgniieancy, that Camaft was to bear witH 
ness, that mkHi awn samitiY it When 

we consider these ibmga^the^ iaag, lAat dm IhmwMga'OCOw 
is an occasion iQrlbae^ and Ibbmffrjs^ eonai**^ 

dated se* Mimp sbaH aoand and knowledge dhs^ 



IKmi tfftmmm m mp r md lk^. TVS 

notwtllHtMtding, " ilildH* tuilMljr 

still, and the nnelean im^an f ** the wicked sIniU 
andtumeoftlMaa riiall uttdmtimd.*' 

The extent'M wUdsthis want of reTewiite ihoMHgioli 
baa .gme, is, it is to bh ftared, very little oonsMered or oalcaliiad 
«pen. The degree to sridch aH sente of the ht^oess of ChtinShee 
w kMt, is too esUeM % tbe efficaey of the Sadraments, the pro* 
sanest 600 in tliem, and hi His appointed mimsterial ordinances 
is, it will be allowed, by no means doly acknowledged, and, indeed, 
less and less r men's eyes being net opened, they do net see with 
the patriareb, t*how dreadful ia dns plaee,” *' the Loan wea in 
(his plaoe, and I knew it not.” There ia aiab anotfadr point in 
which ail due fear of Oon’s asrful' presence is lost, very far 
beyond what many are ewere of, and that is in regard fyt the 
Holy Scripture. Some indeed, who profeae to ufdioid and value 
them, in ordm to do so, depreciate the Apoeryphid^ books, and 
all otbers'of less plenary inspiration ; as if by ao doing they were 
exalting the Scriptnrea. But in fact, they do bnt lower their own 
standard of what is holy ; and then lower the Scripwrcs alao to 
meet k. The efiBut also of setting aside the Cathtdie Church 
as (be interpreter of Holy Scripture, as if it needed none, k of 
Ae sane kind ; it incaicniably bwers the reverertee ibr Scrip* 
tnre, by making it snbject to the individual judgment From these 
thti^ it foBows, that although the Holy Soripturei aib pro* 
nonoeed Divine'(fer no evil is done, but under a good naawjtbey 
are treated as if they were not f <s if battean Aonght could grasp 
their systems, wwld limit thek meaoingt, wid my to that bound* 
lest ocean in whidi the Almighty walkl^ '^Hitherto shaft Thou 
eome and no lunher." If Holy Seriptune contains wiAtn it Ae 
Kvtag Ward, has a letter that kilkA, andei Spirit Ast giveA 
wiA Ar'Affiarawl a teibper oagbt'WO to regard it : by prayufti 
» Ae Fotkeipei^, knAwald kneek at Ae-door, ‘waiting (ill Ha 
Aat » OriAw «pB« «o’ «e|i it skoirid be tq^miached 4 «a'>tfMt 
wkioif has' waoM oMhtetmitaMid'dffioney about it, and AualhM a 
savour ofBA, SHdalaa WSeaidMA|-m'abari,sis eiirSxvIwim. was 
oFciUh by-Aam wktknakldmAMewUilgwHtai at OOs^midiaoeiva 
gMM AaiwAe Centariaiwlto«anaiha tMeswortlm 
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ftfhb from the 4«rk oonthtr »f them latter^ligfh’wowld ra<lb«r eeek 
to interpret throttgh ttw'AiHfcnt Church thaM^nMU^Olo preaume. 
Farothertriw ar«tiwiChiercS6or>P*n''«*>tPW<t(«i«Mi4ili«»t<}eB«ei^in 
aermonst in eonltrorerM writingSi in rehgiow diKOurem fiivi&t 
words are hlrtMiglu detm to the ruk, and measuea^said lavel ofuach 
ohm’s earthly comprehension. And hence arise oae Tbaolqgiesi 
dispothigt, fosttidedoA werds of Scripture, first broolht d<pf» to 
some low, Ikoited sense, and then tlunigbt to dash mth and 
etidude utcb other. The Aatients, oo the contrary, conndessd 
tbs Holy Scriptures like the* hesrena which were Booked out 
by the lituus of the heatbea soothsayer, wlierein eaeryt thing 
that was found was considered fidi of Divine import : sad 
speaking from Oon to men. They took Scriptural words as 
Divine words, replete witln pregnant and extensive meaning. 
Thus when believing in Crbist, or confessing Christ, is sj^en 
of as Salvation, St. Augnstine remarks that such words are not 
to be ttkyh aAer a low and human interpretation, hut imply 
believing and confeesing after a imd and eubstaatial manner ac* 
cording to the import of Diviao words : and that to behevs and 
confess this, according to truth and the vastness of Scripture, is in* 
deed entering into the greetness of the Cbristian inheritance, whidi 
is signified by beKeving in Christ as Goo, with that corre* 
spending awe end obedience whkb such a belief reguiresr With 
like reverential ngard St. Chryrostotn, wlten camiaai e ing his 
oosnmeatairy on Sr. Matthew, likens it to approaching the gates 
of the heavenly ei^, and adds, *' Let lU not then with noism or 
thittutt’enterin, hu| with a mystknl silence, ba this city ntust idl 
bn-qaier Md stsM soui and ear enact. For the letters notof 

an earth]^ kiig^ hot *of the lioaa of angdi are on the point «f 
being rnid.'* Bn* tpany thousands of inodero hsok* had been 
unwritten t bow aoufdi jfnh»p eontrevenqr M this sense 
of HHylMlMatsnbeentnndfeC wl 
Ikvs, of oMiisis, fMna^tbnmnnauf »aauinw)t<iowJndget>f‘%>» 
that tlierc eaiata S«ah « want «li^ rdi^oiiadfiNMFhfbt^dsii^ m w o fu t 
but faieraaae whb oninosSMliag and* 

dassoftwe,' with «n hohnaM Of yTIM dihde nad pc^^ 
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qiirit, i> iibf^tmNTfKi «filMMVcem«acf[ of 
in a focysMutaoM » r^lvioiV ao^, (|prol^ iu 

lo<dw( w> lamtb* It fbtd$ • juImi;*, ia 

MuvMficvJi»«9a4Hig,,Aio iafreachiitg, in 

I»,ili«Mn in » higlMr Uwa tbe 

la wttiiig {MMMiiiiiifaliiovaiAi* ^SafN’wasota fitr di«t ariaw f|9fn 
looking to sum niihov tkw to Qon. Tbw ia m fast, Uiat ,nkicitli 
mawoidd oMwtonn ia thianiMnt of th< ago nu^citiing twilding of 
Cluurcbaa dutribatioa of (W ,3cripturoa» «i4 A« lii^a Not 
thinga of ««vta» m. tkenmivu t* he r^eb«n4«4, hut ia tlie 
mode and Mae which cbacaoteriaea religioua mkm w the fpe- 
sefK da]^ Thera w a want of tear. 1'he awno nwy bo aaW. when 
light eondttot ia poravcd, having for its end rather to set a, good 
example to meo> thaa to obtain favour of Goo, whid> is a>apeciea 
of what Holy Scripture calls hy{>oari)Qr> The aumerouascbemat 
of education which are aliroad partake of the Mate earthly 
iliaraoier, and the futility of them is of itself a proof of aonetliiag 
wropg. >Tbey mejEsunded on the idea of sducatioaconsifting in. 
knowlsidgf , wiwrcaa tteonaiets rather in aiording right pleaswea 
and paiiia They ate vain atiempta after aonwtbing different 
from that path wluch Con has marked ont, which is obedience to 
PiMntal«aBdPasearal>aod Episeopd aatbority, wheaeas them 
eonmenca in beeaking o«e of tbese liea. Hence the disunioa 
wiuddi pcevaUft mch haaaiireiudifie, each a qcsteiptv eadt an 
opuMon* wfada the centre of union, the keyaieon ig loshi .It waa 
very well for headMui pbilosepdieni t» be .fhrating acbcnee of 
edncaCow and qwteoM ofpeUttcs ; and if hwniw wiedom could 
hana effeoied any tbing tln^ had fhr heKec chance of siwcese 
than we. Wediaue/ ft revealed ftmn Heaven, that there ts^ 
way of vriadem, but that of obediencf end the Crose. What elae 
can be ii|d>t ediwation, hnt that which cornglta in entenng mere 
fidly info dm priyffigeaof that Icrngdom of Heaven which ja 
among net of what little value, is^y kimvrMgfjiWciiftipg^ 
fargf^ bcmfi «gin/yhilMginyiaibht a'dddX , Thiit jk .thg cpul- 
dfMpiion tthh^inalpK^m wililiii«4o «n(ppm.dltaai}fir|d> tbmcaj|f 
Gap.. , l*«naaiif ejB envipiiiify ipid%ldr %,boog M 

any ihiif* ftatji; gieW| tft pivfelycai Im 




et iu v«!tic^>6<» iuul iffHi cMneeted m w r ew H yt M 
impartittg kmowfeiiges^lbr the mjr tiatitmi ^^CCfariiilii^ knoifM 
ledge neeee^arttf imgUee a4eM«e t^acrntmiidtettei wbie it regu- 
lates itaelf liy tlie^lewauCtitte wtedetn* 8ach> * desm will em 
allow heetfS m a Mbeamnee towarda tbe <errori of others, allovr-» 
ance for their ^anaeoidahk ignoiuiiBet '.and apdtude to teach, 
arkkig fooihi^wilehfal endeavoitrs^o do them teal good. 

We niay anppoae that tbe knowledge oC Csfutwr tan 
eoaroely bd liolter desertbed tlian by those many detcfipnons of 
the pursuit after wiedom, end the way in which she diselosea 
herself to ^em chat seek her* It is the foar of Goo throughout 
which is the only aeoeSs to her ; the fear of the Loan is the 
heginoing of wiadom t*' *' the fulness of wisdom is the fear of 
the Loan : " ** the crown of wisdom is the fear of the Loan 

come unto her as one that ploweth and aowetb he that is 
without understanding will not remain with hefi She wtilbe 
upon btm ht a mighty stone of trial | and he will cast her from 
him, ere it be long* for Wiadcnn is according to her name, and 
iatiot»mafufest unto many. • ^ • Put tl^y feet into her feCtera* • « 
bow down thy shoulder, and bear her, mid\ be not grieved witb 
her bonds* Come unto her with all ihy whole heart, and keep 
her ways with all tby power* Search, and seek, and she shall be 
made known unto thee ; and when then hast got hold of her, let 
her^wot go* For at the last, thou shall find ber^ rebt.” All 
diese expressionti and spoh at these, may rai|ge ibemsehriw aa 
eornmemoaodvlmeoai aroundahat one greai trollv^a aubject 
wostby of our most choughlfiil eomemptaetioD, dmt Ciijutc 
QnHiM- was exposed to tbo^taew of all menkiiid, Cumae 
RkexonlDr letti by a few wknestesvekefea of Ow, 

t ; > » » 

*n. ^ iihe nkoU 

An tMt hto<,be«a haKeft taiAm mag mtg- 

Alii Itf’grsiit < ThM IAif» 

ddm df Aw S AbyA fe dl iroiClitiWM ■vm, 

IwiMid to M A* 



Summary. las 

neaii4»tuii, *ikdi'tii«t i£ .we ^stetn HblMUtt fai 
owr own. Anlt. w mU benvm. iuwlf .wen iMfe*>]iOM|.!efaugeit 
but that the infinbb.fAtiiMi, tndSoN»eiMl 
the M4nQtwf:hea«ai were’manidtisi.andswiiii i»t«id.triiait.wt 
night have thiw .trnth4iadoaad .to na, afieKwenae ineflUh nan* 
nezy.^tf we will bow ainheidb tORidnt Wlf =Tfa» feaee«« 
by which Goo dieelaaee Mimel^ tW' nU' wtofd end eevealed^ 
idigioii, fwovee' the eMvaneh to be namwnnd eonfinedi' That 
it not % apaBidativw jnqidrjiiv'aMir ieavmd reacarch*- bot by 
deepeat 'huaadntiblv of iml aad bo^»!«bee We -niiat .'iM. after 
Him, land expect pain aadlKMlda iffidhtiig^ao^ faMnrihg that He 
ia a consuming fi're,'* and dierefinw wUl'^bom ufi wfaatria brnnan 
about us, as we approach Him.- IMi^it^ly happy if wf may do 
so at «iy cost. That seasible good of all hinds dime ’and 
obscutes the diie peneption of Han that overy eiep towaidaet 
is contrary to oar natural tendencieet Sirtobnow GoD.is entirely 
a matter .faith { -whicfa is to tlie spintuali life what breath is tpi 
the namral lift, the beginning of it^ and co>ewtenai«o>widi .<it'( 
of wbidi 4t mayibe said, ^ when Thou takeat' away tbeie breath 
they die, and are tamed, again into dinrdasU*' 

That our position ia, after soma myaterioua and tranaoandent 
manner, adalbgoua to that of.tbose who saw our Loan io the 
flesh; that thio koowledge, Which is slie reward’ of obedience, 
has the eflhct of brngiiigmen into eonte iatimato eonnesionwitb 
Htmaeif, rrcnihl appear iftom tbe deser^iona which ami given of 
it .1 . -For nnto him ibac will ke^ HiaeotmnanLnnntSr and net np 
to-.llft .a^dngB^d«aDaCBniKrwillibei nsihnotlsHr; and aiater, and 
brndieii iWbsehr'and' many oihenkKba' ekpveseiona, im|dybemg 
brought into aasnw tnysMiiona wotMtaouaMia pt His Presence; 
Obedience haelf u quickened and enlivened by Christ’s Pre» 
sence, without it could pot be, and dierefore is often 

called faith or iove, as being diat in man by which be apprebendi 
Hiimin>«ppaaitipp( 0 <lha|innwn.andereti»din^ iBcv4iilioftjbaa 
aM|^lfhcd$midwimg\i- tl^^ omnmtid prtdwikm with liatn|( 

nmimk, srB^ihyt nnftti livitig end, '.<1V mdttPiPfmoaiidl utd 
Ae«ieMitifialsn « ;fithig.JMk9nk iTbefflamiafi bf.ptil imttuip 
aftn^tt(i«fcd|ge,:(be yn^ngs tfter Prisms 
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the frieadehif ilie )iiriidom«.w3ii€b^lhe hwhai^ fUkPiOjd^at 
copeidertd in tfae^eiviaod }nvfecdott i>rUie practical viiiim» and 
most neodlul tlif n’at't rest, ate 
in one liirtiyg ohjaat of aiQeeticmr PanonaV lfov»Or ^ . w 

Socb red«!;aioii» ahm^ld ancou^ no tebin of laiwoiiaei 

resem, atid'.ibar^^ oonaideiiug the awfid dispaimiion indef 
which we wm(li* We maj observe how much diera is in this 
piociple .t»i withdraw os from the worid« and from the ,bmj 
exoitomeot that prevails. ■ Everjr messenger that comas from the 
wothl iathese evil times, well osuse the Christian to feejl as 
did the prophet, when be settled bis face nediattLy" on the 
messenger^ and then Uii^ed aside and wepu** . 

As Goo baa declared Himself not to be in noise and tempest, 
hot in the still small voice;, so has Ha shown Himself in all .His 
manifeststions.ta nrsnkind. In the older dispensation He was 
ever as One who, in disclosing, bideth Himself. When onr Lonw 
appeated on emth in ^His incarnaiioR, He was still ever as one 
who, ever desirous to manifest, yet in love for mankind with>- 
drew Himself* The< same was ever the case in His Gbnrcb in 
iu purest and best days; it was.ever (as in faint imitation of her 
lionn) a. system of reserve, in which the blessings of the Kingdom 
were laid up, as a treasure hkl in a deU. And such is stdl the 
system of the Cburcii throughout all her waya ; Oon dwdleth in 
secret, and by faith only can be discerned. Faith is the key to 
His secret treasures. AH that is directed to the eye of <}os> 
will in some measure partake of this reserve. In opposition to 
which, all the ways of the world, of human eapediancy, all 
systems and practices that Iboh to roan, will be marked by an 
absence of this mterve. As fiur as we look to Oon ww shall 
have thit; as far as we: look to man we shall have it not t and as 
far as thoughts of mao are allowed to enter into die sanctonry 
and wordiip of Golv our conduct will be marlud by an absenoe 
of this resewOi The mesU knows imt Goo, and canpot know 
Him; so ter, therefore^ as^we know Him# so iSmalm ^ 
also will not lmoir i% and wiH nob imdmMri^ ways^ and' 
our words. So thatfrom the Very turtm of the case^ dik reserve 
becomes neCesSary snd onavoidaUe;. if we make those secrete 
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of God known to it, ue shall injure ourselves, by bringing the 
gash 6f the wotfd jnto tlMs s^rets of God, and Hislc^ ]^ee; 
and injure orherfa aleo, fbr thote things whieh they esnnoi ifvikdee- 
katid, they wi9 i»dt tevei^ee. If we wish to do ^ood to the 
world We iiitist Odllbok toit, bht nttto God ; our sttength tnoat 
be in secrin whi^Cbn is ; the bad instruments of the world (liuch 
as the dally periodical) mOOt siOt be ours t the platlbrio is not 
our strcOgfh, nay, OVeti the pnlpft itself IS not our chief strength, 
fn these we must yield to others if they wish it i but our chief 
strength must be tbe Altar ; It must be in Sacraments and payers, 
and a good life to give efRcaOy to them ; and in secret alms to 
the poor to buy their prayers, which have great powder with Ood. 
Our strength must be in secret where Ood is« If othebv have 
recourse to thoughtless controversiaf disputations, sSe itnanh leave 
such to them, and endeavottr, ourselves, to learn the truth, and 
our dbedlence Shall be their light. Remembering always, 
this reserve of Holy Scripture, ih which every thing that Is good 
must be nOw, more or less, concealed, is ever calculated tb lead 
on our thoughts by a necessary connestTon to that great mandhs- 
ration, wlien there is ** nothing secret that shall not be malitfest;’* 
neither any thing hid that shall not be known and come abroad, 
whdn He who now ** seeth In secret, shall reward openly those 
that watt for Him. 



NOTEa 


If the eul^eet ^ tMi Treatise Is not distinctly brought forward by the older 
Divings of our Churchi the reason obviously Is because the evils it is intended to 
controvert have been mori peculiarly detolbped In the present age. But the 
principle is often allowbd indderitafly jf and the fbllowfng instances may serve to 
express, in the words of others, whet has been the writer's meaning. The first 
passage from Dr. Isaac Baitow had hot been seen by the writer, till after the pni>- 
hcaiion of Tract }Io. 60 j but expresses very much the view he has taken respecting 
our Lord's conduct and that of the Apostles. Sermon LXIII. The Doctrine of 
Univenal Eedemption, vol. iiL p. 403. Oxibrd Edition, 1818. 


** That Ood doth commonly observe thi# method (pUdnty suitable to divine 
justice, wisdom, and goodness) to dispense the revelation of His truths according 
to men’s dUposition po receive I 4 and aptness to make a fruitful Ond worthy use 
of itp to trtng forth fruiu worthy (f fepontancet as Sc John 
Baptist apakf ; and to withhold it from those who are Sndii«> 
posed to admit it, or unfit to profit by k 1 we omy from 
divers express passages and notable instances (beside many probable faithtiatmna) 
of Scripture learn. Wo may on the one band observe, that those vshom our 
Saviour did choose to calL were persons disposed easily upoa 
His call to comply ; to fbreoke their fiitbers and their nets; lo 
leave their receipts of cmtom ; to nlhiquhib all, (relafiotit, 
occupations, estates,} and to follow Hlmi faithful twavlitu, 
without guile, like Nathaniel, (that is, a« is probably eoojee* 
turtd, SiU Bartholomew ;) men honestly doyout# and charitable, 
like Zaoohyiis j that He choM to converse with publicane and 
apmers, i^en apt to he convlaoed of their errors, andiouobed 
with the sense of their skis ; apt lo see their need of mercy and grace, and thoiw> 
fare ready to entertain the overturei of themt that He blesiei Ood fur revetling 
His mysteries to babes, (to (niinoem and well-meanings losprejodiente and onoor*^ 
rupted penoni) Ouch a« >f men ymt ixot» they fwnld In nowlst^Wlitor inlw l^ie 
Kingdom of Heaven, or become Chri^mi thosaiwor fn'SpIrir, mkm io ifte 
Kmgdom qfHeonm; thoto foolUh ihiogt which God chooses as most fit oldiBli of 
merry andArfctl *hft HoesijeM Hll dMglesiki their Unvole fiw Ibe pro- 
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Matt iv. 18. 
John i, 24 . 37 * 
Matt xix. 27 . 
John i. 47 . 
Luke xix. 8, 9. 
Matt xxi. 31. 
Lnke V. ^1. 
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p^gACian of the Qo^l, to inqaire ooncernifig th« wortihiiieit or Atneoi of ptnoni, 
and accordingly to make mon doio af 9 l|^adoBa totham: /nlo ^ 
toAol dtp or oiUogo yt ontor^ iequke who tkorem it twr My | 
and entering in abide there. Of this proceeding we have a notable Inatanet in 
Cornelius, who, Hk hli honest piety (correspondent to the proportion of knowlet^ 
vouchsafed him), eras so acceptable to Ood, that in regard thereto he obtained 
fi om Him the levelatioh of troth in iLpf^Uar juid exiraordinary manner* And 
St. Paul was another most remarkiMe i^tim^ediereof; whofi»r the like reason was 
so wonderfully eaUed, aa hinuelf Intimates, describing himself 
to have been CtoS, oeahmdff itfooiod ioword God, 

according to the rigAttounuio in the lam, htamolm ; one that 
had coniinuaUff bekmed himt^wt^k oU good coaictsai^lamartf 
God g who, even In the perseoudon of Ood'a trqth, did preerod 
with an honest meaning, and according to hia ooniclenoe^ for 
which cause he saitb, that Qod had mercy on hlmi Ibreseeing 
how wiihngly he would embrace the (ruth, gnd^w enrnetdy groinota It, ^ Wa 


Acts xxii. 3. 
— xMth 1. 

iPhir. Ui. 8. 
Acta xxvl. 8. 
Gal L 14. 


may also observe hoer| in (he Acta of thc^Apoatlfs, ikg Holy 


Acts xxvl 
1 Tiro. I. a " 
Luke ix. dd. 
Acts xlil 4a 
-n. xvIL li. 
-- xxviii ga 


Spint rommonly directed the Apostles to such places, whema 
competent number of people were well disposed to receive dm 
truth ; who were ctidsroi f(c ffaoikUav too Gsov, woU 
dkfottd to the Kingdom of Btavm^ and consequently by 
God’s inresight (nrayftipot tic iw4y aithtnop) ordtdnti to 
heuf the word of otemat Ufo (the rh owrfgpwv OtoS, as it Is 
in a psfinllel place oaUed) discovered to them ; siidi people as the Bereani, men 
iiigjp|nons and iraCtMde ; who foiraeqoenay imtertH^ned the Word psrd frdgifg. 
wpiih/sAief wHb aK prompatude and alacrity. To such penons Ood sometimes 
by extraoidittary revelation directed the Apostles to preach j as to the Conn* 
tfaiaai^ in reapnet In whom the Lord spake to 8t Paul in a 
vision, saying) JVw not, IM and dewof ti/oni g fir I eon 
iMM tbge, hooemo ofoKh^erl poi XsMc, there it for me much peoph In thit eUg / 
flNmbjmv>ls^hom r tee disposed m comply with ihy truth, So 
mvhebalf df the MacedonlaiM, dvifp rtcMoKtSi/p, w feetaln 
man qf JliecedimUh was in a vision seen to Si Paul, enherHhg him and saging, 
Pne(dn$ kue AfoSsdSnfa, aa Thai, on Oiat band, doth Ood take ipepial care 
thatdila Troth be mentfliMM to shifti as ate tdy qtiaiiSed to embrace it, and use 
it well Thus H God teiSy to make good that answer" Vf Bothinns (Bubop of 
Lyons, nnd;»lmmtdioie sucecssortn 8b Irensros) to the prelbet, who asking him 
WhoWdi Me OfmeHam^ehodP dm answered, ^Edn ffc i^coc, 
ywwofi If them ho emrSkp^ Ma thedt ktkw g thds, as the ^ 

wise man dWbiHy siltli^ m^mkn Wlsdsm, airftc ' 

wtpi^srm tqvwSWk, gm|)bdAei|l(,'li^k%flia kt m wosHhg ^ 
of heft tkeweth hrni^fimmihddemhGiemin Mi# trope, andntgekfh iilak bi eoerp 
Ae«|Ai . M (iv 

^AmiontlMeihro4Mnd,Mat4M WiMhiMia the qpedsi Aroweriff of GtDi 


Acu^xVl. 9. 
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Tntth, upon aowpt vnd »*iy 

pWnly appott. «■ »« 

iwtvfl » 

ana pta<j«8i a«i4,»»4^ ani 

trampla upon k<) OwV <4^ 

ft ^ llii(pyta%W* A? 4|fffbi»^be ca^tt» ioM 

Matt jull 

^ ^ t^ieiNwic or tia «^y« tbat 2% wHliiig to,ireo«i^e 

MktL ^ *2»tt ipim weU ; tf not, to^mn them. Our 
^ me did le^v* nfea U» own country, aoeiog men 

thdre'wewTiiit ^Upneed to ucellimmtli dimliQUommidr^ tcdngdicy Wore 

possened ^Itfa vuin ^ ^ nbetniot the eOen^ oC His divine totjEcuc^ 

turns «nd miraculous fitefforauiikoea oo tbat Ho woi not l||;c]y (according to the 
ordinary way of diyine prondcnoo) to J^roduco any coniuloriUe effect towards 
their 0nee»>«o* eimld nett It if sOidk mtrmlet there, because qf tkezr 

^beluff: He could not, thnt ia» ncecndiiig m the fofMttJust and wise rules He did 
olMerve, He would net do tben^ because He pcfceivnd the doing -cbem woi^ not 
conduce any good purpose ; that they were not apt to look upon ihoae works 
as the effects of di^i^o power and goodness, perTormed for their benefit (for in- 
ducing them to fiuth and xepenumce) t hut rather that the doing them would 
expfisir Qdfi^s meicy to coptni^t or reproadb, at leasHto neglect pr disregard. 

ttenoe oorjfiaviour declined eonyersiqg wKh pemnne indisposed 
m (those ifv)^ueait who cannot ^s^f of as rd rof HAid/ioroc) 
roetiva henefit by Hit inatroction and example, togrew j|per 
or better by Hia eonversadon: as tbe Phariteea aud Scribes ; men preposse^ 
with compt^pmioDs and rkious affections, obstructive to the belief of HU doc- 
trine and observance of HU laws; and worldly penons; proud and aelf-conceited, 
Giaffy and deGsHfitU covetoua, amldti^UB, and wnrldiy man, 
Rdm. viii. 7. incorrlgiWy tinctuted with that ffifingfta rf c carnet 

dailies Iv 4. teisdem ami qfeetien, which ie emnl^ ta Oedt ec that it it 

1 <fnfanjl» if. ^ ea^t lathe lam rf Qe^ nor eon ks; iiimttifmhi| engaged 
igUmUdwedeidp of the world, whkhis enmity to ^ to nich np^ the Gospel 
would certainly be a icaUdal er i^My t they ]*oii^ never be 
able to relish or digest the doctrine of pnriipi aHf-denhd, pa- 
tiencir «rtd^ Ihe like doctilim opporite to casnal sense and^ eouceic wHch it 
HI w ^ 1^ such wUe and prude^ men (cpni^ of 

1 C I nnd doting upeu^th^, own toples) God 

’ did coQiMa]; tJjiM heavenly mysierieiiL whUfa they would have 

demiaod ani teiiM : diose wneg udif apvm^hm Urilw/sik, 

tngly we may observe In Aa^^pvm the Aposgeak) that Govajfimdid firo^ 
hlbit tbe Apostles passing through se^ae places, it oUoeriiinglidw mSwmemful (at 
tlwK teawna, in thm ciM«adiiaiiM(| aceDrAD, ^j^taW Iff aim), 


I Cor. fl. 14. 
'HattMl.81 


1C0I.I.S8. 
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Matt X. 14, 
Luke iz, 5. 
Acts xUL 51. 
— xviii. 6 . 


Acts xili. 4C, 
— xxviii. 2G. 


their preaching would be: Pa«^g Umugh Pkrygta imd 

Galatia, bda^ khdared by Uto SpHillla apeak ike Wotd H ' ^ 

Asia / exmik^ to Mysia, they assayed iaga into JlUhyma, bat Ute l^rU syffmd 
them not Moreover there It {diMy the like reason, why God should withhold 
His saving truth fi4hn iuMne people* as why He should withdraw it Arom others, 
when itis abused or proves hruhfen : but of such withdrawing we have snaiiy plain 
instances, attended with the declaration of tlie reasons of them. Oi^ Lord pro- 
phesied thus concerning the Jews : I say unto you, that the 
Kingdom qf Ood shall be taken from you, Md shall be given to **** 

a nation doing the fruits thereof s they, when 019 Saviour would have gathered 
them under His wings, wilfuHy refusing. Our Lord chaiged 
His disciples, when by any they were repulsed or neglected in 
th^r preaching, to leave those persons and places, shaking off 
the dust from their feet, in token of an utter {sIq paprifptov 
W ai/robe) detestation and desertion of them ; and accord^ 
ingly we see them practising in thehr acts ; wlien they perceived men perversely 
contradictious, or desperately senseless and stupid, so that they clamoured 
against the Gospel, and thrust it from them, they abstained from farther dealing 
with them, turning their endeavours otherwhere, toward persons of a more docile 
and ingenuous temper;' thence more susceptive of faith and repentance. To 
you, say Paul and Barnabas to the contradicting and reproach- 
ful Jews, it was necesikry that the Word of God should first 
have been spoken ; but seeing you put it from you, ( or thrust it 
away from you, dwoiOeioGs abrbv) and judge yourselves unworthy qf ever- 
lasting l{fe, we turn to the Gentiles. So when the Church of Ephesus 
was grown cold in charity, and deficient in good works, 

Eev. ii. 5, 

God threatens to remove her candlestick; or, to withdraw 
from her that light of trutli, which shone with so little beneficial^ influence. 
It seems evident thaC'God, fbr the like reasons, may withhold the discovery 
of His truth, or foibetur to interpose His providence, so as to transmit light 
thither, where men’s deeds are so evil,^ that tl^ey will 
love darkness rather than light; where their eyes are 
so dim and weak, that the light wiQ but oflbnd, and 
by the having it hurt ttiem* where they, by the havihg it 
declared to them, win only incur further mischief and misery ; 
it would prove to them but de/ti} ^avdrov, a deadly scent, as 
the most comfintiible peifumea are offensive Sometimes, and noxious to distent* 
pered bodies* Wbwefbre, ae where the fight doth shine most dearly, it is men’s 
voluntary previty, that by it many are not effectually brought to salvationi ao it 
Is men’s voluntary depraving and corrupting themselves, (misusing their natural 
light, choaking the seeds of natural, ingenuity, thwarting God's secret whispers 
and motions, complying with the auggestSonsof the wicked one,) so as to be ren- 
dered unmeet for the susoepripn of God's heavenly truth and grace, which hinders 
God (who proceedeth ordinarily vrith men in sweet and reasonable ii(fethods,*not 
VOL. V. — NO. 87 . # K 


Koi y&p rig vg 
(fpaoi) rb pvpov 
vviyti. Chrys. 
Johniii. 19. 

2 Cor. ii. IG. 



in wi^ of impetfio^ tiolotiee.m fiction) from dispvi^ini tlionu We may aajr 
*hl *3 word* lithe PlSD|^he^^ 3ii«^ 

Jm”v * ^«9lf9f^tMrnuld9H0hiiBihhii^ IRwir 

B * piaki ^ *«« “•wv fhete imtf your fehia ftoW 

“*■ *“ IKiMofte |oitf frm yatfc Ty iautoG dra^driin 

iristv A Kilifubc iyyKti* jmitpivoiitv ik ioufoAp ^fUiprUtc. 

God goddnett t^lpnaeh to aUf hutioewet ourutves td dkiance by iin, 

aaith $t Bam > and difov aAnKrpoolpirop vovriptai liciT Koi Atroj(4 r^g 
where there ii f^-ehoe^ or affected wickedness, there is a isithholding of grace, 
2 Cor iv 3 another Father (apod CyrUL Hier.) The Gospel, if it 

be hidden, it is, as St. Paul says, hidden ip roigdiroXXvfiivoig^ 
in viris pbrditls, amfig Ini men (that is, men desperately gone in wickedness, in- 


corrigUde, linreclaimable people), in whom the God this world (that is, as St. 
tiy rd aiyd^ Chrysostom expounds it, not the dcYil, but the good God 


oai abroXg, 
Chrys. in 
2 Cor. ie. 4. 


Himself) hath blinded the minde pftheim wAich beUm not, ao 
that the light qf the gloriotu Goap^ hath not ihkted id them : 
(ttwc odp MpXwoep ; how, then, did God blind them t saiih 
St Chrysostom ), obn iptpyijirag tig rovro, dvagfi pot by any 


efficacy of His upon them toward that ; de on that j dXX’ dpttp nai vvy^wpiioag, 
but by permission and ooneession t ffir so the Scripture Is wont to speak ^ hrsabAv 
ydp oAroi ^frUrrtteav wpmroi, nal dpafOovg iavrobg nantnubaaav rob 
rd iiwrhpia, aai abrbg XotwAv tiacrer dXXd H Idst iroi^oatt wpbg fiimp 
2Xc?iv, Koi iKKaXbiruw |3oiiXopeifetg littpt dhXdyShXop Ap cufippdsigottix^ 
Kid gbK dp tUov4 Seeing) aaith he, they diilHdleved Srit) and oonstteed them- 
selves, unworthy to see the mysteries, even God at last let them alone,} for ithat 
should lie have done t Should He have drawn them violently, and discovered it 
to them, being unwillmg to seef They would then hate mere 4eqpiied it, and 

Luke & 44, ^ ^ ^ ^ td-diapBiise 

dor. vi. 2. awrcles andffiveursi but He is net went so dolt axtia- 

ttom.lrifi. 11. beside the cmnse of HM orffinaip ptNbfton)^ 

but in a proper and fit eeaipiif hi that aaipAg sddpdadidf^, 
tim and day qf eabmtkn, when He sieth meii mpaUe of meiMiig 
ihbitiLi brhibh season commonly dependeth vyan man's will and duvlee^ er Jhe 

Clem. Bttmrn 7 RsKMXoo ydp d Gidg eldmeodg<m dCbmic 

p. iOi, dfo^dlpaed hpm rid4i|ioo4N>tNmhnM^ 

^tip rdp hrtap oAffi tOp pbpi vedv 9 od* dyibg H 
oaov imrnbeldeoyrng baatypgg i^f^, hmroS 
(saith Cteih0ps4im« lakh M4f the strsmami wimte..lm,idefHri[y^^ 
ufflcma oar pmaant deemn^iWc id m Om ikMm ofibme ant am of 
otbfWi} Waoeoidioiai«teni|if,ti^j||^^ 
la lib.de die, wmm A 

aaiMti LXXXIII. ^1 paesimitNbmdti 

toestCS. Tom. 

Vl/tertl. . . , 
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Venit de occulf* 
tMnia snerltiii^ 
fiMU Ibid. 


dodfidiibt 
ttbtdsiortft. fiat 

^ 3 . If i 1 ! bonddi^rafioas 'do not tiiOlroiigMy edtisiy 
Of tonoondng file msob of God’s ph)ceed!iigg in fitla caie# 
we kn&y cdHIIdOr fildt Gbd'o ptovldence is infecrateble and impenetrable to tiot 
that, according to the Psahmsti as GmTs mercy it in the Aeot^s, dfldt Jjfis 
neet reachih ih iht ehwiit to HU tigIdmmBtt it /ifto the grettt mouiihifa (too 
high for Our reotOn td c 1 titih)i dod ttUinigtneiiii, MXilj tUpuwero^, a great abyss, 
too deep fbr our Ibeblo understanding to dithom; that His ways are more subtile 
and spiritual, thah to be traced by oUr £in und groas sight.” 


A tralh of thought .very siinilar to that which has been expressed In this 
Treatise, will he found in the following obseryationB of fiasca! 

” The fmrpoie Ood to tsonteUd tome, and to teoeat BUnu^ id 

‘‘ ' * * eOeri}* 

” It was the purpose of God to redeem tnanldiid^ and to extend salvatiim to 
those who will seek it But men render themselves so unworthy of It^ that He is 
equitable in refining to some, beoluie of the hardness of thehr hearts, that wUeh 
He bestows on efiiers, by a mercy to whi^ they have no dahn. Had He chosen to 
overcome the obstinacy of the most hardened. He could have done so by reveal- 
ing Himself to them eodistineily, that they ooitid no longer doubt the truth of His 
existence. And He wUI eo appear at the hut day, with such an awfal stortn^ and 
such a dectiucticnof the fmiM of adtitint that the ntost bfind nmiBt set Him. 

** He did not# hewevnv choose thus to appear at the advent of grace# because 
as 80 many men rendered tbemaelvts unwerfiiy of His clenioiicy# He determined 
that they ehooid remokietfangefe to the htessing which they did nm It 

would not then have been just to iqppeer la e moda jmenUbstiy dlvinei and such 
as absolutely to ooQvhieeiA men I nor woidd Uhiweheenjueh tmehe ofiigr hand, 
to QORie in a mode aoldddiii, ifiiet He oosdd not have been reeqlimced by those 
who sought Him bt shieeittyi If was Hie will to make Hhtlsdf perfeetiy cogni- 
zable to eJI eueh i and iMim#w^gm he MveHed la those Who seek Him with 
their whole heart, and hidden fiwm those who as cordially fty fhom Him, He has ed 
regulated file mcens of lumvdag Hindis to give indimdens of Hli^ 
ploto to thoee wito leHt Hhib end ehiiittded to fiioti who aseh M 

there is hgbfeiioiighfito these whotomHn wish ie to ito I nod dtoinNM 
enaeght toeonfcnndiiieeetofan uppeiito Hsposttionii thetotohil ^ lbetoei tougl i 
toenIWimithaelseli ondoidfiilentiilmtortt^ to help fitomlmwfalw 1^«ain 
myslery enough to hllad fito«Xf|ltolHtol hal %hft enough to tonfliton theme 
and Ip mahi them HfiniitiWCy ^ 

" If tUt world ittbinled oidy to uotii men the cxhMnce of Ood» HifdttWt# 

X 2 



wo«ld have •hlnedi iprth avevy part of it, n^ith xesigtleM iplendour. But since 

the world only exists by Jesus jQbrist, and for Him, «i4 to toaoh men their 
and their redempcjon, the whole abounds with prpoft of these two truths. The 
appearauQe of tiupgs indicates neither the total abaudonment, nor the plenary 
presence of the Divinity, but the presence of a God that htdMh Everyi 

thing wears |his diarg^. , 

** If Qod| had never appeared at ah, such a total conceaiinent might have been 
amlnguous, and Ipight have been referred equally to the non-eidstence of Deity, as 
to the unworthiness of men to know Him. But His occasional roanifeitatioiis 
remove the ambignity. If He has appeared once, then He is always ; and we are 
shut up to the conclusion, that there is a God, and that men are unworthy of His 
manifested presence. 

*' 3. The purpose of God was more to rectify the will than the understanding 
of man. Ifow, an unclouded brjghj^esa would have satisfied the undentan^ng, 
and left the will unreformed. Ilnd there been no obscurity, man would not have 
been sensible of his corruption. Had there been no light, roan would have de- 
spaired of a remedy. It is then, not only equitable, but profitable for us, that 
God should be partly hidden, and partly revealed ; since it is*eqiiiBlly dangehons 
for man to know God, without the consdousness of his misery : or to know his 
misery, without knowing his God. 

4. All things around man teach him his real state ; but he should read them 
rightly f ftr k is not true, either that Oed is wholly revealed, or wholly hidden. 
But both these assertions are true together, that He hides Uimscllf from those who 
tempt Him, and that He diseovers Himself to those who seek Him. Because 
men are, at the same time, unworthy of God, and yet capable of receiving Him ; 
unworthy, in consequence of their corruption ; capable, by their original nature. 

** fi. Every thing on earth proclaims the misery of man, or the mercy of God ; 
the powerlessnets of man without God, or his might when God is with him* The 
whole universe teaches man, either that he lsiiorntpt,or that ho is redeemed. All 
things teach him his greatness or his ndsery. In the heathen he sees the withdraw- 
ment of God : in the Jews, His presence and protection. 

“^AJU things work together for good lo the elect, even the obscurities of 
Sedpture; fye they reveieiioo them on accoimt of those portions which are mani- 
festly divine. Ail things m ovil to the rebate, even the plainest truths 
offiorlptom, heemo they blasj^me thtn on account of those obscurities, wbfeh 
they cannot compraheuA / 

“ 7. Ifiesas Christ bad only ODmo to sanctify and save, tiie ivhale at Scrips* 
ture, and aMtother thiagi, wmtidiiaire tended to that ol^: and It would have 
been easy indeed to convince the infidel. But since, as Isaiah says, chap. viH. 14, 
He becama hath at a sonsCiMSy and sfoek if tfetfee, vie cannot 

expect to oveccome thoobstimOl^ Bn$ agdhtU 

us, since wo ouvselveoifibem thahGqi^ dcalhigsstMi us w«rO tndtwmSt to Ctory 
consiction to these stubborn, sflT-sathAed aol dbmdtfoM fer 

truth. t 



Jtm is (ioine, ikai ih(/te M, may Sss; and Ito ihSu ndh m may 

haeom hIM, He caikiie to beai tW ^Uleased, and td let ik4 u/MafforUhi to eali 
iinaert to repentmee and JustiHeatlon) and to leaVe the fi^Atotei|«thoio wKo think 
themselves righteousi In tbdir sins : toJtU ike hungry with good Migit tinA to HkmI 
Cite rich ea^ty awa^ 

** What say the prophets of Jesus Christ! That He should be manifeBtl5f«O0df 
No ; but that He is tiie teue God veiled ; that He shall be Unrecognised : that men 
shall not think that this is HOs that He Shall be a stone qf aumhUng, on which 
many ehaUfadl, 

** It Is that Messiah might be known by the good, and unknown by the wicked, 
that He is foretold as He is. If the mode of His coming had been fully unfolded, 
there would have been no obscurity even to the wicked. If the period had been 
foretold obscurely, there would have been darkness on the minds of the good } foe 
their moral state Would not convey to them the Idea of Hebrew notation ; for In- 
stance, that a 13 should signify 600 years. The time, therefore, was foretold 
plainly ; the mode mysdcally. 

** Thus the wlched, erroneously supposing that the blesainga promised were 
temporal, were misled, although the time was se distinctly foretold ; while the 
righteous avoided the error, because the compreheniton of such bleMtngs is whh 
the heaft, which always calls that good, that it really loves. But the knowledge 
of the rime was not a matter for the comprehension of the haart; and thus the 
clear pointing out of the rime, together with an ofaUdUire deteriptloii of the blessing, 
could only mislead the wicked. 

6. Why wash necessary, with respect to Messiah, that it should be stated of 
Him, that in Him tbe sceptre was to remain perpetually In Judah ; and yet at His 
coming, the sceptre should be taken horn Judah f As a provision, That teeing, they 
might net tee ; end that heating, they might not undereiand, nothing eould be more 
effectual. Instead of lamenting that God Is hidden, we should thank Him that 
He has been so for revealed? we riiould thank Him that Hh has not revealed 
Himself to the prudent and preud of this world, who were nnwortiiy to know a 
holy God. ^ , 

" 9. The genealogy of Jesus Christ, la the Old testometlt^ le ldeaded>ith so 
many others apparenriy asdess, as to he loivcely diseenfible. If Moses had only 
registered the ancestry of JetuibBhrist, the foet would hwve been too plainly ex-' 
hifattod. But even to an awurate observer, it ttalf be dlstineriy traced 
Tbamar, Ruth, Bathsheba, &c. Even the apparently wsik poinfs in the chain of 
•videiioft, faavha peeuliaf riiMa t* ^ weU-oonstIuiced inliid. Witness the two 
geneatogtes by Matdiew and laiittt,^lclt Mt'HieiW ift wfo heeft 

COlluSiOD. I r ' • ^ 

«« 10. Let thetoto»!to|»oarh Many longer wlthtlwiraM of 
denoe., Weowariwiitots»]wttof.viirayitom. BtttleeriicmroeegHfoetfhlt^ 
of ear eeligleBi even to itooltoniriliii»ln rito Blrie 1^ 
indtffoieMreipeering'dtodisassecy'eftt^WtilebtoiogeB^^ Had 

there been but one relief, God would have been too manifest The cesv hW 
the same, if oar religion only had its martyrs. 



^ J6fua ChHK lo fiir M tb# widud to tlmif wilful4»lindneafi ia tb«t He did 
tiet sey h« was net ofl^efe^ nov fhat He wea Mllta m ef Jeee^ Ae 
Jews Cbnat dweit umeegiMied ewirng me%4a ^ tantl^ d^eelli w n dl sti ipi^ 
enong tbe oewd oCvuliMr 9idi4a«if« 

If the mercy of God is so great, that it makes us wise ^nlo salveMoea even 
while He hidelh Himaelfi whiat ittumhudlea may we net when He iilhilly 
revealed t 

** We can kmr nothiogof the woHt of Qed»if we do net adlidt u « dtst pnn'- 
ciple, that He hUeds eomej while He enlightens others/* 


The edviee which has been suggested in this Treatise is the same as that which 
was given by Mr. Mede, as we find mentioned in the following extract from a 
memoir prefixed to his works | being an Appendix to the Author's Life,** by 
one who was intimately acquainted with Mr. Mede. 


Cjf hia Advice to young StudetOa hi DMnity/* 

** To those who intended Curum he would give» among many 

other» these Three Oounials, 1, That they familiarly acqusdnt themselIbB with, 
and constantly make use of that Galdsn Qdamntwn of /s, Cosan&on, vis* Unmr- 
son Ihetrinm CkHitiunam VeUres d^tingusbant fa rd id $$tt ea qua 

ewunciari apud omnot poterant, &e., rd dw6(tprira^ oreona tomero non wdgmdflm 
It is in hli JSavrcsI. XVI*. ad Anrnt^ Aiocfot, } which whole Exerdtation he would 
commend to their often readlngi and indeed the whole book* 

** And here he would sadly complain, to the same effect, and almost in the same 
words with the admired Lord VeruUm ; ' It is a point of great inconvenience and 
peril, to entitle the people to Lear controversies and all kinds of doctrine. They 
aay no part of the counsel of God is to he suppressed^ nor the people defrauded i 
so as the difference which tlie Apostle maketh between miik and oteat is 
confounded ; and his precept. That Ute weak he not admitied unto quesiyuif gmd 
punfmmiea^ taketh no place/ 

** Upon negleet of whMi sage e(mnse]» wo hen lately seen those dhwwd and tra* 
gjcaleoDiei|heiios8» which Mr. Afedsdid indeed prophetically presage would be than^ 
iipont ond for the preaeot he gave some instanoes (hot not witheiit mdignatioii} 
of them who, under piotence of>itviMlog foe wbofo truth to foe people^ would 
make ehoiei ofitrange lestf^ Ui MMms end eiiowheieb end MoftiMio vent 
such stuff 4foo laodme ear eoiiM 

- 

On the subject of reli|;loa8 conrersoilen nothing Is Inteiided, hnt what may he 
found expressed In spirit ahd inteotion'at leasts In foe wiStlii|l'tff 
His wishes on that sulject, and the rules' wtech he set' hlttiidlfr lifoy he'fonnAhi 
foe following passage from lus private prayen«^V* fikera Primtd eipeeiany. 
Thursday Medit. 



iVialM. 


181 


BtHgim GMNtwtfw" 

" Hbt me ettvelftenie of ttte^ne efttUgioa, and make it tta^leB|1it of my 
lieart ; that 1 may speak of It with great Judgment^ aerloiurnesBi «iiiS«llhctIeni tod 
4 flit seastotole times.'* 

May diet good Spirit, whidt appeared l» the likeness of tongtuM of fire, warm 
my heart, direct my thoughts, and guide my tongue, and give a power to persuade ; 
that hy my conversation and example, as well as by my sermons and writings, I 
may promote the kingdom and interests of my great Master. Amen." 

" Set a guard, 0 Lard, upon my mouth, and keep the door qf my Ups.** 

" The nmih qf the rightoouo aeekeih wUdom, and hia tongue talketh of judg^ 
nmt** 

" It is Strange that that which is every body's greatest ooncem, should he no- 
body's discourse." 

" The want of religious discourse in common conversation is one of the dilef 
causes of the decay of Christian piety." 

** Hearts truly touched with the love of God, will communicate their light and 
heat to others in their ordinary conversation | will speak honmirtoly of God, of 
His p Aections, His justice, goodness, wisdom, and power, — the excellency of His 
laws, — the pleasantness of His servicey^tbe instances of His love,— the rewards 
He has promised to His friends, and the punlahmenta Hi has prepared for His 
enemies." 

And by doing so we shali recommtod God and religion to thmo wp converse 
with ; win over sul^ots to Him, finv, and add to our own happltoto’* 

•* CoL iv. G, Let your apeech be always with grace, seasoned with salt, that ye 
may know how ye ought to answer every man.** 

“ One mild, prudent, and edifying conversation, has often gained more souls 
than many sermons." 

1 

••Sules.” 't • 

“ lifter talk of loBgioii, but wkyo you tUak ibriowly of it Not to betray 
ibe want of it by one'i diaeouiae of it, wbkb dio^d be decent, ,Amic, toier, pr»- 
ilaU. That ow diicoiuw of religion be pncticsl,ratber than notional, or dla- 
puting: that it be devout, edifying after an hearty and affectionate manner." 

tlwtile to iw|iw better 

{(.-.-Notinpromicenonaeoapai^i notjoised «d(h fgmtft h-HgtTiUTT W 

wiAdiiidkt liar to ea^iwita Mm »*!««•*’ 
*<1Mir«jaiH«aMU%0awifft^d|ieowm Mdtweyrlftaantifdtct 
ear tongne by oat deadly” 

Ve know ndigioqa (ortoiu^iiot only in the eicrdN of ttDgbiw fttimpy 
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but «Veit in the mMt etfimnon ilethMiiof life,‘¥r^b thtfyxAiiYert into tidy iMtons, 
by the manner of doing them» the holiness of tbcdr diepoddon, hy {MteyOr, 

** We always do good or harm to others by the manner of our conversation ; 
we either confirm them in sto^ or awaken them to piety." 

■N 

It is an extraordinary tdent to be able to improve conversation to the advan^ 
tage of religion^ hy tdking sottio fit Occasion to say something that is edifying and 
beneficial.*' 

The great subjoi:^ of a Christian’s discourse ihouid be, about the true way of 
attaining the grace of God, through the blood of Christ, and by the assistance of 
the Holy Spirit. But then they must say no more than what they are sure of, 
lest dmy shodd lead men into error ; ibr the Lord will not hold him guiltless, 
that taketh His name in vain, and speaketh not the truth as it is in Jesus." 

** Let us taka all opportunities of communicating our belief of Clurist to otlicrs, 
both to bear witness and confess Him before men, and to increase our own faith 
and reward." 


On the sulrject of administering the consolations of religion, Bishop Wilson has 
the following remarks in his " Maxims of Piety." 

" Comfortt and Fears.** 

" JHeligiM hiings the greatest comforts along with it ; but then it should be 
remembered, that such comforts belong to true Christians only. We should be 
very careful not to administer them to such as have no right to them. They that 
want to be awakened are by far more than they that want comfort. To teach 
people to make the best use of their affliction ; to teach people how to die well , 
to exhort sinners to a sincere repentence ; to let men know plainly when they 
are, and sthen they are not in a state of salvation. This is the true, and only 
sols way of adminSstering comfort 

** SpirUualfosi^art^Bxt great bleadags; hut, unlesB attended with obedience, 
selMenhU, liiimility, and other works of fiihh and iaboum of love, &«, may be 
delalionB of Satan.** 

In the same practidil Maxims he speaks of religious knowledge, of Itseh, as a 
causb for apprehension. 

Knt^ufkdge.** 

" The kneiidoiisool! wWb wimke no use will only aem to condemii us. 
Suchkimwhii||alamhedimuM * « 

" Whan one eoaMrs Imhr tlm perwCid, 

words of Christ, one cannot hut set^Alspi tbit fi»r a eeiudn tnltlM^"4hat «ene but 
good, uncere menan oapaMe dC imdentaiidiBg the Gospek** ^ 

Knowledge^ without ftafltieo, will eollf serve tolnereaie ewr onudamnatiBii." 

"How much b knowledge to be gieaded^ ^Vhetxwur wetky aw not aiw 
swsrabbl" . ^ ^5 -s 



** Kfnomkdgty when nnt aecompa#^ with humilltyi, ennree gwnUy ao other 
endf hut to ii)crs8Be oar 


The gri\j3ua1 mode in which the Almighty Ib pleased to ineuicate knowledge, of 
whi^ ^ie fiithers speak so much, U expressed in the following pasnge from the 
** Plvioe Consldwations of Valdesso,*^ as translated by Mr. Nicholas Ferrar, 
although apparently with no sort of reference to the fathers. 

** 1 understand that as if the sun should break forth altogether with all Ills 
splendour, It would In such sort blind the eyes of the trareller, that he would not 
be able to make any more use of them than if it were night : even so, in Uke 
manner, if the Spirit of God should at once give unto a penoti all that knowledge 
which He gives in length of time, it wonid blind him, and put him in greater 
inconvenience than at first And because this is true, 1 understand that our God, 
rich in liberality and in mercy, gives unto us His Spirits and He gives it unto 
us in such manner, as it may help and not ‘harm us ; not according to our ap- 
petites, but according to His eternal wisdom, by which, as a good Fatlier, He 
governeth them wlio are HU sons, remaining incorporated in His only Son, Jesus 
Christ our Lord.”— Consideration XLVI. p. 166. 


It is very pleasant on any subject of a devotional nature, to be able to refer to 
the words of Mr. James Bonnel; and it will be seen, by the following remarks 
which he makes in a letter to a friend, that he bad a strong feeling on this subject 
of religious discourse, and the necessity of this sacred modesty. In a letteri dated 
St. Peter's Day, 1698, (page 168 of the Fdit 1829.) he says; — 

There is particularly one thing that 1 have started in discourse, which 1 in- 
tended, when 1 got leisure, to speak of more at large in writing ; and that wos^ 
about outward expressions of piety. I confess, as to myielft 1 have been always 
reserved in them ; such, I ween, as were eistt|r imitabie by persons of any sort ; 
aililttng up the hands and eyes, godly words,^afid eapressionB of endearment 
concerning God. Since I have conversed with you, I have spoken more of these 
things than ever 1 did* before i but 1 have complied with it only towards you. 
Now the ease, 1 think, is this; It is our duty, on fit occasions, to declare ourselves 
publicly for God, and for the cause of His holy religion, when it may be for His 
glory, and the edification of others; and the engaging and rivetting ourselves in 
HU sesvfos^hy aeicliig tlsseyiss of woild wponus, and making them witnesses 

against US, if we swerve or fidtecfirom our protMotm.' BiitlUei#thlf a^htto 
be^dooe^f SQflafiieil^eMiii^ of tnmidety^svUeb Aone^ Maedibut 

tim tbaisae aaa imath to as a gradona coanteiuncf^ «a 

humble mien, an iraaffRCsd aa ed e s ^^ nnd acfaserftdsMBd^facerefUwiH^ 
daifaHt But we on tlia eamiito of Oed^ and dmied to Mirny or spshkhig 
wordo4raw»imachcs»M:sC^piety^^ oMhadOdiyaiioiiasthoae 

of the Aposlfo: Mf any laan lave M the Lord Jesuit let biinteaccM^ Bat 



m 




tlM% thM wovdi mmi not bdlxmwtd fram athafit^at afeii' ftom Scripture 
UceU^ but originally our own ; fyt ony one may apeak good aedtOioea kyotioie. 
There are aome expreaaiona that tend not so much to show a devotedfwaa to 
Ciodi or reaoHitienc or deahda to Hiaa* aa our neameai to HinSf Tkoao 
are carefully to be avoidirit tend too much to heighten a good 0|iMeo 

of ouraelvof { an apt to meee envy or eemure ; and may happen in aomeaeii- 
sure to deprive ua of that fmerneaai by caiting a little damp npon our coniclenoea, 
and cauring God to withdraw His favours ; such are accounts of tranaports and 
elevadoitt that GOdb gives ns in Hli service } and very endearing expressions in 
mendoningOfOod I as, my dearest Lord, my sweet Jesus, my loving Father, 
instead of eayhig only Ood ; which I have heard some persons use upon too 
ordinary oeeaslOnf, when one could not well suppose that they had a present 
lively aanae and fteling at their heart, of what they spoke, answerable to the 
height of the words ; fbr none can have a sense in their hearts, adequate to 
such words as these, but It will put them into a transport, which wilt either ex- 
press Itself in a flood of tears, or in silence, and hinder them from readily going 
on with other tallu There are other expressloni, which are the language of 
our hearts Immediately to Ood Himself ; and It is HI to use ourselves to speak 
or write these, but when our hearts Indeed go along with them, and have inter- 
course with Ood. But it is hard to suppose, when we use them too frequently, 
our hearts can always go along with them : and this gives matter of offence to 
good people, and is a prejudice to ourselves ; for if we use to speak such words 
as ought to be spoke only to Ood Himself, without speaking them, indeed, to 
Him with our hearts, it will certainly indispose our hearts to speak to Him in 
those words when we would : because we shall get a way of speaking such 
things by rote, and not be able to discern when, indeed, we speak to Ood, and 
when w« do not*' 


Yho intontioit of th(0 Tract may perhaps best be shown by some examples of 
persohi v'ho havg thovght it reqniaito itaturaiily to observe such reserve in their 
nsvn pr have noUeed it in othorp, Xhe following striking inatanoes are 
i^m ¥% aot»uw»olpannli»ek*a « Jm iq hW' and ” Memoirs of Port ftnyik" 
|f« tatoahit marks of Af. Fhvittena Bishop Of Aleli«-« 

The BlalMp poisssa at the artof diraotlug dfooeiwse usolblly, widiont eon- 
straiat He omr Ameet tot suldeet, but always gives, tvtii to the moat remeto, 
atlnettttttf toi Mto pitly. Mia etnmidloii appean to me a tvue model of 
Boeial iiitefoouiio, diroatod by Ohsistom piety, owdaplitliialwt^ 

^ Mo midt tbwmiMi tfllMse worktongi who always shtm saflli^ 

and of ttoaa wowlit i eM g tiN tol bir^ atoktof Mdbo solo «oli}tfst of dbooweso 
amoibuMtotolbriwdityoiidfaypo^ Hoio Is ttOtoM>lms hti S hto , HO 
never tttlsiOia itOMd atoto» Witomappooslog dao ply ptu et aai s d with toe owfril 
ioamy.tWVol.Lfw8a toeoodJUilflilto ^ « 

««When wltotoOBoitomYslliioWi^m pesiato him tooely tonato^ 
totttf tndood. Ids lip s so tm t d tooehod wMh a lMnt oool Imm toe aftor.^ 



hftvt oftin mn bk liumi fai MiieiiifluaMk ipd «we ti ikt 
aimtolk ceftl iiid ht d«olar«d divtnt !» th« nanift 

of Him who seat him.*' 

« 

^is wisdom, ialbnoitbm tad good sense, roadev bit oonvorsatlon iu- 
atnifillve im idl Yoi it It ovident this is the cmo on which Ids heart 

diktas, and that this is the point in wblidi all his othet studies eontre. Though 
not alwa^FS eoitversing on religion, it is at aU times apparent, that ft is the 
medium difoogb wbieh he views every other thing $ end 1 think his deep piety 
is aimosles pesesiptihle in the aplritaatity with which hi speaks of temporal 
things, as in the wisdom which be dispisys in spiritual ones. Bvery subject 
on which he disoeursee, I might almost sty every sentenee which he utters, 
receives a tincture from his piety. The Splril dwelling In the heart, as on an 
altar, sanctifies in some sort, whatever gift has been upon it, and imparts to it 
a sacred character. His piety so modifies his learning, that Hie most religious 
might edify I and his leaming so admut his piety, that the most eeeptieid might 
be convinced." 

" Contrary to the manner of some, he seldom speaks of religion to determined 
infidels. But, where it is possible, he cether Joins in their eniject of diseourse, 
only speaking in a Christian spirit. * The nnbelief of the hesd/ he says, * is 
mostly founded in the enmity of the heart t' he therefore thinks the persuasion 
of the aflbctions ought to eoHipertte with the conviction of Cim Judgment On 
tills account he thinks it most judicious, to let them foei the cxcelleucy ef 
Ohristianity In its practical efihcU, before he recommends It as a general 
principle.** 

** When be speaks to those who ask hie advice, he Is very caveAil to addrees 
each one according to bis own degree of light He chinks the work is often 
ruined by indiscreetly urging personi beyond the step the Divine Spirit is then 
pointing out to the conscience." 

" M. d’Aiet has often In his month that tsjct, * Cast not your pearls before 
swine.* Thoogh for indeed from compering any individual of hie follow 
creatures to those anieiidls, yet be ofteb indfotlie'eicperieiimsefOfartf^^ 

* His people’s peaffo,* and says, * they sbeuid not ba Bghlly east before those 
who will not only trample them nnderdbet^ bus whn udU eodeevour, by tuniiiig 
upon Christians with fiHlIe eopbliiasr lb mud thnlv peaee end oemfort* He 
rather advises, * that the. QOmmeii experlenoee efisgen/ sudi u eonvfctions of 
sin, repentence, di&, be dwelt mt tUl the fottew grognd Is fbUy hseken up and 
prepared m toeefou Sim need of dm 

** What I have sm at Aletf Imnoeiifijmed me Ibatit Is commen 

and easy to epenh eMommfiglsMimi m speafo el temjH i< l dd<pMd>l «imei 
in a reitgleni ipIsIh^Mi^ i jf 

*• H. giw u njw . ma pt Hu m 0 f htaa 

wanto. 8.| fcmraiw) wtihM-'to wik 

«M>..f>God, dun .f flMfc fadftiiiw,n>,in Mtw N Htlw 



Noie$» 


ua 

utitosoming ourtelvet to meii, opiate* follglom goieippltig, ood oxtbigaiihet 
vital piety; and aeeuitOBii yoiing bdlevefs to ooBiider meo aa^mio oeeesiafy 
to them then Qod.*’-*>»lbid. p« 

The following are xemarke of M. Lancelot, upon the Abb6 do St. Gyfan : 
•* We often wighed that M, dd St Cymn could have had a pcrtea eoittlnttaUy 
with him to note down all his actions, and to pourtray all bis holy dieeoittaet, 
his eminent virtues, and even the eloquence of bis silence, which has so often 
spoken to our hearts. God, however, no doobt for wise purposes, lias not 
permitted It Perhaps# indeed, it might not be a thing so easily done. The 
most eminent graou, like the deepest rivers, generally pursue a silent course. 
They poMcsi, In degree, the peace, and. immutability of their Divine Author. 
It is iminediatfly felt in its eftbcts, though it cannot be described in its source. 
It is that powerful and constant effusion of the Spirit of Ood which transforms 
the heart of the new mao, and continually abides therein. Which does not 
dasale by brilliant and remarkable actions, so much as It imparts a living 
unction and a Godlike dignity to the most common onea It produces through- 
out the whole soul, mind, and heart, a certain simplicity, profound peace, gentle 
love, and immutable calmness, that charms and elevates the heart of the 
observer, though be scarcely knows why. He is filled with awful reverence in 
contemplating the whole, whilst he is yet unable to discover any thing extra- 
ordinary in each part. As to its effects, the perfection of saints on earth is, 
perhaps, more perceptible in what they do not, than in what they actually do." 

So for as it may be said of man in his fallen state, it consists in a perfect 
silence of all human pasiiofis, and a total extinction of every movement of 
earthly pleOaures and desires* The silence of the man of God differs from the 
tumult of the world, as the still expanse of the ocean differs, and yet exceeds, 
iu sublimity, a roaring aummor torrent which laya waste all in iu way, and 
disappeara for ever. It consista in that spotless boUness which is best compre- 
hended when we contrast with it our own disorder and impurity. It is a 
participation on earth of tlie happiness of the blessed iu heaven. It is the 
be^uning of that ineffable union with God, whichr though begun on earth, can 
onty bn^eOBSummated in Heaven. Happy, indeed, are those to whom it has 
plOMod the Xiord to exhibit such models of virtue* Yea, rather more blessed 
are thosor Hmt heaiingi keep thehr sayiqgsrWbH. p. 236# Ac. 

The deep feelings of awe expressed in the following passage, wtU doubUesa be 
seen to.hava*^ very bearing on the sulyect. 

" An obitrva^on, ftaquepUy made by K* ArnaoMi n^ght peculiarly be ap- 
plied to the M. Angelique. He used often to say, * that the death-bad of 
young eonveita ii generally. iiioii,.b|l^ tbinr newly acquired eence of 

the mercy of GediJn some sort daealai^tb^ eyes Awm fitendUy heboHIng, His 
holiness;’ and he mostly addedt tba experienced German htae too ootid a 
view of the mercy of God# in Chrittr ^ to rcjoiee; but he boa too exalted 
viewa of the boUnesa of Q(P|d, not tordjniee ndtb|>apahU|igi*^,, ,, 

V In, the beginning of her illnesa, the awfiil of the peeipect seemed 
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«p«ke ef nolhing e)Mig.jnii| 4iliil|li ii^ 

have said with the ApoiUei * i die daily.* She wte aa pmaMrfWl erlth a 
sense of the iaftoittbotisfee af Osd|. aiid of her own unworthtoewi . Hwtt . ihe 
could not think without nwe of ^ ameitt when her soul iboulfti|irptai^iii Hie 
presence.** * , , ■ - 

** Believe mOi mf dear ^UdreUt’* Mdd she to her minti no one ktwwidiM^ 
unspeakably awhil is death t nor can any person, yet afar off, form tha least 
conception of what it is to stand on the brink of eternity, As for myself, I 
have had a serious sense of death, before my eyes frmn nty early years, and for, 
above the last Bfoy years, 1 nmy say, it hat eontinually been In my thousbts. 
But now that 1 stand at the very threshold, 1 ffnd all my most serious thoughts 
and meditations as leas than nothing, compared with the UmpeakableawlUlness 
of the reality of what I foel it to be at this hour. The antieipatloA of such a 
change as It now seems to me, would alone detach from every human ideasuie 
and make every pain sit light. As the souh stands between Unie and eternity, 
ready to ascend to God, the earth itself sinks and dwindles into a nem ip«ck| 
though she can more clearly discern the path she has passed throngkl How 
is it possible for a Christian to hove any other pain or pleaaure, orohiect of oc- 
cupation during all his life, than preparing himself for this awftil hour."— ^Ibid. 
Vol. II. p. 266, &c 


The following extract from a private Journal, may servo to shew that a 
person who takes diligent and strict care of himself, may be naturally led to 
observe some rule of reserve in discoursing on subjects of religion, as a matter 
of practical wisdom and prudence* And it may be noticed that tbe person who 
makes these observatSons, was not only very remarkable for this reserve, as 
being a person of deep thought and strong afibetSon, as has been noticed in the 
preface to the second part of his * Remains,* but that he more thaii: onim calls 
himself to account, as wifi appear from this fmd*ntlket parts Of hii Journal, for 
speaking of what he caHi aiyfira* ** Tlm8,*’'^he siys, ** hy a sort of fatality 
tidked olygra, which had the usual eflbet of imsettHiig my fealingi.** In the 
next page, ** I talked wt^ S. about IdUfon, I think bevdering on ofyorn." 
— Ffoude^ Remams, Vd. 1. p. 87- ^ ' 

But tbe following passage sypceks of the snbjeet rather with reference « 
to pNistkil good sevise in convatsadon than to offrndfng agabiit religious 
dehcaeyt*,^'' w - 

Aji^>^iieois^Mmd>le ahiiitdity kee^ hold of m<^ Hmt: mjr Ofrn opioioHS 
boeoiDa’4elie» 'When aHOW emittaty opes (o he eporM in mf ineiiettee^tli 
irapunliy. AliO it •aggetts kien^ a w4m tkohglR k Wtion it 

is kept to myself: agaitwt whfeliv It myiMWt hetlmr(i^lilh|IM^ wilt 
sat down some aigiimeM to be mdlaid 10 mind In'fht Hidd'tf lMkilo4'' tn *thls 
dil^e lesson (PVOv, xih 4&) «^frpni80iir fiito 



m 


Nm$, 


Not aUoti^ngr diieielf to taOt of it iMii tb« tetiot Ho^ to OoHiig 

ti]ionit»iuit»l«rfliiiMitto^t 

of II steam boiler, BOsMOi^if lltfrer p«d|)1e tfsent'^ It in tbeOlry» While they 
contradict it in thellr it gives Wi a flroKh difficoltf to eneoiinter in 

annexing to Hite real ANreet aeelng pecjiie tahe up with blinh worde^ 
that hath lost its savour/ is excessively infectious. But, supposing they do not 
assist^ this can only serve to confuse and stagger uS, and leave us dissaUeiicd 
with them and onrseiveii I do not mean our attainments^ for of them we 
cannot think tbo Uctie, hut of our views, of which we ought never to permit 
ourselves to doubt. The seoiible plan would be never to maintain asi opinion 
contrary to the practice of others^ unless wO think we have sufficient weight 
witli man to maks them alter their likes and dislikes. But I am tired of 
making wesolutlohi to be broken.*’-«Ibid. p. 

A living writer has felt so strongly on the Importahee of this sacred modesty, 
that he hat made H the Sutjeet of an entire poem i although, perhaps fe# have 
been aware how much he meant by It, oi' the toll force of the Sentiments of that 
hymtt It is too wcU known to render it allowahle to quote the whole of it : 
but a conildeMXlOii of it will add great weight to this Treatise) we altude to the 
** Fourth Buiiday In Lent/* in the Christian Year, 

The advtoe which the author has wished to offlsr to young men on the subject 
of Church principles, he has heard expressed in a sermon, fVom which he has 
obtained leave to transcribe an extract, which will serve to explain his meaning 
better than he could himself. 

To embrace in their tolness the holy doctrines which the chundi has pre- 
served to US, is not matter of names and words ; not even of argument or proof. 
It is not even the holding certain truths, much less the clothing them in awful 
words. In this vray people come to bold slireds and patches of truth, against 
our blessed Lord's warning, and so putting a- piece of new cloth, unwrought, 
unadapted to themselves, to an old garment t that which is put In to fill It up, 
taketh from the garment) and the rent is made worse. Thu^ they lijure 
themselves in their own faith, and may cause tiie truth itself to be evil spoken 
of. Use net high words, which express not what thou feelcst, but uhat thon 
wouldest wish to feeL Try not to work thyself Up to fbel what thon feelcst 
noC| engage not upon high suljectf and thoughts which are out of praportlon 
to thy moral attainments ; speak not of them bi places ill-suited to them, edr to 
persons unfitted to receive them f or when thyself art not in a fit Bame, or 
more than what thou hast realised, (and thb is wbat^was meant ^ «Mrve 
as to religious knowledge) retoain thyself, and bind thyself to steady ||||||Wa^ of 
present duty, retnembeHiit that tlto« vi not thy own hut all 

thou art, hast, dost, thou art to gite teeount betore God.** ^ 


As much baa been said ip the egntoe of |kia TmcSconoeming the doctrine'of 
Chrktetid&idrtoeeBiiOetodw^^ bMkig Uio cmcs^ one is 
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mnvH i||«liil4M»«(«i «rAd b 

nature { jt |»^4wV«ii)||i«4V^ HqMMi W* 

nmninK m tlw Aittai^ll^li^Jttlt#, 

‘’tukaix.dt ' JeiiU^^Hilii^l,^ Any iv{// come riitf Hiii 

deny AI«iii4/{ tMhAc up anm diifyt md follow mt.** 

** O Jesus, who hast mido this thO rule tod meani of our iiattAllohi |ii 
by Thy Spvit^ Thy dytlHHkt attil egrcrsi/^le, lo ohsetve it ^ daily Weah^Ow 
h^ts from a love and fondness Ibr this world, its pleasures, proAtS| and afl lis 
idols, — to mortify our corrupt afifetitiona« and to correct and amend what ii amiss 
in \K ; — that we may he meek, and humble, and temperate, and leatn to mlhmit 
our wtlli to the will and law of dod. And grant, O hM^ that we may siever 
lead heathens and unbellevars to have unworthy thoughts of Thee aud dT Thy 
leliglon, by our ungodly lives, while we pretend to be Thy followers#'^ 

** Like aiu. 24 SUiOB to enter in At the otrati gain l far Many, /s«^ knto 
yoAi WiUsoek to enter hi, and ehall not he 
** May we never flatter ourselves, that the way to Heaven and hi|jdlliis is 
easy, and that the gtnerahty of Ohrlatlati people aft in the Way On^atlon, 
when Thou hast declared the contrary. O may Thy Spirit eohvliiee Si, that 
our salvation is not to be secured without great watchfhlness atnl care, without 
labour, paini* and diligence ,--^nd tlwt, on these conditions. Thy goodnees will 
enable us to overcome all the difficulties we can possibly meet with 1 
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DAILY PRAYERS. 

P&flPARATlON. 

1. Timea of Prayer. 

Always. Luke x viii. 1 . 

Without ceasing. 1 Thee. v. 17. 

At all times. Eph, vi. 18. 

Samuel among such as call upon ^lis name \ Fs. xcix. 6. 

God forbid that 1 should sin against the Lord in ceasing to 
pray for you and showing you the good and the right way. 
I Sam. xii. 23. 

We will give ourselves continually to prayer and to the 
ministry of the word. Acts vi. 4. 

He kneeled upon his knees three times a day, and prayed 
and gave thanks before his God, as he did aforetime. Dan. 
vi. 10, 

In the evening, and morning, and at noon day will 1 pray, 
and that instantly, and He shall hear my voice. Ps. Iv. 18. 

Seven times a day do I praise Thee^^ Ps. cxix. 164. 

1. In the morning, a great while before day. Mark i. 35. 

2. In the morning watch. Ps. Ixlii. 6. [vid. also Ps. 
exxx. 6.] 

3. The third hour of the day. Acts ii. 15. 

4. About the sixth hour. Acts x. 9. 

5. The hour of prayer, the ninth. Acts iii. 1. 

6. The eventide. Gen. xxiv. 63^ 


’ Traniferred from p. 4 uf Edition of 1675. 
B 2 
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Dotfy Prayers. 


7. By night. Pi. cxxxiv. 2. 

At midnight. Pi. cm. 62. 

2. Places of Prayer. 

In all places where I record My Name, I will come to thee» 
and I will bless thee. Exod. xz. 24. 

Let * Thine eyes be open towards this house night and day, 
even toward the place of which Thou hast said. My Name 
shall be there; that Thou mayest hearken unto the prayer 
which Thy servant shall make towards this place. 1 Kings 
viii. 29. 

Thou that hearest the prayer 
unto Thee shall all flesh come. 

The flercencss of man shall turn to Thy praise, 
and the fierceness of them shalt Thou refrain. 

As for me, I will come into Thy house 
even upon the multitude of Thy mercy, 
and in Thy fear will I worship 
toward Thy Holy Temple. 

Hear the voice of my humble petitions, 
when I cry unto Thee ; 
when I hold up my hands 
towards the mercy seat of Thy Holy Temple. 

We wait for Thy loving kindness, O God, 
in the midst of Thy Temple. 

1. Among the faithful and in the congregation. Ps, cxi. 1. 

2. Enter into thy closet and, when thou hast shut thy door, 
pray to thy Fathdr which is in secret. Matt. vi. 6. 

3. They went up into an upper room. Acts i. 13. 

4. He went up upon the housetop to pray. Acts x. 9. 

5. They went up together into the Temple. Acts iii. 1. 

6. We kneeled down on the shore, and prayed. Actsiaiu 5. 

7. He went forth over the brook Cedron, where was a 
garden, John xviii. 1. 


' Transferred from pp. 6, 6, and 9, of Edition 1679. 
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8. Let them rejoice in their beds. P«. cxlix. 5. 

9. He departed into a desert place and there prayed. Mark 

i. 35. 

10. In every place lifting up holy hands without wrath 
and doubting. 1 71im. ii. 8. 

3. CircumstOMces of Prayer, 

1 . Kneeling, humiliation. 

He kneeled down and prayed. Luke xxii. 41. 

He went a little further, and fell on His face, and prayed. 
Matt, xxvi. 39. 

My soul is brought low, even unto the dust, 
my belly cleaveth unto the ground. 

2. Sinking the head, shame. 

Drooping the face. [Ezr. ix. 6.] 

3. Smiting the breast, [^Ltike xviii. 13.] indignation, 

4. Shuddering, ^Acts xvi. 29.] /ear, 

5. Groaning, [/rai. lix. 11.] sorrow. 

Clasping of hands. 

6. Raising of eyes and hands, [Pa. xxv. 15. cxliii. 6.] 

vehement desire, 

7. Blows, [P^. Ixxlii. 14.] revenge. 
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ORDER OF MATIK PRAYER. 

Litany. Glory be to T^iee, O Lord, glory to Thee. 

Glory to Thee who givest me sleep 
to recruit my weakness^ 
and to remit the toils 
of this fretful flesh. 

To this day and all days, 
a perfect, holy, peaceful, healthy, sinless course, 

Voucfasafe O Lord. 

The Angel of peace, a faithful guide, 
guardian of souls and bodies, 
to encamp around me, 
and ever to prompt what is salutary, 

Vouchsafe O Lord. 

Pardon and remission 
of all sins and of all offences 

Vouchsafe O Lord. 

To our souls what is good and convenient, 
and peace to the world 

Vouchsafe O Lord. 

Repentance and strictness 
for the residue of our life, 
and health and peace, to the end. 

Vouchsafe O Load. 

Whatever is true, whatever is honest, 
whatever just, whatever pure, 
whatever lovely, whatever of good report. 



Order of Matin Prager, 


if there be any virtue* if any praise* 
such thoughts* such deeds* 

Vouchsafe O Lord. 

A Christian close* 

'without sin* without shame* 
and* should it please Thee* Svitliout pain* 
and a good answer 

at the dreadful and fearful judgpncnt-scat 
of Jbsus Christ our Lord* 

Vouchsafe O Lord. 


Confession. Essence beyond essence* Nature increate* 
Framer of the" world* 

I set Thee* Lord* before my face, 
and I lift up my soul unto Thee* 

I worship Thee on my knees* 
and humble myself under Thy mighty hand. 

1 stretch forth my hands unto Thee* 
my soul gaspeth unto Thee as a thirsty land. 
I smite on my breast 
and say with the Publican* 

God be merciful to me a sinner* 
the chief of sinners ; 
to the sinner above the Publican* 
be merciful as to the Publican. 


Father of mercies, 

I beseech Thy fatherly afiei^pn. 
Despise me not 

an unclean worm, a dead dog* or putrra corpse* 
despise not Thou the work of Thine o'wn hands* 
despise not Thine own image 
though branded by sin. 

Lord* if Tboa wilt* Thou oanst make me dean* 


Lord* only say the w<ml, and I shall be cleansed. 
And Thou* my Saviour Chb^iet* 

'Christ my Saviour* 
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Saviour of sinners* of wbom J am chief* 
despise me not* despise me not* O Lord* 
despise not the cost of Thy blood* 
who am called by Thy Name ; 

* but look on me with those eyes 
with wluch thou didst look upon 
Magdalen at the feast* 

Peter in the hall* 
the thief on the wood ; — 
that with the thief 1 may call on Thee humbly* 
Remember me* Loan* in Thy kingdom ; 
that with Peter 1 may bitterly weep and say* 
O that mine eyes were a fountain of tears 
that I might weep day and night ; 
that with Magdalen 1 may hear Thee say* 

Thy sins be forgiven thee* 
and with her to love much* 
for many sins yea manifold 
have been forgiven me. 

And Thou* all-holy* good* and Life-giving Spirit* 
despise me not* Thy breath* 
despise not Thine own holy things ; 
but turn Thee again* O Lord* at the last* 
and be gracious unto thy servant. 


Commendation- Blessed art Thou* O Lord* 

our Goo* 

^the God of our Fathers ; 
who turnsAjpne shadow of deaUi into the morning ; 

and lightenest the face of the earth ; 
who separatest dl^’klles8 from the hce of the light 
and banishest ni^t and bringest back the day ; 
who lightenest mine eyes* 
that I sleep not in death ; 
who ddiverest me from the terror by night* 
from the pestileDce that walketh in darkness ; 
who drivest skep from anna eyes* 
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and dumber from mine eyelids i 
who makest the outgoinga of the morning and evening 
to praiae Thee ; 

b^ause I laid me down and slept and rose up again» 
for the Lobd soatained me ; 
becauae I waked and beheld* 
and my sleep was sweet unto me. 

Blot out as a thick cloud my transgressions, 
end as a cloud my sins ; 

grant me to be a child of tight, a child of the day, 
to walk soberly, holily, honestly, as in the day, 
vonchsafe to keep me this day without sin. 

Thou who upholdest the falling and liftest the fallen, 
let me not harden my heart in provocation, 
or temptation or deceitfolness of any sin. 
Moreover, deliver me to-day 
from the snare of the hunter 
and from the noisome pestilence ; 
from the arrow that flieth by day, 
from the sickness that destroyeth in the noon day. 
Defend this day against my evil, 
against the evil of this day defend Thou me. 

Let not my days be spent in vanity 
nor my years in sorrow. 

One day telleth another, 
and one night c^ifieth another. 

O let me hear Thy loving kindness ^tpnes in the morning, 
for in Thee is my tnist| 
show Thou me the way that I shCi:^walk in, 
for I lift up my soul unto Thee. 

Deliver me, O Loan, for none enemies, 
for I flee unto Thee. 

Teach me to do ^ thing that pleaseth Thee, 
for Thou ait my Gon ; 
let Ihy loving Snaiv lead me forth 
into the land of lighteoostiess. 

Quicken me, O Loan, for Tby Name’s sake. 
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Order ^>fMaiin Prayer. 


and for Thy righteousnesa' take 
bring my tonl out of trouble ; 
remove from me foolish imaginations, 
inspire those which are good 
and pleasing in Thy sight. 

Tom away mine eyes 
lest they behold vanity ; 
let mine eyes look right on, 
and let mine eyelids look straight before me. 
Hedge up mine ears with thorns 
lest they incline to undisciplined words. 

Give me early the ear to hear, 
and open mine ears to the instruction of Thy oracles. 
Set a watch, O Lord, before my mouth, 
and keep the door of my lips. 

Let my word be seasoned with salt, 
that it may minister grace to the hearers. 

Let no deed be grief unto me 
nor offence of heart. 

Let me do some* work 

for which Thou wilt remember me, Lord, for good, 
and spare me according to the greatness of Thy mercy. 
Into Thine hands I commend 
my spirit, soul, and body, 
which Thou hast created, redeemed, regenerated, 

O Lord, Thou God of truth ; 
and together, with me 
all mine and all that belongs to me. 
lliop Hist vouchsafed them to me. 

Lord, in Thy goodness. 

Guard us from all evil, 
guard our souls, 

I beseech Thee, O Lord. 

Guard us without stumbling, 
and place us immaculate 
in the presence of Thy glory 
in that day. 



Order of M^in Prayer. 
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Guard my ^oing out and my coming in 
henceforth and for ever. 

Prosper, I pray Thee, Thy servant this day, 
and grant him mercy 
in the sight of those who meet him. 

O God, make speed to save me. 

O LiOrd, make haste to help me. 

O turn Thee then unto me, 
and have mercy upon me ; 
give Thy strength unto^Thy servant, 
and help the son of Thine handmaid. 

Show some token upon me for good, 
that they Arho hate me may see it and be ashamed, 
because Thou. Lord, Bast holpen me 
and comforted me. 
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ORDER OP EVENING PRAYER', 

1. MeditfUUm. The day is gone, 

and I give Thee thanks, O Lord. 
Evening is at hand, 
supply it with brightness. 

As day has its evening 
so also has life ; 
the even of life is age, 
age has fallen on me, 
supply it with brightness. 

Cast me not away in the time of age ; 
forsake me not when my strength faileth me. 
Even to my old age be Thou Hb, 
and even to hoar hairs carry me ; 
do Thou make, do Thou bear, 
do Thou carry and deliver me. 

Abide with me. Lord, 
for it is toward evening, 
and the day is far spent 
of this fretful life. 

Let Thy strength be made perfect 
in my weakness. 

Day is fled and gone, 
life too is going, 
this lifeless life. 

Night cometh, 
and cometh death, 
the deathless death. 


Page 106, edit 1675. 
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Near as is the end of day, 

BO too the end of life. 

We then, also remembering it, 
beseech of Thee 

. for the close of our life, 

that Thou wouldeat direct it in peace, 
Christian, acceptable, 
sinless, shameless, 
and, if it please Thee, painless. 

Loan, O Loan, 
gathering us together 
under the feet of Thine Elect, 
when Thou wilt, and as thou wilt 
only without shame and sins. 

Remember we the days "of darkness, 
for they shall be many, 
lest we be cast into outer darkness. 
Remember we to outstrip the night 
doing some good thing. 

Near is judgment ; — 
a good and acceptable answer 
at the dreadful and fearful judgment-seat 
of Jesus Chbibt 
vouchsafe to us, O Lord. 

By night I lift up my hands in the sanctuary, 
and praise the Lord. 

The Lord hath granted His loving kindness 
in the day time ; 

and in the night season did 1 sing of Him, 
and made my prayer unto the Goo of my life. 

As long as 1 live will 1 magnify Thee on this manner, 
and lift up my hands in Thy Name. 

Let my prayer be set forth in Thy sight 
as the incense, 

and let the lifting up of my hands 
be an evening sacrifice. 
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Order of Evemng Pra/fer* 


Blessed art Thou, O Lokd, oar God, 
tho God of oar fiatliers, 

who hast created the changes of days and nights, 
who givest songs in the night, 
who hast delivered ns from the evil of this day, 
who hast not out off like a weaver iny life, 
nor from day even to night made an end of me. 

Confession^ Loao« 

as we add day to day, 
so sin to sin. 

Tlie just falleth seven times a day ; 
and I, an exceeding sinner, 
seventy times seven, 
a wonderful, a horrible thing, O Lord. 

But I turn with groans 
from my evil ways, 
and I return into my heart, 
and with all my heart I tom to Tliee, 

O God of penitents and Saviour of sinners ; 
and evening by evening I will return 
in the innermost marrow of my soul ; 
and my soul out of the deep 
crieth unto lliee. 

I have sinned, O Lord, against Thee, 
heavily against Thee ; 
alas, alas, woe is me ! for my misery. 

1 repent, O me ! 1 repent, spare me, O Lord, 

I repent, O me, I repent, 
help Thou my impenitence. 

Be appeased, spare me, O Lord ; 
be appeased, have mercy on me : 

I said. Lord, have mercy upon me, 
heal my soul, for I have sinned against Thee. 

Have mercy upon me, O Lord, after Thy great goodness, 
according to the multitude of Tliy mercies 
do away mine offences. 



Order %fEvenimg Profer* 
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Ronoit the guilt, ^ 
heal the wound, 
blot oat the etaine, 
clear away the shame, 

. destroy the tyranny, 

and make me not a public example. 

O bring Thou me out of my trouble, 
cleanse Thou me from secret faults, 
keep back Thy servant also from presumptuous sins. 
My wandermgs of mind 
and idle talking 
lay not to my charge. 

Remove the dark and muddy flood 
of foul and wicked thoughts. 

O Loan 

I have destroyed myself; 
whatever I have done amiss, pardon mercifully. 
Deal not with us after our sins, 
neither reward us after our iniquities. 

Look mercifully upon our infirmities ; 
and for the glory of Thy All- holy Name, 
turn from us all those ills and miseries, 
which by our sins, and by us through them, 
are most righteously and worthily deserved. 

3 . Cvmmendation, To my weariness, O Lord, 
vouchsafe Thou rest, 
to my exhaustioi^ • 
renew Thou strength. 

Lighten mine eyes that I sleep not in death. 
Deliver roe from the terror by night, 
the pestilence that walketh in darkness. 
Supply me with healthy sleep, 
and to pass through this night without fear. 

O keeper of Israel, 
who neither slumberesi nor slecpest, 
guard me this night from all evil, 
guard my soul, O Loan. 
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Order of Evening Prayer. 


Visit me with the visitation of Thine own, 
reveal to me wisdom in the visions of the night. 

If not, for 1 am not worthy, not worthy, 
at least, O loving Lord, 
let (deep he to me a breathing time 
as from toil, so from sin. 

Yea, O Lord, 

nor let me in my dreams imagine 
what may anger Thee, 
what may defile me. 

Let not my loins be filled with illusions, 
but let my reins chasten me in the night season, 
yet without grievous terror. 

Preserve me from the black sleep of sin ; 
all earthly and evil thoughts 
put to sleep within me. 

Grant to me light sleep, 
rid of all imaginations 
fleshly and satanical. 

Lord, Thou knowest 
how sleepless are mine unseen foes, 
and how feeble my wretched flesh, 
who madeat me ; 

shelter me with the wing of Thy pity ; 
awaken me at the fitting time, 
the time of prayer ; 
and give me to seek Thee early, 
for Thy glory, and for Thy service. 
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COURSE OP PRAYERS FOR THE WEEK. 

THB FIRST DAT. 

^[ntroduction. Through the tender mercies of our God 

the day-spring from on high hath visited us. 

Glory be to Thee, O Lord, glory to Thee, 
Creator of the light, 
and Enlightener of the world, — 
of the visible light, 
the Sun*8 ray, a flame of fire, 
day and night 
evening and morning, — 
of the light invisible 
the revelation of God, 
writings of the Law, 
oracles of Prophets, 
music of Psalms, 
instruction of Proverbs, 
experience of Histories, — 
light which never sets. 

God is the Lord who hath showed us light ; 
bind the sacrifice with cords, 
yea even unto the horns f»f the altar. 

O by Thy resurrection raise us up 
unto newness of life^ 
supplying to us modes of repentance. 

Thou God of peace 
who didst bring again from the dead 
the great Shepherd of the sheep, 
through the bloqd of the everlasting covenant, 
our Lord Jbsus Christ, 

VOL. v. — 88. c 
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Cour89 of Prnyers for the Week. 


perfect vm in every good work, 
to do His will, 

working in us what is acceptable before Him, 
through Jbsus Christ, 
to whom be glory for ever. 

Thou who didst send down on Thy disciples 
on this day 

Thy Thrice-Holy Spirit, 
withdraw not Thou the gift. O Lord, from us, 
but renew it day by day 
in us, who ask Thee for it. 

(1) Confession, Merciful and pitiful Lord, 

Long-suffering and full of pity, 

I have sinned. Lord, 1 have sinned against Thee ; 

0 me, wretched that 1 am. 

I have sinned, Lord, against Thee, 
much and grievously, 
in attending on vanities and lies. 

1 conceal nothing : 

I make no excuses. 

1 give Thee glory, O Lord, this day, 

I denounce, against myself roy sins ; 

Truly I have sinned before the Iiord, 
and thus and thus have I done. 

1 have sinned and perverted 
that which was right, 
and it profited me not. 

And what shall 1 now say ? 
or with what shall I open my mouth ? 

What shall 1 answer, seeing 1 have done it ? 
Without plea, without defence, self-condemned, am I. 

1 have destroyed myself. 

Unto Thee, O Lord, belongeth righteouspess, 
but unto me confusion of lace, , 
because Thou art just in all that is come upon me ; 



Cin&$e of Prayers for the Week^ 
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for Thou hast done right, 
but 1 have done wickedly. 

And now. Lord, ^^vhat n my hope ? 

Truly my hope ifi even in Thee, 
if hope of salvation remains to me, 
if Thy loving-kindness cover 
the multitude of my iniquities. 

O remember, what my substance is, 
the work of Thine hands, 
the likeness of Thy countenance, 
the cost of Thy blood, 
a name from Thy Name, 
a sheep of Thy pasture, 
a son of the covenant. 

Despise not Thou the work of Thine own hands. 
Hast Thou made for nought 
Tliine own image and likeness ? 
for nought, if TThou destroy it. 

And what prodt is there in my blood ? 

Mine enemies will rejoice ; 

May they never rejoice, O Lord ! 

Grant not to them my destruction. 

Look upon the face of Thine Anointed, 
and in the Blood of Thy covenant, 
the propitiation for the sins of the whole world. 
Lord, be propitious unto me, a sinner ; 
eveq unto me, O Lord, of sinners 
chief, chiefest and guiltiest^ 

For Thy Name’s sake be merciful unto my sin, 
for it is great : it exceeds. 

For Thy Name's sake, that Ntaie, 
beside which, none other under heaven 
is given among men, 
whereby we must be saved, 
the SpTRtT Htnsself helping onr infirmities, 
and making intercession for us, 
with plaints umitterable, 
c 2 



Course of Prayers for the Week, 


for the tender yearnings of the ’Father, 
the bloody wounds of the Son, 
the unutterable plaints of the Spirit, 

Give ear, O Lord, have mercy, O Lord, 

0 Lord, hearken and do ; 
defer not, for Thine own sake, 

O my God. 

For me, I forget not my sins, 
they are ever before me ; 

I remember them in the bitterness of my soul ; 

1 am anxious about them ; 

I turn away and groan, 

I have indignation and revenge 
and wrath against myself. 

I despise and bruise my own self, 
that my penitence. Lord, O Lord, 
is not deeper, is not fuller ; 
help Thou mine impenitence. 

And more, and still more, 
pierce Thou, rend, crush my heart ; 
and remit, forgive, pardon 
what things are grief to me, 
and offence of heart. 

Cleanse Thou me from secret faults, 
and keep Thy servant also from presumptuous sins. 
Magnify Thy mercies towards the wretched sinner ; 
and in season, Lord, say to me. 

Be of good cheer ; thy sins are forgiven thee ; 
My grace is sufficient for thee. 

Say unto my soul, I am thy salvation. 

Why art thou so heav}% O my soul ? 
and why art thou so disquieted within thee ? 
Return unto thy rest, O my soul, 
for the Lord hath rewarded thee. 

0 Lord, rebuke me not in Thine IndignRtion, 

neither chasten nCie in Thy displeasure. 

1 said, I wQl confess my skis ufito the Lord, 
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and so Thoa forgavest the wickedness of my sin. 
Lord, Thou knowest all my desire, 
and my groaning is not hid from Thee. 

Have mercy upon me. O God, 

• after Thy great goodness, 

according to the multitude of Thy mercies 
do away mine ofiences. 

Thou shalt arise, and have mercy on me, O Lord, 
for it is time that Thou have mercy upon me, 
yea, the time is come. 

If Thou, O Lord, shouldest mark iniquities, 

O Lord, who shall stand ? 

Enter not into judgment with Thy servant. O Lord, 
for in Thy sight shall no man living be justihed. 

(2) Prayer for My hands will I lift up 

grace. »pj^y commandments which I have loved. 

Open Thou mine eyes that I may see, 
incline my heart that I may desire, 
order my steps that I may follow, 
the way of Thy commandments, 

O Lord God, be Thou to me a God, 

Beside Thee let me have none else, 
none else, nought else with Thee. 

Vouchsafe to me, to worship Thee and serve Thee 
in truth of spirit, 
in reverence of body, 
in blessing of lips; 
in private and in public ; 

to pay honour to them that have the rule over me, 
by obedience and submission ; 
to show affection to my own, 
by carefulness and providence ; 
to overcome evil with good; 
to possess my vessel in sanctification and honour ; 
to have my converse without covetousness, 
content with what I have ; 



Course of Prayers for the Week. 


to 9peak tbe truth in loyo ; 
to be desiroiia npt to last» 
not to lost pes^iou^tely, 
not to go ^er luets. 

1. To bruise the serpent’s bead. Gen, iii. 15. 

2. To remember my latter end. Deut. xxvii. 29. 

3. To cut off opportunities. 2 Cor, xi. 12. 

4. To be sober* I Pet. v. 8. 

5. Not to sit idle. Matt, xx. 6. 

7. To shun tbe wicked. Ps, xxvi. 5. 

8. To cleave to tbe good. Pom, xii. 9. 

9. To make a covenant with tbe eyes. Jo& xxxi. 1 . 

10. Tobring my body into subjection. 1 Cor. ix. 27. 

11. To give myself unto prayer. 1 Cor. vii. 5. 

12. To betake myself to penitence. 2 Pet. iii. 9. 
Hedge up my way with thorns, 

that I find not tbe path 
for following vanity. 

Hold thou me in with bit and bridle, 
lest 1 fall from Thee. 

O Lord compel me to come in to Thee. 

(3) Profession. I bebeve, O Lord, 

in Thee, Father, Word, Spirit, One God ; 
that by Thy fatherly love and power 
all things wer^ created ; — 
that by Thy goodness and love to man 
all things have been begun anew 
in Thy Word, — 

Who for us men and for our salvation, 
waa made flesh, 
was conceived and bom, 
suflfered a&d was crucified, 
di^ and was buried, 
descended imd rpce agam* 
ascended and sat dow^, 
will return and will repay ; — 
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( T%e Hedge tf 
the Law. I. e, 
precautums.) 



Cdvrse of PtixgerB for the Week. 
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. that by the abining-*forth and working 
of Thy Holy Spirit, 

hath been called oat of the whole world 
a peculiar people into a polity, 

* in belief of the truth 

and sanctity of living :~ 
that in it we are partakers 
of the communion of saints 
and forgiveness of sins 
in this world, — 
that in it we are waiting 
for resuirectioji of the flesh 
and life everlasting 
in the world to come. — 

This most holy faith 
which was once delivered to the saints 
I believe, O Lord ; 
help Thou mine unbelief, 
and vouchsafe to me 

to love the Fathrr for His fatherly love, 
to reverence the Almiortt for His power, 
as a faithful Creator, to commit my soul to Him 
in well doing ; 
vouchsafe to me to partake 
from Jesus of salvation, 
from Christ of anointing, 
from the Onlt-'Bsgottkn of adoption ; 
to worship the Looifl 
for His conception in &ith, 
for His birth in humility, 
for His sufferings in patience and hatred of sin ; 
for His cross to crucify beginnings, 
for His death to mortify the flesh, 
for His burial to bury evil thoughts in good works, 
for His descent to meditate upon hell, 
for His resaihrecUon upon newness of life, 
for His ascension, to mind things above. 
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Course of Prayers for the Week* 


for His sitting on bigli, to mind the good on His right, 
for His return, to fear His second appearance, 
for jud^ent, to judge myself ere I be judged. 

From the Spirit 

vouchsafe me the breath of salutary grace. 

In the Holy Catholic Church 
to have my own calling, and holiness, and portion, 
and a fellowship ^ 
of her sacred rites, and prayers, 
fastings and groans, 
vigils, tears and sufferings, 
for assurance of remission of sins, 
for hope of resurrection and translation 
to eternal life. 

(4) Intereeagion, Q Hope of all the ends of the earth, 

and of them that remain in the broad sea ; 

O Thou on whom our fathers hoped, 
and Thou didst deliver them ; 
on whom they waited, 
and were not confounded ; 

O my Hope from my youth, 
from my mother s breasts ; 
on whom I have been cast from the womb, 
be Thou my hope 
now and evermore, 

and my portion in the land of the living : 

In Thy nature, 
in Thy names, in Thy types, 
in word and in deed. 

My Hope, 

let me not be disappointed of my hope. 

O the Hope of aU the ends of the earth, 
remember Thy whole creation for good, 

^ This passage serres to UlUBtrate St Leo's language as it occurs in 
Tract Beatum Apoatolons FettakU, ct^iia Mfiragantibus mentis, que 
poscirous, impetrare posaimus per Dominuro nostrum Jeaum Christum. 



Cour^ o/Prayem for the Week. 
visit the worid in Thy compassion s 
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O gnardian erf men, 

O loving Lobd, 
remember all our race. 

" Thou who hast shut up all in unbelief, 
on all have pity, O Lord. 

O Thou who didst die and rise again, 
to be Lord both of the dead and living, 
live we or die we. 

Thou art our Lord ; 

Lord, have pity on living and dead. 

O helper of the helpless, 
seasonable aid in affliction, 
remember all who are ip necessity, 
and need Thy succour. 

O God of grace and truth, 
establish all who stand in truth and grace, 
restore ail who are sick with heresies and sins. 
O wholesome Defence of Thine anointed, 
remember Thy Congregation 
which Thou hast purchased and redeemed of old. 
O grant to all believers 
one heart and one soul. 

Thou that walkest amid the golden candlesticks, 
remove not our candlestick 
out of its place. 

Amend what are wanting, 
establish what reiuaiA, 
which Thou art ready to cast away, 
which are ready to die. 

O Lord of the harvest 
send forth labourers, made sufficient by Thee, 
ilito Thy harvest. 

O portion of those 
who wait in Thy temple, 
grant to our clergy. 
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Course of Prayers for the Week* 


rightly to ^ vide the word of troth* 
rightly to walk io it ; 
grant to Thy Christian people 
to obey and aubmit to them. 

O King of nations* onto the ends of the earth ; 
strengthen all the states 
of the inhabited world* 
as being Thy ordinance, 
through a creation of man. 

Scatter the nations that delight in war, 
make wars to cease in all the earth. 

O expectation of the isles and their hope. 
Lord* save this island, 
and all the country in wliich we sojourn* 
from all affliction, peril, and need. 

Lord of lords* Ruler of rulers* 
remember all rulers 

to whom Thou hast given rule in the earth* 
and O remember specially 
our divinely-guarded king* 
and work with him more and more* 
and prosper his way in all things. 

Speak good things unto his heart, 
for Thy Church, and all Thy people, 
grant to him profound and perpetual peace, 
that in his tranquillity 
we may lead a quiet |md peaceable life 
in all godliness and honesty. 

O Thou by whom are ordained the powers that be* 
grant to those who are chief in court* 
to be chief in, virtue and Thy fear ; 
grant to the Barlianaent lliy holy wisdom ; 
to our great men, to do nothing against 
hut for the truth ; 

to the oooiita of. law* Thy judgment^, 
to judge in all t^uga eoneerning all 
without prrfmrence, without.partiality. 



Cimrae of Pruyeta for the Wedc, 




O God of armieB^ 

give a prosperottB course and strength 
to all the Christian army, 
against the enemies of oar most holy faith. 

* Grant to oar population 

to be subject unto the higher powers* 
not only for wrath* but also for conscience-sake. 
Grant to farmers and graziers good seasons ; 

to the fleet and fishers fair weather ; 
to tradesmen* not to overreach one another ; 
to mechanics, to pursue their business lawfully* 
down to the meanest workman, 
down to the poor. 

O God* not of us only but of our seed* 
bless our children among us* 
to advance in wisdom as in stature* 
and in favour with lliee and with men. 

Thou who wouldest have us provide for our own* 
and hatest the unnatural* 

remember, Lord, my relations according to the flesh ; 
grant roe to speak peace concerning them* 
and to seek their good. 

Thou who wiliest us to make return 
to our benefactors* 
remember* Lord* for good* 
all from whom 1 have received good ; 
keep them alive that they may be blessed upon earth* 
and deliver them 
into the will of their enemies. 

Thou who hast written 

the man who neglects his own, as won^ than an infldel* 
remember in Thy good pleasure 
all those in my household. 

Peace he tp my house* 
the Son of peace upon all in it. 

Thou who wouldest that our righteousness exceed 
the righteousness of sianerss* 
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Course of Praiyera for the Week. 


grant me» Loan, ta love those ivho love me, 
my own friend, and my lather’s friend, and my friend’s children, 
never to forsake. 

Thon who woaldest that we overcome 
evil with good. 

and pray for those who persecute us, 
have pity on my enemies, Lord, 
as on myself; 

and lead them together with me to Thy heavenly kingdom.^. 
Thou who grantest the prayers of thy servants 
one for another, 
remember. Lord, for good, 
and pity all those 

who remember me in their prayers, 
or whom I have promised to remember in mine. 

Thou who acceptest diligence in every good work, 
remember, Lord, as if they prayed to Thee, 
those who for any good reason 
give not time to prayer. 

Arise, and have mercy 
on those who are in tlie last necessity, 
for it is time that Thou hast mercy upon them, 
yea the time is come. 

Have mercy on them, O Lord, 
as on me also, when in extremities. 

Remember, Lord, 

infants, children, the grown, the young, the middle aged, the old, 
hungry, thirsty, naked, sick, 
prisoners, foreigners, friendless, unburied, 
all in extreme age and weakness, 
possessed with devils, and tempted to suicide, 
troubled by unclean spirits, 

the hopeless, the sick in soul or body, the weak-hearted, 
all in prison and diains, all under sentence of death. 
Orphans, widowa, fore^ers, travellers, voyagers^ 
women with child, women who give suck, 
all in bitter servitude, or mmea, or gidleys, or in loneliness. 



Crntrsi of Pra^s for the WetA. 

Thoa» Lord* fihalt save both man and beasts 
how exceUant ia Thy mercy, O Gon I 

And the children of men shall put their trust 
under the shadow of Thy wings. 

The Loan bless us, and keep us, 
and show the light of His countenance upon us. 
And be merciful unto us. 

The Lord lift up His countenance upon us. 
And give us peace ! 

I commend to Thee, O Lord, 
my soul, and my body, 
my mind, and my thoughts, 
my prayers, and my vows, 
my senses, and my limbs, 
my words, and my works’, 
my life, and my death; 
my brothers, and my sisters, 
and their children ; 

my friends, my benefactors, my well wishers, 
those who have a claim on me ; 
my kindred, and my neighbours, 
my country, and ail Christ endorn. 

1 commend to Thee, Lord, 
my impulses, and my startings, 
my intentions, and my attempts, 
my going out, and my coming in, 
my sitting down, my rising up. 

(5) PraUe. Up with OUT hearts ; 

we lift them to the Lord. 

O how very meet, and right, and fitting, and due, 
in all, and for all, 
at all times, places, manners, 
in every season, every spot, 
everywhere, always, altogether. 
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Cour$e of Prayers for the Week. 


to i^metnber Thee, to worship Thee, 
to confess to Thee, to praise Thee, 
to bless Thee, to hymn Thee, 
to give thanks to Thee, 

Maker, nourisher, guardian, governor, 
preserver, worker, perfecter of all, 

LfORD and Father, 

King and God, 

fountain of life and immortality, 
treasure of everlasting goods. 

Whom the heavens hymn, 
and the heaven of heavens, 
the Angels and all the heavenly powers, 
one to other crying continually, — 
and we the while, weak and unworthy, 
under their feet, — 

Holt, Holy, Holt 
Lord the God of Hosts ; 
full is the whole heaven, 
and the whole earth, 
of the majesty of Thy glory. 

Blessed be the glory of the I^ord 
out of His place, 

for His Godhead, His mysteriousness. 

His height. His sovereignty. His almightiness. 

His eternity. His providence. 

The Lord is my strength, my stony rock, and my defence, 
my deliverer, ray succour, ray buckler, 
the horn also of ray salvation and my refuge. 
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THE SECOND DAY. 

Introdue- My voice ehalt Thou hear betimes> O Lord, 

early in the morning will I direct my prayer unto Thee, 
and will Ipok up. 

Blessed art Thou, O Lord, 
who didst create the firmament of heaven, 
the heavens and the heaven of heavens, 
the heavenly powers, 

Angels, Archangels, 

Cherubim, Seraphim, 
waters above the heavens, 
mists and exhalations, 
for showers, dew, hail, snow as wool, 
hoar frost as ashes, ice as morsels, 
clouds from the ends of the earth, 
lightnings, thunders, winds out of His treasures, storms ; 
waters beneath the heavens, 
for drinking and for bathing. 

Confession. I yrill confess my sins, 

and the sins of my fathers, 
for I have transgressed and neglected Thee, 0 Lord, 
and walked perversely before Thee. 

Set not, O Lord, set not my misdeeds before Thee, 
nor my life in the light of Thy countenance. 

But pardon the iniquity of Thy servant, 
according to Thy great mercy ; 
as Tliou hast been merciful to him from a child, 
even so now. 

1 have sinned, what shall 1 do unto Thee, 

O Thou preserver of men ? 
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Whj bast Thou set me as a maib against Thee, 
so that I am a burden to myself ? 

O JjSK^'^y transgression, 
and mine iniquity. 

Deliver n^W|fe going down to the pit, 
for l^dSVast found a ransom. 

Have mercy on me. Son of David, 

Lord, help me. 

Yea, Lord, even the dogs eat of the crumbs 
which fall from their masters' table. • 

Have patience with me. Lord, 
yet I have not wherewith to pay, 

I confess to Thee ; 

forgive me the whole debt, I beseech Thee. 

How long wilt Thou forget me, O Lord ^ For ever ? 
How long wilt Thou hide Thy face from me ? 

How long shall I seek counsel in my soul, 
and be vexed in my heart day and night ? 

How long shall mine enemies triumph over me ?. 
Consider and hear me, O Lord my God, 
lighten mine eyes that I sleef) not in death, 
lest mine enemies say I have prevailed against him, 
for if I be cast down, they that trouble me will rejoice at it ; 
but my trust is in Thy mercy. 

Remove from me 

1. all iniquity and profaneness, superstition 
and hypocrisy. 

2. idols and idolatry. 

3. rash oath and curse. 

4. neglect or indecency of worship. 

5. haughtiness and recklessness. 

6. strife and wrath. 

7. passion and corruption. 

8. indolence and fraud. 

9. lying and iojoriousness. 


(2.) Prayer for 
grace, 

( The Ten Com^ 
mandmentt.) 
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10 . 


1 . 

2. 

3. 

4. 

5 . 

6 . 

7. 

8 . 

9 . 

10 . 

(3) Profession. I believe in God, 

1. the Fathbb, Almighty, Maker of heaven and earth. 

2. And in Jjcsus Christ, 11 is Only -begotten Son, our Lord. 
(1.) conceived of the Holy Ghost, 

(2.) born of Mary, ever-virgin, 

(3.) suffered under Pontius Pilate, 

(4.) crucified, 

(5.) dead, 

(6.) buried, — 

(1.) descended into bell, 

(2.) risen from the death, 

(3.) ascended into heaven, 

(4.) set down on the right hand^ . 

(5.) to return thence, 

(6,) to judge both quick and dead, 

' 3. And in the Holt Ghost, 

(1.) The Holy Church, 

(2.) Catholic, 

(3.) communion of saints, 

(4.) remission of sins, 

(^.} resurrection of flesh, 

(6.) life everlasting. 

^YOL. V. — 88. 


every notion, every impure thought, 
every ..base desire, every unseemly 
thought. 

Grant to ; 
to^e religion^ 
to worship and%|v6‘. 
to bless and swear truly, 
to confess meetly in the congregation, 
affection and obedience, 
patience and good temper, 
purity and soberness, 
contentedness and goodness, 
truth and incorruptness, 
good thoughts, perseverance to the end. 


D 
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And now. Lord, wbat is my. hope ? 
Truly my hope is even m Thee ; 
in The^S^I^^RD, hare 1 trusted^ 

" ^ r be confounded. 


(4) Intercmiotu Let tis pray, 6op, 

for the whole creation ; 
for the supply of seasons, 
healthy, fruitful, peaceable ; 
for the whole race of mankind ; 
for those who are not Christians ; 
for the conversion of Atheists, the ungodly ; 
Gentiles, Turks, and Jews ; 
for all Christians ; 

for restoration of all who languish in faults and sins ; 
for confirmation of all 
who have been granted truth and grace ; 
for succour and comfort of all 
who are dispirited, infirm, distressed, unsettled, 
men and women ; 

for thankfulness and sobriety in all 
who are hearty, healthy, prosperous, quiet, 
men and women ; 

For the Catholic Church, 

its establishment and increase ; 
for the Eastern, 

its deliverance and union ; 
for the Western, 

its adjustment and peace ; 
for the British, 

" the supply of what is wanting m it, 

the strengthening of what remains in it 
for the episcopate, presbytery, Christian people ; 
for the states of the inhabited world ; 


' An allusion apjiareiitly to the Church in Sardis.— Rev. iii. 
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ibr cfaristiaa stitea. 
far off, Mar at hand ; 
for our 

far all in i|ier 

for ohr divinely-gQj|rffed king, 
the queen and the prince ; 
for those ivho have place in the court ; 
for parliament and judicature, 
army and police, 
commons and their leaders, 
fanners, graziers, fishers, merchants, 
traders, and mechanics, 
down to mean workmen, and the poor ; 
for the rising generation ; 
for the good nurture of all the royal fomily, 
of the young ones of the nobility ; 
for all in universities, in law colleges, 
in schools in town or country, 
in apprenticeships ; 

for those who have a claim on me from relationship, 
for brothers and sisters, 
that God’s blessing may be on them, 
and on their children ; 
or from benefits conferred, 
that Thy recompence may be on all 
who have benefited me, 
who have ministered to me in carnal things ; 
or from trust placed m fne, 
for aU whom 1 have educated, 
all whom I have ordained : 
for my college, my parish, 

Southwell, St. Paurs, Westminster, 
Dioceses of Chichester, f3y, and my present, 
clergy, people, helps, governments, 
the deanery in the chapel royal, 
the almonry, 

D 2 
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ike coUegeB oomiDittod to me’ ; 
or from natural kindneBSp 
for afi who love me* 
though I know them not ; 
or from Christian love ; 
for those who hate me without cause, 
some too, even on account of truth and righteousness ; 
or from neighbourhood, 
for all who dwell near me 
peaceably and harmlessly ; 
or from promise, 

for all whom 1 have promised tg remember 
in my prayers ; 
or from mutual offices, 
for all who rememba* me in their prayers, 
and ask of me the sapie ; 
or from stress of engagements, 
for ail who on sufficient reasons fail to call upon Thee ; 
for all who have no intercessor 
in their own behalf ; 
for all who at present are in agony 
of extreme neoessity or deep affliction ; 
for all who are attempting any good work 
which will bring glory to the Name of God 
or some great good to the Church ; 
for all who act nobly 

either towards things sacred or to the poor ; 
for all who have ever been offended by me 
either in word or in deed. 

God have mercy on me and bless me ; 

God show the light of His countenance upon me 
and pity me. 

God bless me, even dft* God, 

God bless me and receive my prayer ; 


^ As Visitor. 
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O direct mj life towarda Thy commanda, 
hallow my soul, 
purify my body» 
correct my thoughts, 
deanse my desires, 
soul and body, mind and spirit, 
heart and reins. 

Renew mo thoroughly, O God, 
for, if Thou wilt. Thou canst. 

(6.) Praite. The LouD, the Lord God, 

H-merciful and pitiful, 
longsudering and full of pity, and true, 
keeping pity for thpusands, 

taking away iniquities and unrighteousnesses and sins ; 
not clearing the guilty one, 
bringing sins of fathers upon children. 

1 will bless the Lord at all times. 

His praise shall ever be in my mouth. 

Glory to God in the highest, 
and on earth peace, 
goodwill to men. 

guardianship ; 
glory ; 
marvels ; 
ju^eroent ; 
beneficence ; 
government | 
agaipst devils ; 
knowledge ; 
love. 


The Angels, 
Archangels, 
Powers, 
Thrones, 
Dominions, 
Principalitito, 


Authorities, 

Cherubim, 
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THE THIRD DAY. 

IntrodHctitm, O GoD» Tbou art my God, 

early will I neek Thee. 

Blessed art Thou, O Lord, 
who gatheredst the water inidlthe sea, 
and broughtest to sight the earth, 
and madest to sprout 
herb and fruit tree. « 

There are the depths and the sea as on an heap, 
lakes, rivers, springs ; 
earth, continent, and isles, 
mountains, hills, and valleys ; 

glebe, meadows, glades, 
green pasture, com, and hay ; 

herbs and flowers 
for food, enjoyment, medicine ; 

‘ fruit trees bearing 
wine, oil and spices, 
and trees for wood ; 
and things beneath the earth, 
stones, metals, minerals, coal, 
blood and fire, and vapour of smoke. 

(1) Who Can understand his errors ? 

Cleanse Thou me from faults. 

Keep back thy servant also from pmumptuous sins, 
lest they have the dominion over me. 

For Thy Name’s sake 
be merciful unto my sm^ 
fbr it is great. 
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My iniquities haTe taken such hold upon me 
that I am not able to look up, 
yea, they arc more in number than the hairs of my head, * 
and my heart hath failed me. 

Be pleased, O Lord, to deliver me, 
make haste, O I^rd, to help me. 

Magnify Thy mwies upon me, 

O Thou ivho savest them that trust in Thee. 

1 said. Lord, have mercy upon me, 
heal my soul, for I have sinned against Thee ; 

I have sinned but I am confounded, 
and 4 turn from my evil ways, 
and I turn unto mine own heart, 
and with my whole heart I turn unto Thee ; 

4. and I seek Thy face, 
and I beseech Thee, saying, 

1 have sinned, I have committed iniquity, 

T have done unjustly. 

I know, O Lord, the plague pi my heart, 
and lo, 1 turn to Thee with all my heart, 
and with all my strength. 

And Thou, O I^rd, now from Thy dwelling place, 
and from the glorious throne of Thy kingdom in heaven 
O hear the prayer 

and the supplication of Thy servant ; 
and be propitious towards Thy servant 
and heal his soul. 

O Goid, be merciful to nte a sinner, 
be merciful to me the chief of sinners. 

Father, 1 have sinned against heaven, and against Thee, 
and am no more worthy to be called Thy son, 
make m^ne of Thy hired servants ; 

Make me one, or even the last, 
or the least among all. 

What profit is tiiere in my blood, 
when I go down to the pit ? 
shall the dust give thanks unto Thee ? 
or shall it declare Thy truth ? 
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Hear, O Lokd, and have mercy upon me ; 
Lord, be Thou my helper ; 

Turn my heavineu into joy, 
my dreamingB into earnestness, 
my falls into dearings of myself, 
my guilt, my offence into indignation, 
my sin into fear, 

my transgression into vehement desire, 
my unrighteousness into strictness, 
my pollution into revenge . 

(2) Prayer for grace. Hosanna in the highest \ 

Remember me, O Lord, * 
with the favour that Thou bearest unto Thy people, 
O visit me with ITiy salvation.; 
that I may see the felicity of Tliy chosen, 
and rejoice in the gladness of Thy people, 
and give thanks with Thine inheritance. 
There is glgry which shall be revealed ; 
for when the Judge cometh 
some will see Thy face cheerful, 
and shall be placed on the right, 
and shall hear those most welcome words, 
•‘Come, ye blessed.” 

They shall be caught up in clouds 
to meet the Lord : 
they shall enter into gladness, 
they shall enjoy the sight of Him, 
they shall be ever with Him. 

These alone, only these are blessed 
among the sons of men. 

* O to me the meanest grant t^meanest place 
there under their mt ; 

« under the feel of Hiine elect, 
the meanest lamong them. 


1 Vide p. iao, edit HI9S. 
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And tliat thie may be, 
let me find grace in Thy sight 
to have grace, 

so as to serre Thee acceptably 

with reverence and godly fear« {Ileb. xii. 28.) 

Let me find that second grace, 

not to receive in vain (2 Cor. vi. 1 .) 
the first grace, 

not to come short of it; (//e5. xii. 15.) 
yea, not to neglect it, (1 TUm. iv. 14.) 
BO as to fall from it, ( Gal. v. 4.) 

but to stir it up, (2 Tim. i. 6.) 

^ so as to increase in it, (2 Pet. iii. 18.) 
yea, to abide in. it 
till the end of my life. 

And O, perfect for me what is lacking 
of Thy gifts, 

of faith, * help Thou mine unbelief, 
of hope, establish my trembling hope, 

of love, kindle its smoking flax. 

Shed abroad Thy love in my heart, 
so that 1 may love Thee, 
my friend in Thee, my enemy for Thee. 

O Thou who givest grace to the humble-minded, 
also give me grace to be humble-minded. 

O Thou who never failest those who fear Thee, 
my Fear, and my Hope, 
let me fear one thing ^ocDy, 
the fearing ought more than Thee. 

As I would that men should do to me 
so may 1 do to them 

not to have thou^ts beyond what I should think, 
but to have thoughts unto sobriety. 

Shine on those who sit in darkness, 
and the shadow of death ; 
guide onr feet into the way of peace, 
that we may have the same thoughts 
one with another. 
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rightly to rightty to^walk, 

tocdifyy 

^ith one accord, with one mouth, 
to glorify God ; 
and if ought otherwise, 
to walk in the same rale 
as far as we hare attained ; 

to maintahi order, 
decency and steadfastness. 

(3) Profession, Godhead, paternal love, power, 

providence ; 

salvation, anointing, adoptions 
lordship ; 

conception, birth, passion, 
cross, death, burkd, 
descent, resurrection, ascent, 

Of 

sitting, return, judgment ; 

Breath and Holiness, 
calling from the Universal, 
hallowing in the Universal, 
communion of saints, and of saintly things 
resurrection, 
life eternal. 

(4) Intercession. Hosanna on the earth*. 

Remember, O Loan, 
to crown tlie year with Thy goodness ; 
for the eyes of all look towards Thee, 
and thou givest th^r food in due season. 
Thou i^eiiest Thine hand, 
and fi&esi all things Uving with plentednsness, 
And on us^ O Loan, vouchsafe 
the bleeeinge of heaven and the dew above. 


* Vide above, p. 24i 

• Continuation of the supplicadon broken by** PnfoisSon.** Vide p« 192. 
edit 1676. 
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blessings of fonntanis and the deep beneath^ 
courses of sun, conjunetions of moons, 
summits of eastern mountains, of the everlasting hills, 
fulness of the earth and of [noduce thereof, 
good seasons, tvholesome weather, 
full crops, plenteous fhiits, 
health of body, peaceful times, 
mild government, kind laws, 
wise counoilB, equal judgments, 
loyal obedience, vigorons justice, 
fertility in resources, fruitiulness in begetting, 
ease in bearing, happiness in offspring, 
caneful nurture, sound training. 

That our sons may grow op as the young plants, 
our daughters as the polished comers of the temple, 
that our gamers may be full and plenteous 
with all manner of store, 
that our sheep may bring forth thousands 
and ten thousands in our streets ; 
that there be no decay, 
no leading into captivity 
and no complaining in our streets. 

(6) Praise, > Thou, O LoRO, art praised in Sion, 

and unto Thee shall the vow be performed in Jerusalem. 
Thou art worthy, O Lord our God, 
the Hodt Omr 

to receive glory, and honour^^add power. 

Thou that hearest the prayer, 
unto Thee shall all 'desh come, 
my flesh shall come. ^ 

My misdeeds prevail against me, 

O be Thou merciful unto our sins ; 
that I may come and give t h a n ks 
with all Thy works, 
and Mess Thee with Thy holy ones. 


1 Vide p, m, edit 167A» 
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O LtOSLDt open Thou my-lip^* 
and my mouth shall show forth Thy praise. 
My soul doth praise the Lord, 
for the goodness He hath done 
to the whole creation, 
and to the whole race of man ; 
for Thy mercies towards myself, 
soul, body, and estate, 
gifts of grace, nature, and fortune ; 

for all benefits received, 
for all successes, now or heretofore, 
for any benefit done ; 
for health, credit, competenegr, 
safety, gentle estate, quiet. 

Thou hast not cut ofiT as a weaver my life, 
nor from day even to night made an end of me. 
He hath vouchsafed me life and breath 
until this hour, 

from childhood, youth, and hitherto 
even unto age. 

He heddeth our soul in life 
and sufiTereth not our feet to slip ; 
rescuing me from perils, sicknesses, 
poverty, bondage, 
public shame, evil chances ; 
keeping me from perishing in my sins, 
fully waiting my conversion, 
leaving in me return into my heart 
remembrance of my latter end, 
shame, horror, grief, 
for my past sins ; 
fuller and larger, larger and fuller, 
more and still more, O my Lord, 
storing me with good hope 
of their remission, 
through repentance and its works, 
in the power of the thrice-holy Keys, 
and the mysteries in Thy Church. 
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Wherefore day by day 
for these Thv benefits towards me, 
which I remember, — 
wherefore also for others very many 
which I have let slip 

from their number, from my forgetfulness, — 
for those which 1 wished, knew and asked, 
and those I asked not, knew not, wished not, — 

1 confess and give thanks to Tliee, 

I bless and praise Thee, as is fit, and every day 
I pray with my whole soul, 
with my whole mind 1 pray. 

Glory be to Thee, O Lord, glory to Thee ; 
glory to Th%e, and glory to Thine All-holy Name, 
for all Thy Divine perfections in them ; 
for Thine incomprehensible and unimaginable goodness, 
and Thy pity towards sinners 
an^ unworthy men, 
and towards me of all sinners 
far the most unworthy. 

Yea, O Lord, 

through this, and through the rest, 
glory to Thee, and praise, and blessing and thanksgiving, 
with the voices and concert of voices 
of Angels and of men, 
of all Thy saints in heaven, 
and all Thy creatures in heaven or earth, 
and of me, beneath their feet, 
unworthy and wretched sinner. 

Thy abject creature, 
now, in this day and hour, 
and every day till my last bfentb, 
and till the end of the world, 
and for ages upon ages. 
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THE FOURTH DAY. 

Jntroduciion, I have thought upon Thee, O Lord, 

'when 1 was waking, 
for Thou hast been my helper. 

Blessed art Thou, O Lord, 
who madest the two Lights, Sun and Moon, 
greater and lesser, 
and the stars 

for light, for signs, for seasons, 
spring, summer, autumn, winter, 
days, weeks, months, years, 
to rule over day and night. 

(1) Con^ Behold, Thou art angry, for we have sinned. 

ft:iAion, ^ unclean thing 

and all our righteousness 
as filthy rags. 

We all do fade as a leaf, 
and our iniquities, like the wind, 
have taken us away. 

But now, O Lord, Thou art our Father, 
we are clay, works of Thy hands all. 

Be not wroth very sore, 
nor remember iniquity for ever, 

' behold, see, we beseech Thee, 
we are all Thy people. 

O Lord, though our iniquities testify against us, 
do Thou it for Thy Name^s sake ; 
for our backslidings are many, 
we have sinned agtunst Thee. 
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Yet Thov^ O Loro^ art in the midst of us, 
and we are called by Thy Name* 
leave ua not. 

O Hope of Israel 

* The Saviooh thereof in time of trouble, 
why ahouldeat Thou be as a stranger in the land, 
and as a wayfaring man that tumeth aside 
to tarry for a night ? 

why shouldest Thou be as a man astonished, 
as a mighty man that cannot save ? 

Be merciful to our unrightcousneBses, 
and our iniquities remember no more. 

Loro, I am carnal, 
sold under sin ; 

there dweUeth in me, that is in my flesh, 
no good thing ; 

for the good that I would, 1 do not, 
but the evil which 1 would not, that I do. 

I consent unto the law that it is good. 

I delight in it after the inner man ; 

But I see another law in my members, 
warring against the law of my mind, 
and enslaving me to the law of sin. 
Wretched man that T am, 
who shall deliver me from the body of this death ? 
1 thank Goo through Jesus Christ, 
that when sin abounded, 
grace hath much more ^bounded. 

O Lord, Thy goodness leadeth me to repentance : 
O give me sometime repentance 
to recover me from the snare of the devil, 
who am taken captive by liim 
at his will. 

Sufficient for me the past time of my life 
to have done the wnll of lusts, 
walking ia laacivtousneBs, revelling, drunkenness. 
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and in other excess of protfigacy. 

O Lamb 'without blemish and without spot, 
who hast redeemed me with Thy precious Blood, 
in that very Blood pity me and save me ; 
in that Blood, 
and in that very Name, 
besides which is none other under heaven 
given among men, 
by which we must be saved. 

O Gon, Thou knowest my foolishness, 
and my sins are not hid from Thee. 

Lord, Thou knowest all my desire, 
and my groaning is not hid from Thee. 

Let not them that trust in ^fhee, 

O Lord God of hosts, 
be ashamed for my cause ; 

let not those that seek Thee be confounded through me, 
O Lord God of Israel. 

Take me out of the mire that 1 sink not ; 

O let me be delivered from them that hate me 
and out of the deep waters ; 

Let not the water flood drown me, 
neither let the deep swallow me up, 
and let not the pit shut her mouth upon me. 


(2) Prayer [Defend me from] 


for grace: Amorite. 

(against envy Hittitc. 

deadly wrath Perizzitc. 

SMS,) 

gluttony Girgashite. 

lechery Hivite. 

(cmetousuess.) the cares of life Canaanite, 


(sloth,) lukewarm indifference .... Jebusite. 
[Give me] 

Humility, pitifulness, patience, 
sobriety, purity, contentment, ready zeal. 
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One thing have 1 dfeaured of the Lord, which I will require *, 
that 1 may dwell in the houee of the Lord 
all the days of my life, 
to behold the fair beauty of the Lord, 
and to visit His temple. 

Two things have 1 required of Thee, O Lord, 
deny Thou me not before I die ; 
remove far from me vanity and lies ; 
give me neither poverty nor riches, 
feed me with food convenient for me ; 
lest 1 be full and deny Thee 
and say, who is the Lord ? 
or lest 1 l)e poor and steal, 
and take the. Name of my God in vain. 

I^t me learn to aliound, 
let me learn to suffer need, 
in whatsoever state I am 
therewith to be content. 

For nothing earthly, temporal, mortal, 
to long nor to wait. 

Grant me a happy life 
in piety, gravity, purity, 
in all things good and fair, 
in cheerfulness, in health, in credit, 
in competency, in safety, in gentle estate, in quiet ; 
a happy death, 
a deathless happiness. 

(3) Profession. I believe 

in the Father, benevo^nt affection ; 
in the Almighty, saving power ; 
in the Creator, providence^ 
for guarding, ruling, perfecting the universe# 

^ Vide p. 194, edit l&JO. 

.VOL. v. — 88. * 
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In Jbsus. Balvntion, 
m Cuslibt, anointiog ; 
in the Only-begotten Son* eonship* 
in the Lobd» a master'e treatment, 
in Hia coneeption and birth 
the cleanaing of our unclean conception and birth ; 
in Hia aufferinga, which we owed, that we might not pay ; 
in Hia cross the curse of the law removed ; 
in Hia death the sting of death ; 
in Hia burial eternal deatmction in the tomb ; 
in Hia descent, whither we ought, that we might not go ; 
in Hia resurrection, as the first fruita of them that sleep ; 
in His ascent, to prepare a jdace for us ; 
in His sitting, to appear and intercede ; 
in His return, to take unto Him His own ; 
in His judgment, to render to each according to his works. 
In the Holt Ghost, power from on high, 
tranaforming unto sanctity 
from without and invisibly, 
yet with inward power and with evident tokens. 

In the Church, a body mystical 
of the called out of the whole world, 
unto intercourse in faith and holiness. 

In the communion of Saints, of members of this body, 
a mutual participation in holy things, 
for confidence of remission of sins ^ ; 
for hope of resurrection, of translation, 
to life everlasting. 

(4) Intercession. And I have hoped in Thy mercy 
from eveilSsting to everlasting. 

How excellent is Thy mercy, O Lord ; 

If I have hope, it is in Thy mercy, 

O let me not be disappointed of ray hope. 
Moreover we beseech Thee, 
remember all. Lord, for good ; 


^ Vide sbove^ pp* 24» 42. 
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have pit^'iipon aU,0 Sovereign Lord, 
be reccmctled with ns all. 

Give peace to the maltitndes of Thy' people ; 

scatter ofienoes ; 

. abolish wars ; 

stop tiie nprimngs of heresies. 

Thy peace and love 
vouchsafe to ns, O God our Saviour, 
the Hope of all the ends of the earth. 
Remember to crown the year 
with Thy goodness ; 
for the eyes of all wait upon Thee, 
and Thou givest them their meat in due season. 

Thou ojienest Thy hand, 
and dllest all things living with plenteousncss. 
Remember Thy Holy Church, 
from one end of the earth to the otlier ; 
and give her peace, 

whom Thou hast redeemed with Thy precious blood ; 
and establish her 
unto the end of the world. 

Repicmber those who bear fruit, and act nobly, 
in Thy holy Churches, 
and who remember the poor and needy ; 
recompense to them 
Thy rich and heavenly gifts ; 

vouchsafe to them, 
for things earthly, heijtvenly, 
for corruptible, incorruptible, 
for temporal, eternal. 

Remember those who are in virginity, 
and purity and ascetic life ; 
also those who live in honourable marriage, 
in Thy reverence and fear. 

Remember every Christian soul 
in affliction, distress, and trial, 
and in need of Thy pity and succour ; 

E 2 
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also our brethren in captivity, prison, chains, 
and hitter bondage ; 
supplying return to the wandermg, 
health to the sick, 
deliverance to the captives. 

Remember religious and faithful kings, 
whom 1Q||ou hast given to rule upon the earth ; 
and especially remember. Loan, 
our divinely-guarded king ; 

strengthen his kingdom, 
subdue to him all adversaries, 
speak good things to his heart, 
for Thy Church, and all Thy people. 
Vouchsafe to him deep and undisturbed peace, 
that in his serenity 

we may lead a quiet and peaceable life 
with all godliness and honesty. 
Remember, Lord, all power 
and authority, 
our brethren in the court, 
those who are chief in council and judgment, 
and all by land and sea 
waging Thy wars for us. 

Moreover, Lord, remember graciously 
our holy Fathers, 

the honourable Presbytery, and all the clergy, 
rightly dividing the Word of Truth, 
and rightly walking in it. 

Remember, Lord, our brethren around us, 
and praying with us in this holy hour, 
for their zeal and earnestness-sake. 
Remember also those who on &ir reasons are away, 
and pity them and us 
in the multitude of Thy pity. 

Fill our garners with all manner of store, 
preserve our wives in peace and concord, 
nourish our infanta. 
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lead forward our youth, 
sustain our aged, 
comfort the weak-hearted, 
gather together the scattered, 
restore the wanderers, 

and knit them to Thy Holy Catholic Apo8h|hc Church. 
Set free the troubled 
with unclean spirits, 
voyage with the voyagers, 
travel with the travellers, 
stand forth for the widow, 
shield the orphan, 
rescue the captive, 
heal the sick^ 

those who are on trial, in mines, in exile, in galleys, 
in whatever alBiction, necessity, and emergence, 
remember, O Gon ; 
and all who need Thy great mercy ; 
and those who love us, 
and those who hate ; 
and those who have desired us unworthy 
to make mention of them in our prayers ; 
and all Tliy people remember, O Loan, our God, 
and upon all pour out Thy rich pity, 
to all performing their requests for salvation ; 
and those of whom we have not made mention, 
through ignorance, forgetfulness, or number of names, 
do Thou Thyself remember, O God, 
who knowest the stature and appellation of each, 
who knowest every one from his mother’s womb. 
For Thou art, O Lord, the Succour of the succourless, 
the Hope of the hopeless, * 

the Saviour of the tempest- tost, 
the Harbour of the voyager, 
the Physician of the sick , 
do Thou Thyself become all things to all men. 
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O Thou irho knoirvest each man and his petition, 
each hottse, and its need, 
deliver, O Loan, this city, 
and all the country in which we sojourn, 
from plague. faiUne, earthquake, flood. 
^I^flre, sword, hostile invasion, 
and civil war. 

End the schisms of the Churches, 
quench the haughty cries of the nations, 
and receive us all into Thy kingdom, 
acknowledging us as sons of light ; 

and Thy peace and love 
vouchsafe to us, O Loan, our God. 
Remember O Loan, our God, 
all spirits and all flesh 

which we have remembered, and which we have not. 
And the close of our life. 

Lord. Lord, direct in peace, 

ChristianlJ^ acceptably, and, should it please Thee, 
painlessly, 

gathering us together under the feet of Thine elect, 
when Thou wilt and how Thou wilt, 
only without shame and sins. 

The brightness of the Lord our God be upon us, 
prosper Thou the work of our hands upon us. 

O prosper Thou our handy work. 

Be, Lord, 

within me to strengthen me, 
without me to guard me, 
over me to shelter me. 
beneath me to stablish me. 

^ before me to guide me. 

after me to check me, 
round about me to secure me. 
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(6) PraUe. Blessed art Thoa, Loan, (Jod of Israel 
our FATHaa» 

from everlasting to everlasting. 

Thine« O Lord, 
is the greatness a^ the power, 
the triumph and the victoryi - 
the praise and the strength, 
for Thou rulest over all 
in heaven and on earth. 

At Thy face every king is troubled, 
and every nation. 

Thine, O Lord, is the kingdom 
and the supremacy over all, 
and over all rale. 

With Thee is wealth, and glory is from Thy countenance ; 
Thou rulest over all, O Lord, 
the Ruler of all rule ; 

and in Thine hand is strength and power, 
and in Thine hand to give to all fftngs 
greatness and strength. 

And now. Lord, we confess to Thee, 
and we praise Thy glorious Name. 



( 56 ) 


THE FIFTH DAY. 

Jnirodue- We arc aatisfied with Thy mercy, O Lord, 
Hon, 

in tbe morning. 

Blessed art Thou» O Lord, 
who broughtest forth from the water 
creeping things of life, 
and whales, 
and winged fowl. 

Be Thou exalted, O God, above the heavens, 
and Thy glory above gJI the earth. 

^By Thy Ascension, O Lord, 
draw us too after Tliee, 
that we savour of what is above, 
not of things on the earth. 

By the marvellous mystery 
of the Holy Body and precious Blood, 
on the evening of this day. 

Lord, have mercy. 

(1) Confession, Thou who hast said, 

“ As I live, saith the Lord, 

I will not the death of a sinner, 
but that the ungodly return from his way 
and live ; 

turn ye, tom ye from your wicked way, 
for why will ye die, O house of Israel ?” 
tom us, O Lord, to Thee, 
and so shall we be turned. 
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Turn ua from all our ungodlinesaea 
and let them not be to us for punishments. 

I have sinned, I have committed iniquity, I have done wickedly, 
from Thy precepts, and Thy judgments. 

“ To Thee, O Lord, righteousness, 
and to me confusion of face, 
as at this day, 

in our despicableneas, wherewith Thou hast despised us. 
Lord, to us confusion of face, 
and to our rulers 
who have sinned against Thee. 

Lord, in all things is Thy righteousness, 
unto all Thy righteousness ; 
let then Thine anger and Thy^fury be turned away, 
and cause Thy face to shine 
upon Thy servant. 

0 my God, incline Thine ear and hear, 
open Thine eyes and see my desolation. 

O Lord hear, O Lord forgive, O liORD h|prken and do ; 
defer not for Thine own sake, O my God, 
for Thy servant is called by Thy Name. 

In many tilings we offend all ; 

Lord, let Thy mercy rejoice against Thy judgment 
in my sins. 

If I say 1 have no sin, I deceive myself, 
and the truth is not in me ; 
but 1 confess my sins many and grievous, 
and Thou, O Lord, art faitliful and just, 
to forgive me my sins when ( confess them. 

Yea, for this too 

1 have an Advocate with Thee to Tliee, 

Thy Ordy-begottep Son, the righteous. 

May He be the propitiation for my sins, 

who is also for the whole world. 

Will the Lord cast off for evor? 
and will He be no more infireated ? 

Is His merpy clean gone for ever ? 
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and is His promise come utterly to an jend for evermore ? 
Hath God forgotten to be gracious ? 

. and will He shut up His loving kindness in displeasure ? 

And I said. It is mine own infirmity ; 
but I will remember the years of the right hand of the most 
Highest. 


(2) Prayer [Give me grace] 

/or grace, . , ... 

to put aside ever} weight, 

and the sin that doth so easily beset us ; 

all filthiness 

and superfluity of naughtiness, 
lust of the flesh, of the eyes, 
pride of life, 

every motion of flesh and spirit 
alienated from the will of Thy sanctity ; 
to be poor in spirit, 

that I may have a portion in the kingdom of heaven ; 
to mourn, that 1 may be comforted ; 
to be meek, that I may inherit the earth ; 
to hunger and thirst for righteousness, that I may be filled ; 
to be pitiful, that 1 may be pitied ; 
to be pure in heart, that I may see God ; 
to be a peace-maker, that I may be called the son of God ; 
to be prepared for persecutions and revilings 
for righteousness’ sake, 

BO that my reward may be in heaven, — 
all this, grant to Me, O Lord. 


(3) Profession. I, coming tO GoD, 

believe that He is, 
and that He ia a rewarder of them 
that diligentty seek Him. 

I know that my Redeemer liveth, 
that He is CmuaT, tiie Sow of die Living God, 
that He is truly the Ba vioitr of the world, 
that He came into world to save sinners. 
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of whom 1 am chief. 

Through the grace of Jasus Crriat 
we believe that we shall be saved 
like as our fathers. 

I kdow that my skin shall rise up upon the ear^» 
which undergoes these things. 

I believe to see the goodness of the Loro 
in the land of the living. 

Our heart shall rejoice in Him, 
because we have hoped in His holy Name ; 
in the Name of the Father, 
of the Saviour, Mediator, Intercessor, Redeemer, 
of the two-fold Comforter, 
under the figures of the Lamb and the Dove. 

Let thy merciful kindness, O Lord, be upon us, 
like as we do put our trust in Thee. 

(4) fntercessioiu Let US beseech the Lord in peace, 
for the heavenly peace, 
and the salvation of our souls ; — 
for the peace of the whole world ; 
for the stability of God's holy Churches, 
and the union of them all ; — 
for this holy house, 

and those who enter it with faitii and reverence ; 
for our holy Fathers, 

the honourable Presbytery, the Diaconate in Carist, 
and all, both clergy and f^edple 
for this holy retreat, and all the city and country, 
and all the faithful who dwell therein ; — 
for salubrious weather, fruitfulness of earth, 
and peacefnl times - 
for voyagers, bravellers, 
those who are in dekness, toil, and captivity, 
and for their salvation. 

Aid, save, pity, and fureserve them, 

O Gdn, in Thy grace. 
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Making mention ^ 

of the all-boly, nndefiled, and more than blessed 
Mary, Mother of Goo and Ever-Virgin, 

\vitb all saints, 

let ns commend ourselves, and each other, and all our life, 
to Christ our God. 

To Thee, O Lord, for it is fitting, 
be glory, honour, and worship. 

The grace of our Lord, Jbsus Christ, 
and the love of God, 
and the communion of the Holt Ghost, 
be with me, and with all of us. Amen. 

I commend me and mine, and all that belongs to me, 
to Him who is able to keep me without a fall, 
and to place me immaculate 
before the presence of His glory, 
to the only wise God and our Saviour ; 
to whom be glory and greatness, 
strength and authority, 
both now and for all ages. Amen. 

(6^ Praise. O Lord, my Lord, 

for my being, life, reason, 
for nurture, protection, government, 
for education, civil rights, religion, 
for Thy gifts of grace, nature, fortune, 
for redemption, regeneration, catechising, 
for my call, recall, yea, many caHs besides ; 
for Thy forbearance, long, suffering, long long-suffering 
to me- ward, 

many seasons, many years, up to this time ; 
for all benefits received, successes granted me, benefits done ; 
for the use of things present, 
for Thy promise, and my hope 
of the enjoyment of good things to come ; 
for my parents honest and good, 
teachers kind, 

benefactors never to be forgotten. 
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religious intimates congenial, 
hearers thoughtful, 
friends sincere, 
domestics faithful, 

• for all who have advantaged me 
by writings, homilies, converse, 
prayers, patterns, rebukes, injuries ; 
for all these, and all others 
which I know, which I know not, 
open, hidden, 
remembered, forgotten, 
done when I wished, when 1 wished not, 

I confess to Thee and will confess, and bless Thee and will bless 
I give thanks to Thee and will give thanks, 
all the days of my life. 

Who am I, or what is my father's house, 
that Thou shouldst look upon a dead dog, 
the like of me ? 

What reward shall I give unto the Lord 
for all the benefits which He hath done unto me ? 
What thanks can I recompense unto God, 
for all He had spared and borne with me until now ? 
Holy, Holy, Holy, 
worthy art Thou, 

O Lord and our God, the Holy One, 
to receive the glory, and the honour, and the power, 
for Thou hast made all things, 
and for Thy pleasure tl^ey are, 
and were created. 
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THE SIXTH DAY. 

IniroducUon, Early shall my prayer come before Thee. 

Blesecd art Tbou« O Loan, 

who broughtest forth of the earth, wild beasts, cattle, 
and all the reptiles, 
for food, clothing, help ; 

and madest man after Thine image, to rule the earth, 
and blessedst him. 

The fore^counsel, fashioning hand, 
breath of life, image of God, 
appointment over the works, 
charge to the Angels concerning him, 
paradise. 

Heart, reins, eyes, ears, tongue, hands, feet, 
life, sense, reason, spirit, free will, mercy, conscience, 
tbe revelation of God, writing of the law, 
oracles of prophets, music of psalms, 
instruction of proverbs, experience of histories, 
worship of sacrifices. 

Blessed art Thou, O Lord, 
for Thy great and precious promise 
on this day 

concerning the Life*giving Seed, 
and for its fulfilment in fulness of the times 
at this day. 


Blessed art Thou, O Lord, 
for the holy passion 
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of this day, 

O by Thy saloUry safierings 
on this day, 

BETe us, O Lord. 

(1) I have withstood Thee, Lord, 

but I return to Tiiee ; {Hosea,) 

for 1 have fallen by mine iniquity. 

But 1 take with me words, 
and I return unto Thee and say, 
take away all iniquity and receive us graciously, 
so will we render the calves of our lips. 

Spare us. Lord, spare, (Joel,) 

and give not Thine heritage to reproach, 
to Thine enemies. 

Lord, Lord, be propitious, 

cease, I beseech Thee, (Amos,) 

by whom shall Jacob arise ? 

for he is small. 

Repent, O Lord, for this, 
and this shall not be. 

While observing lying vanities (Jonah.) 

I forsook my own mercy, 
and am cast out of Thy sight. 

When my soul fainted within me, 

I remembered the Lord ; 
yet will 1 look again toward Thy Holy Temple ; 

Thou hast brought up my life frtm corruption. 

Who is a God like unto Thee, (MicaL) 

that pardoneth iniquity 
to the remnant of His heritage ? 

He retaineth not His anger for ever, 
because He delightcth in mercy. 

Turn again and have compassion upon us, O Lord, 
subdue our iniquities, 

iuid cast all our Bins into the depths of the sea 
according to Thy truth, and according to Thy mercy. 
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O Lord I have heard Thy speech and was afraid, (Habakkuk.) 
in wrath remeinber mercy. ^ 

Behold me. Lord, clothed in filthy garments ; (ZechariaL) 
behold Satan standing at my right hand ; 
yet, O Lord, by the blood of Thy covenant, 
by the fountain opened for sin and for uncleanness, 
take away my iniquity 
and cleanse me from my sin. 

Save me as a brand 
plucked out of the fire. 

Father, forgive me, for I know not, 
truly I know not, what I have done 
in sinning against Thee. 

Lord, remember me 
when Thou comest in Thy kingdom. 

Lord, lay not mine enemies* sins to their charge, 

Lord, lay not my own to mine. 

By Thy sweat bloody and heavy, 

Tliy soul in agony, 

Thy head crowned with thorns, bruised with staves, 
Thine eyes swimming with tears. 

Thine ears full of insults. 

Thy mouth moistened with vinegar and gall. 

Thy face dishonourably stained witli spitting. 

Thy neck weighed down with the burden of the cross, 

Thy back ploughed with the wheals and gashes of the scourge. 
Thy hands and feet stabbed through. 

Thy strong cry, Eli, Eli, 

Thy heart pierced with the spear, 
the water and blood thence flowing, 

Thy body broken, 

Thy blood poured out. 

Lord, forgive the offence of Thy servant, 
and cover all his sins. 

Turn away all Thy displeasure, 
and turn Ttiyself from Thy wrathful indignation. 
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Turn me then> O God our Saviour* 

«nd let 'Hiine ange^ cease from na. 

Wilt Thou be dieplea^ at os for ever* 
and stretch out Thy wrath from one generation to another ? 
Wilt Thou not turn again and quicken us, 
that Thy people may rejoice in Thee ? 

Show us Thy mercy, O Lord, 
and grant us Thy salvation. 

(2) Prayer for grace* [Save me from] 

the works of the flesh, 

adultery, fornication, uncleanness, lasciviousness, 
idolatry, witchcraft, 
enmities, strifes, 
emulations, heats, 
quarrels, parties, 
heresies, envyings, murders, 
drunkennesses, revellings, and such like. 

[Grant me] 

the fruits of the Spirit, 
love, joy, peace, 

long-suflfering, gentleness, goodness, 
faith, meekness, temperance ; 
the ^irit of wisdom, of understanding, 
of counsel, of might, 
of knowledge, and of godliness, 
of fear of the Lord ; — 
and the gifts of the Sp^ru^, 
the word of wisdom, of knowledge, 
faith, gifts of healing, workmg of miracles, 
prophec}% discerning of spints, 
kinds of tongues, interpretation of tongues. 

May Thy strong hand, O Lord \ 
become my defence ; 

Thy mercy in Christ 
my salvatioii ; 

1 Vide p. 146, edit 1676. 


VOL. V.— 88. 


F 



$6 


Coune Pnqfm/mr.tie 


Thy all-Teritable word» 

my instructor ; ^ 

the grace of Thy life^bringing Spirit^ 
my consolation, 
all along, and at last. 

The Soul of Christ hallow me, 
and the Body strengthen me, 
and the Blood ransom me^ 
and the Water wai^ me, 
and the Bruises heal me, 
and the Sweat refresh me, 
and the Wound hide me. 

The peace of God 
which passeth all understanding, 
keep my heart and thoughts 
in the knowledge and the love of God. 


(3) Prefeision^ I believe 

that Thou hast created me ; 
despise not the work of Thine own hands ; — 
that Thou madest me after Thine image and likeness, 
suffer not Tliy likeness to be blotted out ; — 
that Hiou hast redeemed me in Thy blood, 
suffer not the cost of that redemption to perish ; 
that Thou hast called me Christian after Thy Name, 
disdain not Thine own title ; 
that Thou hast hallowed me in regeneration, 
destroy not Thy holy work ; — 
that Thou hast grafted me into the good olive tree, 
the member of Thy mystical body ; 
the member of Thy mystical body 
cut not off. 

O think upon Thy servant as concerning Thy word, 
wherein Thou hast caused me to put my trust, 
my soul hath longed for Thy salvation, 
and I have good hope because <4 ^ord« 
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(4) Iniercetsioth [I pray] 

for the proaperoofi advance and good condition 
of all the Christian army, 
against the enemies of our moat holy faith ; 

* for our holy fathers, 

and all our brotheriiood in Chkist ; 
for those who hate and those who love us, 
for those who pity and those who minister to us ; 
for those whom we have promised 
to remember in prayer ; 
for the liberation of captives ; 
for our fathers and brethren absent ; 
for those who voyage by sea ; 
for those who lie in sickness, 

Ijet us pray also for fruitfulness of the earth ; 
and for every soul of orthodox Christians. 

Let us bless pious kings, 
orthodox high-priests, 
the foimders of this holy retreat, 
our parents, 
and all our forefathers 
and our brethren departed. 

(6) Praise. Thou who, on man*8 trangressing Thy command, 
and falling, 

didst not pass him by, nor leave him, God of goodness ; 
but didst visit in ways manifold, 
as a tender Father, ^ ' 

supplying him with Thy great and precious promise, 
concerning the Life-giving Seed, 
opening to him the door of faith, 
and of repentance unto life, 
and in fulness of the times, 
sending Tliy Chbist Himself 
to take on Him the seed of Abraham; 
and, in the oblation of His life, 
to fulfil the Law’s obedience; 
v2 
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and, in the sacrifice of Hk death, 
to take off the Law's orarae; 
and, in Hia death, 
to redeem the world ; 
and, in His resurrection, 
to quicken it : — 

O Thou, who doest all things, 
whereby to bring again our race to Thee, 
that it maybe partaker 
of Thy divine nature and eternal glory ; 
who hast borne witness 
to the truth of Thy gospel 
by many and various wonders, 
in the ever-memorable converse of Thy saints, 
in their supernatural endurance of torments, 
in the overwhelming conversion of all lands 
to the obedience of faith, 
without might, or persuasion, or compulsion : — 
Blessed be Thy Name, 
and praised and celebrated, 
and magnified, and high exalted, 
and glorified, and hallowed ; 
its record, and its memory, 
and every memorial of it, 
both now and for evermore. 

Worthy art Thou to take the book, 
and to open the seals thereof, 
for Thou wast slain, and hast redeemed us to Gon 
by Thy blood, 

out of every kindred and tongue, 
and people, and nation. 

Worthy is the Lamb that was slain 
to receive the power, and riches, and wisdom, 
and strength, and honour, and glory, and blesaing. 

To Him that sitteth upon the Throne, 
and to the Lamb, 

be the blessing, and the honour, and the glory, and the might. 
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for ever and ever* Amen* 

Salvation to our Gkin. which aitteth upon the throne » 
and to the Lamb. 

Amen : the blessings and the glory, and the wisdom^ 
*and the thankag^ving and the honour, 
and the power and the strength, 
be unto onr Gop. 
for ever and ever. 

Amen. 
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THE SEVENTH DAY. 

Introduction. O LoEDj be gracioQs unto 
we have waited for Thee ; 
be Thou our arm every momingf 
our salvation also in the time of trouble. 
Blessed art Thou, O Lord, 
who restedst on the seventh day 
from all Thy works, 
and blessedst and sanctifiedst it : 
[concerning the Sabbath, 
concerning the Christian rest instead of it, 
concerning the funeral rites of Christ, 
and the resting from sin, 
concerning those who are already gone to rest.] 

(1) Coirfcciion. I am ashamed, and blush, O my God, 
to lift up my face to Thee, 
for mine iniquities are increased 
over my head, 

and my trespass is grown up unto the heavens ; 
since the days of youth 
have I been in a great trespass 
unto this day ; 

I cannot stand before Thee be<»u8e of this. 

My sins are more in number than the sand of the sea, 
my iniquities are multiplied, 
and I not worthy to look up 
and see tt^ height of heaven, ^ 
from the number of my unrighteousnesses ; 
and I have no relief. 
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because I have provolced Thine ang^r, 
and done evil in Thy sight ; 
not doing Thy will» 
not keeping Thy commandments. 

And now my heart pants for Thee» 
beseeching Thy goodness. 

I have sinned, O Lord^ I have sinned, 
and I know mine iniquities; 
and I ask and beseech, 
remit to me, O Lord, remit to me, 
and destroy me not in mine iniquities ; 
nor be thou angry for ever, 
or reserve evil for me ; 
nor condemn me 
in the lowest parts of the earth. 

Because Thou art God, the God of penitents, 
and Thou shalt show in me all Tliy loving-kindness ; 
for Thou shalt save me unworthy, 
according to Thy much pity, 
and I will praise Thee alway. 

Lord, if Thou wilt. Thou canst deanse me ; 

Lord, only say the word, and I shall be healed. 

Lord, save me ; 

Carest Thou not that we perish ? 

Say to me, be of good cheer. Thy sins are remitted to thee. 
Jesu, Master, liave mercy on me ; 

Thou Son of David, Jssn, have mercy on me ; 

Jssu, Son of David, Son ^ David. 

Liord, say to me, Ephphatha. 

I^RD, I have no man ' ; 

Lord say to me, be loosed from thiile infirmity. 

Say unto my soul, 1 am thy salvation. 

Say unto me. My grace is sufficient for thee. 

Lord, how long wilt Thou be angry ? 
ahull Thy jealousy burn^e fire for ever? 


> Jobo V. 7. 
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0» remctmber not our oldfiinfl ; 
but have mercy on ns and that soon» 
for we are come to great misery ; 
Help us, O Gon of our salvation ; 
for the glory of Thy Name. 

O deliver us and be merciful unto our sins, 
for Thy Name's sake. 


( 2 ) Prayer 
for graces 


[O Loan, remit] 

all my failings, shortcomings, falls, 
stumblings, offences, scandals, 
transgressions, debts, sins, 
faults, ignorances, iniquities, 
impieties, unrighteousnesses, pollutions. 

The guilt of them, 
be gracious unto, pardon ; 

remit, forgive ; 

he propitious unto, spare ; 

impute not, charge not, remember not. 

The stain 


pass by, 
disregard, 
hide 
blot out 


pass over ; 
overlook ; 
wash away ; 
cleanse. 


The hurt 

remit, heal, 

take off, remove, 

abolish, annul, 

that they be not found, that 
Supply 


remedy ; 
away with ; 
disperse, annihilate ; 
they exist not. 


to faith, 
to virtue, 
to knowledge, 
to continence, 
to patience, 
to godliness, 
to broth^ly love, 


virtue ; 
knowledge ; 
contiaenoe ; 
patience ; 
godUness^ 
brotherly love ; 
charity. 
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That I forget not my ckantmg front my former Bins* 
but give diligenoe to make my caUing and dection sure 
through good worka. 

(3) Pr^e/tioM* I believe in Thee the Father ; 

Behold then, if Thou a Father and we boub. 
as a father pitieth sons, 
be Thou of tender mercy towards us. O Lord. 

I believe in Thee, the Lord ; 
behold then« if thou art Lord and we servants, 
our eyes are upon Thee our Lord. 
until Thou have mercy upon us. 

I believe, that though we be neither sons nor servants, 
but dogs only. 

yet we have leave to eat of the crumbs 
that fall from Thy Table. 

I believe that Christ is the I^imb of God ; 

0 Lamb of God that takest away the sins of the world. 

« take Thou away mine. 

I believe that Jesus Christ came into the world 
to save sinners; 

Thou who earnest to save sinners 
save Thou me. of sinners 
chief and greatest. 

I believe that Christ came to save what was lost ; 
Thou who earnest to save the lost, 
never suffer. O Lord, that to be lost which Thou hast saved. 

1 believe that the Spirit is the Lord and Giver of life ; 

Thou who gavest me a living soul, 
give me not to receive my soul in vain. 

1 believe that the Spirit givte grace 
in His sacred things ; 
give me not to receive His grace in vain. 

nor hope of His sacred things. 

I bdieve that the Spi|||r intereedes for ns 
with plaints unutterable ; 
grant me of His intercession and those plaints 
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CWfip ofProjftrsfor the Weeki 


to partake, O Loto. - 
Oor iathm hoped in Thee, 
they trusted in Thee, and Thou didst deliver them. 
They called upon Thee and were holpen, 
they put their trust in Thee, and were not confounded. 
As Thou didst our fathers 
in the generations of old, 
so also deliver us, O Lord, 
who trust in Thee* 

(4) JntmesiUm. O Heavenly Kino, 

confirm our faithful kings, 
stablish the faith, 
soften the nations, 
pacify the world, 
guard well this holy retreat, 
and receive us in orthodox faith and repentance, 
as a kind and loving Lord. 

The power of the Fathrr guide me, 
the wisdom of the Son enlighten me, 
the working of the Spirit quicken me. 

Guard Thou my soul, 
stablish my body, 
elevate my senses, 
direct my converse, 
form my habits, 
bless my actions, 
fulfil my prayers, 
inspire holy thoughts, 
pardon the past, 
correct the present, 
prevent the future. 

(5) iVojf#. Now unto Him tiiat is able to do 

exeeedin||pbimdan% ^ 

above dl that we ask or think, 
according to the power that worketh in us. 
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to Him gloiy 
in the Church in CHBiir 
tmto aQ generations 
world without end* Amen. 

Blessed, and praised, and celebrated, 
and magnified, and exalted, and glorified, and hallowed, 
be Thy Name, O Lord, 
its record, and its memory, 
and every memorial of it ; 
for the all-honourable senate of the Patriarchs, 
the ever- venerable bmid of the Prophets, 
the all-glorious college of the Apostles, 
the Evangelists, 

the all-illustrious army of the Martyrs, 
the Confessors, 
the assembly of Doctors, 
the Ascetics, 
the beauty of Virgins, 
for Infants the delight of the world,*— 
for their faith, their hope, 

their labours, their truth, 

their blood, their zeal, 

their diligence, their tears, 

their purity, their beauty. 

Glory to Thee, O Lord, glory to Tliee, 
glory to Thee who didst glorify them, 
among whom we too glori^ Thee. 

Great and marvellous are Thy works. 

Loro, the Goo Almighty, 
just and true are Thy ways, 

O King of Saints. 

Who shall not fear Thee, O Lord, 
and glorify Thy Name i 
for Thou only art Holy, 

for all the nations shall coisis and worship before Thee, 
for Thy judgments are made manifest. 
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Course of Prayers for the Week. 


Praise our Goo, all ye His seryants, 
and ye that fear Him, 
both small and great. 

Alleluia, 

for the Loan Gon Omnipotent reigneth ; 
let us be glad and rejoice, and give honour to Him. 
Behold the tabernacle of Goo is with men, 
and He will dwell with them ; 
and they shall be His people, 
and God Himself shall be with them, 
and shall wipe away all tears from their eyes. 
And tliere shall be no more death ; 
neither crying, neither pain any more, 
for the former things are passed away. 
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DEPRECATIONS. 

!• 

O Lord\ Thou knowest, and canst* and wiliest 
the good of my soul. 

Miserable man am I ; 

I neither know, nor can, nor, as I ought, 
will it. 

Thou, O Lord, 1 beseech Thee, 
in Thine inedable affection, 
so order concerning me, 
and so dispose, 

as Thou knowest to be most pleasing to Thee, 
and most good for me. 

[Thine is] 
goodness, gprace ; 
love, kindness ; 

benignity, gentleness, consideration ; 
forbearance, long suffering ; 
much pity, great pity ; 

mercies, multitude of mercies, yearnings of mercies ; 

kind yearnings, deep y^rnings ; 
in passing over, 

in overlooking, in disregarding ; 
many seasons, many yem ; 

[punishing] unwillingly, not willingly ; 
not to the full, 
not correspondently, 
remembering mercy in wrath, 
repenting of the evil. 


^ Vide p. 92, edit. 1679. 



78 




compensating doubljr» 
ready to pardon, 
to be reconciled, 
to be appeased. 


2 . 


LITANY 

Father, the Creator, 

Son, the Redeemer, 

Spirit, the Regenerator, 
destroy me not, 

whom Thou hast created, redeemed, regenerated. 
Remember not, Lord, my sins, 
nor the sins of my forefathers ; 

neither take vengeance for our sins, theirs or mine. 
Spare us. Lord, them and me 
spare Thy people, 

and, among Thy people. Thy servant, 
who is redeemed with Thy precious blood ; 

and be not angry with us for ever. 

Be merciful, be merciful ; spare us, Lord, 
and be not angry with us for ever. 

Be merciful, be merciful ; have pity on us. Lord, 
and be not angry with us to the full. 

* Page 180, edit 1870* . 

* Thus in St. Gregory’s Sacramentary.— “ Prssta, queesumus, oroni- 
potens Deus, ut animam famuli, ftc. . . .in congregatione justorum eternae 
beatitudinis jubeas esse consortem. Per Dominum, &c.” Preesta, &c. 
ut animam, &c. ab angelia lucia auaceptain in praeparata habitacula 
deduci facias beatorum. Per Dominum, &c.” ** Suscipe, Domine, pre- 
ces nostras, pro anlma famuli tui . . « ut si quae ei maculm de terrenis con- 
tagiis adhsracrunt, remissionis turn remediodeleantur.” For similar lan- 
guage in the second century vide Ussher as quoted in Tract 7SL 



Ikpr^cotiornm 


79 


Deal not, O Lou, 

deal not with me after mine iniquities, 
neither recompense me according to my sins ; 

but after Thy great pity, 

• deal with me, 

and according to the multitude of Thy mercies, 
recompense me ; 
after that so great pity, 
and that multitude of mercies, 
as Thou didst to our fathers 
in the times of old ; — 
by all that is dear unto Thee. 

From all and adversity, 
in all time of need ; 
from this evil and this adversity, 
in this time ; 

raise me, rescue me, save me, O Lord. 

Deliver me, O Lord, 
and destroy me not. 

On the bed of sickness ; 
in the hour of death ; 
in the day of judgment, 
in that dreadful and fearful day, 
rescue me. Lord, and save me ; — 
from seeing the Judge’s face overcast, 
from being placed on the left, 
from hearing the dreadful word,^Depart from Me, 
from being bound in chains of darkness, 
from being cast into the outer darkness, 
from being tormented in the pit of firp and brimstone, 
where the smoke of the torments 
ascendeth for ever. 

Be merciful, be merciful, 
spore us, pity us, 

O Lord; 
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and destroy ub not for ever, 
deliver and save us. 

Let it not be, O Loan ; and that it be not, 
take away from me, O Loan, 
hardness of heart, 
desperateness after sinningi 
blindness of heart, 
contempt of Thy threats, 
a cauterized conscience, 
a reprobate mind^ 
the sin against the Holy Ghost, 
the sin unto death, 
the four cryine sins ‘ ; 
the six which fererun * 
the sin against the Holy Ghost. 

Deliver me 

from all ills and abominations of this world, 
from plague, famine, and war ; 
earthquake, flood, and fire, 
the stroke of immoderate rain and drought, 
blast and blight ; 
thunder, lightning and tempest ; 
epidemic sickness, acute and malignant, 
imexpected death ; 

from ills and difficulties in the Church, 
from private interpretation, 
from innovation in things sacred, 
from heterodox teaching ; 

from unhealthy inquiries and interminable disputes, 
from heresies, schisms, scandals, 
public and private, 
from making gods * of kings, 

* Wilful murder, the sin of Sodom, opprewing the poor, defrauding 
workmen of their wages. 

* Despair of salvation, presumption of God's mercy, impugning known 
truth, envy at another’s grace, obadnacy in sin, and impenitence. 

* Toe direOi^fftfe, vid. Acta xU. 22. Mr. WaBer ** going to see 
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from flattering of the people, 
from the indifl^ence of Saul, 
from the acorn of Michal, 
from the greediness of Hophni, 
from the plunder of Athaliah, 
from the priesthood of Micah, 
from the brotherhood of Simon and Judas, 
from the doctrine of men unlearned and unestablished, 
from the pride of novices, 
from the people resisting the priest 
from ills and difficulties in the state, 
from anarchy, many rulers, tyranny, 
from Ashur, JeroboaiUi llehoboam, Gallio, Haman, 
the profligacy of Abithophel, 
the foolishness of Zoan ^ 
the statutes of Omri, 
the justice of Jezebel, 
the overflowings of Belial,* 
the courage of Peor, 
the valley of Achor, 
pollution of blood or seed, 
incursion of enemies, 
civil war, 

bereavement of good governors, 
accession of evil and unprincipled governors ; 
from an intolerable life, 

the king at dinner, overheard a very extraordin^^ry conversation between 
hia Majesty [King James] and two prelates, the Bishop of Winchester 
[Andrews] and Dr. Neale, Bishop of Durham, who were standing behind 
the king's chair. His Majesty asked the bishops, ' My lords, cannot I take 
my subjects’ money when 1 want it, without all «this formality in parlia> 
roent f’ The Bishop of Durham readily answered, *Ood forbid, Sir, but 
you should; you arc the breath of our nostrils.’ Whereupon the king 
turned and said to the Bishop of Winchester, ‘Well, my lord, what say 
you?’ ‘ Sir,’ replied the bishop, ‘ I have no skill to judge of Parliameiktary 
cases.' The king answered, * No put-ofls, my lord, answer me presently.' 
‘ Then, Sir,’ said he, ‘ 1 think it lawful for you to take my brother Neale’s 
money, far he offers it.’ ” — Waller’s Life, quoted in Biograph. Brit. 

* Isai. six. • Ps. xviii. 4. 

VOL. V.— 88. 


o 
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I>eprecaiim. 


in despondence, sickness, ill fame, 
distress^ perU« stavery. restlessness : 
horn death 

in sin. shame, torture., 
desperateaess. defilement, violenoei hpeachery ; 
from death unexpected, 
from death eternal. 
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FORMS OF INTERCESSION. 


For all creatures, 
men. 

persons compassed with 
infirmity. 
Churches 
Catholic, 
Eastern, 
Western, 

British. 

The Episcopate, 
Presbytery, 
clergy, 

Christian people. 
States 

of the whole earth, 
Christian, 
neighbouring, 
our own. 

Rulers, 

kings, 

religious kings, 
our own, 
councillors, 
judges, 
nobles, 
soldiers, 
sailors, 


the people, 
the rising generation, 
schools, 
those at court, 
in cities, 
the country. 

Those who serve the soul, 
those who serve the body, 
in food, 
clothing, 
health, 
necessaries. 

[Those who have a claim on 
my prayers,] 
in nature, 
by benefits, 
from trust, 
formerly or now, 
in friendship, 
in love, 

\ * 

# in neighbourhood ; 
from promise, 
from mutual offices, 
from want of leisure, 
from destitution, 
from extremity. 


> Vide p. 90, edit 1675. 
o 2 
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Farms of Intercession. 


Thy whole creation* the world* 

our whole race* the inhabited earth* 

the states of the world* 

the Catholic Church* the Christian religion* 

the separate Churches* 
the separate states* 

our Church, our country, 

our state, 

the orders in each, 

the persons in the orders, the priesthood* 
the person of the King, of the Prince* 
the City, 

the parish in which I was baptized* All Saints* Barking. 
My two schools* 
my University, 
my College, 

the parish committed to me, St. Giles’s* 
the three Churches 
of Southwell, 

St. Paul’s, 

Westminster ; 

the three Dioceses of Chichester* 

Eli, 

Winton* 

home* 
my kindred* 

those who show me pity* 
those who minister to me ; 
my neighbours, 
my friends, 

those who have & claim on me. 


^ Vide p. 170, edit. 1676. 
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3 ‘. 


The creation, the race of man, 

all in affliction and in prosperity, 
in error, and in truth, 

in sin, and in grace ; 

the Church Ecumenical, 
Eastern, Western, our own, 
Rulers, Clergy, people. 

States of the earth, 

Christian, neighbouring, our own, 
the King, the Queen, the Prince, 
the noblesv 

Parliament, Law Courts, army, police. 
The Commons, 
farmers, merchants, artisans, 
down to mean workmen, 
and poor. 

Those who have a claim on me, 
from kindred, 
benefaction, 

ministration of things temporal, 
charge formerly or now, 
natural kindness, 

Christian love, 
neighbourhood, 
promise on xx^ pkrt, 
their own desire, 
their lack of leisure, 
sympathy for their extreme'misery ; 
any good work, 
any noble action, 
any scandal from me, 
having none to pray for them. 


> Vide p. aOG, edit. mb. 
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Form of Intercemon^ 
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World, 

Church, 

throne, 

Council-chamber, 

schools. 

Infanta, 
the grown, 
men, 
aged. 

The possessed, 

sick, 

orphans, 

foreigners, 

travellers, 

with such 

in bitter bondage, 

overladen. 


earth inhabited. 

kingdom, 

ahar. 

law courts, 
work places. 

boys, 

youths, 

elderly, 

decrepit. 

weak-hearted, 

prisoners, 

widows, 

voyagers, 
who give suck, 
in desolateness, 


Vide p. m, edit Jm 
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MEDITATIONS. 

1. On Chmtian Duty. 

What shall I do that I may inherit eternal life ? 

Keep the commandments. Mark x. 17, 

What shall we do ? 

Repent and be baptized every one of you. Acts ii. 37, 38. 
What must 1 do to be saved ? 

Believe on the Loan Jesus Christ. Acts xvi. 31, 

What shall we do then ? 

(To the multi- He who hath two coats, let him impart to him 
that hath none. 

He that hath meat, let him do likewise. 

(To the publicans.) Exact no more than is appointed you. 

(To soldiers.) Do violence to no man ; neither accuse any falsely ; 
be content with your wages. Luke iii. 10 — 14. 

The knowledge and faith 


of [God’s] justice [God's] mercy 

[leads] unto 


fear. 

* iiope. 

abasement, 

consolation, 

repentance, 

thanksgiving, 

fasting. 

almsgiving, 

prayers. 

hymns, 

patience, 

obedience, 

a sacrifice S 

an oblation. 


> £. g. Concede nobis, Domine Dcus nostcr, ut hec hostia salutaris, et 
noscrorum fiat purgatio delictorum, et tus propitiatio Majeitatis, per, &c. 
•—St. Gregory’s Lib. Sacrament, p. VJ. 
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Meikaiicm. 


2. On the Day of Judgment. 

Father Unorigioate, Only-begotten Son^ 
life-giving Spirit, 
merciful, pitiful, long Buffering, 
full of pity, full of kind yearnings, 
wbo lovest the just and pitiest the sinfiil, 
who passeat by sins and grantest petitions, 
God of penitents. 

Saviour of sinners, 

I have sinned before Thee, O Lord, 
and thus and thus have 1 done. 

Alas, alas ! woe, woe. 

How was I enticed by my own lust !. 

How I hated instruction ! 

Nor felt I fear nor shame at 
Thy incomprehensible glory. 

Thy awful presence. 

Thy fearful power, 

Thy exact justice, 

Thy winning goodness. 

I will call if there be any that will answer me ; 
to which of the Saints shall I turn ? 

O wretched man that I am, 
who shall deliver me from the body of this death ? 
how fearful is Iby judgment, O Loro ? 
when the thrones are set 
and Angels stand around, 
and men are brought in, 
the books opened, 
the works inquired into, 
the thoughts examined 
and the hidden things of darkness. 

What judgment shall be upon me ? 
who shall quench my flame ? 
who shafl lighten my darkness, 
if Thou pity me not ? 
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Lord, rb Thou art k>viiig« 
give me tears, 

« give me floods, give me to-day. 

^ For then will be the incorruptible Judge, 
the horrible judgment-seat, 
the answer without excuses, 
the inevitable charges, 
the shameful punishment, 
the endless Gehenna, 
the pitiless angels, 
the yawning hell, 
the roaring stream of fire, 
the unquenchable flame, 
the dark prison, 
the rayless darkness, 
the bed of live coals, 
the unwearied worm, 
the indissoluble chains, 
the bottomless chaos, 
the impassable wall, 
the inconsolable cry, 
none to stand by me, 
none to plead for me, 
none to snatch me out. 

But 1 repent. Loan, O Loan, 1 repent, 

help Thou mine impenitence, 

and more, and still more, 

^ ^ * 
pierce, rend, crush my heart. 

Behold, O L>oao, that 1 am 

indignant with myself, 

for my senseless, profitless, 

hurtful, perilous passions ; 

that I lothe myself, 

for these inordinate, onseemly, 

deformed, insiiicere, 

shameful, disgraceful 

passions. 
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MeiitMtwm. 


that my oonfiiBion it daily before me, 
and the thame of my £tce hath eovered me. 

Aiaa ! woe, woe~ 

O me* how loag t 

Behold, liOBB, that I aentence myself 
to pnniahi&ent everlasting, 
yea, and all miseries of this world. 

Behold me, Lord, self-oondemned : 

Behold, Lord, and enter not into judgment with Thy servant. 
And now. Lord, 

I humble myself under Thy mighty hand. 

1 bend to Thee, O Lord, my knees, 

1 fall on my face to the earth. 

Let this cup pass from me \ 

I stretch forth my hands unto Thee ; 

I smite my breast, I smite on my thigh. 

Out of the deep my soul crieth unto Thee, 
as a thirsty land ; 
and all my bones, 
and all that is within me. 

Lord, bear my voice. 

3. On Human Frailness. 

Have mercy on me. Lord, for I am weak ; 
remember, Lord, how short my time is ; 
remember that I am but flesh, 
a wind that passeth away, and cometh not again. 

My days are as grass, os a flower of the field ; 
for the wind goeth over me, and I am gone, 
and my place shall know me no more. 

1 am dust and ashes, 
earth and grass, 
flesh and breath, 
corruption and the worm, 
a stranger upon the earth, 
dwelling in a house of clay, 





few and evil my days, 
to-dayt and not to-morrow, 
in the morning, yet not until night, 
in a body of sin, 
in a world of corruption, 
of few days, and full of trouble, 
coining up, and cut down like a flower, 
and as a ahadow, having no stay. 
Remember thia, O Loan, and auffer, remit ; 
what profit ia there in my blood, 
when I go down to the pit ? 

By the multitude of Thy mercies, 
by the riches and excessive redundance 
of Thy pity ;* 

by all that is dear to Thee, 
all that we should plead, 
and before and beyond all things, by lliyself, 
by Thyself, 0 Loan, and by Thy Christ. 
Lord, have mercy upon me, the chief of sinners. 
O my Lord, let Ihy mercy 
rejoice against Thy judgment in my sin. 

O Lord, hear, O Lord, forgive, 

O Lord, hearken, 

O Lord, hearken and do, 
do and defer not for Thine own sake, 
defer not, O Lord my God. 



( «2 ) 


FOR HOLY COMMUNION. 

O Lokd, 

I am not worthy, I am not fit, 
that Thou shouldst come under the roof 
of my soul ; 

for it is all desolate and ruined ; 
nor hast Thou in me fitting place 
to lay Thy head. 

But, as Thou didst vouchsafe 
to lie in the cavern and manger of brute cattle, 
as Thou didst not disdain 
to he entertained in the house of Simon the leper^ 
as Thou didst not disdain 
that harlot, like me, who was a sinner, 
coming to Thee and touching Thee ; 

as Thou abhorredst not 
her polluted and loathsome mouth ; 
nor the thief upon the cross 
confessing Thee : 

So me too the ruined, wretched, 
and excessive sinner ; 

deign to receive to the touch and partaking 
of the immaculate, supernatural, lifegiving, 
and saving mysteries 
of Thy ail-holy Body 
and Thy precious Blood. 



Meditations. 


93 


Listen » O Lord, our God, 
from Thy holy habitation, 
and from the gloriou; throne of Thy kingdom, 
and come to sanctify us. 

O Thou who sittest on high with the Father, 
and art present with us here invisibly ; 
come Thou to sanctify the gifts which lie before Thee 
and those in whose behalf, and by whom, 
and the things for which, 
they are brought near Thee. 

And grant to us communion, 
unto faith without shame, 
love without dissimulation ; 
fulfilment of Thy commandments, 
alacrity for every spiritual fruit ; 
hindrance of all adversity, 
healing of soul and body ; 
that we too, with all Saints, 

who have been well-pleasing to Tliec from the beginning, 
may become partakers 
of Tliy incormpt and everlasting goods, 
which Thou hast prepared, O Lord, for them that love Thee ; 
in whom Tliou art glorified 
for ever and ever, 
l^amb of God, 

that takest away the sin of the world, 
take away the sin of me, 
the utter sinner. 

[Unto a pledge of communion. ^Acts ii. 42. 

A memorial of the Dispensation. JSph, iii. 2. 

A showing forth of His death. 1 Cor, xi. 26. 

A communion of Body and Blood.' Luke xxii. 19. 

A sharing in the Spirit. 1 Cor. xii. 13. 

Remission of sins. Matt, xxvi. 28. 

A riddance of things contrary. 1 Cor. v. 7. 

Rest of conscience. Matt, xi. 29. 





Blotting ont off debts. CoL u. 14. 

Cleansing of stains. Htb. is:. 14. 

Healing off the sonl’s sicknesses. 1 Peter ii. 24. 
Renewing of the covenant. Peaim ii. 5. 

Food of spiritual life. John vi. 27. 

Increase of strengthening grace. Heb. xiii. 9. 
And of winning consolation. Luke ii. 25. 
Cotnpanction of penitence. 2 Cor. vii. 9. 
Illumination of mind. Luke xxiv. 3 1 . 

Exercise of humility. 1 Peter v. 5. 

Seal of faith. 2 Cor. i. 22. 

Fulness of wisdom. Rom. xi. 33. 

Bond of love. John xiii. 85. 

Call for a collection. 1 Cor. xvi. 1. 

A means of endurance. 1 Peter iv, 1 , 

Liveliness of thanksgiving. Psahn ctvi. 12. 
Confidence of prayer. 3id. 1 3. 

Mutual indwelling. John vi. 56. 

Pledge of the resurrection. Ibid. 34. 

Acceptable defence in judgment. Luke xiv. 18. 
Covenant of the inheritance. Luke xxii. 20. 
Figure of perfection. John xvii. 23.] 

We then remembering too, O sovereign Lord, 
in the presence of Tby holy mysteries, 
the salutary passion of Thy Christ, 

His lifegiving cross, 
most precious death, 
three days sepulture, 
resurrection from the dead, 
ascent into heaven, 

session at the right hand of lliee, the Fathbr, 
His fearful and glorious coming ; 
we beseech lliee, O Lord, 
that we, receiving in the pure testimony 
of our conscience, 
our portion of Thy sacred things, 





may be made one with the holy Body and Blood 
of Thy CiuixaT 5 

and receiving them not nawoithily, 
we may hold Cbjost iadwelling in our hearU* 
and may bacome a temfdo 
of Thy Hox<t Spirit. 

Yea, O our God, 
nor make any of us guilty 
of Thy dreadful and heavenly mysteries, 
nor infirm in soul or body 
from partaking of them unworthily. 

But grant us 

until our last and closing breath, 
worthily to receive a hope of Tliy holy thing 
for sanctification, enlightening, strengthening, 
a relief of the weight of my many sins, 
a preservative against all Satanic working, 
a riddance and hindrance of my evil conscience, 
a mortification of my passions, 
an appropriation of Thy commandments, 
an increase of Thy divine grace ; 
and a securing of Thy kingdom. 

♦ ♦ ♦ ♦ ♦ * 

It is finished and done, 
so far as in our power, 

Christ our God, 
the mystery of Thy dispensation. 

For we have held remembrance of Thy death, 
we have seen the figure of Thy resurrection, 
we have been filled with Thy endless life, 
we have enjoyed Thy uncloying dainties, 
which graciously vouchsafe all of us 
in the world to come. 
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Meditations. 


Lord, the good God, 
pardon every soul> 
that pnrifieth his heart to seek God, 
the Lord God of His fathers, 
though he be not cleansed 
according to the purification of the sanctuary. 


THB END. 
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